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 הל ירמאו הימש תובט ברו ןנברמ אוהה יל רמא אמלעב אטשוק אכיל אנימא הוה שירמ אבר רמא
 יעלקיא אדח אנמיז הירובדב ינשמ הוה אל אמלעד יללח לכ היל יבהי ווה יאד הימש ימויבט בר
 הינמיז אלב םתהמ שיניא תיימ הוה אלו והיירובידב ינשמ ווה אלו הימש אטשוקו ארתא אוההל

  § הנימ ןינב ןיתרת יל ווהו ןוהנימ אתתיא יביסנ
Concerning the lack of truth, Rava says: Initially I would say that there is no truth 
anywhere in the world. There was a certain one of the Sages, and Rav Tavut is his 
name, and some say Rav Tavyomei is his name, who was so honest that if they 
were to give him the entire world, he would not deviate from the truth in his 
statement. He said to me: One time I happened to come to a certain place, and 
Truth is its name, and its residents would not deviate from the truth in their 
statements, and no person from there would die prematurely. I married a woman 
from among them, and I had two sons from her.  

 אערא חרוא ואל רבס אשדא אפרט התבביש יאתא השיר אפייח אקו והתיבד אבתי הוה דח אמוי
 והל רמא יאה יאמ היל ורמא הימקל ארתאד ישניא ותא ןינב ןיתרת היל וביכש אכה אתיל הל רמא
  ישניא ךנהב אנתומ והב ירגת אלו ןירתאמ קופ ךנימ אתוטמב ל"א השעמ הוה יכה

One day his wife was sitting and washing the hair on her head. Her neighbor came 
and knocked on the door. He thought: It is not proper conduct to tell the neighbor 
that his wife is bathing. He said to her: She is not here. Since he deviated from the 
truth his two sons died. The people residing in that place came before him and said 
to him: What is the meaning of this? He said to them: This was the nature of the 
incident, and told them what happened. They said to him: Please leave our place 
and do not provoke premature death upon these people. 

 
Bereishit Rabbah 8:5 

 םיתִּכִּ תרֵשָּׁהַ יכֵאֲלְמַ וּשׂעֲַנ ,ןוֹשׁארִהָ םדָאָ תאֶ תאֹרבְלִ אוּה 7וּרבָּ שׁוֹדקָּהַ אבָּשֶׁ העָשָׁבְּ ,ןוֹמיסִ יבִּרַ רמַאָ
ביתִכְדִ אוּה אדָהֲ ,ארֵבִָּי םירִמְוֹא םהֶמֵוּ ,ארֵבִָּי לאַ םירִמְוֹא םהֶמֵ ,תוֹרוּבחֲ תוֹרוּבחֲַו ,  םיתִּכִּ ( אי ,הפ םילהת ): 

.וּקשָָׁנ םוֹלשְָׁו קדֶצֶ וּשׁגָּפְִנ תמֶאֱֶו דסֶחֶ  
.םידִסָחֲ למֵוֹגּ אוּהשֶׁ ,ארֵבִָּי רמֵוֹא דסֶחֶ   
.םירִקָשְׁ וֹלּכֻּשֶׁ ,ארֵבִָּי לאַ רמֵוֹא תמֶאֱֶו   
.תוֹקדָצְ השֶׂוֹע אוּהשֶׁ ,ארֵבִָּי רמֵוֹא קדֶצֶ   
.הטָטָקְ הּילֵוּכדְּ ,ארֵבִָּי לאַ רמֵוֹא םוֹלשָׁ   

ביתִכְדִ אוּה אדָהֲ ,ץרֶ  אָלָ וֹכילִשְׁהְִו תמֶאֱ לטַָנ אוּה 7וּרבָּ שׁוֹדקָּהַ השָׂעָ המֶ  ( בי ,ח לאינד  תמֶאֱ 7לֵשְׁתְַו :(
 הָיסְכְיטִלְאַ סיסִכְתַּ הזֶּבַמְ התָּאַ המָ םימִלָוֹעהָ ןוֹבּרִ ,אוּה 7וּרבָּ שׁוֹדקָּהַ יֵנפְלִ תרֵשָּׁהַ יכֵאֲלְמַ וּרמְאָ ,הצָרְאַ

ביתִכְדִ אוּה אדָהֲ ,ץרֶאָהָ ןמִ תמֶאֱ הלֶעֲתַּ ,7לָּשֶׁ  ( בי ,הפ םילהת .חמָצְתִּ ץרֶאֶמֵ תמֶאֱ :(  
 אוּה ,דֹאמְ ,רמַאָ ןוֹמיסִ יבִּרַ םשֵׁבְּ הָיּקִלְחֶ יבִּרְַו סחְָניפִּ יבִּרְַו ידֵיאִ רבַּ אָניִנחֲ יבִּרַ םשֵׁבְּ הּלָ ירֵמְאָ ןָנבָּרַ 

ביתִכְדִ אוּה אדָהֲ .םדָאָ  ( אל ,א תישארב  בוֹט הֵנּהְִו ,דֹאמְ בוֹט הֵנּהְִו השָׂעָ רשֶׁאֲ לכָּ תאֶ םיהWִאֱ ארְַיַּו :(
 וּלּאֵ םעִ וּלּאֵ ןיקִסְּעַתְמִוּ וּלּאֵ םעִ וּלּאֵ ןיִנְיּדַּמִ תרֵשָּׁהַ יכֵאֲלְמַּשֶׁ דעַ רמַאֲ ןירִוֹפּצִ לשֶׁ הּבָּרַ אָנוּה ברַ .םדָאָ
םדָאָ השָׂעֲַנ רבָכְּ ןיִנְיּדַּמִ םתֶּאַ המָ ןהֶלָ רמַאָ .אוּה 7וּרבָּ שׁוֹדקָּהַ וֹארָבְּ  

 

Rabbi Simon said: "When the time came for the Holy One Blessed Be God to 
create the first human being, the angels of (Divine) service broke up into opposing 
groups. Some among them say: 'S/he should be created.' Some among them say: 
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'S/he should not be created.' This is what is written: 'Kindness and truth met; 
righteousness and peace kissed.' (Psalms 85:11) 

Kindness says: 'Let humans be created because they will bestow kindnesses.' 

Truth says: "Let humans not be created because they are entirely (made of) lies.' 

Righteousness says: 'Let humans be created because they will do righteous acts.' 

And peace says; 'Let humans not be created because they are entirely dissension.' 

What did the Holy One Blessed be God do? God took truth and flung him to the 
ground. Thus it is written: 'You will cast truth to the ground.' (Daniel 8:12) 

The angels of (Divine) service said before the Holy One Blessed be God: 'Master 
of worlds! Why do You despise Your seal of truth? Let truth rise from the ground 
as it is written: 'Truth will grow from the earth.' (Psalms 85:12) 

Rabbi Hunah the rabbi of Tzippori said: "While the angels of (Divine) service 
were arguing with one another and occupied with one another, the Holy One 
Blessed be God created the first human." 

God said to them: "Why are you debating? The human is already created." 

Chagigah 16a: 
 ,רתֶסֵּבַּ הרָיבֵעֲ רבֵוֹעהָ לכׇּ :קחָצְיִ יבִּרַ רמַאָדְּ .קחָצְיִ יבִּרַדְכִּ ,רתֶסֵּבַּ הרָיבֵעֲ רבֵוֹעהָ הזֶ :רמַאָ ףסֵוֹי ברַ
״ילָגְרַ םוֹדהֲ ץרֶאָהָוְ יאִסְכִּ םיִמַשָּׁהַ ׳ה רמַאָ הכֹּ״ :רמַאֱנֶּשֶׁ ,הנָיכִשְׁ ילֵגְרַ קחֵוֹדּ וּלּיאִכְּ .  

Rav Yosef said: This is one who commits a transgression in private, in 
accordance with Rabbi Yitzḥak, as Rabbi Yitzḥak said: Whoever commits a 
transgression in private, it is as though he pushed away the feet of the Divine 
Presence, as it is stated: “Thus said the Lord: The heavens are My seat, and the 
earth My footstool” (Isaiah 66:1). If one believes that no one can see what he is 
doing in private, it is as though he said that God is absent from that place. He is 
therefore compared to one who attempts to remove God from His footstool.  

 ןירִיכִּמַ ןיאֵשֶׁ םוֹקמָלְ _לֵיֵ — וילָעָ רבֵּגַּתְמִ וֹרצְיִּשֶׁ םדָאָ האֶוֹר םאִ :ןקֵזָּהַ אעָלְאִ יבִּרַ רמַאָהָוְ !?ינִיאִ
 אלָ !איָסְהֶרְפַבְּ םיִמַשָׁ םשֵׁ ללֵּחַיְ לאַוְ ,ץפֵחָ וֹבּלִּשֶּׁ המַ השֶׂעֲיַוְ ,ןירִוֹחשְׁ ףטֵּעַתְיִוְ ןירִוֹחשְׁ שׁבַּלְיִוְ ,וֹתוֹא
הּירֵצְיִלְ ףייֵכָּ יצֵמָ אלָדְּ — אהָ ,הּירֵצְיִלְ הּילֵ ףייֵכָּ יצֵמָדְּ — אהָ :איָשְׁקַ .  

The Gemara raises a difficulty: And is that so? But didn’t Rabbi Ela the Elder say: If a 
person sees that his inclination is overcoming him, he should go to a place where 
he is unknown, and wear black, and wrap himself in black, in the manner of 
mourners, because he should be ashamed of his weakness, and do there what his 
heart desires, but let him not desecrate the Name of Heaven in public. This shows 
that sinning in private is sometimes preferable to the public performance of a 
transgression. The Gemara answers: This is not difficult. This case, where one who 
commits a transgression in public has no concern for the honor of his Maker, occurs 
when one is capable of overcoming his inclination and fails to do so. That case, 
where it is preferable to sin in private, occurs when one is incapable of overcoming 
his inclination. He is therefore advised to, at the very least, refrain from desecrating 
God’s name in public.  
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Rashi on Genesis 27:19:1 

( טי fרֶוֹכבְּ אוּה ושָׂעֵוְ fלְ איבִמֵּהַ יכִנֹאָ ךרוכב ושע יכנא ( : 
ךרכב ושע יכנא (19)  I AM ESAU THY FIRST-BORN — I am he that brings food 
to you, and Esau is your first-born. 

Pirkei Avot 1:18 
( חי  ,םוֹלשָּׁהַ לעַוְ תמֶאֱהָ לעַוְ ןידִּהַ לעַ ,דמֵוֹע םלָוֹעהָ םירִבָדְ השָׁלשְׁ לעַ ,רמֵוֹא לאֵילִמְגַּ ןבֶּ ןוֹעמְשִׁ ןבָּרַ (

םכֶירֵעֲשַׁבְּ וּטפְשִׁ םוֹלשָׁ טפַּשְׁמִוּ תמֶאֱ )ח הירכז( רמַאֱנֶּשֶׁ :  
Rabban Shimon ben Gamliel says, "On three things the world stands: on 
judgment, on truth and on peace, as it is said (Zachariah 8:16), 'Judge truth and 
the justice of peace in your gates.' 

Bava Metzia 23b:11 
אזיפשואבו אירופבו תכסמב  והיילמב ונשמד ןנבר ידיבע ילימ תלת ינהב   

In these three things the Rabbis were accustomed to change their words (i.e. lie) 
In matters of tractates, matters of the bed, and in matters of hospitality. 

Yevamot 65b:7-9 
 תישארב( רמאנש םולשה רבדב תונשל םדאל ול רתומ ןועמש 'רב רזעלא יבר םושמ אעליא ר"או

וגו אנ אש אנא ףסויל ורמאת הכ ׳וגו הוצ ךיבא )זט ,נ  ,זט א לאומש( רמאנש הוצמ רמוא ןתנ 'ר '
וגו ינגרהו לואש עמשו ךלא ךיא לאומש רמאיו )ב  ףאש םולשה לודג אנת לאעמשי יבר יבד '

יתנקז ינאו ביתכ ףוסבלו ןקז ינודאו )בי ,חי תישארב( ביתכ ארקיעמד וב הניש אוה ךורב שודקה : 
And R. Ilea said in the name of R. Eleazar b. R. Simon: A person may edit what 
has been said for the sake of peace, as Joseph’s brothers said “Your father 
commanded… please forgive.” (Gen 50:16) R. Natan says: this is a 
commandment, as it is written “Samuel said, ‘How can I go? If Saul hears it he 
will kill me.” (1 Sam 17:2) The school of R. Yishmael taught: peace is so 
important that even God altered what was said for its sake! For at first, [Sarah 
says] “My husband is old” and afterwards, [when God repeats her words to 
Abraham] it says “I am old.” (Gen 18:12) 

Ketubot 16b:12-17a:1 
םירמוא ללה תיבו איהש תומכ הלכ  האנ הלכ םירמוא יאמש תיב  הלכה ינפל ןידקרמ דציכ  ןנבר ונת 

הדוסחו האנ הל  הרותהו כ הל 'ירמוא אמוס וא תרגיח התיהש ירה ה"בל ש"ב ןהל ורמא  הדוסחו 
ש"בל ה"ב םהל ורמא  ןמ ער חקמ חקלש ימ םכירבדל קחרת רקש רבדמ )ז ,גכ תומש( הרמא 

םימכח ורמא ןאכמ  ותעד אהת םלועל ויניעב ונחבשי רמוא יוה  ויניעב וננגי וא ויניעב ונחבשי קושה 
תוירבה םע תברועמ םדא לש . 

Our rabbis taught: How does one dance before the bride? Bet Shammai say: The 
bride as she is. And Bet Hillel say: “A beautiful and graceful bride”! Bet 
Shammai said to Bet Hillel: If she was lame or blind, does one say of her, 
“Beautiful and graceful bride”? Whereas the Torah said, “Keep away from a 
lie” (Exodus 23:7). Bet Hillel said to Bet Shammai: According to your words, if 
one has made a bad purchase in the market, should one praise it in front of him 
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or denigrate it? Surely, one should praise it in front of him. Therefore, the sages 
said: One should always have a pleasing disposition in front of other people. 

Tosafot on Ketubot 17a:1:1 
 ןוגכ הב שיש האנ רבדב הוחבשי ימנ יא הוחבשי אלו וקתשי םומ הב שי םאו - איהש תומכ הלכ
 ללכמ חבשל הב שיש המ ןיריכזמשכד ירמגל הוחבשי םירמוא ה"בו תופי םה םא הידיב וא היניעב
יאנגל ראשד : 

The bride as she is: And if she has a blemish, they are quiet and they do not 
praise it. And also (another possibility is) they praise her with something 
pleasant that she has - for example, [he praises her] about her eyes or her hands 
if they are beautiful. And Beit Hillel says that you praise her altogether, as when 
we mention that which she has to be praised, it implies that the rest is to be 
denigrated. 

Ritva Ketubot 17a 
קחרת רקש רבדמ םושמ וב ןיא םולש יכרד ינפמ אוהש לכד שוריפ .ויניעב וננגי וא ויניעב ונחבשי . 

Should they praise him in his eyes or denigrate him. Meaning, that anything that 
is for the sake of peace does not involve [a violation of] distancing one from 
falsehood. 

Shabbat 104a:4-9 
 אל ן"ונ ןב עשוהי ימיב וליפאד ילימ ורמאו אשרדמ יבל אנדיאה יקדרד ותא ל"בירל ןנבר היל ירמא
 ת"לד יבגל ל"מיגד היערכ הטושפ ט"מ םילד לומג ת"לד ל"מיג הניב ףלא ת"יב ף"לא והייתווכ רמתיא
 היל היצמילד ל"מיג יבגל ת"לדד היערכ הטושפ ט"מו םילד רחא ץורל םידסח למוג לש וכרד ןכש
 ומש הז ו"ה הינימ ףיסכיל אלד יכיה יכ העניצב היל ןתילד ל"מיגמ ת"לדד היפא רדהמ ט"מו הישפנ

 השורי ךל ןתונו ךל ביטמו ךתוא ןחו ךתוא ןז ה"בקה ןכ השוע התא םאו ל"כ י"ט ח"ז ה"בקה לש
 הטושפ ן"ונ הפופכ ן"ונ םותס רמאמ חותפ רמאמ המותס ם"מ החותפ ם"מ ב"הועל רתכ ךל רשוקו
 הפ הטושפ 'פ הפופכ 'פ התוא הנקו הרותב השע ןינמיס א"ל םיינע ךומס ע"ס טושפ ןמאנ ףופכ ןמאנ
 ףיסוה טושפ ןמאנ ףופכ ןמאנ ונייה טושפ קידצ ףופכ קידצ הטושפ י"דצו הפופכ י"דצ םותס הפ חותפ
 אמעט יאמ עשר ש"יר שודק ף"וק שאר דונמב הרותה הנתנש ןאכמ ותפיפכ לע הפיפכ בותכה ךל
 ף"וקד היגת הרדהמ אמעט יאמו עשרב לכתסהל לוכי ינא ןיא ה"בקה רמא ש"ירמ ף"וקד היפא רדהמ
 היב רדה יאד היולת ף"וקד היערכ ט"מו יתומכ רתכ ול רשוק ינא וב רזוח םא ה"בקה רמא ש"יר יבגל
 םיונעלו ץילי אוה םיצלל םא )דל ,ג ילשמ( ד"מ ל"ר רמאד )שיקל שירל היל עייסמ ךהב לועילו לייעיל
 ןברקמ רקש אמעט יאמ תמא ו"ית רקש ן"יש ותוא םיעייסמ רהטיל אב ול ןיחתופ אמטיל אב ןח ןתי

 ןבלמ תמאו יאק היערכ אדחא ארקיש ט"מו חיכש אל אטשוק חיכש ארקיש הילימ אקחרמ תמא הילימ
  יאק אל ארקיש יאק אטשוק הינובל

The Sages said to Rabbi Yehoshua ben Levi: Young students came today to 
the study hall and said things the likes of which were not said even in the 
days of Joshua bin Nun. These children who only knew the Hebrew alphabet 
interpreted the letters homiletically. 
Alef beit means learn [elaf] the wisdom [bina] of the Torah. 
Gimmel dalet means give to the poor [gemol dalim]. Why is the leg of the 
gimmel extended toward the dalet? Because it is the manner of one who 
bestows loving-kindness to pursue the poor. And why is the leg of the dalet 
extended toward the gimmel? It is so that a poor person will make himself 



Land of Truth 
available to him who wants to give him charity. And why does the dalet face 
away from the gimmel? It is to teach that one should give charity discreetly so 
that the poor person will not be embarrassed by him. The children continued 
to interpret the letters. 
Heh vav: That is the principal name of the Holy One, Blessed be He. 
Zayin ḥet, tet yod, kaf lamed: And if you do so, the Holy One, Blessed be He, 
feeds [zan] you, and shows you favor [ḥan], and bestows goodness [meitiv] 
upon you, and gives you an inheritance [yerusha], and ties a crown [keter] for 
you in the World to Come [la’olam haba]. 
The open mem and closed mem indicate that the Torah contains an open 
statement, understood by all, and an esoteric statement. 
The bent nun and the straight nun at the end of a word refer to a faithful 
person who is bent [ne’eman kafuf] and is modest now, who will ultimately 
become a well-known faithful person [ne’eman pashut]. Samekh ayin: 
Support the poor [semokh aniyyim] to prevent them from falling further. 
Another version: Make mnemonic signs [simanim aseh] to remember the 
Torah and acquire it. 
The bent peh and the straight peh: Sometimes one needs to have an open 
mouth [peh patuaḥ] and speak, and sometimes one needs to have a closed 
mouth [peh satum]. 
The bent tzadi and the straight tzadi indicate that a righteous person who is 
bent and humble [tzaddik kafuf] now will ultimately become a well-known 
righteous person [tzaddik pashut] whose righteousness is apparent to all. The 
Gemara asks: That is identical to the interpretation of the bent and straight 
nun: Ne’eman kafuf, ne’eman pashut. The Gemara explains: The verse added 
the bending of the righteous person to the bending of the faithful person. 
From here it is derived that the Torah was given in an atmosphere of gravity. 
One must receive the Torah with a sense of awe and extreme humility. The 
children continued: 
Kuf: Holy [kadosh], referring to God. 
Reish: A wicked person [rasha]. Why is the kuf facing away from the reish? 
This question was phrased euphemistically, as it is the reish that is facing away 
from the kuf. The Holy One, Blessed be He, said: I am unable look at a wicked 
person, i.e., the wicked person does not want to look toward God. And why is 
the crown of the letter kuf turned toward the reish? The Holy One, Blessed be 
He, said: If the wicked person repents his evil ways I will tie a crown for him 
like My own. And why is the leg of the kuf suspended and not connected to 
the roof of the letter? Because if the wicked person repents he can enter 
through this opening if he so desires. The Gemara asks: Let him enter through 
that opening, as the kuf is open on both sides at the bottom.The Gemara 



Land of Truth 
answers: This supports the statement of Reish Lakish, as Reish Lakish said: 
What is the meaning of that which is written: “If it concerns the scorners, He 
scorns them, and unto the humble He gives grace” (Proverbs 3:34)? One who 
comes in order to become impure, i.e., to sin, they, in Heaven, provide him 
with an opening to do so, and he is not prevented from sinning. However, if he 
comes in order to become purified, not only is he allowed to do so, but they, 
in Heaven, assist him. They further taught: 
Shin: Falsehood [sheker]. Tav: Truth [emet]. 
Why are the letters of the word sheker adjacent to one another in the 
alphabet, while the letters of emet are distant from one another? That is 
because while falsehood is easily found, truth is found only with great 
difficulty. And why do the letters that comprise the word sheker all stand on 
one foot, and the letters that comprise the word emet stand on bases that are 
wide like bricks? Because the truth stands eternal and falsehood does not 
stand eternal. 


