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Introduction 

1. The evolving religious landscape of the world, and in particular our experience of the United 
States, is “extremely varied and changing. Peoples are on the move (in and out of the 
institutional church and other religious traditions); social and religious realities which were 
once clear are today increasingly complex (Catholic communities in multireligious and 
multisecular realities, national populism)…It was said that even some Christian cities and 
countries had become “mission territories.” (Redemptoris Missio, 32)  

2. I have often preached that the mission of the church changes often. Why? Because the world 
is constantly changing around us. The mission ad gentes, as St. Pope John Paul II indicates 
(soon after the publication of Dialogue and Proclamation) is continuously grappling with 
these changes and seeking ways to share our faith in Christ that answers the deepest needs 
of humanity in any given time. 

3. Today in the US, the global pandemic of Covid-19 also reveals our response as disciples of 
Christ in our attempt to come together in faith with others, but also unveils our divisions, 
and inequalities that expresses themselves in institutional racism, Islamophobia, 
antisemitism, and xenophobia, our national woundedness. In this sense the mission ad 
gentes becomes an icon for cultural and religious bridgebuilding and reconciliation. This is 
one experience of the proclamation of Christ. 

4. For me, that “encounter and dialogue” may be mapped out in revealing ways through three 
encyclicals of Pope Francis: Evangelii Gaudium, Laudato Si, and Fratelli Tutti. Exploring 
these together as one continuous interconnected vision of humanity and of all creation, is 
beyond the scope of my sharing for COSUMA in this short paper, but it is a worthwhile way 
to understand the proclamation of Christ beyond all borders and boundaries for the 21st 
century. They are all shaping how I am attempting to live out mission ad gentes in the US 
reality in a very particular fashion, and its implications beyond our borders. 

5. When I returned from the Philippines in 2007, I had already set my sights on a commitment 
to interfaith dialogue for a variety of reasons that coalesced for me in the Philippines. After 
my service in leadership for eight years in this province, I sought to deepen my resolve with 
study which led to completing two academic degrees in two areas: Christian Muslim 
relations and beyond, and religious secular dialogue. This has evolved in recent years into 
these projects in my mission work: The Metrowest Interfaith Dialogue Project, my 
participation in the Multifaith Collaborative, the Catholic Disaffiliation Research Project, 
and Active Bystander’s Training. 

Grassroots Interfaith Literacy and Solidarity 

6. We started the Metrowest Interfaith Dialogue Project (hollistoninterfaith.org) in 2017 by 
calling together religious leaders and other interested parties from the religious 
communities in our area: Catholic, Protestant communities (United Church of Christ, 
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Lutheran, and Episcopal), our two Jewish communities, the closest Muslim community, 
along with Sikhs, Bahai, and the Hindu community (Vedanta Society) within our 
Archdiocese. We emphasize the dialogues of life, common good, and religious experience as 
we gather our congregants and others who are not necessarily experts in their faiths, but like 
most of us, carry them rather imperfectly. Issues of interfaith dialogue among lay people that 
are practical and their solidarity in communities that are multifaith and multisecular are 
explored in gatherings throughout the year. 

7. The Multifaith Collaborative (openspiritcenter.org/multifaith-collaborative) is a project that 
was started and currently directed by Rev. Dr. Debbie Clark, pastor of the United Church of 
Christ (Protestant). Together with multifaith friends in the Framingham area of 
Massachusetts, we provide another opportunity for interfaith activities. I assist and 
collaborate in this project. 

8. I also collaborate and assist in the interfaith outreach of the Islamic Center of Boston 
(icbwayland.org). 

The Bleeding Borders Between the Religious and Secular 

9. Redemptoris Missio also speaks of the mission ad gentes in cultural sectors, or the 
contemporary “areopagus.”  Our work is recovering the challenge of Gaudium et Spes that 
the church must be in dialogue with all the world, including secular culture, and the culture 
of unbelief. (xaverianmissionaries.org/religious-secular-dialogue) 

10. Within the Multifaith Collaborative we began a new project called Active Bystander’s 
Training (trainingactivebystanders.org). This is an interfaith and intersecular program. 
Twelve of us, religious leaders, and secular professionals, became certified trainers through 
Quabbin Mediation (quabbinmediation.org). It seeks to neutralize events of religious and 
cultural violence in both the public and social media and to enhance our communal 
compassion in these divided times for religious and secular communities. 

11. At the encouragement of the General Direction, the US and UK Provinces created a 
collaboration in religious secular dialogue. In 2013 we initiated the first conference at 
Conforti Institute in Coatbridge with religious leaders and associations of secular humanism. 
The US Province continued this by creating another conference in 2015 with Rutgers 
University and the American Humanist Association. We continued in Coatbridge with a vigil 
summit of religious and secular leaders for COP 21 in Paris and the UN Summit of Global 
Climate Change. In the US we continue with blog writing (Secular Spectrum Blog) and a 
small group of religious and secular friends that meet monthly at the Provincial House. 

12. Finally, my recent studies have led me to research into Catholic dissafiliation and the “mass 
exodus” of younger (and not so young) generations away from the church, finding this 
another opportunity to bring religiosity and secularity in conversation. I found stories of 
departure just as important as stories of conversion. I initially assisted in a national study by 
St. Mary’s Press published in 2017 called: Going, Going, Gone: The Dynamics of 
Disaffiliation in Young Catholics  (catholicresearch.smp.org). Recently, I completed my own 
research project on Catholic disaffiliation from the perspective of Catholic families for my 
thesis. The title is: Postsecular Catholicism: Toward a Renewed Understanding and 
Pastoral Praxis in Catholic Families with Disaffiliated Children in the Archdiocese of 
Boston (https://bit.ly/3x94gRJ).  


