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Questions for the Seder 
WhaW aUe VRPe TXeVWiRQV WhaW aUe QRW 
aVked iQ Whe PaK QLVKWaQa TXeVWiRQV?  
TKHUH aUH WKUHH PRGHOV IRU a 
VXccHVVIXO VHGHU; A. QXHVWLRQV aQG 
aQVZHUV; TKLV VHGHU WKULYHV RQ SXUH 
GLVcXVVLRQ.  B. SWRU\ WHOOLQJ; TKLV 
VHGHU LV HQHUJL]HG b\ WKH SRZHU RI WKH 
VWRU\ WHOOHUV. aQG C. AcWLQJ RXW. TKLV 
VHGHU PRGHO LV baVHG RQ JURXS 
LQYROYHPHQW LQ WKH WHOOLQJ SURcHVV. 
PaUWV caQ bH JLYHQ RXW aQG SHRSOH caQ 
bH aVNHG WR acW LQ cKaUacWHU. OQH caQ 
bH WKH ZLVH VRQ, RQH RabbL ANLYa, HWc. 
I KaYH a IHZ SOa\V RQ KaQG IRU WKRVH 
ZKR ZLVK WR XVH WKHP. BHORZ aUH 
VRPH TXHVWLRQV WR JHW GLVcXVVLRQ 
JRLQJ.   
1. AUe Ze fUee WRda\? WhaW dReV iW 

PeaQ WR be fUee? 
2. G-d did PRVW Rf Whe acWiRQ dXUiQg Whe 

e[RdXV, ZhiOe Whe JeZV did YeU\ 
OiWWOe. IV iW SRVVibOe WR VaYe \RXUVeOf? 
Wh\ iV iW haUd? 

3. WhaW PakeV SeRSOe be a UaVha, Whe 
Zicked VRQ? 

4. WhaW VRUW Rf aQVZeU iV Whe ZiVe VRQ 
ORRkiQg fRU? 

5. IV Whe beQWchiQg SaUW Rf Whe 
hagadah? HRZ iV WhaW? 

6. WhaW iV Whe SRiQW Rf UecRXQWiQg Whe 
ZReV Rf Whe JeZV iQ Eg\SW aQd 
WhURXgh Whe ageV? 

7. Wh\ did G-d VeQd XV WR Eg\SW RQO\ 
WR cRPe RXW 210 \eaUV OaWeU? 

KiddXVh; HRZ iV Whe KiddXVh SaUW Rf 
Whe Haggadah? OU iVQ'W iW? 
Ha OachPa aQ\a; Wh\ iV WhiV iQYiWaWiRQ 
WR aOO WR jRiQ, Whe RQO\ RQe SaUagUaSh iQ 
AUaPaic? 
HRZ iV PaW]a a "bUead Rf affOicWiRQ"?  
WheUe iV Whe bUacha RYeU Whe 
Hagadah? WheUe iV Whe Shehechi\aQX 
fRU Whe MaW]a aQd Whe Hagadah? 
WheUe iV Whe She-aVa QiVViP WhaW Ze 
Pake RQ HaQXkah aQd PXUiP? 
BefRUe Whe PeaO, Ze Va\ "aVheU ge-
aOaQX, ZhR UedeePed IVUaeO.. aQd 
heOSed XV Ueach WhiV da\ (Ye-higi\aQX) 
WR eaW PaW]a aQd PaURU..." ThiV Pa\ 
be VeeQ aV aOO Rf Whe abRYe, Whe 
beUacha Rf Whe Hagadah, Whe 
Vheheche\aQX, aQd Whe bOeVViQg Rf 
PiUacOeV. 
The kiddXVh iV Whe bUacha Rf Whe 
Hagadah. 
The ShUaVe: BaUXch HaPakRP, 
bOeVVed iV Whe OPQiSUeVeQW, befRUe 
Whe 4 VRQV- iV Whe beUacha. 

We dRQ'W Pake beUachRW RQ WhiQgV WhaW 
haYe QR OiPiW RU Zhich deSeQd RQ 
aQRWheU SeUVRQ VXch aV chaUiW\ aQd 
Hagadah WeOOiQg. 
We dRQ'W Pake beUachRW RQ WhiQgV 
Zhich aUe WhePVeOYeV ZRUdV Rf 
WhaQkVgiYiQg aQd SUaiVe. 
FLQG 5 SOacHV LQ WKH HaJaGaK WKaW IVUaHO 
RU WKH LaQG (UHIHUULQJ MXVW WR IVUaHO) LV 
PHQWLRQHG. 
1. IQ Whe VecWiRQ kQRZQ aV "aW Whe 

begiQQiQg, RXU aQceVWRUV ZeUe idRO 
ZRUVhiSSeUV- MeWechiOah. 

2. IQ Whe da\eQX VeYeUaO WiPeV.  
3. TRZaUd Whe eQd Rf Whe Magid, afWeU "iQ 

eYeU\ geQeUaWiRQ..." befRUe HaOOeO.  
4. IQ beQWchiQg, VeYeUaO WiPeV. 
5. IW iV QRW RYeUePShaVi]ed ViQce Whe 
eQWU\ WR IVUaeO ZaV QRW RQ Whe QighW Rf 
PeVach. 

HRZ PaQ\ WLPHV LV WKH VWRU\ RI WKH 
E[RGXV WROG LQ VRPH IRUP LQ WKH 
HaJaGaK? (ILQG 3) 
1. AYadiP ha\iQX, Ze ZeUe VOaYeV 
2. MeWichiOah, aW fiUVW Ze ZeUe idRO 
ZRUVhiSSeUV aQd QRZ Ze aUe cORVe WR 
YRX...  
3.  IQ BaUXch VhRPeU haYWachaWR... 
BOeVVed iV Whe OQe ZhR keeSV hiV 
SURPiVeV WR IVUaeO.. 
4. IQ Whe AUaPeaQ VecWiRQ T]e UOPad... 
AUaPi RYed aYi... 
5. IQ Whe RabbaQ GaPOieO VecWiRQ Ue. 
PeVach, PaW]a, aQd PaURU. 
(6. IW iV aOOXded WR iQ Whe VWRU\ Rf Whe 
UabbiV ZhR WROd Whe VWRU\ aOO QighW. Vee 
A2.) 
IW iV UeSeaWed VR PaQ\ WiPeV becaXVe 
Whe PRUe \RX WeOO, Whe beWWeU. 
WKHQ LV MRVKH PHQWLRQHG LQ WKH 
HaJaGaK? 
1. GeQeUaOO\, Ze dRQ'W ZiVh WR 
ePShaVi]e MRVhe iQ Whe Hagadah ViQce 
iW WakeV aZa\ fURP Whe ceQWUaO WhePe Rf 
G-d'V e[RdXV, bXW MaiPRQideV dReV 
PeQWiRQ MRVeV. Rabbi SRORYeiWchik Va\V 
WhaW MRVeV cRPeV iQWR Whe Hagadah aV 
Whe PaVWeU WeacheU, QRW Whe UedeePeU. 
2. He iV PeQWiRQed iQ VRPe RSWiRQaO 
SaUWV Rf Whe Hagadah, afWeU Whe WeQ 
SOagXeV, iQ Whe VecWiRQ kQRZQ aV Rabbi 
YRVVi HageOiOi. 
I. The Four Stories 
Story A. AYadim Ha\inX, We Were 
Slaves and Then We Were Redeemed 
1. If He had not taken us out we 
would still be slaves 
IV WKLV UHaOO\ WUXH? CaQ’W ZH WaNH 

RXUVHOYHV RXW RI EJ\SW? CaQ’W ZH cXUH 
RXUVHOYHV? 
WiWhRXW a PiUacOe, caQ Whe PeVhiach 
cRPe iQ RXU WiPe? 
CaQ'W ZH WaNH RXUVHOYHV RXW RI EJ\SW? 
CaQ'W ZH cXUH RXUVHOYHV? 
R. YiVUaeO TchRUWchRWRY: OQO\ Ze caQ 
VaYe RXUVeOYeV bXW Whe E[RdXV 
RSeQed Whe dRRU fRU XV WR heOS 
RXUVeOYeV. OQ Whe RQe haQd Ze Va\, 
eYeU\WhiQg iV iQ HeaYeQ'V haQdV 
e[ceSW fRU Whe feaU Rf HeaYeQ, 
PeaQiQg WhaW PRUaO deciViRQV aUe 
Pade b\ XV. HRZeYeU, iQ RXU PRUQiQg 
SUa\eUV Ze aVk WhaW G-d VaYe XV fURP 
Whe eYiO iQcOiQaWiRQ, aV if He ZeUe iQ 
chaUge Rf WhaW aVSecW Rf Oife. The 
TaOPXd iQ ShabbaW 53b VWaWeV WhaW 
ReXbeQ SUa\ed WR aYRid ViQQiQg aQd 
ZaV heaUd. JRVeSh cRQjXUed XS 
iPageV Rf hiV faWheU aQd aYRided ViQ. 
He ZaV abOe WR PaVWeU ViQ RQ hiV RZQ.  
SiPiOaU iVVXeV haYe beeQ UaiVed YiVa- 
YiV Whe UedePSWiRQ Rf Whe JeZiVh 
SeRSOe. CaQ Ze UedeeP RXUVeOYeV RU 
PXVW G-d dR VR fRU XV? TheUe iV a 
diVSXWe aV WR ZheWheU Whe TePSOe Rf 
Whe fXWXUe ZiOO be bXiOW b\ MeVViah 
(RaPbaP) RU b\ G-d ZhR ZiOO VeQd a 
fieU\ iPage Rf Whe TePSOe fURP heaYeQ 
(RaVhi). 
2. We Need To Tell the Story Even if 
We Are Wise 
WKaW LV WKH SRLQW RI WHOOLQJ WKH VWRU\ LI 
\RX NQRZ LW aOUHaG\? 
WKaW LV WKH UROH RI WKH ZLVH PaQ? IV 
KH WR ILQG QHZ PHaQLQJV RU WR UHSHaW 
ZKaW RWKHUV Va\? 
OQe Rf Whe PRQRYich YeVhiYa RabbiV 
ZUiWeV WhaW WheUe iV aQ RbOigaWiRQ WR WeOO 
Whe VWRU\ eYeQ if WheUe iV QRWhiQg QeZ. 
IV WhaW Whe PeVVage? OQe VchRRO Rf 
YeVhiYahV ePShaVi]eV Whe aWWaiQPeQW 
Rf QeZ ideaV. OWheUV VXSSRUW Whe VWXd\ 
Rf ZhaW iV. WhaW did Whe UabbiV diVcXVV 
aOO QighW, ROd VWXff RU QeZ? The facW WhaW 
each Rf Whe VWRUieV Rf Whe Hagadah 
PXVW be accRPSaQied b\ eiWheU a Za\ 
Rf SeUVRQaOi]iQg iW RU b\ iQWeUSUeWaWiRQ 
cRXOd be VeeQ WR PeaQ WhaW QeZ ideaV 
aQd YieZV PXVW be e[SUeVVed.  
3. The More We Tell the Better 
4. A Story of Rabbi Akiva and 
Friends 
WK\ LV WKLV VR VLJQLILcaQW? 

a) IW iV aQ aOOXViRQ WR aQ RXW Rf bRd\ 
e[SeUieQce b\ WheVe P\VWicV. 
ThaW'V Zh\ Whe\ didQ'W kQRZ ZhaW 
WiPe iW ZaV. 

(ConWinXed on ne[W page) 
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b) JXVW aV Ze Uead SaVVageV Rf 
MiVhQa RQ a daiO\ baViV iQ RUdeU WR be 
aV if Ze had bURXghW aOO Whe acWXaO 
VacUiificeV, VR dR Ze hRSe WhaW b\ 
WeOOiQg Whe VWRU\ Rf WhRVe gUeaW VchROaUV 
ZhR had OeQgWh\ diVcXVViRQV Rf Whe 
SedeU WhaW iW ZRXOd be aV if Ze did aV 
ZeOO. 
c) SefaV EPeV: IW iV SRVVibOe Whe\ 
acWXaOO\ did QRWhiQg eOVe, fRUgRW WR eaW 
Whe PaW]R aQd PaURU. NRZada\V Whe 
PRVW iPSRUWaQW WhiQg iV Whe VWRU\. The 
ZRUdV ZeUe iQ SOace Rf Whe acWiRQV. 
d) S\PbROicaOO\, Va\V Reb YehRVhXa 
Rf BeO], iW PeaQV WhaW Whe WiPe haV 
cRPe fRU Whe TRUah Rf WheVe hiddeQ 
RabbiV WR cRPe fRUWh Oike Whe PRUQiQg 
WR aOORZ aOO WR heaU Rf Whe TRUah aQd Rf 
UedePSWiRQ.  
5. Rabbi Elazar Ben Azaryah is 
Prematurely Gray 
WK\ LV WKLV PHQWLRQHG? IV WKH TXHVWLRQ 
RI KRZ ROG KH ORRNV UHaOO\ SHUWLQHQW? 
 6. The Four Sons 
IQ ZKaW Za\ GR ZH aOO KaYH a  OLWWOH RI 
HacK LQ XV? 
WKaW LV LW bHWWHU WR bH, ZLVH aQG 
TXHVWLRQLQJ RU VLPSOH aQG accHSWLQJ? 
The UeadeU Rf Whe Hagadah fiUVW UeacWV 
b\ Va\iQg, "I'P WRR VPaUW WR UeUead Whe 
VaPe ROd VWRUieV." The Hagadah 
iQfRUPed hiP WhaW QR RQe iV WRR VPaUW 
WR eQgage iQ Hagadah. The eYiO 
iQcOiQaWiRQ WheQ Va\V, "fiQe, if I'P QRW 
WRR VPaUW fRU Whe Hagadah WheQ I PXVW 
be WRR ViPSOe. I caQ'W keeS XS ZiWh 
Rabbi AkiYa aQd fUieQdV aOO QighW. 
BeVideV, I dRQ'W haYe aQ\ OeaUQed 
TXeVWiRQV. M\ TXeVWiRQV aUe PRUe 
aORQg Whe OiQeV Rf, "WhaW? AUe \RX 
kiddiQg? I aP QRW ZRUWh\ Rf beiQg SaUW 
Rf Whe Hagadah SURceVV." TR aQVZeU 
WheVe cRQceUQV, Whe Hagadah WeOOV Rf 
Whe fRXU VRQV. 
WKaW GR WKH\ UHSUHVHQW? 
a) The\ UeSUeVeQW fRXU OeYeOV Rf 
E[RdXV. E[RdXV PeaQV WR be 
UePRYed fURP Whe Sh\VicaOiW\ Rf Eg\SW. 
OQe VRQ iV WRWaOO\ iPPeUVed iQ 
VSiUiWXaOiW\. OQe VRQ PakeV Whe TRUah 
Whe ceQWeU Rf hiV Oife ZiWh VRPe 
eQgagePeQW ZiWh Whe ZRUOd aV PRVW 
VhRXOd. OQe PakeV ZRUk Whe ceQWeU, 
bXW WhiQkV abRXW G-d RccaViRQaOO\. OQe 
iV VWiOO iQ Eg\SW. 
b) The\ UeSUeVeQW fRXU TXeVWiRQV 
(SefaV EPeV). The UighWeRXV ZaQWV WR 
kQRZ ZhaW Whe UeVSRQVe WR eYiO iV 
(PiW]YRW). The Zicked ZaQWV WR kQRZ 
ZhaW he geWV RXW Rf iW. He iV ORcked iQ 
Sh\VicaOiW\, VR he caQQRW geW RXW. The 
ViPSOe VRQ ZaQWV WR kQRZ ZhaW beQefiW 
aQ\RQe geWV fURP iW. The ViPSOe VRQ 
WhiQkV eYiO caQ be eUadicaWed bXW iW 

(ConWinXed from preYioXs page ) caQQRW iQ WhiV e[iOe, VR he haV QRWhiQg WR 
Va\. 
Knock Out 
The Hagadah¶V UeVSRQVe WR Whe Zicked 
VRQ VeePV YeU\ haUVh aQd fXWiOe. IW WeOOV 
XV WR “ZeakeQ hiV WeeWh,” RU SeUhaSV WR 
“bOXQW hiV WeeWh,” RU WR “VeW hiV WeeWh RQ 
edge” RU UebXke hiP. IVQ¶W WhaW a OiWWOe 
haUVh? HRZ caQ Ze e[SOaiQ WhiV? 
Story B. We Used to Be Idol 
Worshipers and Now We Worship G-d 
”TheQ G-d bURXghW XV cORVe WR HiV 
ZRUVhiS.“ WhR PakeV XV cORVe WR G-d? 
CaQ I WhaQk G-d fRU PakiQg Pe cORVe ZiWh 
hiP?  
We VWaUW Whe VWRU\ fURP VOaYeU\, fURP 
TeUach, faWheU Rf AbUahaP, aQd fURP 
LabaQ, RSSUeVVRU Rf JacRb. Which VWaUW 
PakeV PRUe VeQVe aQd Zh\? 
1) ThiV iV Whe Hagadah Rf Whe Zicked, bXW 
Whe RaVha, Whe Zicked, caQ aOVR VSeOO 
ShaaU, a gaWe WR UeSeQWaQce, WR gR fURP 
idROaWU\ WR G-d aV RXU aQceVWRUV did. 
2) "TheQ G-d bURXghW XV cORVe WR HiV 
ZRUVhiS." AgaiQ, iV iW G-d ZhR chaQgeV 
RXU VSiUiWXaO VWaWe, RU iV WhaW VROeO\ iQ RXU 
haQdV? ShPXeO, ZhR adYRcaWed WeOOiQg 
Whe VWRU\ RQO\ Rf VOaYeU\, Va\V WhaW Ze caQ 
RQO\ WhaQk G-d fRU Whe Sh\VicaO e[RdXV. 
OXU VSiUiWXaO VWUideV ZeUe Rf RXU RZQ 
PakiQg. RaY Va\V WhaW Ze caQ WhaQk G-d 
eYeQ fRU RXU VSiUiWXaO e[SORiWV. The TaOPXd 
Va\V WhaW G-d fRUced XV WR acceSW Whe 
TRUah aW SiQai. AcceSWiQg Whe TRUah iV jXVW 
acceSWiQg Whe UeVSRQVibiOiW\. The acWXaO 
SeUfRUPaQce iV XS WR XV. We caOO G-d Whe 
GiYeU Rf Whe TRUah. We aUe Whe RQeV ZhR 
chRRVe WR SeUfRUP iW RU QRW. PeUhaSV 
WhaW'V Zh\ RaY Va\V, G-d bURXghW XV 
cORVe WR HiV ZRUVhiS. He bURXghW XV 
cORVe. IW iV RXU jRb WR dR VRPeWhiQg abRXW 
RXU cORVeQeVV.  
Story C. 400 Years of Slavery and Then 
the Great Spoils 
WK\ ZaV LW aOO ZRUWK LW? TR UePRYe Whe 
VRXOV ZhR ZeUe ORcked iQWR caSWiYiW\ (Whe 
cRQYeUWV). 
1. Vehee She-amdah, in every 
generation they try to destroy us 
IW haV VWRRd fRU XV aOO WheVe \eaUV, fRU QRW 
RQe haV VWRRd XS agaiQVW XV, UaWheU iQ 
eYeU\ geQeUaWiRQ Whe\ WU\ WR deVWUR\ XV. 
WhaW haV VWRRd fRU XV? WhaW haV 
VXVWaiQed XV fRU VR PaQ\ ceQWXUieV? 
SefaV EPeV: IW haV VWRRd fRU XV aOO WheVe 
\eaUV. WhaW haV? The e[iOe aQd Whe 
UedePSWiRQ. The WUiaOV Rf Eg\SW SUeSaUed 
XV fRU OaWeU e[iOeV, aQd Whe UedePSWiRQ 
gaYe XV hRSe fRU a fXWXUe UedePSWiRQ. 
Story D. Laban and the Wandering 
Aramean 
PaUW RI WKH HaJaGaK LV WKH PLGUaVK RQ a 
SaVVaJH IURP WKH bRRN RI DHYaULP, 
DHXWHURQRP\. “M\ IaWKHU ZaV a 
ZaQGHULQJ AUaPHaQ” WK\ caQ'W ZH MXVW 

UHaG WKH SaVVaJH? WK\ GR ZH KaYH WR 
LQWHUSUHW LW? WK\ PXVW ZH LQWHUSUHW HYHU\ 
ZRUG RI WKLV SaVVaJH aV WKH MLVKQaK 
PaQGaWHV?  
SefaV EPeV: Ze Qeed WR ORRk beQeaWh 
Whe VXUface iQ aOO Rf RXU VXffeUiQgV WR 
iQWeUSUeW iW fRU Whe gRRd, WR fiQd G-d iQ 
WiPeV Rf VRUURZ. We PXVW fiQd Whe aQWi-
SePiWe beQeaWh Whe caOP e[WeUiRU, aV 
ZiWh LabaQ, aQd Ze PXVW fiQd iQ Whe 
"haQd Rf G-d" QRW RQe PiUacOe RU WeQ bXW 
250 RU PRUe. 
YRX SKRXOGQ’W KQRZ FURP SXcK TKLQJV 
Rabbi AkiYa Vaid, hRZ dR Ze kQRZ WhaW 
eYeU\ ViQgOe SOagXe WhaW Whe Eg\SWiaQV 
had ZaV UeaOO\ fiYe SOagXeV?… Wh\ did 
Rabbi AkiYa aWWePSW WR fiQd e[WUa 
SOagXeV? WeUeQ¶W Whe 10 SOagXeV 
eQRXgh?  
II. Another way to tell the story 
A. Rabban Gamliel: One Needs to 
Explain These Three Things, Pesach, 
Matzah, and Maror 
RabbaQ GaPOieO Va\V \RX haYe WR WeOO 
Whe VWRU\ WhURXgh Whe PeVach, MaW]ah 
aQd MaURU. Wh\? 
1) E[RdXV PeaQV WR UePRYe ZRUdV fURP 
e[iOe, fURP RbVcXUiW\ aQd hiddeQQeVV. AW 
Whe SedeU, b\ aQVZeUiQg TXeVWiRQV, Ze 
UedeeP ideaV fURP OaWeQc\ aQd 
PXUkiQeVV. 
2) Wh\ iV PeVach Whe QaPe Rf WhiV 
hROida\ aQd Zh\ dReV WhaW aVSecW Rf Whe 
hROida\ RYeUVhadRZ RWheU PiUacOeV? 
(SefaV EPeV) BecaXVe PeVach PeaQV 
WR VkiS RYeU, PeaQiQg WhaW UedePSWiRQ 
Pa\ QRW be OiQeaU. IW caQ Wake OeaSV aQd 
Pake VkiSV. We caQ eOeYaWe RXUVeOYeV 
aW a bUeakQeck VSeed. 
Hallel is the praise of G-d after we tell 
the story. Is this part of the story?  
Explain.  
The last cup; Shefoch Hamoscha: 
Pour out Your wrath on the gentiles 
who know you not. IVQ¶W WhiV a OiWWOe 
haUVh? 
Chad Gadya 
R. NaVaQ AdOeU, FUaQkfRUW: The caW iV 
ZURQg, VR Whe dRg iV UighW, VR Whe VWick iV 
ZURQg, G-d WXUQV RXW WR be ZURQg?! 
WhaW iV gRiQg RQ? PeRSOe haYe aUgXed 
WhaW IVUaeO iV eQgaged iQ a c\cOe Rf 
YiROeQce. WhaW iV RXU UeVSRQVe WR WhaW? 
Acting out 
HRZ ZRXOd iW feeO WR be aQ ROd SeUVRQ 
gRiQg RXW? A \RXQg SeUVRQ? AQ Eg\SWiaQ 
cRQYeUW WR JXdaiVP? WhaW ZRXOd Whe 
bRQeV Rf JRVeSh, Zhich MRVeV caUUied 
RXW, Va\ if Whe\ cRXOd WaOk? 
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We were slaves to Paro, Avadim hayinu lefaro 
be’mitzraim. 
Rav Joseph B. Soloveitchik, the Rav,  pointed out that it 
does not say that we were slaves of Paro but that we were 
slaves to Paro, and there is a difference. Paro͛s slaves 
implies that we were existentially, fundamentally, internally, 
intrinsically simply his slaves. Slaves to Paro connotes  that 
we were indeed slaves, but only extrinsically, externally, by 
trade and legally we were slaves, but inside we remained 
true to ourselves, free to serve G-d. When Moshe was 
shown the burning bush, says the Rav, G-d was telling him 
that the Israelites may seem consumed by the fire of 
slavery, but inside they are not consumed. The human soul 
burns bright. Human freedom is always there, if even 
buried deep inside each person͛s façade of servitude. This 
is why, says the Rav, we say at the end of the haggadah, 
that one day we will thank G-d for  our redemption, 
geulateinu, and for pedut nafsheinu, the redemption of our 
souls, because he not only do we look forward to getting 
out of exile physically, but we hope to save our souls, to 
show that we had not lost our souls, to find our inner selves 
again! The goal of Pesach, indeed of all of the Torah, is to 
find our souls under the clutter of foreign cultural, and 
outside noise. 

The Four Sons, the one who cannot ask, you open for him 
Our job, said the Kotzker Rebbe, is not to solve all the 
problems but to open others to the Torah. That is why, he 
says, that the Torah tells us to put the Torah on our hearts 
and not in our hearts. We can͛t always put the Torah in our 
hearts  because our hearts are not always open. What we 
can do is put the Torah close to our hearts so that on the 
occasion that the heart opens up, it will be there for the 
taking. So too with the son who cannot ask, we can͛t 
necessarily put the Torah in his or her heart, but what we 
can do is open her up to the torah, and hopefully the Torah 
will come in. Our job on Pesach is to be open to the torah, 
to put ourselves in the proximity of Torah and hopefully the 
Torah will fall  into the open the door, the open mind. 

It was for this (the Matzah) that we went out of Egypt 
Rav Velvel Soloveitchik, the Brisker Rav wrote that while 
most people read the sentence one way, it is actually the 
opposite. It does not mean, because of our eating matza in 
Egypt, G-d took us out of Egypt then, but rather that 
because of this now, that we are eating matzah, G-d took us 
out of Egypt. As Rav Jonathan Saks points out, the Brisker 
Rav was saying that we don͛t act today because of history. 
History was there to bring us to this day, to actuate the 
halacha, the Jewish practices of today. We are not driven by 
history. History is driven by its anticipation of the glorious 
present and future. 
 

Baruch Hamakom, Blessed be is the Omnipresent (the 
Place) 
Why does the Seder use this expression to describe G-d, as 
the Place, the Makom? The Rav explains that in our daily 
Kedusha, we say two main lines; Kadosh Kadosh Kadosh, 
Hashem tzvakot.. That G-d is holy, holy, holy… all the earth 
is filled with His glory. And we also say Blessed is Hashem 
from His place, makom. What is the difference? Isaiah who 
lived in the days of the Holy Temple said that G-d was here 
on earth, all over. But Ezekiel who experienced exile saw    
G-d as distant and yet present.  At the Seder, as we describe 
the exodus but also the exile in Egypt, we speak of G-d who 
was distant and yet present. For this reason, at a Shiva, G-d 
forbid, we say to the mourners, Hamakom, The Place, the 
Omnipresent, may He comfort you. Why this expression on 
this occasion too? Because when we feel that G-d is distant, 
be it at a time of personal or communal tragedy, we are 
reminded that although He may not be imminent, and He 
may feel more distant, He is always with us from His place. 
Pesach is all about G-d being with us in redemption, but in 
Egypt as well. 

Once our ancestors were worshippers of idols, Metechilah 
ovdei avodah zarah… 
The Rav said that a Jew must remember that we were not 
chosen because we were special, because we were so 
smart or so good. Our ancestor, Terach, worshipped the 
idols like the rest of them. In fact, he sold the idols to 
everyone else. Our relationship with G-d is a gift, a present, 
a grace from G-d for which we need to be grateful that He 
gave us the chance to find Him. Pesach is about being 
thankful for the gift of Torah, of being shown the way. 

Arami oved avi, My father was a wandering Aramean 
It also translates as, An Aramean tried to destroy my 
ancestor, and then it goes on to say, and he ;JacobͿ went 
down to Egypt. What is the connection between Laban the 
Aramean and Jacob going to Egypt? Rav Zalman Sorotzkin, 
of early ϮϬth cent. Jerusalem said, because we made a pact 
with Laban never to come back to Aram, Jacob was forced 
to go to Egypt and not Mesopotamia to get food. Our roots 
are in the Fertile Crescent.  When a Jew goes to Egypt he is 
going the wrong way. It was Laban who forced us to go in 
the wrong direction! Pesach is about finding our way back 
to our roots! 

We could not linger 
We all know the bread had no time to rise. What was the 
rush? Well, say the rabbis, if we stayed in Egypt even for 
another moment, we would have been so assimilated, 
so  lost that we would never be able to get out of Egypt. 
Rav Sorotzkin asked, why were we so close to total 
assimilation? What happened? Well, says the Midrash, in 

Comments on the Hagadah, From the Desk of the Rabbi 



Page 9 

Egypt we didn͛t change our language, our clothing or our 
names. Sounds good, right? No, that was all we did. Our 
whole Judaism was cultural. We had our own language and 
style of dress and unique Jewish names. Says Rav Sorotzkin, 
common culture can preserve us, but not for long. Had the 
Jews been in Egypt more than their ϮϭϬ years, we would 
have been completely lost, but in the last Ϯ,ϬϬϬ years, with 
not just culture, but with Torah, we have been able to 
survive not ϮϭϬ years, but ϮϬϬϬ years because Torah 
preserves us more than simply a Jewish culture could ever 
do. 

Dayeinu, Enough! 
Rabbi Norman Lamm of Yeshiva University said that we 
emphasize the idea of Dayeinu, that if we just had this or 
that we would have been thankful and appreciative 
because in the desert, the Jews had the opposite attitude. 
We got mann from heaven but we complained we didn͛t 
have meat. G-d protected us but we longed for the good 
old days in Egypt. To counter this attitude of old, we try to 
be extra thankful for every step of the way on Pesach. 
Pesach is about being thankful for what we have, even if it 
is not until next year that we will be in Jerusalem! 

We are so particularistic, so parochial, so tribal! 
Well, yes, says Rabbi Jonathan Sacks, we do our own thing. 
Our story is ours. But this story of Exodus and freedom has 
inspired everyone since the American Revolution to 
Abraham Lincoln to  Martin Luther King. Our job is not to 
be Universalists. Our job is to be the best Jews we can be. 
This will in turn inspire other nations to follow our path. 
Seems unlikely? Well, the last ϯ,ϬϬϬ years have proven it to 
be true. Our tribal culture has changed the whole world. 

Opening the door, Shefoch Chamatcha al hagoyim, pour 
out Your wrath against the nations that know you not 
What are these verses of wrath doing in the midst of Hallel, 
Psalms of praise? Rather, since we are talking about the 
Exodus whose purpose it was to make G-d known in this 
world, and today we live in a world in which there are still 
pagans in the world, and it was the pagans, the Romans 
who destroyed the Temple, so we pray for the wrath to be 
poured on those uncouth nations that do not acknowledge 
the story we have told tonight. But, said Rabbi Eliezer 
Ashkenazi, we do not refer to the Christians and Muslims 
among whom we live, since they accept the story of the 
Torah.  
Question: We say ͞next year in Jerusalem.͟ Does this refer 
simply to our location or does this mean something else? 

“Blessed is the One Who Keeps His Promise to Israel, 
Blessed is He. For the Holy One Blessed be He figured the 
end (of our exile) as He told Avraham our forefather in the 
Covenant of the Parts, For your children will be slaves in a 
land which is not theirs, four hundred years….͟  
 

How could G-d say we would be slaves for 400 years when 
it was actually 210? 

ϭ. That͛s what it means that He ‘figured out the end.͛ 
He gave us a discount, based on a different 
calculation. What is that? To count from the birth 
of Isaac who was a stranger in his land, though not 
a slave. 

Ϯ. According to Pirkei D͛Rabbi Eliezer, Ephraim and 
Menashe were born in Egypt ϱ years before Jacob 
arrived so they were in Egypt for Ϯϭϱ years, and 
since Jews worked day and night, it totals ϰϯϬ as 
the verse says in Exodus ϭϮ, ϰϬ. 

ϯ. The Tzlach says that the servitude was so hard that 
it counts as ϰϬϬ. 

ϰ. The Chidah says that since we multiplied so 
surprisingly, we were able to do the work of ϰϬϬ 
years in ϮϭϬ. 

ϱ. The Chatam Sofer writes that once we became     
G-d͛s ‘property͛ and slaves, our sanctification 
removes us from our bondage and we went out 
early. 

ϲ. G-d said ϰϬϬ years but he also said we would be 
there only ϰ generations. He generously granted us 
to be there only according to the latter 
formulation. 

ϳ. The Steipler Rav wrote that He was forced to 
redeem us sooner so that we would not be 
completely assimilated. 

It was a matter of ϰϬϬ years worth of humiliation. But due 
to the lowered morality of Egypt, it was so degrading to 
work for such a degenerate society, that it counted as the 
degradation of ϰϬϬ years. 

“Kosherizing” Your Kitchen for Pesach 
x CRXQWeUWRSV Rf aUWificiaO PaWeUiaOV VXch aV fRUPica VhRXOd 

be kRVheUed; bRiO ZaWeU iQ a SRW Zhich haV QRW beeQ XVed 
fRU 24 hRXUV aQd SRXU iW RQ Whe cRXQWeU. TheQ cRYeU Whe 
cRXQWeU.  

x CRXQWeUWRSV Rf QaWXUaO VWRQe, VPRRWh ZRRd, PeWaO VhRXOd 
be kRVheUed aQd Qeed QRW be cRYeUed. 

x SWRYeWRSV VhRXOd QRW be XVed fRU 24 hRXUV, WheQ WXUQed 
RQ high aQd Whe aUeaV beWZeeQ bXUQeUV VhRXOd be cRY-
eUed. 

x SeOf cOeaQiQg RYeQV VhRXOd be OefW XQXVed fRU 24 hRXUV, 
WheQ VeW RQ VeOf cOeaQ. 

x RegXOaU RYeQV VhRXOd be WhRURXghO\ cOeaQed, OefW fRU 24 
hRXUV aQd WheQ WXUQed RQ high fRU RQe hRXU. BeVW WR cRQ-
WiQXe WR cRYeU UackV afWeUZaUdV RU kaVheU WhRVe UackV iQ 
Whe VeOf cOeaQiQg RYeQ. 

x MicURZaYe RYeQV PXVW be cOeaQed WhRURXghO\, aQd QRW be 
XVed fRU 24 hRXUV. TheQ bRiO a cXS Rf ZaWeU iQ iW fRU RYeU 5 
PiQXWeV. RePRYe Whe gOaVV WUa\. IW caQQRW be XVed. CRYeU 
aOO fRRdV SUeSaUed dXUiQg PeVach iQ Whe RYeQ. 


