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lished My covenant with them, to give them the
land of Canaan, the land in which they lived as
sojourners. 5T have now heard the moaning of

the Israelites because the Egyptians are holding

them in bondage, and I have remembered My

covenant. 6Say, therefore, to the Israelite peo-

ple:Tamthe Lorp. I will free youFrom the labors

of the Egyptians and deliver mf“

Nor would an unknown divine name serve to
counteract the widespread demoralization of the
Israelites. Furthermore, the phrase “T am YHVL
in verse 2 appears often in the Bible. Tt is similar
to a form widespread in ancient Semitic royal in-
scriptions as a self-identification presentation for-
mula, such as “T am Shalmaneser,” “ am Mesha,”
or “I am Esarhaddon.” It is not likely, therefore,
that it is being used here to introduce a new name.
On the contrary, it is precisely because the bearer
of the name is well known and its mention evokes
awe, reverence, honor, and fear, that its use as the
source of a law or an edict encourages obedience.

What, then, does the phrase I did not make
Myself known” mean? In the ancient Near Fast-
ern world names in general, and the name of a
god in particular, possessed a dynamic quality and
served to express character, attribures, and power.
The names of gods were identified with.their na-

ture, status, and funcrion. Thus to say, “I did not
make Myself known to them by My name
YHVH,” s to state that the patriarchs did not ex-
perience the specific power that is associated with
the name YHVH. That power—to be displayed
in the coming process of redemption—belongs to
the future. The repetition here of the promises
made by El Shaddai to the patriarchs and now ut-
tered in the name of YAV means that their ful-
fillment is imminent. 7

ElShaddai The reference is to Gen. 17:1-8,
35:11-12. With the advent of Moses, the name
El Shaddai becomes obsolete, preserved only in
poetic texts. :

4. to givethem  The patriarchs received own-

-ership of the land; their descendants would re-

ceive possession of it.
5. My covenant With the patriarchs. :
6. free you  Literally, “bring you out.”

6-8. I will free you . . . and deliver you. . . .
Lwill redeem you. . . . I will take you....1I
will bring you into the land The stages of Re-
demption: “I will free you” from physical en-
slavement in Egypt; T will “deliver you” from
the psychological mind-set of being a slave,
which might persist even after you have been
physically liberated; “I will redeem you” so
that you will think of yourselves as free people;
and “I'will take you” into a special relationship
with Me, for that is the ultimate goal of your
liberation. Finally, "I will bring you into the
land which I swore to give Abraham.” Only
when the Israelites have their own land can
they become the special people they are sum-
moned to be. Only there will they have the

duty and the opportunity to translate the ideals
of the Torah into the realities of daily life and
fashion the model society from which all na-
tions will be able to learn. The promise of a
land of their own is the Torah’s ultimate prom-
ise; the threat of being cast out of that land is
its ultimate punishment. It is not enough to re-

:move the burden of slavery, they must also

have the proper circumstances that will permit
them to flourish as God’s people. e

labors of the Egyptians A Hasidic inter-
pretation understands the Hehrew for “bur-
dens” (siviot) as “tolerance.” What was the
worst part of slavery? The Israelites became ac-
customed to it. They lost sight of the fact that
one does not have to live in such conditions.

6:6-8. I will free you ... and deliver you. . ., I will redees you. . .. Iwill take you to be My people These
« four phrases’of redemption are one source for the. four cups of wine that we use at the Pesah Seider (JT Pes.
10:1)." A fifth phrase in these verses—<I will bring you into the land”—is the basis for having on the Seider
table a fifth cup reserved for Elijah, the prophet. See Mal. 3:23 (part of the haftarah for Shabbat ha-Gadol
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land which I swore to give to Abraham, Isaac,

and Jacob, and T will give it to you for a pos-
session, | the Lorp.” 9But when Moses told this
to the Israelites, they would not listen to Moses,
their spirits crushed by cruel bondage.

10The Lorp spoke to Moses, saying, 11“Go
and tell Pharaoh king of Egypt to let the Isra-
elites depart from his land.” 12But Moses ap- K7 11

pealed to the Lorp, saying, “The Israelites
would not listen to me; how then should Phar-

WY P 1T 2 YRR OXwa

WAYKY DRI 1T K M

redeem you The Hebrew stem here is OK1.
In time, the abstract noun g'uleh (redemption) ac-
quired messianic associations referring to God’s
ultimate redémption of Israel from exile.

outstretched arm A symbol of strength and
power, the arm generally is understood as a met-
aphor in descriptions of God’s mighty deeds re-
lated to the Exodus. --

7. This declaration alludes to the covenant
that is to be established at Sinai. The phraseol-
ogy—“to take” and “to be [someone’s]”"—serves
here as a covenantal adoption metaphor.

you shall know That is, “acknowledge.” See
Comment to 1:8.

8. I'swore Literally, “I raised my hand.” The

phrase derives from the symbolic act that accom-
panies oath taking. The Bible repeatedly asserts
that the land of srael was pledged on oath by God
to the patriarchs and their descendants.

'MOSES TRANSMITS THE DIVINE
MESSAGE  (v. 9)

9. they would not listen ‘Moses’ message did
not succeed in strengthening theirmorale, in con-
trast to the experience recorded in 4:31.°

‘their spirits crushed by cruel bondage Lit-
erally, “from shortness of spirit.” The word for
“spirit” (7u-ab) here indicates the spiritual and
psychic energy that motivates action. Its absence
or diminishment indicates loss of will.

A first step toward liberation will be freeing
themselves from their passivity and their tol-
erance of the intolerable (Menahem Mendel of
Kotzk).

9. they would not listen to Moses, their spir-
its crushed by cruel bondage Literally, “be-
cause of impatience and hard work.” Was it be-
cause slavery was so hard-and exhausting and
left them weary, unable even to ervision the
possibility of change? The Hebrew translated
as “their spirits crushed” (kotzer ru-ah) can lit-
erally mean “their spirits were stunted.” Or
was it because they sensed that freedom would
require hard work—that it would not happen

@

quickly or easily? Or perhaps they would not
listen to Moses, because he came from Midian
and had not shared their labors and suffering.
The gap between Moses and his people was
great. They were slaves, whereas he had grown
up in the palace and had lived in the freedom
of Midian. It may be that only one whose spirit
had not been crushed by slavery could be ca-
pable of leading the people to freedom. The
generation that grew up in slavery ultimately
would be unable to take advantage of their free-
dom, and it would perish in the wilderness.
Only their children would inherit the Prom-
ised Land.



[59]] Shemos—Va’eira 6:6-9
1 will bring you out

from under the burdens of Egypt,

and I will save you from their slavery.

I will redeem you with an outstretched arm,
and with acts of great judgments.

7.1 will take you to Myself as a people,

and I will be to you Elohim.

You will know that I am Adonoy, your God
Who is bringing you out

from under the burdens of Egypt.

8.1 will bring you to the land

regarding which I raised My hand [in oath]
that I would give it to Avraham, Yitzchok and Yaakov,
and I will give it to you as an inheritance.

I am Adonoy.””

9. Moshe spoke [these words] to the B'nei Yisrael,

but they would not listen to Moshe

because of [their] distress and hard labor.
 p—

RASHI

I will bring you out.

For I so promised:

‘And afterwards they will leave with great wealth."?!
The burdens of Egypt.

[Meaning:] the trouble of the burden of Egypt.

18] Iraised My hand.

[Meaning:] “I lifted it to swear by My Throne.”

(9] But they would not listen to Moshe.
[Meaning:] they did not accept [his] words of comfort.
Because of [their] distress.??

1f someone is in a distressed state

- he is short of breath

——————
and he cannot draw long breaths.

I heard?? [an explanation] similar to this one

21 Thid. 22 i ¥p literally means shortness of breath.

V=11 RIRI—DW

DINR *PRYIT

D73¥m N30 NOD

OnTAYR AN "N

now) Yi753 DRNN "R 7R

107773 DY

D7 >7 DpnK “AnR?) 7

o°7X? 027 "N

D7y T 38 7P oYY

oany Xo§ I

i7em ni930 non

72K DRNK PR N

P nR DRD) WY

2Ryr oYY D77 PO NN

nY1in 027 AN *noY)

ST IR

PRIW? 2337 12 PR AT D

MPn-oR Ry X7

D MWp TTAYR M YRR
LR 1B

vy

RENLROLE TR

PRnuIn 12 72

173 U273 WY 2 720N
2777 673

:oYI8n RYD ML

SRR ONRY: [N
PRODI YWY P0IRY
by wey K9 (U]
PRIMD 373p XY
Rabulinh'trla

g RIAY " 92

%R W i
Anmegin TRy 797 R
DYRY NI T AR

23 Here Rashi refers to his explanation of 71 7 (in v. 2), that

it is a relerence to God’s trustworthiness in rewarding those who abide by His will.
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