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Two Brothers and
Two Ways
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Yehudah approached Yosef. (Bereishis 44:18)

The beginning of the parshah depicts the struggle
that took place between Yehudah and Yosef. This
struggle alludes to adeep and fundamental difference ~ Yechezkel:

Only in the time of the Geulah Sheleimah will

this division come to an end. So prophesized

in nature between Yehudah and Yosef. It is about :
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different ways of serving Hashem.

Chazal say that when Yehudah approached Yosef
to speak to him, an epic struggle unfolded between
them. The sparks were flying. The other brothers

. . it, “For Yehudah... and take another piece
were trembling from the fearsome sight of these two P

Kings in conflict.! of wood and write on it, “For Yosef, the
The division between Yehudah and Yosef

expressed itself even hundreds of years later,

tree of Efrayim... and bring them close to
yourself, one to the other, like one piece

of wood, and they will be united in your

hand.?

when Yerovam ben Nevat, from Yosef, broke away
and established a kingdom separate from that of
Yehudah which was ruled by the descendants of

The kingdoms of Yehudah and Yosef are destined
David Hamelech. And in the future, there will be a

to reunite, in the end of time.

Mashiach ben Yosef and a Mashiach ben David.

1 Bereishis Rabbah 93:2.
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And this reunion carries an important message

2 Yechezkel 37:16-17.



for us, as will be explained.

Early Torah sources say that this division reflects
a basic difference that affects all of us. For every Jew,
there two approaches to avodas Hashem: that of
Yosef and that of Yehudah.

Chazal describe Yosef as “Yosef Hatzaddik.” The
divine service of a tzaddik is mainly in keeping
Torah and mitzves. The Torah tells us about the
nisyonos that Yosef went through, and his exalted
activities.

There is a common denominator between Yosef
and another rzaddik known to us: PT% WX M -
“Noach was a righteous man.” They both fed and
supported the whole world in a time of great trouble
and were thus considered 09 T0* 7% - “The
tzaddik is the foundation of the world.”* The zzaddik
keeps the whole world going.

Noach was a smaller tzaddik, so he fed and
supported only asmall world, those inside the Zeivab,
when everything around them was destroyed. He
worked hard day and night to feed and support the
world.

By contrast, Yosef fed and supported the world
at large.

So far, we have described Yosef. What about
Yehudah? Yehudah represents the essence of a
Jew. (The word >, “Jew,” derives from 7T,
“Yehudah.”) Yehudah does not always withstand
nisyonos. He does not feed and support the world.
He rather represents the essential nature and being
of aJew.

This point is more about what a Jew is than what

3 Bereishis 6:9.
4 Mishlei 10:25.

a Jew does. Whereas Yosef's character is expressed
mainly by his deeds and achievements and mizzvah
performance, Yehudah's character is expressed
primarily by his inner nature, by what he essentially
is.

There is an allusion to this in the Torah, in the
pasuk of X11TX 2 MXN AT POX W - “Yehudah
approached him and said, ‘My Master is within me.”
[ This verse was translated homiletically, to bring out
the point.] Yehudah declares that Hashem is within
him. The essential nature of a Jew is that he has
kedushas Hashem within him.

The essence of a Jew, of “Yehudah,” is his inner
kedushab.

Yehudah was not sold to Mizzrayim. He did not
face external #isyonos the way that Yosef did. And
when he went down to Egypt with his father and all
his family members, the first thing he did was build

a beis midrash.

NP N 1I9Y MY T XY - “Yaakov
sent Yehudah before him, to instruct™ - to

set up for him a house of study.®

The first thing Yehudah did when he got to
Egypt was shut himself up in the beis midrash.
He entrenched himself in the place of the Jew,
disconnected from all outside influences.

These are the two approaches to avodas Hashem.
The way of Yosef and the way of Yehudah. And, as
the Navi said, “They will be united in your hand” -
they are meant to be practiced together.

5 Bereishis 46:28.
6 Midrash Tanchuma, Vayigash 14.
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Yosef said to the people, “I have hereby acquired you and your land today on behalf

of Pharaoh.... When you bring in the harvests, you shall give a fifth to Pharaoh, and

four fifths shall be for you, to sow the fields and to eat....” They replied, “You kept us

alive. May we find favor in the eyes of my master, and we will be servants to Pharaoh.”

(Bereishis 47:23-25)

How much #zedakah should a person give? There
is an obligation to give maaser, which is a tenth. This
is learned from the pasuk that says "wyn Wy — “You
shall surely give a tenth.” But since it is mentioned
twice in the verse, MWYN WY, this indicates that if
a person wants to enhance his performance of the
mitzvah, he should give two tenths, which is a fifth.

Chazal say that if a person gives maaser, a tenth,
there is a Divine promise that he will not lack. And if
he gives a fifth, there is a Divine promise that he will
become wealthy: “Give maaser ("Wyn) so you will
become wealthy ("wynn).”?

Where do these two measurements come from?

Yosef enacted a property law in Egypt. It was not
a Jewish law, but nevertheless, it was a law of Yosef'
Hatzaddik. He said to the destitute people of Egypt,
during the seven-year famine, that he will provide
them with seed to sow their fields, and they must
give Pharaoh a fifth of what grows, and may keep the
other four fifths for their own use.

Why a fifth to Pharaoh? How did Yosef come to
this percentage?

The Chofetz Chayim explains as follows. The
way of the world is that when a person has a field, he
invests money and effort in it. He buys seed, ploughs
the field, plants it, irrigates it, etc etc. Usually, he will
see a 20% profit after all his expenses and efforts are

deducted. A fifth. This is how the world works.

1 Devarim 14:22.
2 Taanis 9a.

And the general law is that the king receives a
tenth of the produce. This is stated clearly in Zanach:

"3 DY IO WK 207 vOUD MWD
PTIY?) PYIYT 10N WY DN DY
— This shall be the law of the king who shall
rule over you... and he will take a tenth
from your seed fields and your vineyards,

and give it to his attendants and servants.?

This is for a simple reason. Since the average
profit is a fifth, half goes to the king and half to the
field’s owner.

Thus Yosef said to them, “I have hereby acquired
you and your land today on behalf of Pharaoh
because this will entitle Pharaoh to a fifth, and the
people of the land to four fifths. And the people
accepted this arrangement, saying, “You kept us
alive... we will be servants to Pharaoh.” Since they
will belong to Pharaoh, as servants, and thus no
longer be independent landowners, all the profit —
which is one fifth of the gross product - rightly goes
to Pharaoh.

This explains the giving of a tenth or a fifth as
tzedakabh.

Hashem is the “king” He says to a person: You
need to share your profits with Me. So you must give
Me a tenth, which is a half of the fifth, and the other
tenth will be for you. If you make this partnership
with Me, you will never lack.

3 1. Shmuel8:11-15.
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And if you decide to give Me a full fifth as
tzedakah, which meansyou are givingMe everything,
I will promise you wealth. Because if you give Me
everything, then I, too, will give you everything.

This applies not just to wheat and barley. A person
should view all his money as being a partnership
with Hakadosh Baruch Hu. And, as we explained,
there are two kinds of partnerships. There is the

When Jews Cry

kind where a person says: Half for me and half for
Hashem. This is a good thing. The person will not
lose anything this way.

And there is a kind of partnership where a person
says: Hashem, everything is Yours! Then Hashem
returns the favor, so to speak, and says: If everything
is Mine, then you, too will receive everything. Bezras
Hashem, You will become wealthy. e

(3-8, N PWKI2) 9322 19 DX 1 N PHY D0aAXAT HIY parniay qoid b3 XD

Yosef could not restrain himself due to all the people present... he raised his voice

and cried (Bereishis 45:1-2)

Yosef Cries Again and Again

Yosef’s tears that flowed when he revealed his
identity to his brothers after so many years is a natural
reaction and is quite understandable. However, we
see from these parshiyos that the Torah emphasizes
how Yosef cried again and again. It wasn’t just once.

When Yosef’s brothers came to Egypt the first
time, he heard them speaking among themselves
about him. Some of them expressed regret over
having sold him, and he started to cry. When
they came the second time, he cried when he saw
Binyamin. And here, where he told his brothers that
he is Yosef, he cried yet another time. And it didn’t
stop with this:

123 T2 721 PR 1222 0IKY DY Y07
X1 9y - He fell on the shoulder of his
brother Binyamin and cried, and Binyamin

cried on his shoulder.!

1 Bereishis 45:14.

Later he reunited with his father Yaakov. What
happened there? Yaakov recited Shema, and Yosef
“cried on his shoulder”? He cried again. At the end
of the parshah, when his brothers offer themselves to
him as slaves, what was his reaction?

YR 01272 09> 722 — Yosef cried when
they spoke to him.?

The Torah recounts that Yosef did not just happen
to cry; he could not hold himself back from crying.
He was a real crier.

And this was true not just of Yosef. His mother
Rachel, too, was known for her crying. She cried all the
time, to the point that Hashem needed to say to her:

NI PrY1 03an 2P vIn - Stop
your voice from crying and your eyes from

shedding tears.*

2 Ibid 46:29.
3 Ibid 50:17.
4 Yirmeyahu 31:15.
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Yosef was not just an individual. He represents
the Jewish people as a whole. Yosef is every Jew. For
it is written:

079X °% P> 127 - Efraim is My dear
son.”

qo¥ MIXY - The remnant of Yosef.®

Rashi comments on the above-quoted pasuk that
“Yoset” signifies Am Yisrael in general. So if the
Torah tells us that Yosef constantly cried, it shows
that crying is a Jewish trait.

I always thought that Jews cry because they have a
lot of troubles. But we see that Yosef cried no matter
what happened. He cried from the beginning to the
end, even when nothing troublesome took place.
When he saw that his brothers regretted having sold
him, he should have been happy. So why did he cry?
When he sees his brother Binyamin, and later his
beloved father Yaakov, what’s so terrible? Why is he
crying again?

The answer is that Jews by nature cry a lot.

In our times, we have other ways of describing a
bachur who went off the derech, but they used to say,
“He doesn’t cry in Vebu rachum.” If a Jew doesn’t cry
in this part of the tefilah it is a sign that something
is off with him. However, in our modern world, men
don’t cry at all. Even at funerals, only the women cry.
In previous times, Jews would cry at all sorts of times.

What is so great about crying, that it is a
characteristic of Jews in general and of Yosef

Hatzaddik in particular?

It says in the introduction to Sefer Toras Haolab,
written by the Rema, that when the prophet
Yirmeyahu saw the destruction of Beis Hamikdash,
he fell down on the sticks and stones and cried.
The renowned Greek philosopher Plato asked him
about this: “You are the sage of the Jews. Why are
you crying over sticks and stones?” He also asked

5 Yirmeyahu 31:19.
6 Amos 5:15.

him, “Why should you cry over the past? Whatever
happened, happened. A wise man does not cry over
the past, he rather builds the future.”

Yirmeyahu replied, “You are a great philosopher.
You must have questions in philosophy.

Plato answered, “I have questions but I don't
think there is anyone who can answer them.”

Yirmeyahu said, “Ask me your questions and I
will answer them.”

Plato asked, and Yirmeyahu resolved all his
difhiculties, to the point that Plato was not sure if
Yirmeyahu was a man, or an angel with heavenly
wisdom.

Yirmeyahu then said to him, “I want you to know
that all my wisdom is from these sticks and stones.
And regarding your question about why I cry over
the past, I will not answer you, because it is a very
deep matter, and you won’t be able to understand it.
Only a Jew can understand the profundity of crying
over the past.”

When Yirmeyahu told Plato that he can’t
understand it, he didn’t mean that Plato is stupid.
Plato was a noted philosopher and had a very high
IQ. Yirmeyahu rather meant that Plato is a non-Jew,
and that is why he is incapable of understanding the
matter, because even the simplest Jew is greater than
the greatest of non-Jewish philosophers.

The Alter of Kelm wrote a letter, published in
Sefer Chochmah uMlussar, in which he quotes a piece
of philosophy from Aristotle (about whom the
Rambam writes that his level of understanding was
the greatest that human intellect can attain without
prophecy). Then the Alter writes, “And I, despite
my poverty of understanding, am wiser than him,
because I am a Jew and he is a non-Jew.”

Plato the non-Jew could not understand, but
we can understand why Jews cry so much. As
mentioned, it is a Jewish trait to cry, and we need to
understand why.

Yosef is highlighted as someone who cries, so let
us understand Yosef and what he represents.
There is a pasuk that we say every day in zefilab:
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This verse expresses Hashem's traits of chesed,
gevurah, tiferes and so forth. Included in these are
the midos of the Avos, and Yosef’s midab is the sixth,
which is called Yesod.

In the above-quoted verse, the sixth midah is
expressed in the words Y821 Dnwa Y393 — “For all
that is in heaven and on earth.” The Zohar explains

this midah:

It unifies that which is in heaven and on

earth. (Zohar 3:257a)

This means that the tzaddik, represented by the
midah of Yosef, unifies and connects heaven and
earth.

There is a vast gap between heaven and earth,
as we know. Yet, the midah of Yosef connects and
unifies them.

An evil person disconnects the Kingdom of
Heaven from the earth. Although he admits that
G-d created the world, which is a known and
recognized fact, he claims that G-d is high up there
in the heavens, sitting on His lofty Throne of Glory.
The tzaddik proclaims a different message: 73 Xon
17922 ¥ X7 — “The whole earth is full of His glory.”
We are always in the presence of the King. Hashem
is here, with us, involved in every detail of our lives.
A tzaddik is someone who lives his life in perfect
closeness to Hashem.

This attitude ties heaven to earth. This is the
unique midah of Yosef Hatzaddik.

A tzaddik is someone who lives in such a way that
all his wishes, desires and longings are based on the
sense that Hakadosh Baruch Hu is here with him all
the time. This is why Yosef is called Yosef Hatzaddik.
There was no one who connected heaven and earth
like he did.

Just as the Dead Sea is the lowest point on earth
geographically, so ancient Egypt was the lowliest
place on earth spiritually. It is the only place that the
Torah expressly commands us not to go back there,

because of its terrible lowliness. In Egypt itself there
were all kinds of places, and Yosef was in the lowest
place of all Egypt. He was in the same house with the
wickedest woman to be found.

On the other hand, lehavdil, the highest place we
can speak of is the heavenly Throne of Glory.

Yosef bridged the immense gap between the
heavenly Throne of Glory and the impurity of
Egypt. He was placed in the most difficult zisayon
that could be imagined, in the most awfully lowly
place on earth. And, so to speak, he brought
Yaakov Avinu there, together with the Shechinah
Hakedoshah, for the likeness of Yaakov Avinu is
engraved on the heavenly Throne of Glory. [When
Yosef’s nisayon was at its height, the image of Yaakov
appeared to him, and this gave him the strength to
resist temptation. |

This is the most awesome connection that could
possibly be made. He connected himself to Heaven,
and he connected Heaven to himself. Since then, he

is called Yosef Hatzaddik.

Now we can understand why Jews cry, and why
non-Jews fail to understand it.

The strongest force to connect between two very
distant points, for instance between two people,
one in Eretz Yisrael and the other in America, is
love.

Love is the bridge that transcends time and
space. For instance, imagine a Torah giant such as
the Chasam Sofer speaking to his little son, trying
patiently to teach him to say the verse 1% mx 1710
wn. What connects them? What bridges the gap?
Love.

The height of love is a heart-to-heart connection,
and this connection is expressed by getting
emotional. This is the opposite of being cold and
unmoved.

Hashem is so far from us that we can’t even
conceive of His nature. If so, it would seem quite
impossible to create a connection between us and
Hashem. This is why Plato could not understand
why Yirmeyahu is crying, because crying results
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from connection and relationship.

Sefer Mesilas Yesharim explains the trait of
Chasidus, of going beyond the call of duty, by
way of allegory: a father asks his son to do a small
thing for him. The son understands what his father
desires, and fulfills the request in a much more
complete way. So it is in the relationship between a
Jew and Hashem, because this, too, is a relationship
of love. Just as a person loves his father, so a Jew
loves Hashem.

Philosophy maintains that everything needs to be
grasped by cold intellect and logic. This is the source
of all evil, of everything that is the opposite of the
Jewish people. Greece is the cradle of philosophy and
abstract thought, and the 7074 describes Greece as
“darkness.” The opposite of darkness is light. They
are diametrically different.

It is obvious that if Yirmeyahu would cry
over his father’s death, Plato would not ask him
why he is crying. In such a case it would be clear
what the crying is all about, because a feeling of
relationship engenders crying. But it was beyond
the comprehension of Plato, as a philosopher, that
one could feel emotion for and personal relationship
with G-d, so he mistakenly assumed that Yirmeyahu
was crying over sticks and stones.

Yirmeyahu said to him: You see the destruction
of Beis Hamikdash and you ask why I am crying? If
my only child was drowning in the ocean, you would
not ask me that, because you would understand that
I can’t hold back. I want you to know that also now,
I am crying because I can’t hold back. I am crying
because my emotions are all worked up. I long for
my Creator. You are a philosopher. You work only
with your mind. You don’t utilize emotions. For
you, G-d is a concept, that’s why you think that G-d
is in heaven and you are on earth, and there is no

connection between the two.
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But when I think of Hashem, I think of a beloved
father. I get emotional and I cry. This is why He is
here with me. The power of crying, the power of
feeling emotion, is the force that unifies and connects
heaven and earth. This is why Jews constantly cry
and get worked up about things.

Our problem nowadays is we hardly cry. If we
would cry more, everything would be different.
I think this is biggest decline in our generation.
We do everything we should, baruch Hashem. We
perform mitzvos very meticulously. Our zefillin and
arba minim are very mebudar. The same goes with
our Torah learning. This is all very good. But we
do it all in such a cool, unemotional way. Our faces
don’t show emotion and excitement when we do a
mitzvah.

If we don’t get emotional about zefilah, about
Torah learning, about all matters of kedushab,
this is a sign that our connection with Hashem is
not as it should be. Emotion is the foundation of
everything.

We cannot connect with Hashem by intellect
alone. We need to add emotion. The whole liturgy of
our zefilah is worded in a way that arouses emotion,
for instance, 127%2 MW WNnY. The very word zefilab,
1991, derives from the same root as DPYXR 919N
YNy (Bereishis 30:8), which Rashi explains to
mean connection. Tefilah is connection. Chazal
teach us’ that tefilab is service to Hashem that we
perform with the heart. Zefilah is performed mainly
with the heart, not with the mind. We need to pray
with feeling.

This is why Yosef cried so much. Since his midah
was connecting heaven and earth, he was full of
emotion. He cried all the time. Crying is a Jewish
trait.

7 Taanis 2a.
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