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Ma’ariv for Yom HaAtzma’ut

 הדֹוּ

In Israel and many communities outside Israel the following is said before Ma’ariv:

Thank the Lord for He is good; His loving-kindness is for ever.  
Let those the Lord redeemed say this –  
those He redeemed from the enemy’s hand,  
those He gathered from the lands,  
from east and west, from north and south.  
Some lost their way in desert wastelands,  
finding no way to a city where they could live.  
They were hungry and thirsty, and their spirit grew faint.  
Then they cried out to the Lord in their trouble,  
and He rescued them from their distress.  
He led them by a straight path to a city where they could live.  
    Let them thank the Lord for His loving-kindness  
    and His wondrous deeds for humankind,  
for He satisfies the thirsty and fills the hungry with good. 

Some sat in darkness and the shadow of death,  
cruelly bound in iron chains,  
for they had rebelled against God’s words  
and despised the counsel of the Most High.  
He humbled their hearts with hard labor;  
they stumbled, and there was none to help.  
Then they cried to the Lord in their trouble,  
and He saved them from their distress.  
He brought them out from darkness and the shadow of death  
and broke open their chains.  
    Let them thank the Lord for His loving-kindness  
    and His wondrous deeds for humankind,  
for He shattered gates of bronze and broke their iron bars. 

Some were fools with sinful ways,  
and suffered affliction because of their iniquities.  
They found all food repulsive, and came close to the gates of death.  

Ps. 107

מעריב ליום העצמאות

דּוֹ::  עוֹלָם חַסְְְ י לְְ י־טוֹב, כִּ הֹדוּ לַיהוה כִּ

In ארץ ישראל and many communities in חוץ לארץ the following is said before מעריב:

אָלָם מִיַּד־צָר::  ר גְְּ אוּלֵי יהוה, אֲשֶׁ רוּ גְְּ  יאֹמְְ

פוֹן וּמִיָּם::  עֲרָב, מִצָּ רָח וּמִמַּ זְְְ צָם, מִמִּ  וּמֵאֲרָצוֹת קִבְְּ

ב לאֹ מָצָֽאוּ::  , עִיר מוֹשָׁ רֶךְְְ ֽ ימוֹן דָּ ישִׁ ר, בִּ בָּ דְְְ עוּ בַמִּ  תָּ

ף::  עַטָּ תְְְ הֶם תִּ ם בָּ שָׁ מֵאִים, נַפְְְ ם־צְְ עֵבִים גַּ  רְְ

ילֵם::  צוּקוֹתֵיהֶם יַצִּ ר לָהֶם, מִמְְּ צַּ עֲקוּ אֶל־יהוה בַּ  וַיִּצְְְ

ב::  רָה, לָלֶֽכֶת אֶל־עִיר מוֹשָׁ שָׁ רֶךְְְ יְְ דֶֽ רִיכֵם בְְּ וַיַּדְְְ

נֵי אָדָם::  אוֹתָיו לִבְְְ לְְ נִפְְְ דּוֹ, וְְ יוֹדוּ לַיהוה חַסְְְ

א־טוֹב::  עֵבָה מִלֵּ נֶפֶֽשׁ רְְ יעַ נֶפֶֽשׁ שֹׁקֵקָה, וְְ ֽ בִּ י־הִשְְְׂ כִּ

זֶל::  נִי וּבַרְְְ וֶת, אֲסִירֵי עֳֳ מָֽ צַלְְְ ךְְְ וְְ בֵי חֹֽשֶׁ  יֹשְְׁ

צוּ::  יוֹן נָאָֽ רֵי־אֵל, וַעֲצַת עֶלְְְ רוּ אִמְְְ י־הִמְְְ  כִּ

אֵין עזֵֹר::  לוּ וְְ שְְׁ ם, כָּ עָמָל לִבָּ נַע בֶּ  וַיַּכְְְ

יעֵם::  צֻקוֹתֵיהֶם יוֹשִׁ ר לָהֶם, מִמְְּ צַּ עֲקוּ אֶל־יהוה בַּ  וַיִּזְְְ

ק::  נַתֵּ רוֹתֵיהֶם יְְ וֶת, וּמוֹסְְ מָֽ צַלְְְ ךְְְ וְְ יוֹצִיאֵם מֵחֹֽשֶׁ

נֵי אָדָם::  אוֹתָיו לִבְְְ לְְ נִפְְְ דּוֹ, וְְ יוֹדוּ לַיהוה חַסְְְ

עַ::  ֽ דֵּ זֶל גִּ רִיחֵי בַרְְְ ת, וּבְְְ חֹֽשֶׁ תוֹת נְְ לְְְ ר דַּ בַּ י־שִׁ כִּ

עַנּוּ::  עָם, וּמֵעֲוֹ�נֹתֵיהֶם יִתְְְ שְְְׁ רֶךְְְ פִּ ֽ  אֱוִלִים מִדֶּ

וֶת::  עֲרֵי מָֽ ֽ ֽיעוּ עַד־שַׁ ם, וַיַּגִּ שָׁ תַעֵב נַפְְְ ל־אֹֽכֶל תְְּ  כָָּ

תהלים קז

 Psalm 107. For commentary on this psalm see Rabbi Yoel Bin-Nun’s essay הדֹוּ
on page 147 in the Essay section.
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Then they cried to the Lord in their trouble,  
and He saved them from their distress.  
He sent His word and healed them;  
He rescued them from their destruction.  
    Let them thank the Lord for His loving-kindness  
    and His wondrous deeds for humankind.  
Let them sacrifice thanksgiving-offerings  
and tell His deeds with songs of joy. 

Those who go to sea in ships, plying their trade in the mighty waters,  
have seen the works of the Lord, His wondrous deeds in the deep.  
He spoke and stirred up a tempest that lifted high the waves.  
They rose to the heavens and plunged down to the depths;  
their souls melted in misery.  
They reeled and staggered like drunkards; all their skill was to no avail.  
Then they cried to the Lord in their trouble,  
and He brought them out of their distress.  
He stilled the storm to a whisper, and the waves of the sea grew calm.  
They rejoiced when all was quiet,  
then He guided them to their destination.  
    Let them thank the Lord for His loving-kindness  
    and His wondrous deeds for humankind.  
Let them exalt Him in the assembly of the people  
and praise Him in the council of the elders. 

He turns rivers into a desert, springs of water into parched land,  
fruitful land into a salt marsh,  
because of the wickedness of its inhabitants.  
He turns the desert into pools of water,  
parched land into flowing springs;  
He brings the hungry to live there,  
they build themselves a town in which to live.  

יעֵם::  צֻקוֹתֵיהֶם יוֹשִׁ ר לָהֶם, מִמְְּ צַּ עֲקוּ אֶל־יהוה בַּ  וַיִּזְְְ

חִיתוֹתָם::  ְְ ט מִשּׁ אֵם, וִימַלֵּ פָּ יִרְְְ בָרוֹ וְְ לַח דְְּ יִשְְְׁ

נֵי אָדָם::  אוֹתָיו לִבְְְ לְְ נִפְְְ דּוֹ, וְְ יוֹדוּ לַיהוה חַסְְְ

ה::  רִנָּ יו בְְּ רוּ מַעֲשָׂ חֵי תוֹדָה וִיסַפְְּ חוּ זִבְְְ בְְּ יִזְְְ וְְ

ים::  יִם רַבִּ מַֽ לָאכָה בְְּ י מְְ נִיּוֹת, עֹשֵׂ אֳֳ דֵי הַיָּם בָָּ  יוֹרְְ

צוּלָה::  מְְְ אוֹתָיו בִּ לְְ נִפְְְ י יהוה, וְְ ה רָאוּ מַעֲשֵׂ מָּ  הֵֽ

יו::  לָּ רוֹמֵם גַּ עָרָה, וַתְְּ  וַיֹּֽאמֶר, וַיַּעֲמֵד רֽוּחַ סְְ

מוֹגָג::  רָעָה תִתְְְ ם בְְּ שָׁ הוֹמוֹת, נַפְְְ דוּ תְְ יִם, יֵרְְ מַֽ  יַעֲלוּ שָׁ

ע::  לָּ בַּ תְְְ מָתָם תִּ כְְְ ל־חָָ כָָ כּוֹר, וְְ ִ שּׁ יָנֽוּעוּ כַּ  יָחֽוֹגּוּ וְְ

צוּקֹתֵיהֶם יוֹצִיאֵם::  ר לָהֶם, וּמִמְְּ צַּ עֲקוּ אֶל־יהוה בַּ  וַיִּצְְְ

יהֶם::  לֵּ מָמָה, וַיֶּחֱשׁוּ גַּ עָרָה לִדְְְ  יָקֵם סְְ

צָם::  חוֹז חֶפְְְ חֵם אֶל־מְְ קֹוּ, וַיַּנְְְ תּֽ חוּ כִי־יִשְְְׁ מְְ וַיִּשְְְׂ

נֵי אָדָם::  אוֹתָיו לִבְְְ לְְ נִפְְְ דּוֹ, וְְ יוֹדוּ לַיהוה חַסְְְ

לֽוּהוּ::  הַלְְ קֵנִים יְְ ב זְְ מוֹשַׁ הַל־עָם, וּבְְְ קְְְ מֽוּהוּ בִּ וִירֹמְְ

אוֹן::  צִמָּ יִם לְְ ר, וּמצָֹֽאֵי מַֽ בָּ מִדְְְ הָרוֹת לְְ ם נְְ  יָשֵׂ

בֵי בָהּ::  לֵחָה, מֵרָעַת יֽוֹשְְׁ רִי לִמְְְ רֶץ פְְּ  אֶֽ

יִם::  מצָֹֽאֵי מָֽ רֶץ צִיָּה לְְ אֶֽ יִם, וְְ ר לַאֲגַם־מַֽ בָּ ם מִדְְְ  יָשֵׂ

ב::  נוּ עִיר מוֹשָׁ כוֹנְְ עֵבִים, וַיְְְ ם רְְ ב שָׁ  וַיּֽוֹשֶׁ

The State of Israel – The foundation of God’s throne
“The state is not the highest happiness of man” – This may be said of any 
ordinary state, which does not rise to any higher value than that of a great 
Welfare State; which has many ideals, the crowning glory of humanity’s 
being, hovering over it, never touching.

But this is not true of a state that is at its very foundation idealistic; that 
has engraved in its being the most elevated idealistic content, which is in 
truth the greatest happiness an individual can know. Such a state is in truth 

the highest happiness. And this is the State of Israel – the earthly foot of 
God’s throne. For all its desire is that God shall be One and His name One; 
and this is in truth the very highest happiness. 

(Rav A.I. Kook, Orot HaKodesh 3, “Musar HaKodesh,” 136)
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They sow fields and plant vineyards that yield a fruitful harvest;  
He blesses them, and they increase greatly, their herds do not decrease: 

Though they had been few  
and brought low by oppression, adversity and sorrow.  
He pours contempt on nobles  
and makes them wander in a pathless waste.  
He lifts the destitute from poverty  
and enlarges their families like flocks.  
The upright see and rejoice,  
but the mouth of all wrongdoers is stopped.  
Whoever is wise, let him lay these things to heart,  
and reflect on the loving-kindness of the Lord. 

 יהוה מָלָךְְְ The Lord reigns, let the earth be glad.  
Let the many islands rejoice.  
Clouds and thick darkness surround Him;  
righteousness and justice are the foundation of His throne.  
Fire goes ahead of Him, consuming His enemies on every side.  
His lightning lights up the world; the earth sees and trembles.  
Mountains melt like wax before the Lord,  
before the Lord of all the earth.  
The heavens proclaim His righteousness,  
and all the peoples see His glory.  
All who worship images and boast in idols are put to shame.  
Bow down to Him, all you heavenly powers.  
Zion hears and rejoices, and the towns of Judah are glad  
because of Your judgments, Lord.  
For You, Lord, are supreme over all the earth;  
You are exalted far above all heavenly powers.  
Let those who love the Lord hate evil,  
for He protects the lives of His devoted ones,  
delivering them from the hand of the wicked.  
Light is sown for the righteous, and joy for the upright in heart.  
Rejoice in the Lord, you who are righteous,  
and give thanks to His holy name.



Ps. 97



בוּאָה::  רִי תְְ רָמִים, וַיַּעֲשׂוּ פְְּ עוּ כְְ דוֹת, וַיִּטְְּ עוּ שָׂ רְְ  וַיִּזְְְ

עִיט::  ם לאֹ יַמְְְ תָּ הֶמְְְ אדֹ, וּבְְְ בּוּ מְְ כֵם וַיִּרְְְ בָרְְ וַיְְְ

יָגוֹן::  ֹחוּ, מֵעֽצֶֹר רָעָה וְְ עֲטוּ וַיָּשֽׁ  וַיִּמְְְ

 :: רֶךְְְ תֹֽהוּ לאֹ־דָֽ עֵם בְְּ דִיבִים, וַיַּתְְְ  שׁפֵֹךְְְ בּוּז עַל־נְְ

חוֹת::  פָּ צֹּאן מִשְְְׁ ם כַּ יוֹן מֵעֽוֹנִי, וַיָּשֶֽׂ ב אֶבְְְ גֵּ שַׂ וַיְְְ

יהָ::  ֽ צָה פִּ פְְ לָה קָֽ ל־עַוְְְ כָָ חוּ, וְְ מָֽ יִשְְְׂ רִים וְְ שָׁ אוּ יְְ  יִרְְְ

דֵי יהוה:: נוּ חַסְְְ בּוֹנְְ יִתְְְ ה, וְְ לֶּ ר־אֵֽ מָָ יִשְְְׁ מִי־חָכָם וְְ

ים׃  חוּ אִיִּים רַבִּ מְְ רֶץ, יִשְְְׂ גֵל הָאָֽ יהוה מָלָךְְְ תָּ

אוֹ׃  סְְְ כוֹן כִּ ט מְְ פָּ בִיבָיו, צֶֽדֶק וּמִשְְְׁ  עָנָן וַעֲרָפֶל סְְ

לַהֵט סָבִיב צָרָיו׃  , וּתְְְ לֵךְְְ פָנָיו תֵּ  אֵשׁ לְְ

רֶץ׃  חֵל הָאָֽ בֵל, רָאֲתָה וַתָּ רָקָיו תֵּ ירוּ בְְ  הֵאִֽ

רֶץ׃  ל־הָאָֽ נֵי אֲדוֹן כָָּ פְְְ נֵי יהוה, מִלִּ פְְְ סּוּ מִלִּ דּוֹנַג נָמַֽ  הָרִים כַּ

בוֹדוֹ׃  ים כְְּ ל־הָעַמִּ רָאוּ כָָ קוֹ, וְְ יִם צִדְְְ מַֽ ָ ֽידוּ הַשּׁ  הִגִּ

אֱלִילִים  לִים בָּ הַלְְ תְְְ דֵי פֶֽסֶל הַמִּ ל־עֹֽבְְ  יֵבֽשֹׁוּ כָָּ

ל־אֱלהִֹים׃  חֲווּ־לוֹ כָָּ תַּ  הִשְְְׁ

הוּדָה  נוֹת יְְ נָה בְְּ גֵלְְְֽ מַח צִיּוֹן, וַתָּ שְְְׂ עָה וַתִּ מְְ  שָׁ

יךָ יהוה׃  טֶֽ פָּ עַן מִשְְְׁ מַֽ  לְְ

רֶץ ל־־־־הָאָֽ יוֹן עַל־־־־־כָָּ ה יהוה עֶלְְְ י־אַתָּ  כִּ

ל־־־־אֱלהִֹים׃  אדֹ נַעֲלֵֽיתָ עַל־־־־כָָּ  מְְ

שׁוֹת חֲסִידָיו  אוּ רָע, שֹׁמֵר נַפְְְ נְְְ  אהֲֹבֵי יהוה שִׂ

ילֵם׃ עִים יַצִּ שָׁ  מִיַּד רְְ

חָה׃  מְְְ רֵי־לֵב שִׂ יִשְְְׁ יק, וּלְְְ דִּ עַ לַצַּ אוֹר זָרֻֽ

שׁוֹ׃ דְְְ זֵכֶֽר קָָ הוֹדוּ לְְ יהוה, וְְ יקִים בַּ חוּ צַדִּ מְְְ שִׂ



תהלים צז


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מוֹר  מִזְְְ
Each of the following verses is recited aloud by the Leader followed by the congregation.

A Psalm. Sing a new song to the Lord,  
for He has done wondrous things;  
He has saved by His right hand and His holy arm.  
The Lord has made His salvation known;  
He has displayed His righteousness in the sight of the nations.  
He remembered His loving-kindness  
and faithfulness to the house of Israel;  
all the ends of the earth have seen the victory of our Lord.  
Shout for joy to the Lord, all the earth;  
burst into song, sing with joy, play music.  
Play music to the Lord on the harp –  
on the harp with the sound of singing.  
With trumpets and the sound of the shofar,  
shout for joy before the Lord, the King. 
 Let the sea and all that is in it thunder,  
the world and all who live in it.  
Let the rivers clap their hands,  
the mountains sing together for joy –  
before the Lord, for He is coming to judge the earth.  
He will judge the world with justice,  
and the peoples with equity.

Ps. 98



ה  לָאוֹת עָשָׂ י־נִפְְְ יר חָדָשׁ, כִּ ירוּ לַיהוה שִׁ מוֹר, שִׁ מִזְְְ

Each of the following verses is recited aloud by the שליח ציבור followed by the קהל.

שׁוֹ׃  דְְְ רֽוֹעַ קָָ מִינוֹ וּזְְְ יעָה־לּוֹ יְְ ֽ  הוֹשִׁ

קָתוֹ׃  ה צִדְְְ לָּ עֵינֵי הַגּוֹיִם גִּ שׁוּעָתוֹ, לְְ יעַ יהוה יְְ  הוֹדִֽ

רָאֵל  בֵית יִשְְְׂ דּוֹ וֶאֱמוּנָתוֹ לְְ  זָכַר חַסְְְ

ינוּ׃  שׁוּעַת אֱלהֵֹֽ רֶץ אֵת יְְ סֵי־אָֽ ל־אַפְְְ  רָאוּ כָָ

רוּ׃  ֽ זַמֵּ נוּ וְְ רַנְְּ חוּ וְְ צְְְ רֶץ, פִּ ל־הָאָֽ יעוּ לַיהוה כָָּ  הָרִֽ

רָה׃  קוֹל זִמְְְ כִנּוֹר וְְ כִנּוֹר, בְְּ רוּ לַיהוה בְְּ  זַמְְּ

לֶךְְְ יהוה׃ ֽ נֵי הַמֶּ יעוּ לִפְְְ קוֹל שׁוֹפָר, הָרִֽ רוֹת וְְ חֲצֹצְְ  בַּ

בֵי בָהּ׃  יֹשְְׁ בֵל וְְ לאֹוֹ, תֵּ עַם הַיָּם וּמְְְ יִרְְְ

נֽוּ׃  רַנֵּ חֲאוּ־כָף, יַחַֽד הָרִים יְְ הָרוֹת יִמְְְ  נְְ

רֶץ  פֹּט הָאָֽ י בָא לִשְְְׁ נֵי־יהוה כִּ  לִפְְְ

רִים׃ מֵישָׁ ים בְְּ עַמִּ צֶֽדֶק, וְְ בֵל בְְּ פֹּט־תֵּ יִשְְְׁ

תהלים צח



The same midrash cites an intriguing verse in Yirmiyahu which describes 
Israel with two phonetically similar terms which connote apparently different 
meanings. The Land of Israel is described as “tzvi” or enviable, and also “tzivot 
goyim” or the target of international armies. Presumably Yirmiyahu associates 
the historical armed presence in Israel to its being desirable and thus hotly 
contested throughout the centuries.

This condition certainly has persisted in modern times. Our country, and 
particularly our attempts to settle her, have attracted non-stop attention, 
disproportionate to her size and presumed influence. Our return has excited 
Messianic fervor in some, and violent opposition in others. Worldwide events 
appear to be influenced by local dynamics. The Land of Israel continues to 
function as Afsei Aretz.

רֶץ סֵי־אָֽ  אַפְְְ Ends of the earth. The literal meaning of the term “Afsei Aretz” 
refers to the edges of the earth. The Divine Redemption will be so vast that 
the entire world will notice. The term “Afsei Aretz” first appears in the bless-
ing delivered by Moshe to the tribe of Yosef. They are promised weaponry 
with which the entire land will be defeated. The Midrash asserts that Yosef is 
equipped with weaponry to assist in the Jewish conquest of the Land of Israel. 
Even though the “lone” country of Israel is being considered, the term Afsei 
Aretz is applied, as this small territory encompasses the edges of the earth. 
Though undersized, it occupies and attracts global interest and involvement. 
It may not be defined as Afsei Aretz geographically, but it does provide a global 

“stretch,” historically and politically. 
The Midrash describes that even in ancient times every nation sought rep-

resentative presence in Israel. Recognizing its supernatural significance and 
unearthly beauty, every ancient monarch jostled to acquire a toehold in Israel. 
The long-running wars between at least nine local sovereigns – described in 
Bereshit 14 – highlight the pivotal role which Israel played in ancient times, 
and the disproportionate interest in this land. 
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It is customary to sing:

	 רִי עוֹרְְ 	הִתְְְ Wake up, wake up, 
For your light has come: rise, shine! 
Awake, awake, break out in song, 
For the Lord’s glory is revealed on you.

This is the day the Lord has made;  
let us rejoice and be glad in it.

Ps. 118

רִי עוֹרְְ רִי הִתְְְ עוֹרְְ הִתְְְ
It is customary to sing:

י בָא אוֹרֵךְְְ קֽוּמִי אֽוֹרִי  כִּ
רִי ֽ בֵּ יר דַּ  עֽוּרִי עֽוּרִי, שִׁ

לָה. יִךְְְ נִגְְְ בוֹד יהוה עָלַֽ כְְּ

ה יהוה  זֶה־הַיּוֹם עָשָׂ
חָה בוֹ::  מְְ נִשְְְׂ ילָה וְְ נָגִֽ

תהלים קיח

books of Jewish communities all over the world, despite an already well-
established liturgy. This testifies to the power of this impressive poem, which 
operates both on the dimensions of peshat (the plain meaning of the text) and 
sod (“secret,” that is, Kabbalistic meanings) simultaneously. It has become the 
most central prayer of Kabbalat Shabbat; a song that welcomes the Shabbat and 
the redemption of Zion into the hearts of those who sing it. Lekha Dodi marks 
the transition between the secular and the holy, accompanying the departing 
moments of the weekday and the arrival of the sanctity of Shabbat.� yr

 קֽוּמִי אֽוֹרִי י בָא אוֹרֵךְְ  כִּ For your light has come: rise, shine! The Holy One, blessed 
be He, said to Israel: As My light is yours, and your light is Mine – let us go 
and light up Zion together, as it says (Isaiah 60:1), “Rise, shine, for your light 
has come” (Yalkut Shimoni, Isaiah, 499).

Based on a prophecy of consolation in Isaiah (60:1), the word “rise” in 
this stanza expresses the idea of redemption, and is reminiscent of the word 
aliya, “ascension,” used to describe our people’s most recent return to Zion. 
The Zohar teaches that the people of Israel during Isaiah’s time had fallen so 
low that only the redemptive God, “your Light,” could raise them to their 
former glory.

Each line of this stanza is based on a different verse:

“Wake up, wake up, arise, Jerusalem” – Isaiah 51:17.
“Rise, shine, for your light has come,  

and the glory of the Lord rises upon you” – Isaiah 60:1.
“Awake, awake, Deborah, awake,  

awake, break out in song” – Judges 5:12.
“And the Lord’s glory is revealed,  

and all flesh shall see it together” – Isaiah 40:5.

The inclusion of verses from Lekha Dodi
The stanzas from Lekha Dodi and the refrain “This is the day the Lord has 
made; let us rejoice and be glad in it” were selected by Rabbi Shaul Israeli 
and Rabbi M.Z. Neriya, who first proposed a dedicated prayer service for 
Yom HaAtzma’ut to the Chief Rabbinate of Israel. Their suggested ser-
vice incorporated prayers from the liturgy of Shabbat, the Days of Awe, 
Ĥanukka, and the Pesaĥ Haggada. The Religious Affairs Committee of the 
Religious Kibbutz Movement objected to these selections on the basis that 
such prayers deny the unique spirit of Yom HaAtzma’ut; for example, Lekha 
Dodi is inherently connected to the spirit of Shabbat. Ultimately, the prayers 
of the current service were carefully chosen to express our acknowledgment 
that Yom HaAtzma’ut is only the beginning of the redemption process. We 
give thanks to God for the milestones we recognize on the path to redemp-
tion, as we continue to yearn for and anticipate the final redemption and the 
coming of the Mashiaĥ. As an example of the careful consideration given 
to what should be included in this service, Rabbi Shaul Israeli points out 
the deliberate decision not to institute new blessings for this service, in 
order to avoid the issues associated with saying God’s name. (For a broader 
discussion of this topic, see Rabbi Shmuel Katz’s essay on page 187 in the 
Essay section.) � yr

Lekha Dodi
This poem was written in the mid-sixteenth century by Rabbi Shlomo HaLevi 
Alkabetz of the Safed Kabbalists, and it was rapidly integrated into the prayer 
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	 י 	לאֹ תֵבֽשִֹׁ Do not be ashamed, do not be confounded. 
Why be downcast? Why do you mourn? 
In you the needy of My people find shelter, 
And the city shall be rebuilt on its hill.

This is the day the Lord has made;  
let us rejoice and be glad in it.

	 	יָמִין Right and left you shall spread out, 
And God you will revere. 
Through the descendant of Peretz, 
We shall rejoice and we shall be glad.

This is the day the Lord has made;  
let us rejoice and be glad in it.

The Leader and the congregation sing:

The Lord is my strength and my song;  
He has become my salvation.  
Sounds of song and salvation  
resound in the tents of the righteous:  

“The Lord’s right hand has done mighty deeds.  
The Lord’s right hand is lifted high.  
The Lord’s right hand has done mighty deeds.

Ps. 118

Rabbi Aba Serungia said: “And light dwells with him,” this is the king, the 
Messiah, as it says: “Rise, shine, etc.” (Bereshit Raba, Vilna ed. 1:6), “and 
there was light” – the light of the future was already created during the six 
days of creation, as it says, “Rise, shine” (ibid. 2:5). � yr

מִי  לְְ לאֹ תִכָּ י וְְ  לאֹ תֵבֽשִֹׁ
הֱמִי תּוֹחֲחִי וּמַה תֶּ שְְְׁ  מַה תִּ

י ךְְְ יֶחֱסוּ עֲנִיֵּי עַמִּ  בָּ
הּ. לָּ תָה עִיר עַל תִּ נְְ נִבְְְ וְְ

ה יהוה   זֶה־הַיּוֹם עָשָׂ
חָה בוֹ:: מְְ נִשְְְׂ ילָה וְְ נָגִֽ

רֹֽצִי פְְְ מאֹל תִּ  יָמִין וּשְְְׂ
יצִי עֲרִֽ אֶת יהוה תַּ  וְְ

צִי רְְְ ן פַּ  עַל יַד אִישׁ בֶּ
ילָה. נָגִֽ חָה וְְ מְְ נִשְְְׂ וְְ

ה יהוה   זֶה־הַיּוֹם עָשָׂ
חָה בוֹ::  מְְ נִשְְְׂ ילָה וְְ נָגִֽ

יקִים  לֵי צַדִּ הֳֳ אָָ בְְּ וִישׁוּעָה  ה  קוֹל רִנָּ

The שליח ציבור and the קהל sing:

יִל׃  ה חָֽ מִין יהוה עֽשָֹׂ  יְְ

מִין יהוה רוֹמֵמָה   יְְ

יִל׃ ה חָֽ מִין יהוה עֽשָֹׂ יְְ

תהלים קיח

Each verse contributes to the unique quality of the stanza. The Midrash dis-
cusses these verses in the context of the future redemption, and interprets 
the word “light” as a metaphor for redemption: 
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Some say “who has given us life”.

Blessed are You, Lord our God,  
King of the Universe,  

who has given us life, sustained us,  
and brought us to this time.

לֶךְְְ הָעוֹלָם ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְְְ אַתָּ בָּ

Some say שהחינו.

מַן הַזֶּה. נוּ לַזְְּ יעָֽ הִגִּ נוּ, וְְ מָֽ קִיְְּ הֶחֱיָנֽוּ וְְ שֶׁ

it is said on all festivals, including Ĥanukka and Purim. He believes 
the Sheheĥeyanu blessing is an expression of joy, and therefore one 
who is not especially joyful on Yom HaAtzma’ut is permitted to recite 
Sheheĥeyanu, but not required to; whereas one who is joyful on the an-
niversary of Israel’s reestablishment is required to recite Sheheĥeyanu. 
(See also Rabbi Ĥ.D. HaLevi’s article, “Yom HaAtzma’ut: Its Signifi-
cance and Laws,” in his book Religion and State.)

5.	 �Others have refuted this opinion, stating that Sheheĥeyanu should 
not be said on Yom HaAtzma’ut because the sages instituted the 
blessing for festivals on which it is forbidden to work, namely the 
Three Festivals, Rosh HaShana, and Yom Kippur. On Ĥanukka and 
Purim, when there is no prohibition to do work, the blessing is recit-
ed over the special mitzva of each festival: the lighting of the candles 
and reading the Megilla, respectively. Since on Yom HaAtzma’ut 
work is permitted and there is no unique mitzva associated with 
this day, reciting Sheheĥeyanu, according to this opinion, would not 
be appropriate.

6.	 �If one wishes to honor the day and still adhere to the opinion above, 
one may wear a new item of clothing and recite Sheheĥeyanu over the 
clothing, whilst having the day in mind as well. A Ĥazan leading a 
congregation in prayer should bless Sheheĥeyanu on his new cloth-
ing before Hallel, so that the congregation can fulfill this mitzva by  
answering Amen.� bl

Reciting the Sheheĥeyanu blessing on Yom HaAtzma’ut 

1.	 �The Talmud (Eiruvin 40b) teaches that reciting the Sheheĥeyanu bless-
ing is not restricted to Kiddush or the Three Festivals. The blessing is 
also recited on Rosh HaShana and Yom Kippur because just like the 
Three Festivals, the Days of Awe also occur at a regular, fixed time 
every year.

2.	 �Halakha prescribes that Sheheĥeyanu should also be said on rabbini-
cally ordained festivals – on Ĥanukka and Purim. While the blessing 
on Ĥanukka is said in conjunction with candle lighting, and the bless-
ing on Purim is said before the Megilla reading, Halakha has already 
permitted the reciting of this blessing at any time during the day (see 
the Mishna Berura 676; Biur Halakha and Sha’ar HaTziyun, 3). 

3.	 �The Sheheĥeyanu blessing is also considered an optional blessing. This 
explains the Talmudic passage (ibid.) that tells of an Amora who would 
recite Sheheĥeyanu as an optional blessing over seasonal vegetables. 
Based on this passage, the Rivash wrote a responsum (505) on recit-
ing Sheheĥeyanu on the second day of Rosh HaShana: “Since [the 
second day] recurs at a regular time, it is renewed like a new veg-
etable, and therefore [Sheheĥeyanu] is not considered a superfluous  
blessing.”

4.	 �The first Minister of Religious Affairs, Rabbi Y.L. Maimon asked 
Rabbi Meshulam Rath whether the blessing should be recited on 
Yom HaAtzma’ut, and his answer can be found in Rav Rath’s book 
Kol Mevaser (part 1, 21). In his opinion, as Yom HaAtzma’ut is a day 
which marks Israel’s salvation, it is fitting to bless Sheheĥeyanu, just as 
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Ma’ariv for Weekdays  in the Yom Tov melody. 

הוּא רַחוּם  וְְ He is compassionate.  
He forgives iniquity and does not destroy.  
Repeatedly He suppresses His anger, not rousing His full wrath. 
Lord, save! May the King, answer us on the day we call.

Blessings of the Shema
The Leader says the following, bowing at “Bless,” standing straight 
at “the Lord”; the congregation, followed by the Leader, responds, 

bowing at “Bless,” standing straight at “the Lord”:

Bless 
the Lord, the blessed One.

Bless the Lord, the blessed One,  
for ever and all time.

Bless the Lord, the blessed One,  
for ever and all time.

Ps. 78

Ps. 20

Leader:

Congregation:

Leader:

חִית לאֹ־יַשְְְׁ ר עָוֹ�ן וְְ כַפֵּ הוּא רַחוּם, יְְ וְְ

 .melody יום טוב is said, in the  מעריב לחול

ל־חֲמָתוֹ׃ לאֹ־יָעִיר כָָּ יב אַפּוֹ, וְְ הָשִׁ ה לְְ בָּ הִרְְְ  וְְ

נוּ׃ אֵֽ רְְְ יוֹם־קָָ לֶךְְְ יַעֲנֵנֽוּ בְְ ֽ יעָה, הַמֶּ ֽ יהוה הוֹשִׁ

קריאת שמע וברכותיה

כוּ רְְ בָּ
The שליח ציבור says the following, bowing at ּכו רְְ  ,קהל the ;ה׳ standing straight at ,בָּ

followed by the שליח ציבור, responds, bowing at ְְְרוּך :ה׳ standing straight at ,בָּ

. ברָֹךְְְ אֶת יהוה הַמְְ

עוֹלָם וָעֶד. ברָֹךְְְ לְְ רוּךְְְ יהוה הַמְְ בָּ

עוֹלָם וָעֶד. ברָֹךְְְ לְְ רוּךְְְ יהוה הַמְְ בָּ

תהלים עח

תהלים כ

ש"ץ:

קהל:

ש"ץ:

PRAYER AND REDEMPTION
The Gemara (Berakhot 26b) attributes the three daily Tefillot to the original 
prayers offered by our forefathers. Avraham was the first to daven Shaĥarit, 
Yitzĥak the first to daven Minĥa, and Yaakov the first to daven Maariv – during 
his initial flight from his father’s house, as narrated in the opening section of 
Vayetzeh (Bereshit 28:11).

The geography of this episode is confusing. The opening section portrays 
Yaakov as arriving in Ĥaran (in the north of Israel) while the ensuing sec-
tion has him visiting the Temple Mount in Jerusalem, and then ultimately 
giving the name Beit El to his current location. To help synchronize these 
coordinates, Ĥazal describe him as initially traveling outside of Israel, only 
to remember that he has passed the Temple Mount and neglected to pray. 

He begins to return, at which point the Temple Mount is miraculously and 
temporarily repositioned toward the north to spare Yaakov the effort of 
returning all the way to Yerushalayim.

Beyond the personal elements of Yaakov’s prayer, he also prayed on behalf 
of Jewish history and, in particular, for the redemption from our final exile. 
As the third “Father” to pray, and as someone who prayed toward the end of 
the day, he is cast as praying for the Final Redemption at the end of history. 
The imagery of a ladder positioned on the ground, but towering towards the 
heavens with angels ascending and descending, merely affirms its eschato-
logical symbolism. 

In this context the sequence of Yaakov’s initiating the process by starting 
back toward Yerushalayim – and God reciprocating by miraculously relocat-
ing the mountain – is figurative. Our final redemption – for which Yaakov 
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רוּךְְְ  בָּ Blessed are You, Lord our God, King of the Universe,  
who by His word brings on evenings,  
by His wisdom opens the gates of heaven,  
with understanding makes time change and the seasons rotate,  
and by His will  
orders the stars in their constellations in the sky.  
He creates day and night,  
rolling away the light before the darkness,  
and darkness before the light.  
He makes the day pass and brings on night,  
distinguishing day from night:  
the Lord of hosts is His name.  
May the living and forever enduring God rule over us for all time.  
Blessed are You, Lord,  
who brings on evenings.

 אַהֲבַת עוֹלָם With everlasting love  
have You loved Your people, the house of Israel.  
You have taught us Torah and commandments,  
decrees and laws of justice.  
Therefore, Lord our God, when we lie down and when we rise up  
we will speak of Your decrees, rejoicing in the words of Your Torah  
and Your commandments for ever.  
For they are our life and the length of our days;  
on them will we meditate day and night.  
May You never take away Your love from us.  
Blessed are You, Lord,  
who loves His people Israel.





לֶךְְְ הָעוֹלָם ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְְְ אַתָּ  בָּ
בָרוֹ מַעֲרִיב עֲרָבִים דְְְ ר בִּ  אֲשֶׁ

עָרִים  חַ שְְׁ מָה פּוֹתֵֽ כְְְ חָָ  בְְּ
ים מַנִּ ים וּמַחֲלִיף אֶת הַזְְּ ה עִתִּ נֶּ שַׁ בוּנָה מְְ  וּבִתְְְ

צוֹנוֹ. רְְְ יעַ כִּ רָקִֽ רוֹתֵיהֶם בָּ מְְ מִשְְְׁ ר אֶת הַכּוֹכָבִים בְְּ סַדֵּ  וּמְְְ
לָה  יְְְ  בּוֹרֵא יוֹם וָלָֽ

נֵי אוֹר ךְְְ מִפְְּ חֽשֶֹׁ ךְְְ וְְ נֵי חֽשֶֹׁ  גּוֹלֵל אוֹר מִפְְּ
לָה  יְְְ וּמַעֲבִיר יוֹם וּמֵבִיא לָֽ
לָה יְְְ ין יוֹם וּבֵין לָֽ יל בֵּ דִּ  וּמַבְְְ

מוֹ. בָאוֹת שְְׁ  יהוה צְְ
עוֹלָם וָעֶד. ינוּ לְְ לךְְְֹ עָלֵֽ מִיד, יִמְְְ קַיָּם תָּ  אֵל חַי וְְ

עֲרִיב עֲרָבִים. ה יהוה, הַמַּ רוּךְְְ אַתָּ בָּ

תָּ בְְְ ךָ אָהָֽ רָאֵל עַמְְּ ית יִשְְְׂ  אַהֲבַת עוֹלָם בֵּ
תָּ דְְְ ֽ נוּ לִמַּ טִים, אוֹתָֽ פָּ ים וּמִשְְְׁ וֹ�ת, חֻקִּ  תּוֹרָה וּמִצְְְ

יךָ חֻקֶּֽ יחַ בְְּ ֽ נוּ נָשִׂ קוּמֵֽ נוּ וּבְְְ בֵֽ כְְְ שָָׁ ינוּ בְְּ ן יהוה אֱלהֵֹֽ  עַל כֵּ
עוֹלָם וָעֶד יךָ לְְ וֹ�תֶֽ מִצְְְ ךָ וּבְְְ רֵי תוֹרָתֶֽ דִבְְְ מַח בְְּ נִשְְְׂ  וְְ

לָה. יְְְ ה יוֹמָם וָלָֽ גֶּ ינוּ, וּבָהֶם נֶהְְְ אֹֽרֶךְְְ יָמֵֽ י הֵם חַיֵּיֽנוּ וְְ כִּ
עוֹלָמִים. נּוּ לְְ ֽ סִיר מִמֶּ ךָ אַל תָּ אַהֲבָתְְ  וְְ

רָאֵל. ה יהוה, אוֹהֵב עַמּוֹ יִשְְְׂ רוּךְְְ אַתָּ בָּ





prayed during this episode – will also be a product of human initiative –  
augmented by divine intercession. 

Furthermore, Yaakov delays his return to Israel after an absence of twenty- 
two years. Though he left with every intention of returning swiftly, the com-
plications of family life as well as financial pressures appear to thwart his 

return. Finally he sees an apparition which spurs his return. His delayed 
return to Israel presages his children’s struggle to return. In the days of Ezra, 
most of the Jewish population didn’t return. In our day we have yet to merit 
a full return to our Land. 
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The Shema must be said with intense concentration. 
When not with a minyan, say:

God, faithful King!

The following verse should be said aloud, while covering the eyes with the right hand:

Listen, Israel: the Lord is our God,  
the Lord is One.

Blessed be the name of His glorious kingdom for ever and all time.

תָּ אָהַבְְְ  וְְ Love the Lord your God with all your heart, with all your 
soul, and with all your might. These words which I command you 
today shall be on your heart. Teach them repeatedly to your chil-
dren, speaking of them when you sit at home and when you travel 
on the way, when you lie down and when you rise. Bind them as a 
sign on your hand, and they shall be an emblem between your eyes. 
Write them on the doorposts of your house and gates.

הָיָה  וְְ If you indeed heed My commandments with which I charge 
you today, to love the Lord your God and worship Him with all 
your heart and with all your soul, I will give rain in your land in its 
season, the early and late rain; and you shall gather in your grain, 
wine and oil. I will give grass in your field for your cattle, and you 
shall eat and be satisfied. Be careful lest your heart be tempted and 
you go astray and worship other gods, bowing down to them. Then 

Deut. 6

Quietly:

Deut. 6

Deut. 11

לֶךְְְ נֶאֱמָן אֵל מֶֽ

The שמע must be said with intense concentration. 
When not with a מנין, say:

ד׃ ינוּ, יהו֥ה ׀ אֶחָֽ ל, יהו֥ה אֱלהֵֹ֖ רָאֵ֑ ע יִשְְְׂ מַ֖ שְְׁ

The following verse should be said aloud, while covering the eyes with the right hand:

עוֹלָם וָעֶד. כוּתוֹ לְְ בוֹד מַלְְְ ם כְְּ רוּךְְְ שֵׁ בָּ Quietly

ךָ׃  אדֶֹֽ ל־מְְ כָָ ךָ֖ וּבְְְ שְְׁ ל־נַפְְְ כָָ ךָ֥ וּבְְְ בְְ בָֽ ל־לְְ כָָ יךָ, בְְּ ת יהו֣ה אֱלהֶֹ֑ תָּ֔ אֵ֖ הַבְְְ אָ֣ וְְ

ם  ֣ תָּ נְְְ נַּ שִׁ ךָ׃ וְְ בָבֶֽ ךָ֛ הַיּ֖וֹם, עַל־לְְ צַוְְּ נֹכִ֧י מְְ ר אָֽ ה, אֲשֶׁ֨ לֶּ ים הָאֵ֗ בָרִ֣ הָי֞וּ הַדְְּ וְְ

ךָ֖  בְְּ כְְְ שָָׁ בְְְ וּֽ  , רֶךְְְ ֔ בַדֶּ ךָ֣  תְְּ לֶכְְְ וּבְְְ ךָ֙  בֵיתֶ֙ בְְּ ךָ֤  תְְּ בְְְ שִׁ בְְּ ֑ם,  בָּ  ֖ תָּ רְְְ דִבַּ וְְ יךָ  בָנֶ֔ לְְ

עֵינֶיֽךָ׃  ין  ֥ בֵּ טֹֽטָפֹ֖ת  לְְ הָי֥וּ  וְְ ךָ  עַל־יָדֶ֑ א֖וֹת  לְְ ם  ֥ תָּ רְְְ שַׁ וּקְְְ ךָ׃  קוּמֶֽ וּבְְְ

יךָ׃  עָרֶֽ ךָ וּבִשְְְׁ יתֶ֖ זֻז֥וֹת בֵּ ם עַל־מְְ ֛ תָּ תַבְְְ וּכְְְ

כֶ֖ם  אֶתְְְ ֥ה  צַוֶּ מְְ י  נֹכִ֛ אָֽ ר  ֧ אֲשֶׁ י  וֹ�תַ֔ אֶל־מִצְְְ עוּ֙  מְְ שְְְׁ תִּ מֹ֤עַ  אִם־שָׁ ה  הָיָ֗ וְְ

ל־ כָָ כֶ֖ם וּבְְְ בַבְְְ ל־לְְ כָָ ד֔וֹ, בְְּ בְְְ עָָ ה אֶת־יהו֤ה אֱלֽהֵֹיכֶם֙ וּלְְְ הֲבָ֞ אַֽ הַיּ֑וֹם, לְְ

ךָ  גָנֶ֔ ֣ דְְ תָּ סַפְְְ אָֽ ק֑וֹשׁ, וְְ ה וּמַלְְְ וֹ, יוֹרֶ֣ עִתּ֖ כֶ֛ם בְְּ צְְ ר־אַרְְְ טַֽ י מְְ ֧ נָתַֽתִּ כֶֽם׃ וְְ שְְׁ נַפְְְ

׃  תָּ עְְְ בָֽ שָׂ ֖ וְְ תָּ כַלְְְ אָֽ ךָ, וְְ ֑ תֶּ הֶמְְְ ךָ֖ לִבְְְ דְְ ֽ שָׂ ב בְְּ שֶׂ י עֵ֥ ֛ נָתַֽתִּ ךָ׃ וְְ הָרֶֽ יִצְְְ ךָ֖ וְְ תִירֹֽשְְׁ וְְ

ים  ים אֲחֵרִ֔ ם֙ אֱלהִֹ֣ תֶּ ם וַֽעֲבַדְְְ תֶּ֗ סַרְְְ כֶ֑ם, וְְ בַבְְְ ה לְְ ֖ תֶּ ן־יִפְְְ ם פֶּ ר֣וּ לָכֶ֔ מְְ ֽ ָ הִשּׁ

דברים ו

דברים ו

דברים יא

KERIAT SHEMA and living in Israel.  
Rabbi Meir would comment: “Whoever lives permanently in the Land of 
Israel, eats only halakhically pure food, speaks Lashon HaKodesh, and recites 
Keriat Shema twice daily, is guaranteed to enter the next world” (Yerushalmi 
Shabbat 1:3). In this statement Rabbi Meir couples living in Israel with several 
other basic elements of a successful religious lifestyle. Undoubtedly a person 
should strive for more: he should strive to study more Torah rather than 
merely reciting Keriat Shema twice daily. Speaking Lashon HaKodesh and 
eating pure food are relatively easy challenges compared to more complex 
aspects of religious behavior. Rabbi Meir is merely establishing a baseline: 

even if a person only achieves these basics, he has led a religiously successful 
life and will enter the next world. Among these basics are reciting Shema 
and living in Israel.

Unfortunately Rabbi Meir was forced to depart from Israel with his Rebbe – 
Rabbi Akiva – in the aftermath of the waves of Roman persecutions which 
the Jews endured in the generation immediately after the destruction of the 
Temple. He also died outside of Israel, but had instructed that until his body 
was transported to Israel it be left on a beach so at least the same waters which 
lapped Israel could skim his body until its eventual burial. 
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the Lord’s anger will flare against you and He will close the heav-
ens so that there will be no rain. The land will not yield its crops, 
and you will perish swiftly from the good land that the Lord is 
giving you. Therefore, set these, My words, on your heart and soul. 
Bind them as a sign on your hand,  and they shall be an emblem 
between your eyes. Teach them to your children, speaking of them 

יִם֙  מַ֙ ָ אֶת־הַשּׁ עָצַר֤  וְְ ם,  כֶ֗ בָּ אַף־יהו֜ה  ה  חָרָ֨ וְְ ם׃  לָהֶֽ ם  חֲוִיתֶ֖ ֽ תַּ הִשְְְׁ וְְ

ה  הֵרָ֗ ם מְְ ֣ תֶּ בוּלָ֑הּ, וַֽאֲבַדְְְ ן אֶת־יְְ ֖ ה ל֥אֹ תִתֵּ אֲדָמָ֔ הָ֣ ר, וְְ יֶה֣ מָטָ֔ לאֹ־יִֽהְְְ וְְ

י  בָרַ֣ אֶת־דְְּ ם֙  תֶּ מְְְ שַׂ וְְ לָכֶֽם׃  ן  נֹתֵ֥ יהו֖ה  ר  ֥ אֲשֶׁ ה  הַטּבָֹ֔ רֶץ  הָאָ֣ מֵעַל֙ 

ם,  כֶ֔ אוֹת֙ עַל־יֶדְְְ ם לְְ ם אֹתָ֤ תֶּ֨ רְְְ שַׁ כֶ֑ם, וּקְְְ שְְׁ עַֽל־נַפְְְ כֶ֖ם וְְ בַבְְְ ה עַל־לְְ לֶּ אֵ֔

֑ם,  ר בָּ ֣ דַבֵּ נֵיכֶ֖ם לְְ ם אֶת־בְְּ ם אֹתָ֛ ֥ תֶּ דְְְ לִמַּ ינֵיכֶֽם׃ וְְ ין עֵֽ ֥ טֽוֹטָפֹ֖ת בֵּ הָי֥וּ לְְ וְְ

ם ר בָּ דַבֵּ  לְְ Speaking of them. Our status as a “selected” nation expresses itself 
through historical mission, national identity, and distinctive language. The 
Midrash (Mekhilta Parashat Bo) says that the Jewish slaves in Egypt neglected 
much of their cultural past, their monotheistic practices, and various other 
rituals. However, they kept their language (among other basic mores), and 
thereby maintained their core identity. In contrast, when the Jews were ex-
iled to Babylonia after the destruction of the first Temple, evidently Hebrew 
language usage faded. As a result, the book of Daniel which portrays that era 
is written in the spoken language of the day – Aramaic. 

Two interesting comments suggest that speaking Hebrew is actually con-
sidered a halakhic mitzva, and not just a cultural value. The second section of 
Keriat Shema instructs us to teach our children to “speak in it.” Commenting 
on this verse, Rashi describes the process of training children to study Torah: 
When a child reaches the age of speech, teach him Torah and speak with 
him in Lashon HaKodesh. Though this mandate is cited in various sources, 
it is omitted from our version of the Talmud Bavli, and hence isn’t cited in 
mainstream halakhic works.

Commenting on a Mishna which cautions us to adhere to both taxing 
and effortless mitzvot, the Rambam lists speaking in Lashon HaKodesh as an 
undemanding mitzva. Evidently he categorized speaking in Hebrew as an 
actual mitzva, and not merely a cultural convention.

Though mainstream halakhic works – such as those which list the 613 
mitzvot – didn’t incorporate speaking in Hebrew as a formal mitzva, the 
value of Lashon HaKodesh is evident in three interesting halakhic appli-
cations. In Oraĥ Ĥayyim chapter 307, which discusses the laws of Shab-
bat, the Shulĥan Arukh bans reading empty stories on Shabbat (the ap-
plication of this prohibition in modern contexts is highly debated). Yet 
the Rema notes that books written in Lashon HaKodesh are permit-
ted. As explained by one of the commentators to the Shulĥan Arukh, 

“This language is inherently holy [and thereby appropriate for Shabbat  

reading] and by reading the language, Torah comprehension is [ultimately]  
improved.” 

A second halakhic application emerges from the laws of oaths, which 
typically must be pronounced while grasping a sacred item such as a Sefer 
Torah. The Shulĥan Arukh claims that any material written in Hebrew can 
substitute for a Sefer Torah, presumably because the language possesses 
inherent sanctity.

The Shulĥan Arukh (Oraĥ Ĥayyim 85:2) allows discussing non-Torah 
material in a washroom. Yet the Mishna Berura comments that some are 
careful not to speak in Lashon HaKodesh at all in a washroom – to preserve 
the sanctity of Lashon HaKodesh. These examples indicate that the halakhic 
system acknowledged the inherent sanctity of Hebrew, and shaped normative 
practice based on its holiness. 

There is an intriguing debate as to why the language possesses holiness. In his 
comments to Shemot 30:13, the Ramban claims that it is a language in which 
HaKadosh Barukh Hu communicates with His prophets and delivers the 
Torah to His People. It is also the language in which the Divine names and 
attributes are expressed. Rashi (Bereshit 11:1) claims that Lashon HaKodesh 
was the original universal language before the diversification of language after 
the Tower of Bavel incident. Support for the metaphysical significance of 
Hebrew can be found in a Gemara in Ĥagiga (16a) which acknowledges that 
celestial angels speak in Hebrew. This position ascribes intrinsic importance 
and sanctity to the Hebrew language. By contrast, the Rambam (Guide for 
the Perplexed 3:8) claims that this language is holy simply because it allows 
idioms for sexual activities rather than direct references. This holiness would 
appear to be “incidental” rather than essential. 

Tzefania (3:9) prophesied: “For at that time I will change the speech of the 
peoples to a pure speech, that all of them may call upon the name of Hashem 
and serve Him with one accord,” leading the Midrash (Tanĥuma Noaĥ 19) to 
assert that in the Messianic Era the entire world will return to its universal 
language of Lashon HaKodesh. 
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when you sit at home and when you travel on the way, when you 
lie down and when you rise. Write them on the doorposts of your 
house and gates, so that you and your children may live long in the 
land that the Lord swore to your ancestors to give them, for as long 
as the heavens are above the earth.

 וַיּֽאֹמֶר The Lord spoke to Moses, saying: Speak to the Israelites 
and tell them to make tassels on the corners of their garments 
for all generations. They shall attach to the tassel at each corner 
a thread of blue. This shall be your tassel, and you shall see it 

Num. 15

ם  ֛ תָּ תַבְְְ וּכְְְ ךָ׃  קוּמֶֽ וּבְְְ ךָ֖  בְְּ כְְְ שָָׁ בְְְ וּֽ  , רֶךְְְ ֔ בַדֶּ ךָ֣  תְְּ לֶכְְְ וּבְְְ ךָ֙  בֵיתֶ֙ בְְּ ךָ֤  תְְּ בְְְ שִׁ בְְּ

ל  עַ֚ ם  נֵיכֶ֔ י בְְ וִימֵ֣ מֵיכֶם֙  יְְ וּ  בּ֤ יִרְְְ עַן  מַ֨ יךָ׃ לְְ עָרֶֽ וּבִשְְְׁ ךָ  יתֶ֖ בֵּ זוּז֥וֹת  עַל־מְְ

יִם  מַ֖ ָ י הַשּׁ ימֵ֥ ם, כִּ ת לָהֶ֑ אֲבֹֽתֵיכֶ֖ם לָתֵ֣ ֧ע יהו֛ה לַֽ בַּ ר נִשְְְׁ ה אֲשֶׁ֨ אֲדָמָ֔ הָֽ

רֶץ׃  עַל־הָאָֽ

 ֣ תָּ מַרְְְ אָֽ וְְ רָאֵל֙  יִשְְְׂ נֵי֤  אֶל־בְְּ ר  בֵּ֞ דַּ אמֹֽר׃  לֵּ ה  ֥ אֶל־מֹשֶׁ יהו֖ה  יֹּ֥אמֶר  וַַ

נ֛וּ עַל־ נָתְְֽ ם, וְְ דֹֽרֹתָ֑ ם לְְ דֵיהֶ֖ פֵ֥י בִגְְְ נְְְ ת עַל־כַּ ם צִיצִ֛ וּ לָהֶ֥ עָשׂ֨ ם, וְְ אֲלֵהֶ֔

אֹת֗וֹ  ם  אִיתֶ֣ וּרְְְ צִיצִת֒,  לְְ לָכֶם֮  הָיָה֣  וְְ כֵֽלֶת׃  תְְּ יל  תִ֥ פְְּ נָ֖ף  הַכָּ ת  צִיצִ֥

במדבר טו

מַיִם עַל־הָאָרֶץ ָ ימֵי הַשּׁ  To give them, for as long as the heavens are“ לָתֵת לָהֶם, כִּ
above the earth.” The Torah qualifies the Land of Israel as a “land which God 
swore to your fathers to give them (latet lahem).” Conceivably, as the Torah 
is addressing a nation about to enter the actual land, the oath should have 
been described as God swearing to our fathers to deliver the land to you.  By 
concluding with the phrase “to give them” the verse implies that the forefa-
thers themselves – the recipients of the oath – will one day receive the land. 
As they had already passed on, evidently they would one day be resurrected 
and receive the Land of Israel. 

The Gemara (Sanhedrin 90a) lists this verse as one of the many veiled 
references to resurrection. Though resurrection constitutes a principle of 
faith, it isn’t articulated explicitly. There are numerous intimations which 
confirm its importance. By embedding one of these references within the 
oath to deliver the Land of Israel to the Jewish people, the Torah reaffirms 
our historical license. The land was awarded to us because of the covenant 
with our fathers, and they themselves will one day arise to participate in our 
joint claim to this land. In several places the Gemara derives actual halakhot 
from the reality that Eretz Yisrael was already monetarily owned by the Avot. 
This reference to their ultimate resurrection affirms that they will also reside 
on this land in our joint future.

Tzitzit and Redemption 
Though the primary symbolism of the tzitzit evokes awareness of mitzvot in 
general, several features conjure redemptive images. 

The Torah describes the four corners of tzitzit-suitable clothing with the 
word “kanaf.” The same phrase appears in a messianic prophecy delivered by 
Zekharia about universal recognition of HaKadosh Barukh Hu in the Mes-
sianic Era. The concluding verses of the eighth chapter of the book portray 
worldwide pilgrimages to Yerushalayim to discover the word of God. The 
final verse depicts throngs of people “grasping on to the clothing of Jewish 
people,” adhering to them upon acknowledging us as God’s chosen: So said 
the Lord of hosts: “In those days it shall come to pass, that ten men shall take 
hold, out of all the languages of the nations, shall even take hold of the skirt 
of him that is a Jew, saying: ‘We will go with you, for we have heard that God 
is with you.’” (Zekharia 8:23). Not only will the city of Yerushalayim serve as 
a magnet for those thirsting for divine instruction, but Jews as well will be 
actively pursued and associated with. The image of ten people clutching the 
clothing of a single Jew indicates the degree of desperation of those pursuing 
the word of God, but perhaps unable to identify it on their own. Wearing 
tzitzit – clothing so clearly identified as Jewish – accentuates this messianic 
role of extending the divine word to all of humanity. 

The term kanaf, aside from meaning corner, more literally means “a wing.” 
Consequently, Jews adorn themselves in four wings – in contrast to angels, 
who only possess two. The winged image of tzitzit suggests a rapid, airborne 
return to Israel as opposed to a slow, ground-based return. In fact, one of 
the more familiar verses describing ingathering from the four corners of the 
earth employs the very same word kanaf to describe quadrants of our planet – 
reinforcing both the redemptive metaphor of tzitzit as well as the suggestion 
of winged return. Yeshayahu also captures the aerial nature of our return to 
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and remember all of the Lord’s commandments and keep them, 
not straying after your heart and after your eyes, following your 
own sinful desires. Thus you will be reminded to keep all My 
commandments, and be holy to your God. I am the Lord your 
God, who brought you out of the land of Egypt to be your God.  
I am the Lord your God. 

True –
The Leader repeats:

The Lord your God is true –

  ,�and faithful is all this – וֶאֱמוּנָה
and firmly established for us  
that He is the Lord our God,  
and there is none besides Him,  
and that we, Israel, are His people.  
He is our King, who redeems us from the hand of kings  
and delivers us from the grasp of all tyrants.  
He is our God,  
who on our behalf repays our foes  
and brings just retribution on our mortal enemies;  
who performs great deeds beyond understanding  
and wonders beyond number;  
who kept us alive, not letting our foot slip; 



Ps. 66

י  חֲרֵ֤ אַֽ ל֨אֹ תָת֜וּרוּ  וְְ ם,  ם אֹתָ֑ יתֶ֖ וַֽעֲשִׂ ת יהו֔ה  וֹ�֣ ל־מִצְְְ ם֙ אֶת־כָָּ תֶּ כַרְְְ וּזְְְ

ר֔וּ  כְְּ זְְְ עַן תִּ מַ֣ ם׃ לְְ חֲרֵיהֶֽ ם זֹנִי֖ם אַֽ ֥ ר־אַתֶּ ם, אֲשֶׁ ינֵיכֶ֔ י עֵֽ חֲרֵ֣ אַֽ כֶם֙ וְְ בַבְְְ לְְ

י יהו֣ה  אֲנִ֞ ים לֵאלֽהֵֹיכֶֽם׃  ֖ דֹשִׁ ם קְְ יִיתֶ֥ הְְְ וִֽ י,  וֹ�תָ֑ ל־מִצְְְ ם אֶת־כָָּ יתֶ֖ וַֽעֲשִׂ

לָכֶ֖ם  י֥וֹת  לִהְְְ יִם,  רַ֔ מִצְְְ רֶץ  מֵאֶ֣ כֶם֙  אֶתְְְ הוֹצֵא֤תִי  ר  אֲשֶׁ֨ ם,  אֱלֽהֵֹיכֶ֗

ים, אֲנִי֖ יהו֥ה אֱלֽהֵֹיכֶֽם׃ לֵֽאלהִֹ֑

אֱמֶת

יהוה אֱלהֵֹיכֶם אֱמֶת
The שליח ציבור repeats:

ינוּ קַיָּם עָלֵֽ ל זאֹת וְְ  וֶאֱמוּנָה �כָָּ
אֵין זוּלָתוֹ ינוּ וְְ י הוּא יהוה אֱלהֵֹֽ  כִּ

רָאֵל עַמּוֹ. נוּ יִשְְְׂ  וַאֲנַחְְְֽ
לָכִים  נוּ מִיַּד מְְ  הַפּוֹדֵֽ

ל הֶעָרִיצִים. ף כָָּ נוּ מִכַּ נוּ הַגּוֹאֲלֵֽ ֽ כֵּ  מַלְְְ
ינוּ  רֵֽ נוּ מִצָּ רָע לָֽ פְְְ  הָאֵל הַנִּ

נוּ. ֽ שֵׁ בֵי נַפְְְ ל אוֹיְְ כָָ מוּל לְְ ם גְְּ לֵּ שַׁ הַמְְ  וְְ
ר פָּ לָאוֹת עַד אֵין מִסְְְ נִפְְְ קֶר, וְְ דוֹלוֹת עַד אֵין חֵֽ ה גְְ  הָעוֹשֶׂ

נוּ:: לֵֽ לאֹ־נָתַן לַמּוֹט רַגְְְ חַיִּים, וְְ נוּ בַּ ֽ שֵׁ ם נַפְְְ ָ הַשּׂ



תהלים סו

Israel, by comparing our arrival to floating clouds and soaring birds: “Who 
are these that fly as a cloud, and as the doves to their cotes?” (Yeshayahu 60:8). 

Mass immigration to Israel surged in the second half of the past century, 
as civilian air flight became common. The availability of air travel facilitated 
more rapid and efficient relocation, and has also enabled Jews who have not 
yet emigrated to be frequent visitors. The concluding imagery of the afore-
mentioned verse in Yeshayahu describes doves returning to their nests; doves 
are often involved in frequent patterns of repeated excursions and return 

flights home. Indeed, it was the dove that, at the conclusion of the biblical 
flood, indicated to the whole of creation that it was time to return “home.”

Finally, the recent rediscovery of tekhelet – the blue dye associated with 
tzitzit – has profoundly enhanced the performance of this mitzva, and con-
tributed to the redemptive process. The Ĥafetz Ĥayyim – who authored a 
well-known article about the redemptive era entitled “Ikvita DiMeshiĥa” (the 
footprints of the Messiah) – wrote that the Jews who will witness the end 
of history will be particularly committed to the mitzva of tzitzit. Our ability 
to fulfill the mitzva in its original, enhanced form indicates our progression 
toward the close of history.
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who led us on the high places of our enemies,  
raising our pride above all our foes;  
who did miracles for us  
and brought vengeance against Pharaoh;  
who performed signs and wonders  
in the land of Ham’s children;  
who smote in His wrath all the firstborn of Egypt,  
and brought out His people Israel from their midst  
into everlasting freedom;  
who led His children through the divided Reed Sea,  
plunging their pursuers and enemies into the depths.  
When His children saw His might,  
they gave praise and thanks to His name,  
and willingly accepted His Sovereignty.  
Moses and the children of Israel  
then sang a song to You with great joy,  
and they all exclaimed:

 מִי־כָמֽכָֹה “Who is like You, Lord, among the mighty? 
Who is like You, majestic in holiness,  
awesome in praises, doing wonders?” 

Your children beheld Your majesty  
as You parted the sea before Moses.  

“This is my God!” they responded,  
and then said: 

“The Lord shall reign for ever and ever.” 



Ex. 15



Ex. 15

ינוּ  בֵֽ מוֹת אוֹיְְ נוּ עַל בָּ רִיכֵֽ דְְְ  הַמַּ
ינוּ. אֵֽ ל שׂוֹנְְ נֵנֽוּ עַל כָָּ רֶם קַרְְְ  וַיָּֽ

עהֹ פַרְְְ קָמָה בְְּ ים וּנְְְ נוּ נִסִּ ֽ ה לָּ  הָעוֹשֶׂ
נֵי חָם. מַת בְְּ אַדְְְ תִים בְְּ  אוֹתוֹת וּמוֹפְְ
יִם רָֽ כוֹרֵי מִצְְְ ל בְְּ רָתוֹ כָָּ עֶבְְְ ה בְְ כֶּ  הַמַּ

חֵרוּת עוֹלָם. רָאֵל מִתּוֹכָם לְְ  וַיּוֹצֵא אֶת עַמּוֹ יִשְְְׂ
רֵי יַם סוּף זְְְ ין גִּ נָיו בֵּ עֲבִיר בָּ  הַמַּ

ע הוֹמוֹת טִבַּ תְְְ אֵיהֶם בִּ אֶת שׂוֹנְְ פֵיהֶם וְְ  אֶת רוֹדְְ
מוֹ הוֹדוּ לִשְְְׁ חוּ וְְ בְְּ בוּרָתוֹ, שִׁ רָאוּ בָנָיו גְְּ  וְְ

לוּ עֲלֵיהֶם. רָצוֹן קִבְְּ כוּתוֹ בְְּ וּמַלְְְ
ה חָה רַבָּ מְְְ שִׂ ירָה בְְּ ךָ עָנוּ שִׁ רָאֵל, לְְ נֵי יִשְְְׂ ה וּבְְְ  משֶֹׁ

ם רוּ כֻלָּ אָמְְ וְְ
אֵלִם יהוה מִי־כָמֹֽכָה בָּ

ֹדֶשׁ קּֽ ר בַּ דָּ מֹֽכָה נֶאְְְ  מִי כָּ

ה פֶֽלֶא׃ הִלּתֹ עֽשֵֹׂ נוֹרָא תְְ

ה נֵי משֶֹׁ עַ יָם לִפְְְ ךָ רָאוּ בָנֶיֽךָ, בּוֹקֵֽ כוּתְְ מַלְְְ
רוּ אָמְְ זֶה אֵלִי עָנוּ, וְְ

עֹלָם וָעֶד׃ לךְְְֹ לְְ יהוה יִמְְְ



שמות טו



שמות טו

Redemption through jewish activism
Often the biblical story of the Ma’apilim is cited as evidence against advancing 
the resettling of Israel through natural means. After the debacle of the spies, a 
band of Jews attempted an unsanctioned entry into Israel. Their efforts were 
met with blistering defeat. Moshe himself forewarned them, “Why are you 
disobeying the Lord’s command? This will not succeed” (Bemidbar 14:41). 
Commenting upon Moshe’s admonition Rabbi Tzaddok HaKohen of Lublin, 
one of the great Hasidic Masters, writes: “Moshe’s comments indicate that 

the process is fundamentally sound but currently inadvisable. Evidently there 
will be a period of history in which human initiative will be appropriate. One 
of the signs of the Messianic Era suggested by the Gemara (Sota 49b) is the 
preponderance of audacity. This impudence will be apt and will prove invalu-
able to press toward our redemption.” In general, Hasidic writing endorsed 
the notion of “appropriate human audacity” when petitioning on behalf of 
national needs, and on behalf of redemption in particular. 
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And it is said, 
“For the Lord has redeemed Jacob  
and rescued him from a power stronger than his own.” 

Blessed are You, Lord, who redeemed Israel.


Jer. 31

נֶאֱמַר וְְ
י־פָדָה יהוה אֶת־יַעֲקבֹ  כִּ

נּוּ׃ ֽ אָלוֹ מִיַּד חָזָק מִמֶּ וּגְְְ

רָאֵל. אַל יִשְְְׂ ה יהוה, גָּ רוּךְְְ אַתָּ בָּ


ירמיהו לא

The “End of the Day” 
Zekharia asserts “It will be a unique day – a day known only to the Lord – 
with no distinction between day and night. When evening comes, there will 
be light” (14:7). This imagery describing sudden light at the conclusion of the 
day or evening resonates with redemptive imagery. It indicates a redemptive 
process which is delayed until the latter stages of history. David writes, “My 
days are like the evening shadow; I wither away like grass” (Tehillim 102:11). 
The similar images of lives shrouded in shadows convey a sense of redemption 
deferred until the latter stages of a day – when the shadows are long. 

Conventionally each of our three Tefillot is associated with a different one 
of the three Avot and a different redemption respectively. 

Avraham instituted Shaĥarit, and this tefilla elaborates upon the first re-
demption from Egypt. Particularly the sections immediately after Keriat 
Shema expound upon the liberation from Egypt.

Yitzĥak was the first to introduce Minĥa, and his career is often associated 
with the return from Bavel. Minĥa doesn’t contain unique liturgy, and hence 
includes no direct reference to the return from Bavel.

In his legendary dream of the heavenly ladder, Yaakov witnessed both 
the extended exile as well as the ultimate redemption. His establishment 
of Maariv, offered in the dark precincts of Yerushalayim, symbolizes the 
redemption which will occur at one of the darkest periods of history. The 
section after Keriat Shema primarily discusses our future Messianic vic-
tories. The final section prays for a divine protective dome extended over  
Yerushalayim. 

נּוּ ֽ אָלוֹ מִיַּד חָזָק מִמֶּ י־פָדָה יהוה אֶת־יַעֲקבֹ, וּגְְְ נֶאֱמַר, כִּ  וְְ And it is said, For the Lord has 
redeemed Jacob and rescued him from a power stronger than his own. Before 
departing the Land of Israel for the first time, Yaakov dreams of a ladder 
lodged on the ground and scaling the heavens. When he awakens he erects 
a matzeva, monument, prays about his future, and pledges to return and of-
fer a gift to God. Though he was frightened by his general uncertainty and 

the pursuit by his murderous brother, he was particularly vexed about the 
prospect of departing the Land. When he embeds in his Tefilla the dream of 

“I will return to my father’s house and the LORD will once again be my God,” 
he is praying for his return to the Land. The Tosefta (Avoda Zara 5:2) ques-
tions the inclusion of the hope that “The LORD will once again be my God” 
in his prayer. The Tosefta comments that life in the Diaspora is equivalent to 
a weakened encounter with God. Yaakov is the first to recognize the theo-
logical fading of the divine encounter while in Ĥutz LaAretz, and he prays 
for its eventual restoration when he will one day return (see also the Zohar 
to Vayetzeh 1:150 page 2). 

In fact when he does ultimately return, he is frightened by the upcoming 
confrontation with his heavily armed brother. The Midrash (Bereshit Raba 
76:2) highlights that he fretted that his brother would triumph based on his 
having resided in Israel during the intervening years of Yaakov’s absence. 
Though Yaakov accrued many merits during his sojourn in Lavan’s homestead, 
he did not amass the elusive but potentially convincing merit of residence 
in the Land of Israel. 

Prefacing Tefilla with Geula
The Gemara (Berakhot 4b) stresses the importance of introducing Tefilla with 
imagery of redemption: Whoever prefaces geula to Tefilla is assured entry 
in the afterlife. Based on this directive we introduce Shemoneh Esreh – both 
morning and evening – by both citing features of our initial redemption, and 
praying for future salvation. 

There are several benefits to this sequencing:

1.	 �Setting a Blissful Mood for Tefilla: The Gemara suggests that Tefilla 
should be engaged in with happiness and hopefulness rather than 
depression or gloominess. One way to induce confident optimism is to 
invoke memories of our redemptive past. Even when Jews faced incal-
culable national adversity or overwhelming personal travail they could 
look to their past glory and take consolation in a national salvation 
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נוּ יבֵֽ כִּ  הַשְְְׁ Help us lie down, O Lord our God, in peace,  
and rise up, O our King, to life.  
Spread over us Your canopy of peace.  
Direct us with Your good counsel,  
and save us for the sake of Your name.  

לוֹם שָׁ ינוּ לְְ נוּ יהוה אֱלהֵֹֽ יבֵֽ כִּ  הַשְְְׁ
חַיִּים נוּ לְְ ֽ כֵּ נוּ מַלְְְ הַעֲמִידֵֽ  וְְ

פָנֶיֽךָ עֵצָה טוֹבָה מִלְְּ נֵנֽוּ בְְּ תַקְְּ ךָ, וְְ לוֹמֶֽ ת שְְׁ ינוּ סֻכַּ רשֹׂ עָלֵֽ  וּפְְְ
ךָ. מֶֽ עַן שְְׁ מַֽ נוּ לְְ יעֵֽ הוֹשִׁ  וְְ

soon to be granted. This historical journey allowed enthusiastic Tefilla 
even in the face of hardship. 

2.	 �Enabling Tefilla of Submission: Tefilla is referred to as “Avoda ShebaLev” 
(emotional exertion), and like an actual korban (sacrifice) includes hu-
man submission to the divine will. Submission forms the basis of Tefilla, 
as a person surrenders his hopes and prayers to divine authority. When 
entering the Mikdash, King David acknowledges (Tehillim 5:8): “But I 
can enter Your house because of Your great kindness, I will bow down 
toward Your holy Temple in reverence for You,” declaring his obedi-
ence and punctuating it by fully prostrating himself. Without embrac-
ing divine authority and recognizing HaKadosh Barukh Hu as solely 
empowered to consider and grant our Tefillot, the process of prayer  
is futile.

Submission is also necessary after prayer. The Gemara (Berakhot 
32b) speaks critically of someone who prays protractedly and scruti-
nizes his Tefillot. Rashi comments that he is scrutinizing his requests, 
and confidently expects a favorable response. God doesn’t always 
respond to our prayers in the manner we long for, or in a manner we 
can easily understand. Submitting to the divine wisdom and accept-
ing His answers should also influence our behavior as we conclude  
Tefilla. 

Since submission is indispensable to Tefilla, we begin our prayers 
by revisiting the source of this experience. By unilaterally freeing us 
from a house of slavery, HaKadosh Barukh Hu acquired us as His 
people, and established the right and ability to impose His will upon 
us. Numerous mitzvot are suffixed by the phrase “I am your God who 
extracted you from Egypt,” reminding us of the historical mandate 
underlying His authority and our expected submission. Additionally, 
redemptive moments – apocalyptic in nature – remind us of human 

inadequacy in shaping history, and reinforce our reliance on divine 
intervention. Humbled by the force of Divine Providence, we submit 
to His wisdom. To establish the tone of submission, we introduce 
our Tefillot with imagery of past intervention and dreams of historic 
intercession in the future.

3.	 �Establishing a Baseline of Faith: Prayer to God presupposes a belief 
that He listens and alters His decisions based on human petitioning. 
Prefacing prayer with faith fortifies our belief and allows prayer to 
evolve. King David is thankful that “He has caused His wonderful 
works to be remembered; God is gracious and compassionate” (Te-
hillim 111:4). He is grateful that we possess “festival days” to com-
memorate past miracles, because these experiences bolster our faith. 
Revisiting past miracles consolidates our belief in a God who actively 
intervenes in history on our behalf. 

In particular, remembering past redemptions reminds us that our 
prayers can actively effect geula  and likewise “persuade” HaKadosh 
Barukh Hu to accede to our personal prayers. 

4.	 �Rav Soloveitchik addressed the ennobling impact of geula as a preface 
to Tefilla. Stripped of any context, Tefilla can develop into an egotisti-
cal or self-centered experience. Standing in the presence of God and 
lodging parochial requests can become petty and even trivial. In the 
larger cosmic scheme, personal needs are dwarfed in importance by 

“loftier” necessities. To ensure the “purity” of Tefilla it is encased in a 
larger national narrative of geula. Before standing before HaKadosh 
Barukh Hu proposing personal wants, a Jew attaches to the larger 
story of Jewish history and redemption, and casts his own experience 
within that broader storyline. Personal requests are necessary to help 
advance a wider national endpoint. Tefilla, in this context, has become 
ennobled, and cleansed of narcissism or self-interest. 
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Shield us and remove from us every enemy,  
plague, sword, famine and sorrow.  
Remove the adversary from before and behind us.  
Shelter us in the shadow of Your wings,  
for You, God, are our Guardian and Deliverer;  
You, God, are a gracious and compassionate King. 
Guard our going out and our coming in,  
for life and peace, from now and for ever.  
Blessed are You, Lord,  
who guards His people Israel for ever.

In Israel the service continues with Half Kaddish on page 78.

רוּךְְְ  בָּ Blessed be the Lord for ever. Amen and Amen.  
Blessed from Zion be the Lord  
who dwells in Jerusalem. Halleluya!  
Blessed be the Lord, God of Israel,  
who alone does wondrous things.  
Blessed be His glorious name for ever,  
and may the whole earth be filled with His glory. Amen and Amen.  
May the glory of the Lord endure for ever;  
may the Lord rejoice in His works.  
May the name of the Lord be blessed now and for all time.  
For the sake of His great name  
the Lord will not abandon His people,  
for the Lord vowed to make you a people of His own.  
When all the people saw [God’s wonders]  
they fell on their faces  
and said: “The Lord, He is God; the Lord, He is God.”  
Then the Lord shall be King over all the earth;  
on that day the Lord shall be One and His name One.  
May Your love, Lord, be upon us,  
as we have put our hope in You.  



Ps. 89

Ps. 135

Ps. 72

Ps. 104

Ps. 113

I Sam. 12

I Kings 18

Zech. 14

Ps. 33

יָגוֹן רָעָב וְְ רֶב וְְ חֶֽ בֶר וְְ ֽ ינוּ אוֹיֵב, דֶּ הָסֵר מֵעָלֵֽ נוּ, וְְ עֲדֵֽ הָגֵן בַּ  וְְ
ינוּ  פָנֵיֽנוּ וּמֵאַחֲרֵֽ טָן מִלְְּ הָסֵר שָׂ  וְְ

נוּ ירֵֽ תִּ סְְְ נָפֶֽיךָ תַּ צֵל כְְּ  וּבְְְ
ה תָּ נוּ אָֽ ילֵֽ נוּ וּמַצִּ רֵֽ י אֵל שׁוֹמְְ  כִּ

ה. תָּ רַחוּם אָֽ לֶךְְְ חַנּוּן וְְ י אֵל מֶֽ  כִּ
לוֹם  שָׁ חַיִּים וּלְְְ נוּ לְְ נוּ וּבוֹאֵֽ מֹר צֵאתֵֽ וּשְְְׁ

עַד עוֹלָם. ה וְְ  מֵעַתָּ
רָאֵל לָעַד. ה יהוה, שׁוֹמֵר עַמּוֹ יִשְְְׂ רוּךְְְ אַתָּ בָּ

אָמֵן׃  עוֹלָם, אָמֵן וְְ רוּךְְְ יהוה לְְ בָּ

In ארץ ישראל the service continues with חצי קדיש on page 79.

לוּיָהּ׃  םִ, הַלְְ לָֽ רוּשָׁ יּוֹן, שֹׁכֵן יְְ רוּךְְְ יהוה מִצִּ בָּ

בַדּוֹ׃  לָאוֹת לְְ ה נִפְְְ רָאֵל, עֹשֵׁ רוּךְְְ יהוה אֱלהִֹים אֱלהֵֹי יִשְְְׂ בָּ

עוֹלָם  בוֹדוֹ לְְ ם כְְּ  וּבָרוּךְְְ שֵׁ

אָמֵן׃  רֶץ, אָמֵן וְְ ל־הָאָֽ בוֹדוֹ אֶת־כָָּ לֵא כְְ יִמָּ  וְְ

יו׃  מַעֲשָׂ מַח יהוה בְְּ עוֹלָם, יִשְְְׁ בוֹד יהוה לְְ הִי כְְ יְְ

עַד־־־־־עוֹלָם׃  ה וְְ בֹרָךְְְ מֵעַתָּ ם יהוה מְְ הִי שֵׁ יְְ

דוֹל  מוֹ הַגָּ עֲבוּר שְְׁ י לאֹ־יִטֹּשׁ יהוה אֶת־עַמּוֹ בַּ כִּ

עָם׃  כֶם לוֹ לְְ י הוֹאִיל יהוה לַעֲשׂוֹת אֶתְְְ  כִּ

נֵיהֶם  לוּ עַל־פְְּ ל־הָעָם וַיִּפְְּ א כָָּ וַיַּרְְְ

רוּ, יהוה הוּא הָאֱלהִֹים, יהוה הוּא הָאֱלהִֹים׃   וַיֹּאמְְ

רֶץ  ל־הָאָֽ לֶךְְְ עַל־כָָּ מֶֽ הָיָה יהוה לְְ וְְ

מוֹ אֶחָד׃  יֶה יהוה אֶחָד וּשְְְׁ יּוֹם הַהוּא יִהְְְ  בַּ

׃  נוּ לָךְְְ לְְְ ר יִחַֽ אֲשֶׁ ינוּ, כַּ ךָ יהוה עָלֵֽ דְְּ הִי־חַסְְְ יְְ



תהלים פט

תהלים קלה

תהלים עב

תהלים קד

תהלים קיג

שמואל א, יב

מלכים א, יח

זכריה יד

תהלים לג
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Save us, Lord our God, gather us  
and deliver us from the nations,  
to thank Your holy name, and glory in Your praise.  
All the nations You made shall come and bow before You, Lord,  
and pay honor to Your name,  
for You are great and You perform wonders:  
You alone are God.  
We, Your people, the flock of Your pasture, will praise You for ever.  
For all generations we will relate Your praise. 

רוּךְְְ   .Blessed is the Lord by day, blessed is the Lord by night בָּ
Blessed is the Lord when we lie down;  
blessed is the Lord when we rise.  
For in Your hand are the souls of the living and the dead,  
[as it is written:] “In His hand is every living soul,  
and the breath of all mankind.”  
Into Your hand I entrust my spirit:  
You redeemed me, Lord, God of truth.  
Our God in heaven, bring unity to Your name,  
establish Your kingdom constantly  
and reign over us for ever and all time.

אוּ  יִרְְְ May our eyes see, our hearts rejoice,  
and our souls be glad in Your true salvation,  
when Zion is told, “Your God reigns.”  
The Lord is King, the Lord was King,  
the Lord will be King for ever and all time. 
For sovereignty is Yours,  
and to all eternity You will reign in glory,  
for we have no king but You.  
Blessed are You, Lord,  
the King who in His constant glory will reign over us  
and all His creation for ever and all time.

Ps. 106

Ps. 86

Ps. 79

Job 12

Ps. 31



צֵֽנוּ מִן־הַגּוֹיִם  קַבְְּ ינוּ, וְְ נוּ יהוה אֱלהֵֹֽ יעֵֽ הוֹשִׁ

ךָ׃  תֶֽ הִלָּ תְְְ חַ בִּ ֽ בֵּ תַּ הִשְְְׁ ךָ, לְְ ֽ שֶׁ דְְְ ם קָָ שֵׁ הוֹדוֹת לְְ  לְְ

פָנֶיֽךָ, אֲדנָֹי חֲווּ לְְ תַּ יִשְְְׁ יתָ, יָבֽוֹאוּ וְְ ֽ ר עָשִׂ ל־גּוֹיִם אֲשֶׁ כָָּ

ךָ׃  מֶֽ דוּ לִשְְְׁ  וִיכַבְְּ

ךָ׃  ֽ בַדֶּ ה אֱלהִֹים לְְ לָאוֹת, אַתָּ ה נִפְְְ עֹשֵׂ ה וְְ י־גָדוֹל אַתָּ  כִּ

עוֹלָם  ךָ לְְ ךָ, נוֹדֶה לְְּ עִיתֶֽ צֹאן מַרְְְ ךָ וְְ נוּ עַמְְּ וַאֲנַחְְְֽ

ךָ׃  תֶֽ הִלָּ ר תְְּ סַפֵּ דוֹר וָדֹר נְְ לְְ

לָה  יְְְ ֽ לָּ רוּךְְְ יהוה בַּ יּוֹם, בָּ רוּךְְְ יהוה בַּ  בָּ
נוּ.  קוּמֵֽ רוּךְְְ יהוה בְְּ נוּ, בָּ בֵֽ כְְְ שָָׁ רוּךְְְ יהוה בְְּ  בָּ

תִים.  הַמֵּ שׁוֹת הַחַיִּים וְְ ךָ נַפְְְ יָדְְ י בְְ  כִּ
ר־אִישׁ׃  שַׂ ל־בְְּ רֽוּחַ כָָּ ל־חָי, וְְ יָדוֹ נֶפֶֽשׁ כָָּ ר בְְּ אֲשֶׁ

יתָה אוֹתִי יהוה אֵל אֱמֶת׃  דִֽ קִיד רוּחִי, פָּ ךָ אַפְְְ יָדְְ בְְּ
מִיד  ךָ תָּ כוּתְְ קַיֵּם מַלְְְ ךָ וְְ מְְְ יִם, יַחֵד שִׁ מַֽ ָ שּׁ בַּ ינוּ שֶׁ  אֱלהֵֹֽ

עוֹלָם וָעֶד.  ינוּ לְְ לךְְְֹ עָלֵֽ וּמְְְ

נוּ  ֽ מַח לִבֵּ יִשְְְׂ אוּ עֵינֵיֽנוּ וְְ  יִרְְְ
אֱמֶת  ךָ בֶּ ישׁוּעָתְְ נוּ בִּ ֽ שֵׁ תָגֵל נַפְְְ  וְְ

 . יִךְְְ צִיּוֹן מָלַךְְְ אֱלהָֹֽ אֱמֹר לְְ  בֶּ
עֹלָם וָעֶד.  לךְְְֹ לְְ , יהוה יִמְְְ , יהוה מָלָךְְְ לֶךְְְ  יהוה מֶֽ

כָבוֹד  לךְְְֹ בְְּ מְְְ מֵי עַד תִּ עוֹלְְ ךָ הִיא, וּלְְְ לְְּ כוּת שֶׁ לְְְ י הַמַּ כִּ
ה.  תָּ א אָֽ לֶךְְְ אֶלָּ נוּ מֶֽ י אֵין לָֽ  כִּ

ה יהוה  רוּךְְְ אַתָּ  בָּ
עוֹלָם וָעֶד  ינוּ לְְ לךְְְֹ עָלֵֽ מִיד, יִמְְְ בוֹדוֹ תָּ כְְְ לֶךְְְ בִּ ֽ  הַמֶּ

יו. ל מַעֲשָׂ עַל כָָּ וְְ

תהלים קו

תהלים פו

תהלים עט

איוב יב

תהלים לא


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Half Kaddish

ל דַּ גַּ  יִתְְְ Magnified and sanctified  
may His great name be,  
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon –  
and say: Amen.

May His great name be blessed for ever and all time.

Blessed and praised, glorified and exalted,  
raised and honored, uplifted and lauded  
be the name of the Holy One,  
blessed be He,  
beyond any blessing,  
song, praise and consolation  
uttered in the world –  
and say: Amen.

The Amida
The following prayer, until “in former years” on page 98, is said silently, standing with feet  

together. Take three steps forward and at the points indicated by , bend the knees at 
the first word, bow at the second, and stand straight before saying God’s name.

O Lord, open my lips,  
so that my mouth may declare Your praise.

Patriarchs
  רוּךְְְ  בָּ Blessed are You, Lord our God and God of our fathers,  
God of Abraham, God of Isaac and God of Jacob;  
the great, mighty and awesome God, God Most High, 
who bestows acts of loving-kindness and creates all,  

Leader:

All:

Leader:

Ps. 51



חצי קדיש

אָמֵן(  קהל: א ) מֵהּ רַבָּ שׁ שְְׁ קַדַּ יִתְְְ ל וְְ דַּ גַּ יִתְְְ
עוּתֵהּ  רָא כִרְְְ י בְְ מָא דִּ עָלְְ  בְְּ

כוּתֵהּ  לִיךְְְ מַלְְְ יַמְְְ  וְְ
רָאֵל  ית יִשְְְׂ ל בֵּ כָָ חַיֵּי דְְּ יוֹמֵיכוֹן וּבְְְ חַיֵּיכוֹן וּבְְְ  בְְּ

מַן קָרִיב  עֲגָלָא וּבִזְְְ  בַּ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ וְְ

מַיָּא. מֵי עָלְְ עָלְְ עָלַם וּלְְְ בָרַךְְְ לְְ א מְְ מֵהּ רַבָּ הֵא שְְׁ יְְ

א  ֵ נַשּׂ יִתְְְ רוֹמַם וְְ יִתְְְ אַר וְְ פָּ יִתְְְ ח וְְ בַּ תַּ יִשְְְׁ רַךְְְ וְְ בָּ �יִתְְְ
ל  הַלָּ יִתְְְ ה וְְ עַלֶּ יִתְְְ ר וְְ הַדָּ יִתְְְ  וְְ

רִיךְְְ הוּא( בְְּ קהל: רִיךְְְ הוּא ) א בְְּ שָׁ קֻדְְְ מֵהּ דְְּ  שְְׁ
נֶחֱמָתָא  חָתָא וְְ בְְּ שְְְׁ ירָתָא, תֻּ שִׁ כָתָא וְְ רְְְ ל בִּ א מִן כָָּ לָּ עֵֽ  לְְ

מָא  עָלְְ אֲמִירָן בְְּ  דַּ

אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ וְְ

עמידה

ךָ׃ תֶֽ הִלָּ יד תְְּ ח, וּפִי יַגִּ תָּ פְְְ פָתַי תִּ אֲדנָֹי, שְְׂ

The following prayer, until מֹנִיּוֹת  on page 99, is said silently, standing with feet קַדְְְ
together. Take three steps forward and at the points indicated by , bend the knees at 

the first word, bow at the second, and stand straight before saying God’s name.

ינוּ  ינוּ וֵאלהֵֹי אֲבוֹתֵֽ ה יהוה, אֱלהֵֹֽ רוּךְְְ אַתָּ בָּ
אבות

חָק, וֵאלהֵֹי יַעֲקבֹ רָהָם, אֱלהֵֹי יִצְְְ  אֱלהֵֹי אַבְְְ
יוֹן  הַנּוֹרָא, אֵל עֶלְְְ בּוֹר וְְ דוֹל הַגִּ  הָאֵל הַגָּ

קנֵֹה הַכּלֹ   גּוֹמֵל חֲסָדִים טוֹבִים, וְְ

ש"ץ:

 קהל 
וש"ץ:

ש"ץ:

תהלים נא


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who remembers the loving-kindness of the fathers  
and will bring a Redeemer to their children’s children  
for the sake of His name, in love. 
King, Helper, Savior, Shield:  
Blessed are You, Lord, Shield of Abraham.

Divine Might
בּוֹר ה גִּ  אַתָּ You are eternally mighty, Lord.  
You give life to the dead and have great power to save.

In Israel: He causes the dew to fall.

He sustains the living with loving-kindness,  
and with great compassion revives the dead.  
He supports the fallen, heals the sick, sets captives free,  
and keeps His faith with those who sleep in the dust.  
Who is like You, Master of might,  
and to whom can You be compared,  
O King who brings death and gives life,  
and makes salvation grow? 
Faithful are You to revive the dead.  
Blessed are You, Lord, who revives the dead.

Holiness
ה קָדוֹשׁ  אַתָּ You are holy and Your name is holy,  
and holy ones praise You daily, Selah!  
Blessed are You, Lord, the holy God. 



דֵי אָבוֹת  זוֹכֵר חַסְְְ  וְְ
אַהֲבָה. מוֹ בְְּ עַן שְְׁ מַֽ נֵיהֶם לְְ נֵי בְְ  וּמֵבִיא גוֹאֵל לִבְְְ

יעַ וּמָגֵן.  ֽ לֶךְְְ עוֹזֵר וּמוֹשִׁ  מֶֽ
רָהָם. ה יהוה, מָגֵן אַבְְְ רוּךְְְ אַתָּ בָּ

עוֹלָם, אֲדנָֹי  בּוֹר לְְ ה גִּ אַתָּ
גבורות

יעַ ֽ הוֹשִׁ ה, רַב לְְ חַיֵּה מֵתִים אַתָּ מְְ

ל מוֹרִיד הַטָּ בארץ ישראל:

ים רַחֲמִים רַבִּ חַיֵּה מֵתִים בְְּ סֶד, מְְ חֶֽ ל חַיִּים בְְּ כֵּ כַלְְְ  מְְ
יר אֲסוּרִים  רוֹפֵא חוֹלִים, וּמַתִּ לִים, וְְ  סוֹמֵךְְְ נוֹפְְ

נֵי עָפָר.  קַיֵּם אֱמוּנָתוֹ לִישֵׁ  וּמְְְ
ךְְְ וֹמֶה לָּ בוּרוֹת, וּמִי דּֽ עַל גְְּ ֽ  מִי כָמֽוֹךָ, בַּ
שׁוּעָה.  יחַ יְְ מִֽ חַיֶּה וּמַצְְְ , מֵמִית וּמְְְ לֶךְְְ  מֶֽ

הַחֲיוֹת מֵתִים.  ה לְְ נֶאֱמָן אַתָּ  וְְ
תִים. חַיֵּה הַמֵּ ה יהוה, מְְ רוּךְְְ אַתָּ בָּ

ךָ קָדוֹשׁ  מְְְ שִׁ ה קָדוֹשׁ וְְ אַתָּ
קדושת השם

לָה.  ֽ לֽוּךָ סֶּ הַלְְ ל יוֹם יְְ כָָ ים בְְּ דוֹשִׁ  וּקְְְ
דוֹשׁ. ה יהוה, הָאֵל הַקָּ רוּךְְְ אַתָּ בָּ



Eretz Yisrael and Zekhut Avot 
Commenting on a verse in Beĥukotai which mentions the merits of our Fa-
thers alongside the merits of the Land of Israel, the Midrash (Vayikra Raba 
36:5) comments, “It is similar to a king whose three children were raised by 
a common caregiver. She is so deeply associated with his children that every 

time he thinks of or inquires about a child, he remembers and inquires about 
the caregiver. As the three children of HaKadosh Barukh Hu were jointly 
raised in, and by, the Land of Israel, every time He mentions the merits of 
our Fathers, He mentions the merits of the Land of Israel.”

Our benefit from Zekhut Avot is dependent upon our identification with 
their Land. After the failure of the spies, Moshe prays on behalf of the people. 
He employs the thirteen Divine Attributes which HaKadosh Barukh Hu 
Himself had previously taught him. Yet he doesn’t petition based on Zekhut 
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Knowledge
ה חוֹנֵן  אַתָּ You grace humanity with knowledge  
and teach mortals understanding.  
Grace us with the knowledge, understanding  
and discernment that come from You.  
Blessed are You, Lord,  
who graciously grants knowledge.

Repentance
נוּ יבֵֽ  הֲשִׁ Bring us back, our Father, to Your Torah.  
Draw us near, our King, to Your service.  
Lead us back to You in perfect repentance.  
Blessed are You, Lord,  
who desires repentance.

Strike the left side of the chest at °.
Forgiveness

נוּ לַח לָֽ  סְְ Forgive us, our Father, for we have °sinned.  
Pardon us, our King, for we have °transgressed;  
for You pardon and forgive.  
Blessed are You, Lord,  
the gracious One who repeatedly forgives.

Redemption
אֵה  רְְ Look on our affliction, plead our cause,  
and redeem us soon for Your name’s sake,  
for You are a powerful Redeemer.  
Blessed are You,  
Lord, the Redeemer of Israel.

ינָה.  ד לֶאֱנוֹשׁ בִּ לַמֵּ עַת, וּמְְְ ֽ אָדָם דַּ ה חוֹנֵן לְְ אַתָּ
דעת

ל.  כֵּ הַשְְְׂ ינָה וְְ עָה בִּ ךָ דֵּ נֽוּ מֵאִתְְּ נֵּ  חָָ
עַת. ֽ ה יהוה, חוֹנֵן הַדָּ רוּךְְְ אַתָּ בָּ

ךָ  נוּ לַעֲבוֹדָתֶֽ ֽ כֵּ נוּ מַלְְְ בֵֽ קָרְְ ךָ, וְְ תוֹרָתֶֽ ינוּ לְְ נוּ אָבִֽ יבֵֽ הֲשִׁ
תשובה

פָנֶיֽךָ.  לֵמָה לְְ שׁוּבָה שְְׁ תְְְ נוּ בִּ הַחֲזִירֵֽ  וְְ
שׁוּבָה. תְְְ ה יהוה, הָרוֹצֶה בִּ רוּךְְְ אַתָּ בָּ

אנוּ  י °חָטָֽ ינוּ כִּ נוּ אָבִֽ לַח לָֽ סְְ

סליחה
Strike the left side of the chest at °.

נוּ  עְְְ ֽ י °פָשָׁ נוּ כִּ ֽ כֵּ נוּ מַלְְְ חַל לָֽ  מְְ
ה.  תָּ חַ אָֽ סוֹלֵֽ י מוֹחֵל וְְ  כִּ

לֽחַֹ. ה לִסְְְ בֶּ רְְְ ה יהוה, חַנּוּן הַמַּ רוּךְְְ אַתָּ בָּ

נוּ  רִיבָה רִיבֵֽ יֵנֽוּ, וְְ נְְְ עָָ אֵה בְְ רְְ
גאולה

ךָ  מֶֽ עַן שְְׁ מַֽ הֵרָה לְְ נוּ מְְ אָלֵֽ  וּגְְְ
ה.  תָּ י גּוֹאֵל חָזָק אָֽ  כִּ

רָאֵל. ה יהוה, גּוֹאֵל יִשְְְׂ רוּךְְְ אַתָּ בָּ

Avot. The Ramban (Bemidbar 14:17) comments: By scorning the land which 
our Avot received as a gift and so coveted, the spies were in effect betraying 
their Avot; hence they abdicated the right to receive mercy based on Zekhut 
Avot. 

The special prayers of a public fast day invoke several different precedents 
in which God answered the prayers of various prophets and righteous people 

during their moments of crisis. The seventh and final invocation speaks of 
David and Shlomo, who prayed on behalf of Yerushalayim. The berakha 
concludes with the phrase “Meraĥem al HaAretz” – “Who has mercy on the 
Land.” After basing our Tefillot upon the Zekhut of previous Tzaddikim, the 
berakha concludes by capturing our longing for the Land of Israel.
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Healing
נוּ פָאֵֽ  רְְ Heal us, Lord, and we shall be healed.  
Save us and we shall be saved, for You are our praise.  
Bring complete recovery for all our ailments,

The following prayer for a sick person may be said here:
May it be Your will, O Lord my God and God of my ancestors, that You 
speedily send a complete recovery from heaven, a healing of both soul and 
body, to the patient (name), son/daughter of (mother’s name) among the 
other afflicted of Israel.

for You, God, King, are a faithful and compassionate Healer. 
Blessed are You, Lord, Healer of the sick of His people Israel.

PROSPERITY
רֵךְְְ  בָּ Bless this year for us, Lord our God,  
and all its types of produce for good. 
Grant blessing on the face of the earth,  
and from its goodness satisfy us,  
blessing our year as the best of years.  
Blessed are You, Lord, who blesses the years.

Ingathering of Exiles
קַע  תְְּ Sound the great shofar for our freedom,  
raise high the banner to gather our exiles, and gather us together  
from the four quarters of the earth.  
Blessed are You, Lord,  
who gathers the dispersed of His people Israel.

ה  תָּ נוּ אָֽ תֵֽ הִלָּ י תְְ עָה, כִּ ֽ שֵׁ נִוָּ נוּ וְְ יעֵֽ נֵרָפֵא, הוֹשִׁ נוּ יהוה וְְ פָאֵֽ רְְ
רפואה

ינוּ  ל מַכּוֹתֵֽ כָָ לֵמָה לְְ פוּאָה שְְׁ הַעֲלֵה רְְ וְְ

The following prayer for a sick person may be said here:

לֵמָה  פוּאָה שְְׁ הֵרָה רְְ לַח מְְ שְְְׁ תִּ פָנֶיֽךָ יהוה אֱלהַֹי וֵאלהֵֹי אֲבוֹתַי, שֶׁ הִי רָצוֹן מִלְְּ יְְ
name of patient לַחוֹלֶה/לַחוֹלָה הַגּוּף  פוּאַת  וּרְְְ פֶֽשׁ  הַנֶּ פוּאַת  רְְ יִם  מַֽ ָ הַשּׁ  מִן 

רָאֵל. אָר חוֹלֵי יִשְְְׂ תוֹךְְְ שְְׁ בְְּ mother’s name ת ן/בַּ בֶּ

ה.  תָּ רַחֲמָן אָֽ לֶךְְְ רוֹפֵא נֶאֱמָן וְְ י אֵל מֶֽ  כִּ
רָאֵל. ה יהוה, רוֹפֵא חוֹלֵי עַמּוֹ יִשְְְׂ רוּךְְְ אַתָּ בָּ

נָה הַזּאֹת  ָ ינוּ אֶת הַשּׁ ינוּ יהוה אֱלהֵֹֽ רֵךְְְ עָלֵֽ בָּ
ברכת השנים

טוֹבָה בוּאָתָהּ, לְְ ל מִינֵי תְְ אֶת כָָּ  וְְ
נֵי הָאֲדָמָה  רָכָה עַל פְְּ תֵן בְְּ  וְְ

נִים הַטּוֹבוֹת.  ָ שּׁ נוּ כַּ נָתֵֽ נוּ מִטּוּבָהּ, וּבָרֵךְְְ שְְׁ עֵֽ בְְּ שַׂ  וְְ
נִים. ָ בָרֵךְְְ הַשּׁ ה יהוה, מְְ רוּךְְְ אַתָּ בָּ

ינוּ  לֻיּוֹתֵֽ ץ גָּ קַבֵּ א נֵס לְְ שָׂ נוּ, וְְ חֵרוּתֵֽ דוֹל לְְ שׁוֹפָר גָּ קַע בְְּ תְְּ
קבוץ גלויות

רֶץ.  פוֹת הָאָֽ נְְְ ע כַּ בַּ צֵֽנוּ יַחַֽד מֵאַרְְְ קַבְְּ  וְְ
רָאֵל. חֵי עַמּוֹ יִשְְְׂ ץ נִדְְְ קַבֵּ ה יהוה, מְְ רוּךְְְ אַתָּ בָּ

THE SONGS OF EXILE
Because of historical catastrophe – the destruction of Jerusalem at the 
hands of King Titus of Rome – Israel was exiled from its land, and I was 
born in a city of the Diaspora. But at all times, I always considered myself 
as one born in Jerusalem. In a dream, in a night-vision, I saw myself stand-
ing with my brother Levites in the Temple, together singing the songs of 
King David of Israel. No ear has rung with these sweet sounds since the 

day that our city was destroyed and its nation cast into exile. I suspect that 
the angels appointed over the Sanctuary of Song erased the sounds of my 
dreams in the night when I awoke in the morning, for fear that if I were 
to sing the songs of my dreams, my fellow brothers would not be able to 
withstand the sorrow that would resonate from their realization of all the 
goodness they have lost.

In order to recompense me for the songs they prevented me from sing-
ing with my voice, they granted me to write songs instead. 
(S.Y. Agnon, from his acceptance speech for the Nobel Prize in Literature)
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Justice
יבָה ֽ  הָשִׁ Restore our judges as at first,  
and our counselors as at the beginning,  
and remove from us sorrow and sighing.  
May You alone, Lord, reign over us  
with loving-kindness and compassion, and vindicate us in justice.  
Blessed are You, Lord,  
the King who loves righteousness and justice. 

Against Informers
ינִים שִׁ לְְְ לַמַּ  וְְ For the slanderers let there be no hope,  
and may all wickedness perish in an instant.  
May all Your people’s enemies swiftly be cut down.  
May You swiftly uproot, crush, cast down  
and humble the arrogant swiftly in our days.  
Blessed are You, Lord,  
who destroys enemies and humbles the arrogant.

ה  חִלָּ בַתְְּ יוֹעֲצֵֽינוּ כְְּ בָרִאשׁוֹנָה, וְְ ינוּ כְְּ טֵֽ יבָה שׁוֹפְְ ֽ הָשִׁ
השבת המשפט

נּוּ יָגוֹן וַאֲנָחָה  ֽ הָסֵר מִמֶּ  וְְ
רַחֲמִים  סֶד וּבְְְ חֶֽ ךָ בְְּ בַדְְּ ה יהוה לְְ ינוּ אַתָּ לךְְְֹ עָלֵֽ  וּמְְְ

ט.  פָּ שְְְׁ מִּ נוּ בַּ קֵֽ צַדְְּ  וְְ
ט. פָּ דָקָה וּמִשְְְׁ לֶךְְְ אוֹהֵב צְְ ה יהוה, מֶֽ רוּךְְְ אַתָּ בָּ

גַע תּאֹבֵד  רֶֽ עָה כְְּ ל הָרִשְְְׁ כָָ וָה, וְְ הִי תִקְְְ ינִים אַל תְְּ שִׁ לְְְ לַמַּ וְְ
ברכת המינים

תוּ  רֵֽ הֵרָה יִכָּ ךָ מְְ בֵי עַמְְּ ל אוֹיְְ כָָ  וְְ
ינוּ.  יָמֵֽ הֵרָה בְְ מְְְ נִיֽעַ בִּ תַכְְְ ר וְְ מַגֵּ ר וּתְְְ בֵּ שַׁ ר וּתְְְ עַקֵּ הֵרָה תְְ הַזֵּדִים מְְ וְְ

נִיֽעַ זֵדִים. בִים וּמַכְְְ ה יהוה, שׁוֹבֵר אוֹיְְ רוּךְְְ אַתָּ בָּ

family upon the virtues of charity: “For I have chosen him, that he may com-
mand his children and his household after him to keep the way of the Lord 
by doing righteousness and justice” (Bereshit 18:19). Through our charitable 
behavior we continue to educate the world in the legacy of Avraham, and we 
advance our redemptive process.

Though Jews at both a personal and communal level have always excelled at 
charity, the development of the modern communities of Israel has instigated 
an unprecedented level of tzedaka. From the inception of Jewish Settlement 
in the late eighteenth century the population was dependent upon foreign 
assistance. Jewish communities the world over bestowed significant sums to 
support the pioneers who returned to our collective homeland. Often the 
transfer of monies was performed illegally and at great risk, as local govern-
ments banned the removal of currency from their respective empires. 

As the modern State was born, taxation as well as a modern economy 
alleviated the level of dependence upon philanthropy. However, our State 
has attracted a level of tzedaka unparalleled in history, as worldwide Jewry 
participates from afar in the rebuilding and renovation of our joint homeland. 
We are literally witnessing a prophetic fulfillment: the Land and People of 
Israel have been rebuilt through charity.

Awaiting God’s kingship
[Our forefathers] said before Him: Master of the World, what if our chil-
dren are never to return? He said to them: Do not say that! If a generation 
awaits My kingship, they are immediately redeemed. 

(Yalkut Shimoni, Eikha 997)

ט פָּ דָקָה וּמִשְְְׁ  אוֹהֵב צְְ לֶךְְְ  מֶֽ The King who loves righteousness and justice. A verse 
in Yeshayahu reaffirms the function of righteousness (charity) in advancing 
our redemption: “Tziyon will be redeemed by justice, and those in her who 
repent, by righteousness” (1:27). 

Based on this verse the Gemara (Sanhedrin 98a) stresses that charity is 
necessary to rebuild Yerushalayim. Slightly altering this Gemara, the Ram-
bam claimed that our nation at large and the Land of Israel are restored 
through charity. 

Charity ennobles personal human virtue just as it stabilizes social progress. 
We live in an era of “welfare” governments which attempt to relieve suffer-
ing through ambitious socialist platforms. Though these achievements are 
impressive, society continues to rely upon charitable assistance at both the 
personal and organizational level. The charitable tradition is part of the Jew-
ish legacy. Avraham was credited by HaKadosh Barukh Hu for raising his 
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The Righteous
יקִים דִּ  עַל הַצַּ To the righteous, the pious,  
the elders of Your people the house of Israel,  
the remnant of their scholars, the righteous converts, and to us,  
may Your compassion be aroused, Lord our God.  
Grant a good reward to all who sincerely trust in Your name. 
Set our lot with them, so that we may never be ashamed,  
for in You we trust.  
Blessed are You, Lord,  
who is the support and trust of the righteous.

Rebuilding Jerusalem
יִם לַֽ לִירוּשָׁ  וְְ To Jerusalem, Your city, may You return in compassion,  
and may You dwell in it as You promised.  
May You rebuild it rapidly in our days as an everlasting structure,  
and install within it soon the throne of David.  
Blessed are You, Lord,  
who builds Jerusalem.

Kingdom of David
 אֶת צֶֽמַח May the offshoot of Your servant David soon flower,  
and may his pride be raised high by Your salvation,  
for we wait for Your salvation all day.  
Blessed are You, Lord,  
who makes the glory of salvation flourish.

רָאֵל  ית יִשְְְׂ ךָ בֵּ נֵי עַמְְּ עַל זִקְְְ עַל הַחֲסִידִים, וְְ יקִים וְְ דִּ עַל הַצַּ
על הצדיקים

ינוּ  עָלֵֽ דֶק, וְְ ֽ רֵי הַצֶּ עַל גֵּ רֵיהֶם, וְְ לֵיטַת סוֹפְְ עַל פְְּ  וְְ
ינוּ  יךָ יהוה אֱלהֵֹֽ  יֶהֱמוּ רַחֲמֶֽ

אֱמֶת  ךָ בֶּ מְְְ שִׁ חִים בְְּ ל הַבּוֹטְְ כָָ כָר טוֹב לְְ תֵן שָׂ  וְְ
הֶם  נוּ עִמָּ קֵֽ ים חֶלְְְ שִׂ  וְְ

נוּ.  חְְְ ךָ בָטָֽ י בְְ עוֹלָם לאֹ נֵבוֹשׁ כִּ  וּלְְְ
יקִים. דִּ טָח לַצַּ עָן וּמִבְְְ ה יהוה, מִשְְְׁ רוּךְְְ אַתָּ בָּ

תָּ  רְְְ ֽ בַּ ר דִּ אֲשֶׁ תוֹכָהּ כַּ כּןֹ בְְּ תִשְְְׁ שׁוּב, וְְ רַחֲמִים תָּ ךָ בְְּ יִם עִירְְ לַֽ לִירוּשָׁ וְְ
בניין ירושלים

יַן עוֹלָם  נְְְ ינוּ בִּ יָמֵֽ קָרוֹב בְְּ נֵה אוֹתָהּ בְְּ  וּבְְְ
כִין.  תוֹכָהּ תָּ הֵרָה לְְ א דָוִד מְְ כִסֵּ  וְְ

יִם. לָֽ רוּשָׁ ה יהוה, בּוֹנֵה יְְ רוּךְְְ אַתָּ בָּ

ךָ  ישׁוּעָתֶֽ רוּם בִּ נוֹ תָּ קַרְְְ יחַ, וְְ מִֽ הֵרָה תַצְְְ ךָ מְְ דְְּ וִד עַבְְְ אֶת צֶֽמַח דָּ
משיח בן דוד

ל הַיּוֹם.  ינוּ כָָּ ֽ ךָ קִוִּ י לִישׁוּעָתְְ  כִּ
שׁוּעָה. רֶן יְְ יחַ קֶֽ מִֽ ה יהוה, מַצְְְ רוּךְְְ אַתָּ בָּ

ךָ דְְּ וִד עַבְְְ  אֶת צֶֽמַח דָּ May the offshoot of Your servant David. Though modern soci-
ety has established democracy as the most equitable form of governance, we 
pray for the restoration of Jewish monarchy. We anticipate a benevolent mon-
archy as potential abuses of the crown are checked by the king’s fear of Heaven. 

There is some discrepancy between the sections in Shofetim describing 
the mitzva to appoint a king and the narrative in I Shmuel in which the first 
Jewish king, Shaul, is appointed. The Torah’s description presents monarchy 
in a favorable light, asserting it as a positive mitzva. By contrast, Shmuel is 
highly critical of the choice of monarchy, and perceives this request as a  

personal affront as well as mutiny against the Supreme Monarch – HaKadosh 
Barukh Hu. 

This dissonance evolves into a well-known dispute between the Rambam, 
who strongly approved of Jewish monarchy, and Abarbanel, who assumed 
it represents a concession to feeble human nature, incapable of revering a 
Divine Monarch. Our Messianic image incorporates a human king, though 
the syntax of the berakha of Justice implies the exclusivity of our true King – 

“May You alone, Lord, reign over us with loving-kindness and compassion” 
(see previous page).
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Response to Prayer
נוּ מַע קוֹלֵֽ  שְְׁ Listen to our voice, Lord our God.  
Spare us and have compassion on us,  
and in compassion and favor accept our prayer,  
for You, God, listen to prayers and pleas. 
Do not turn us away, O our King,  
empty-handed from Your presence,  
for You listen with compassion to the prayer of Your people Israel.  
Blessed are You, Lord, who listens to prayer.

Temple Service
צֵה  רְְ Find favor, Lord our God,  
in Your people Israel and their prayer.  
Restore the service to Your most holy House,  
and accept in love and favor  
the fire-offerings of Israel and their prayer.  
May the service of Your people Israel always find favor with You. 

ינוּ  רַחֵם עָלֵֽ ינוּ, חוּס וְְ נוּ יהוה אֱלהֵֹֽ מַע קוֹלֵֽ שְְׁ
שומע תפלה

נוּ  תֵֽ פִלָּ רָצוֹן אֶת תְְּ רַחֲמִים וּבְְְ ל בְְּ קַבֵּ  וְְ
ה  תָּ תַחֲנוּנִים אָֽ פִלּוֹת וְְ עַ תְְּ י אֵל שׁוֹמֵֽ  כִּ

נוּ יבֵֽ שִׁ נוּ רֵיקָם אַל תְְּ ֽ כֵּ פָנֶיֽךָ מַלְְְ  וּמִלְְּ
רַחֲמִים.  רָאֵל בְְּ ךָ יִשְְְׂ ת עַמְְּ פִלַּ עַ תְְּ ה שׁוֹמֵֽ י אַתָּ  כִּ

ה. פִלָּ עַ תְְּ ה יהוה, שׁוֹמֵֽ רוּךְְְ אַתָּ בָּ

תָם  פִלָּ רָאֵל, וּבִתְְְ ךָ יִשְְְׂ עַמְְּ ינוּ בְְּ צֵה יהוה אֱלהֵֹֽ רְְ
עבודה

ךָ  יתֶֽ בִיר בֵּ ב אֶת הָעֲבוֹדָה לִדְְְ הָשֵׁ  וְְ
רָצוֹן  ל בְְּ קַבֵּ אַהֲבָה תְְ תָם בְְּ פִלָּ רָאֵל וּתְְְ י יִשְְְׂ ֵ אִשּׁ  וְְ

ךָ. ֽ רָאֵל עַמֶּ מִיד עֲבוֹדַת יִשְְְׂ רָצוֹן תָּ הִי לְְ  וּתְְְ

The halakhic functions of a monarch include three mitzvot: conquering 
the Land of Israel, constructing a Mikdash, and destroying Amalek. Beyond 
these specific halakhically mandated functions, he supervises all affairs of 
state: military, economic, social and political. Educationally he serves as na-
tional teacher of Torah. Toward this occupation he must pen a personal Sefer 
Torah which must accompany him wherever he travels. Though each Jew is 
commanded to draft a Sefer Torah, a King must write an additional one. By 
carrying this Sefer on his person he is enabled to teach Torah.

His role as teacher was accentuated every seven years when he directed a 
national Torah reading at the Hak’hel ceremonies. Typically he would also 
convene public learning sessions during the national pilgrimage over the 
three Ĥagim. Shlomo named his Sefer “Kohelet,” in part because he would 
gather the nation to teach them Torah (perhaps even teaching the book of 
Kohelet) during these weeklong celebrations. 

A Jewish king also provides recourse for those who have been unjustly 
exploited. Though the official court system handles most litigation, various 
legal loopholes may allow criminals to escape unpunished, and the weak to 
be exploited by the powerful. The king has the authority to intercede and 

dole out justice independent of classic halakhic parameters. In this respect 
he provided a complementary agency to the court system.

 עבודה Temple service. Even though the Shemoneh Esreh has already included 
prayers to restore Jewish sovereignty and establish a Kingdom of God, a 
specific berakha about the rebuilding of the Mikdash is inserted. In fact the 
Midrash (Midrash Shmuel chapter 13) records that redemption can only arrive 
once Jews have prayed for the Kingdom of Heaven, for the Davidic dynasty, 
and for the restoration of the Mikdash. 

As the Midrash comments (see Bereshit Raba 13:2), “Jews are constantly 
talking about their Mikdash, asking HaKadosh Barukh Hu to rebuild the 
Mikdash, and requesting of Him the date on which it will be rebuilt.” In ad-
dition to formally praying for the rebuilding of the Mikdash, Jews constantly 
have the Mikdash on their minds; even informal or colloquial conversation 
centers upon a structure we have never actually seen, but whose renovation 
we anxiously await.

Constantly conversing about the Mikdash transcends praying for its  
reconstruction. The Kohanim were tasked with guarding the Mikdash (as  
described in the opening sections of Massekhet Tamid). These sentinels 
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And may our eyes witness Your return to Zion in compassion.  
Blessed are You, Lord, who restores His Presence to Zion.

Bow at the first nine words.
Thanksgiving

 מוֹדִים We give thanks to You,  
for You are the Lord our God and God of our ancestors  
for ever and all time.  
You are the Rock of our lives,  
Shield of our salvation from generation to generation.  
We will thank You and declare Your praise for our lives,  
which are entrusted into Your hand;  
for our souls, which are placed in Your charge;  
for Your miracles which are with us every day;  
and for Your wonders and favors at all times,  
evening, morning and midday.  
You are good – for Your compassion never fails.  
You are compassionate – for Your loving-kindnesses never cease.  
We have always placed our hope in You.



רַחֲמִים.  צִיּוֹן בְְּ ךָ לְְ שׁוּבְְ תֶחֱזֶיֽנָה עֵינֵיֽנוּ בְְּ  וְְ
צִיּוֹן. כִינָתוֹ לְְ חֲזִיר שְְׁ ה יהוה, הַמַּ רוּךְְְ אַתָּ בָּ

נוּ לָךְְְ  מוֹדִים אֲנַחְְְֽ
Bow at the first five words.

הודאה

עוֹלָם וָעֶד.  ינוּ לְְ ינוּ וֵאלהֵֹי אֲבוֹתֵֽ ה הוּא יהוה אֱלהֵֹֽ אַתָּ  שָׁ
דוֹר וָדוֹר.  ה הוּא לְְ נוּ, אַתָּ עֵֽ  צוּר חַיֵּיֽנוּ, מָגֵן יִשְְְׁ

ךָ  יָדֶֽ סוּרִים בְְּ ךָ, עַל חַיֵּיֽנוּ הַמְְּ תֶֽ הִלָּ ר תְְּ סַפֵּ ךָ וּנְְְ  נוֹדֶה לְְּ
נוּ ֽ ל יוֹם עִמָּ כָָ בְְּ יךָ שֶׁ ֽ עַל נִסֶּ , וְְ קוּדוֹת לָךְְְ ינוּ הַפְְּ מוֹתֵֽ עַל נִשְְְׁ  וְְ

יִם.  רָֽ הֳֳ צָָ רֶב וָבֹֽקֶר וְְ ל עֵת, עֶֽ כָָ בְְּ יךָ שֶׁ טוֹבוֹתֶֽ יךָ וְְ אוֹתֶֽ לְְ עַל נִפְְְ  וְְ
יךָ  מּוּ חֲסָדֶֽ י לאֹ תַֽ רַחֵם, כִּ הַמְְ יךָ, וְְ י לאֹ כָלוּ רַחֲמֶֽ  הַטּוֹב, כִּ

. ינוּ לָךְְְ ֽ מֵעוֹלָם קִוִּ



were not stationed merely to prevent theft from the Mikdash. A verse in 
II Melakhim (11:6) describes various sentries of Kohanim and concludes, “so 
shall you keep the watch of the house, so that it is not broken down.” The 
final word suggests that their watch is intended to assure that the Mikdash 
isn’t ignored. While the general population may temporarily overlook the 
Mikdash, a regiment of Kohanim maintains constant consciousness of it. 
Having squandered the Mikdash, our constant referencing of the Mikdash in 
our prayers bolsters this consciousness.

Jewish tradition has allocated a unique tefilla for the rebuilding of the  
Mikdash. The Gemara (Bava Batra 60b) records initial responses to the  
trauma of the destruction of the Mikdash. Many considered a complete ban 
on eating meat and drinking wine. This prohibition was deemed too harsh 
and was discarded. Despite the lack of official prohibitions, the Shulĥan 
Arukh (Oraĥ Ĥayyim 1:3) encourages a pious person to be distraught and 
agonize about the loss of the Mikdash. Beginning in medieval times a prac-
tice known as Tikun Ĥatzot developed. A special prayer incorporating kinot 
(laments) upon the loss of the Mikdash and prayers for its renewal, it was 
designed to be recited at the mid-way point of the night.  

Prayers for the rebuilding of the Mikdash are so important that even 
HaKadosh Barukh Hu actively prays for it. The name Yerushalayim is a con-
jugation of the term yera’eh (it should appear) and shalem (perfect). Accord-
ing to the Midrash (Bereshit Raba 56:10) this conjugated name – yearning for 
perfection – captures a Divine longing for the ultimate reconstruction of the 
Mikdash: Rabbi Berekhia cites Rabbi Ĥelbo, “God erects a temporary sukka 
and prays for the ultimate rebuilding of the Mikdash.” The word Yerushalayim 
forms the content of God’s prayer. He prays for the appearance of a perfect 
and complete city, in place of the current unfinished and flawed city. Renova-
tion of the Mikdash is the only agenda which both humans and HaKadosh 
Barukh Hu pray for. 

Sending a telegram to the kotel 1967
After the Kotel was liberated during the Six Day War this telegram was sent: 

To: The Western Wall, Yerushalayim
We thank HaKadosh Barukh Hu for His Miracles and Salvation
Signed: The Jewish Community of Antwerp
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ים סִּ  עַל הַנִּ

At this point in the silent Amida it is permitted to add a rabbinically 
formulated “Al HaNissim.” The following was written by Rabbi Neria 

(alternative versions can be found on pages 656–659).

[We thank You also] for the miracles, the redemption, the 
mighty deeds, the salvations, and the victories in battle which You 
performed for our ancestors in those days, at this time.

When the armies of the Middle East rose up against Your people 
Israel and sought to destroy, slay and exterminate the inhabitants of 
Your Land, young and old, children and women, and among them 
those who had survived the sword and were saved from the horror 
of Your enemies’ flames, one from a city, two from a family, hoping 
to find a resting place for the soles of their feet in Your land that You 
had promised them; then You in Your great compassion stood by us 
in our time of distress, thwarted their counsel and frustrated their 
plans, raised us upright and established our liberty, championed our 
cause, judged our claim, avenged our wrong, delivered the strong 
into the hands of the weak, the many into the hands of the few, the 
impure into the hands of the holy. You made for Yourself great and 
holy renown in Your world, and for Your people Israel You performed 
a great salvation and redemption as of this day. You subjugated peoples 
under us, nations beneath our feet, and You gave us our inheritance, 
the Land of Canaan to its borders, and returned us to the place of 
Your holy Sanctuary.

(In the same way, make us a miracle and a glorious wonder, thwart 
the counsel of our enemies, have us prosper in the pastures of our 
Land, and gather in our scattered ones from the four corners of the 
earth, and we will rejoice in the rebuilding of Your city and in the 
establishment of Your Sanctuary and in the flourishing of the pride 
of Your servant David, speedily in our days, and we will give thanks 
to Your great name.) Continue with “For all these things.”

חָמוֹת  לְְְ הַמִּ עַל  וְְ שׁוּעוֹת  הַתְְּ עַל  וְְ בוּרוֹת  הַגְְּ עַל  וְְ קָן  רְְְ הַפֻּ עַל  וְְ ים  סִּ הַנִּ עַל 

At this point in the silent עמידה it is permitted to add a rabbinically  
formulated ים סִּ   The following was written by Rabbi Neria .עַל הַנִּ

)alternative versions can be found on pages 656–659(.

מַן הַזֶּה. זְְּ יָּמִים הָהֵם בַּ ינוּ בַּ יתָ לַאֲבוֹתֵֽ ֽ עָשִׂ שֶׁ

ד אֶת  אַבֵּ מִיד לַהֲרגֹ וּלְְְ הַשְְְׁ שׁוּ לְְ רָאֵל, וּבִקְְְ ךָ יִשְְְׂ אוֹת עֲרָב עַל עַמְְּ דוּ צִבְְְ עָמְְ שֶׁ כְְּ
לוּ  ר נִצְְּ רֶב אֲשֶׁ רִידֵי חָֽ ים, וּבָהֶם עַם שְְׂ נָשִׁ עַד זָקֵן טַף וְְ עַֽר וְְ צֶֽךָ, מִנַּ בֵי אַרְְְ יוֹשְְׁ
צאֹ  רוּ לִמְְְ בְְּ שִׂ חָה, וְְ פָּ שְְְׁ נַיִֽם מִמִּ יךָ, אֶחָד מֵעִיר וּשְְְׁ אֶֽ ל שׂוֹנְְ פֶֹת הָאֵשׁ שֶׁ מִתּֽ
ים  הָרַבִּ יךָ  רַחֲמֶֽ בְְּ ה  אַתָּ וְְ לָהֶם.  תָּ  חְְְ טַֽ הִבְְְ ר  אֲשֶׁ ךָ  צְְ אַרְְְ בְְּ לָם  רַגְְְ כַף  לְְ מָנֽוֹחַ 
תָּ  פְְְ ם, זָקַֽ תָּ בְְְ תָּ אֶת מַחֲשַׁ לְְְ קַֽ קִלְְְ תָּ אֶת עֲצָתָם וְְ רְְְ נוּ, הֵפַֽ עֵת צָרָתֵֽ נוּ בְְּ תָּ לָֽ דְְְ עָמַֽ
תָּ אֶת  מְְְ ינֵנֽוּ, נָקַֽ תָּ אֶת דִּ נְְְ ֽ נוּ, דַּ תָּ אֶת רִיבֵֽ בְְְ נוּ, רַֽ תָּ אֶת חֵרוּתֵֽ מְְְ קוֹמַֽ נוּ וְְ קוֹמָתֵֽ
ם  ךָ שֵׁ יתָ לְְ ֽ עָשִׂ ים, וְְ דוֹשִׁ יַד קְְ מֵאִים בְְּ ים, טְְ עַטִּ יַד מְְ ים בְְּ תָּ רַבִּ רְְְ נוּ, מָסַֽ מָתֵֽ נִקְְְ
הַיּוֹם  קָן כְְּ דוֹלָה וּפֻרְְְ שׁוּעָה גְְּ יתָ תְְּ ֽ רָאֵל עָשִׂ ךָ יִשְְְׂ עַמְְּ ךָ, וּלְְְ עוֹלָמֶֽ קָדוֹשׁ בְְּ דוֹל וְְ גָּ
נוּ,  נוּ אֶת נַחֲלָתֵֽ תָּ לָֽ נָתַֽ נוּ, וְְ לֵֽ חַת רַגְְְ ֽ ים תַּ אֻמִּ נוּ וּלְְְ ֽ תֵּ חְְְ ים תַּ תָּ עַמִּ רְְְ ֽ בַּ הַזֶּה, הִדְְְ

ךָ. שׁ הֵיכָלֶֽ דַּ קוֹם מִקְְְ נוּ אֶל מְְ ֽ תָּ הֶחֱזַרְְְ יהָ, וְְ בוּלוֹתֶֽ נַעַֽן לִגְְְ רֶץ כְְּ אֶֽ

צֶֽךָ,  אוֹת אַרְְְ נְְְ נֵנֽוּ בִּ ְְ דַשּׁ ינוּ, וְְ בֵֽ טוֹבָה, הָפֵר עֲצַת אוֹיְְ נוּ נֵס וָפֶֽלֶא לְְ ֽ ה עִמָּ ן עֲשֵׂ )כֵּ
תִקּוּן  וּבְְְ ךָ  עִירֶֽ יַן  בִנְְְ בְְּ מַח  נִשְְְׂ וְְ ץ,  קַבֵּ תְְּ רֶץ  הָאָֽ פוֹת  נְְְ כַּ ע  בַּ מֵאַרְְְ ינוּ  פוּצוֹתֵֽ וּנְְְ
דוֹל(. ךָ הַגָּ מְְְ שִׁ נוֹדֶה לְְ ינוּ, וְְ יָמֵֽ הֵרָה בְְּ מְְְ ךָ בִּ ֽ דֶּ דָוִד עַבְְְ רֶן לְְ מִיחַת קֶֽ ךָ וּבִצְְְ הֵיכָלֶֽ

Continue with ם לָּ עַל כֻּ . וְְ

Some dispute the addition of Al HaNissim in the final three blessings 
of the Amida, in light of the Shulĥan Arukh (Oraĥ Ĥayyim 119:1): “If one 
wishes to add any blessing among the middle blessings, one may add.” From 
here, some have inferred that additional passages may only be added in the 

ים סִּ  עַל הַנִּ Al HaNissim. The Al HaNissim prayer, “[We thank You also] for 
the Miracles,” is incorporated into and completes the thanksgiving blessing 
that begins with Modim. It is recited on Ĥanukka and Purim, on days that 
we thank God for His open miracles that saved the nation of Israel from 
physical and spiritual annihilation. This addition is already mentioned in 
the Tosefta (Megilla 3, 4) which determines that “on Ĥanukka and Purim, the 
event should be recounted in the blessings of thanksgiving.” The text of Al 
HaNissim that features in our prayer books today first appears in the prayer 
books of the Geonim.

In this vein, a version of Al HaNissim that similarly “recounts the event” 
has been composed for Yom HaAtzma’ut, printed here above. 
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ם לָּ עַל כֻּ  וְְ For all these things may Your name be blessed and 
exalted, our King, continually, for ever and all time. 
Let all that lives thank You, Selah!  
and praise Your name in truth,  
God, our Savior and Help, Selah!  
Blessed are You, Lord, whose name is “the Good”  
and to whom thanks are due.

Peace
לוֹם רָב  שָׁ Grant great peace to Your people Israel for ever,  
for You are the sovereign Lord of all peace;  
and may it be good in Your eyes  
to bless Your people Israel  
at every time, at every hour, with Your peace. 
Blessed are You, Lord,  
who blesses His people Israel with peace.

Some say the following verse:
May the words of my mouth and the meditation of my heart  
find favor before You, Lord, my Rock and Redeemer.



Ps. 19

עוֹלָם וָעֶד. מִיד לְְ נוּ תָּ ֽ כֵּ ךָ מַלְְְ מְְְ רוֹמַם שִׁ יִתְְְ רַךְְְ וְְ בָּ ם יִתְְְ לָּ עַל כֻּ  וְְ
לָה  ֽ כלֹ הַחַיִּים יוֹדֽוּךָ סֶּ  וְְ

אֱמֶת  ךָ בֶּ מְְְ לוּ אֶת שִׁ  וִיהַלְְ
לָה.  נוּ סֶֽ רָתֵֽ עֶזְְְ נוּ וְְ שׁוּעָתֵֽ  הָאֵל  יְְ

הוֹדוֹת. ךָ נָאֶה לְְ ךָ וּלְְְ מְְְ ה יהוה, הַטּוֹב שִׁ רוּךְְְ אַתָּ בָּ

עוֹלָם  ים לְְ שִׂ ךָ תָּ רָאֵל עַמְְּ לוֹם רָב עַל יִשְְְׂ שָׁ
ברכת שלום

לוֹם.  ָ ל הַשּׁ כָָ לֶךְְְ אָדוֹן לְְ ה הוּא מֶֽ י אַתָּ  כִּ
רָאֵל  ךָ יִשְְְׂ בָרֵךְְְ אֶת עַמְְּ עֵינֶיֽךָ לְְ טוֹב בְְּ  וְְ

ךָ. לוֹמֶֽ שְְְׁ עָה בִּ ל שָׁ כָָ ל עֵת וּבְְְ כָָ  בְְּ
לוֹם. ָ שּׁ רָאֵל בַּ בָרֵךְְְ אֶת עַמּוֹ יִשְְְׂ ה יהוה, הַמְְ רוּךְְְ אַתָּ בָּ

גֹאֲלִי׃ פָנֶיֽךָ, יהוה צוּרִי וְְ י לְְ יוֹן לִבִּ הֶגְְְ רֵי־פִי וְְ רָצוֹן אִמְְְ יוּ לְְ יִהְְְ

Some say the following verse:



תהלים יט

tute a new prayer of thanksgiving based on the classical Al HaNissim for-
mat (see Rabbi David’s Ufros Aleha Sukkat Shelomekha, Afula 2000, pages  
49–51).

In the prayer book of the Religious Kibbutz Movement (the 1968 edition), 
it says: “Some say Al HaNissim in the Amida and in Grace after Meals,” based 
on the custom of the Italian synagogue in Jerusalem, and also on the words 
of Rabbi E.Z. Melamed (in his book Minhag VeHalakha, Jerusalem 1960, 192). 
This comment was omitted in later versions of the prayer book, presumably 
because this addition was not taken up by the congregation. Whether it was 
felt that the proposed version of Al HaNissim was too long, or perhaps for 
some other reason, this prayer generally appears in prayer books under the 
rubric “Some say,” and is commonly omitted.� bl

middle blessings of the Amida, but not in its opening or concluding bless-
ings. However, in his work Beit Yosef (Oraĥ Ĥayyim 693), Rabbi Yosef Karo 
responds to those who claim the recitation of Al HaNissim on the 15th of 
Adar (Shushan Purim) is prohibited: “I do not know what prohibition there 
is in reciting Al HaNissim.” That is, if a person uses a formula that the sages 
instituted, it is not considered a disruption in prayer. However, the Aĥaronim 
disagreed, and established that Al HaNissim should not be recited after Purim 
(in walled cities, where they lived) and the Mishna Berura also holds (108:38) 
that reciting Al HaNissim constitutes a disruption in the prayer as if one were 
making conversation.

Rabbi Shmuel David, the Rabbi of Afula (and previously the Rabbi 
of Kibbutz Rosh Tzurim) responded to those who disagree by asserting 
that there is no basis to forbid this addition, and it is even fitting to insti-
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 אֱלהַֹי My God,  
guard my tongue from evil and my lips from deceitful speech.  
To those who curse me, let my soul be silent;  
may my soul be to all like the dust.  
Open my heart to Your Torah  
and let my soul pursue Your commandments.  
As for all who plan evil against me,  
swiftly thwart their counsel and frustrate their plans. 

Act for the sake of Your name;  
act for the sake of Your right hand;  
act for the sake of Your holiness;  
act for the sake of Your Torah. 

That Your beloved ones may be delivered,  
save with Your right hand and answer me.  
May the words of my mouth  
and the meditation of my heart find favor before You,  
Lord, my Rock and Redeemer. 
Bow, take three steps back, then bow, first left, then right, then center, while saying:

May He who makes peace in His high places,  
make peace for us and all Israel –  
and say: Amen.

הִי רָצוֹן  יְְ May it be Your will, Lord our God and God of our ancestors,  
that the Temple be rebuilt speedily in our days,  
and grant us a share in Your Torah.  
And there we will serve You with reverence,  
as in the days of old and as in former years.  
Then the offering of Judah and Jerusalem  
will be pleasing to the Lord as in the days of old and as in former years.

Berakhot 
17a

Ps. 60

Ps. 19

Mal. 3

אֱלהַֹי
מָה ר מִרְְְ בֵּ פָתַי מִדַּ שׁוֹנִי מֵרָע וּשְְְׂ צרֹ לְְ  נְְ

יֶה. הְְְ עָפָר לַכּלֹ תִּ י כֶּ שִׁ נַפְְְ י תִדּםֹ, וְְ שִׁ לַי נַפְְְ קַלְְ לִמְְְ  וְְ
י. שִׁ דֹּף נַפְְְ רְְְ יךָ תִּ וֹ�תֶֽ מִצְְְ ךָ, וּבְְְ תוֹרָתֶֽ י בְְּ תַח לִבִּ  פְְּ

בִים עָלַי רָעָה ל הַחוֹשְְׁ כָָ  וְְ
ם. תָּ בְְְ קֵל מַחֲשַׁ קַלְְְ הֵרָה הָפֵר עֲצָתָם וְְ  מְְ

ךָ  מֶֽ עַן שְְׁ מַֽ ה לְְ עֲשֵׂ 	 
ךָ מִינֶֽ עַן יְְ מַֽ ה לְְ עֲשֵׂ 	 

ךָ  תֶֽ ָ דֻשּׁ עַן קְְ מַֽ ה לְְ עֲשֵׂ 	 
ךָ. עַן תּוֹרָתֶֽ מַֽ ה לְְ עֲשֵׂ 	 

ךָ וַעֲנֵנִֽי׃ מִינְְ יעָה יְְ ֽ יךָ, הוֹשִׁ דִידֶֽ צוּן יְְ עַן יֵחָלְְ מַֽ לְְ
גאֲֹלִי׃ פָנֶיֽךָ, יהוה צוּרִי וְְ י לְְ יוֹן לִבִּ הֶגְְְ רֵי־פִי וְְ רָצוֹן אִמְְְ יוּ לְְ יִהְְְ

רוֹמָיו  מְְְ לוֹם בִּ ה שָׁ עֹשֶׂ
Bow, take three steps back, then bow, first left, then right, then center, while saying:

רָאֵל  ל יִשְְְׂ עַל כָָּ ינוּ וְְ לוֹם עָלֵֽ ה שָׁ  הוּא יַעֲשֶׂ
רוּ אָמֵן. אִמְְְ וְְ

ינוּ  ינוּ וֵאלהֵֹי אֲבוֹתֵֽ פָנֶיֽךָ יהוה אֱלהֵֹֽ הִי רָצוֹן מִלְְּ  יְְ
ךָ  תוֹרָתֶֽ נוּ בְְּ קֵֽ תֵן חֶלְְְ ינוּ, וְְ יָמֵֽ הֵרָה בְְ מְְְ שׁ בִּ דָּ קְְְ ית הַמִּ נֶה בֵּ יִּבָּ  שֶׁ

מֹנִיּוֹת.  נִים קַדְְְ שָׁ ימֵי עוֹלָם וּכְְְ אָה כִּ יִרְְְ ךָ בְְּ דְְְ ם נַעֲבָָ שָׁ  וְְ
מֹנִיּוֹת׃ נִים קַדְְְ שָׁ ימֵי עוֹלָם וּכְְְ םִ כִּ לָֽ הוּדָה וִירוּשָׁ חַת יְְ בָה לַיהוה מִנְְְ עָרְְ וְְ

ברכות יז.

תהלים ס

תהלים יט

מלאכי ג
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Hallel
In some communities the Full Hallel is said on the eve of Yom HaAtzma’ut,  

and many add the blessing before 

רוּךְְְ  בָּ Blessed are You, Lord our God, King of the Universe,  
who has made us holy through His commandments  
and has commanded us to recite the Hallel.

סדר הלל

לֶךְְְ הָעוֹלָם ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְְְ אַתָּ בָּ

In some communities the הלל שלם is said on יום העצמאות night,  
and many add the blessing before 

ל. ראֹ אֶת הַהַלֵּ ֽנוּ לִקְְְ צִוָּ וֹ�תָיו וְְ מִצְְְ נוּ בְְּ ֽ שָׁ ר קִדְְּ אֲשֶׁ

be said. Rabbeinu Tam (Tosafot, Berakhot 14a), and in his wake, all 
Ashkenazic authorities and some Sephardic and North African au-
thorities, hold that one does make a blessing on a custom. According 
to Sephardim from Eastern communities (Maimonides, The Laws of 
Ĥanukka, 83:5–7) one does not make a blessing on a custom. (See 
sources and discussion about this dispute in Rabbi Shmuel David’s 

“Collection of Questions and Answers Regarding the Laws of Yom 
HaAtzma’ut,” Afula: 2000; Rabbi Uri Sherki, Siddur Beit Melukha; 
the pamphlet “Ba Orekh” which supports reciting the blessing even 
in Eastern communities.)

Many of those who came to Israel from North Africa and the 
East did not struggle with issues of Zionist philosophy and religious 
practice. The community considered themselves an inherent part of 
the fulfillment of the vision of returning to Zion, experiencing the 
redemption firsthand; and thus saw no contradiction between the 
world of the synagogue and the redemptive process. In a short, sharp 
response to the question of whether one should recite Hallel on Yom 
HaAtzma’ut, Rabbi Yosef Messas answered: “Don’t meddle in such 
affairs. You are a devout Sephardi – do what we do. Celebrate the fes-
tival with complete Hallel, with gratitude to the glorious King, blessed 
be He; eat, drink and be merry, and we have no business with others” 
(Otzar HaMikhtavim, 3, 2009:1). 

4.	 �Some hold that though we must praise and thank God on Yom 
HaAtzma’ut, this should be in the form of Half Hallel and a blessing 
should not be said. Some authorities hold that Hallel can only be re-
cited with a blessing when a miracle is performed for all of Israel, and 

Hallel on Yom HaAtzma’ut 
1.	 �According to Talmudic tradition, the prophets instituted the recitation 

of Hallel “for every [appropriate] occasion and for every trouble, may 
it not come upon the Jewish people. And when they are redeemed, 
they recite it over their redemption” (Pesaĥim 117a). Hallel was also 
instituted after the era of prophecy: the sages of the generation af-
ter the Hasmonean Rebellion introduced the recitation of Hallel on 
Ĥanukka. The prophets had conferred authority upon the leaders of 
future generations to determine whether the events of their own time 
were considered redemptions from crisis, thus requiring the recitation 
of Hallel. 

2.	 �Opinions are divided with regard to the recitation of Hallel on Yom 
HaAtzma’ut. Some hold that it is obligatory, based on the decision 
of Rabbi Herzog and Rabbi Uziel of the Chief Rabbinate in the first  
years of the State, who are considered the “sages of the generation” 
(just as the Hasmonean sages were). Some say that the source of the 
obligation is not a rabbinic decision but stems from the established 
custom of reciting Hallel in the synagogue, which, over the years, has 
acquired the binding status of “an old custom” (minhag vatikin). 

3.	 �Whether or not to recite the introductory blessing is also a matter 
of debate. If Hallel is based on the prophetic institution, its recital 
on Yom HaAtzma’ut is of equal standing with the Hallel recited on 
Ĥanukka, and, as the blessing is recited on all eight days of Ĥanukka, 
the blessing should similarly be recited on Yom HaAtzma’ut. However, 
if the recitation of Hallel on Yom HaAtzma’ut is based on a long-
established custom, then it is questionable whether a blessing should 
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לוּיָהּ  הַלְְ Halleluya! Servants of the Lord, give praise; praise 
the name of the Lord. Blessed be the name of the Lord now 
and for evermore. From the rising of the sun to its setting, 
may the Lord’s name be praised. High is the Lord above all 
nations; His glory is above the heavens. Who is like the Lord 
our God, who sits enthroned so high, yet turns so low to see 
the heavens and the earth?  He raises the poor from the dust 
and the needy from the refuse heap, giving them a place along-
side princes, the princes of His people. He makes the woman 
in a childless house a happy mother of children. Halleluya!

Ps. 113 ם הִי שֵׁ ם יהוה׃ יְְ לוּ אֶת־שֵׁ דֵי יהוה, הַלְְ לוּ עַבְְְ לוּיָהּ, הַלְְ הַלְְ

בוֹאוֹ,  מֶשׁ עַד־מְְ ֽ רַח־שֶׁ זְְְ עַד־עוֹלָם׃ מִמִּ ה וְְ , מֵעַתָּ בֹרָךְְְ יהוה מְְ

בוֹדוֹ׃  יִם כְְּ מַֽ ָ ל־גּוֹיִם יהוה, עַל הַשּׁ ם יהוה׃ רָם עַל־כָָּ ל שֵׁ הֻלָּ מְְ

אוֹת,  לִרְְְ ילִי  פִּ שְְְׁ הַמַּ בֶת׃  ֽ לָשָׁ יהִי  בִּ גְְְ הַמַּ ינוּ,  אֱלהֵֹֽ יהוה  כַּ מִי 

יוֹן׃  פֹּת יָרִים אֶבְְְ ל, מֵאַשְְְׁ קִימִי מֵעָפָר דָּ רֶץ׃  מְְ יִם וּבָאָֽ מַֽ ָ שּׁ בַּ

יִת,  ֽ רֶת הַבַּ יבִי עֲקֶֽ דִיבֵי עַמּוֹ׃ מוֹשִׁ דִיבִים, עִם נְְ יבִי עִם־נְְ הוֹשִׁ לְְ

לוּיָהּ׃ מֵחָה, הַלְְ נִים שְְׂ אֵם־הַבָּ

תהלים קיג

asked: If a person can disrupt his prayer to “greet a king” during the 
Shema, which is a Torah-prescribed mitzva, then surely he can disrupt 
Hallel, which is a rabbinically prescribed mitzva – or is publicizing the 
miracle more important? The asker of this question makes two asser-
tions: firstly, that Hallel is rabbinically prescribed; and secondly, that 
Hallel publicizes the miracle. The significance of Hallel “publicizing 
the miracle” also emerges from a discussion in Megilla 3a: “Priests at 
their service, the Levites on their platform, and the Israelites at their 
post – all leave their work and come to hear the Megilla reading.” From 
here, the sages justified putting their Torah studies on hold in order 
to hear the Megilla. The Tosafot (ibid.) raise the possibility that they 
must first finish their work, and then they may read the Megilla by 
themselves (rather than with the congregation), but come to the con-
clusion that “it is best to read with the congregation because it serves 
to publicize the miracle.” 

Whoever is familiar with the prayer service of Yom HaAtzma’ut 
knows that the miracle is mainly publicized during the evening prayers, 
when men, women and children, arrayed in blue and white, flock to 
the synagogue in order to usher in the festival. Reciting Hallel with 
most of the congregation present truly “publicizes the miracle,” and 
indeed, there is special significance, and a special atmosphere, in the 
recitation of Hallel at night, as the festival begins.� bl

מֵחָה נִים שְְׂ יִת, אֵם־הַבָּ ֽ רֶת הַבַּ יבִי עֲקֶֽ  מוֹשִׁ He makes the woman in a childless house a 
happy mother of children. Our land is described as our home or house, and 

only a small percentage of the nation was in the Land of Israel in 1948. 
Some hold that Hallel should only be said in the case of an open or 
revealed miracle (nes galui), such as the miracle of the oil on Ĥanukka. 
Some would class the establishment of the State as a nes tiv’i, a miracle 
through more natural means. These doubts were taken into account 
by the members of the Chief Rabbinate in its early years. However, in 
1974, following the miraculous deliverance during the Yom Kippur War, 
the Rabbinate, headed by Rabbi Shlomo Goren, ruled that that year, 
Hallel should be said with a blessing.

5.	 �The Rabbinate instituted the recitation of Hallel in the morning 
prayers, but not in the evening prayers. Some communities also recite 
Hallel on the evening of Yom HaAtzma’ut, as they do on Pesaĥ. The 
main source for this recitation comes from Rabbi Shlomo Goren (in 
his book Torat HaShabbat VeHaMoed.) He holds that reciting Hallel 
in the evening is obligatory, because a miracle that takes place at night 
(such as the exodus from Egypt) requires the recitation of Hallel at 
night, and most of the miracles of the War of Independence took 
place at night. Many disagreed with his argument, and communities 
differ. Most do not say Hallel at night, some recite Hallel without a 
blessing, and a few communities do say Hallel in the spirit of Rabbi 
Goren. Each congregation must fix their own custom, in accordance 
with their communities.

Rabbi Goren’s opinion is supported by another argument, that 
of “publicizing the miracle.” In tractate Berakhot 14a, Rabbi Ĥiyya is 
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צֵאת  בְְּ When Israel came out of Egypt, the house of Jacob 
from a people of foreign tongue, Judah became His sanctuary, 
Israel His dominion. The sea saw and fled; the Jordan turned 
back. The mountains skipped like rams, the hills like lambs.  
Why was it, sea, that you fled? Jordan, why did you turn back? 
Why, mountains, did you skip like rams, and you, hills, like 
lambs? It was at the presence of the Lord, Creator of the earth, 
at the presence of the God of Jacob, who turned the rock into 
a pool of water, flint into a flowing spring.

נוּ  לאֹ לָֽ Not to us, Lord, not to us, but to Your name give glory, 
for Your love, for Your faithfulness. Why should the nations 
say, “Where now is their God?” Our God is in heaven; what-

Ps. 114

Ps. 115

תָה  הָיְְ לעֵֹז׃  מֵעַם  יַעֲקבֹ  ית  בֵּ יִם,  רָֽ צְְְ מִמִּ רָאֵל  יִשְְְׂ צֵאת  בְְּ

ן  דֵּ לוֹתָיו׃ הַיָּם רָאָה וַיָּנסֹ, הַיַּרְְְ שְְׁ רָאֵל מַמְְְ שׁוֹ, יִשְְְׂ דְְְ קָָ הוּדָה לְְ יְְ

נֵי־צֹאן׃  בְְְ כִּ בָעוֹת  גְְּ אֵילִים,  כְְ דוּ  רָקְְ הֶהָרִים  אָחוֹר׃  לְְ יִסֹּב 

הֶהָרִים  אָחוֹר׃  לְְ סֹּב  תִּ ן  דֵּ הַיַּרְְְ תָנוּס,  י  כִּ הַיָּם  ךָ  מַה־לְְּ  

חֽוּלִי  אָדוֹן  נֵי  פְְְ מִלִּ נֵי־צֹאן׃  בְְְ כִּ בָעוֹת  גְְּ אֵילִים,  כְְ דוּ  קְְ רְְְ תִּ

מִישׁ  יִם, חַלָּ כִי הַצּוּר אֲגַם־מָֽ נֵי אֱלֽוֹהַּ יַעֲקבֹ׃ הַהֹפְְ פְְְ רֶץ, מִלִּ  אָֽ

יִם׃ נוֹ־מָֽ יְְ מַעְְְ לְְ

ךָ עַל־ דְְּ בוֹד, עַל־חַסְְְ ן כָּ ךָ תֵּ מְְְ שִׁ י־לְְ נוּ, כִּ לאֹ לָֽנוּ יהוה לאֹ לָֽ

ינוּ  וֵאלהֵֹֽ אֱלהֵֹיהֶם׃  אַיֵּה־נָא  הַגּוֹיִם  רוּ  יאֹמְְ ה  מָּ לָֽ ךָ׃  ֽ אֲמִתֶּ

תהלים קיד

תהלים קטו

our return as a homecoming. Though our warrant to remain in our Land is 
dependent upon our religious and moral behavior, our actual presence in 
Israel has meaning – flawed meaning – but meaning, even without complete 
religious fidelity. 

Yeĥezkel captures this concept when he describes “when the people of 
Israel were living in their own Land, they defiled it by their conduct and 
their actions. Their conduct was like a woman’s monthly uncleanness in My 
sight” (36:17). The pasuk presents a strange formulation: Jewish residence 
in Israel which, in effect, contaminates the Land. The prophet censures this 
tragedy, but Ĥazal invert the meaning of this verse. In Eikha Raba (3:7) the 
pasuk depicts a wistful God, longing for the return of His rebellious children: 

“I wish My children would return even if they contaminate the Land by their 
infidelity.” A parallel midrash actually presents HaKadosh Barukh Hu as 
nostalgic for His errant children: “Would it be that My aberrant children 
would be united with Me, as we were in the desert.”

It is difficult to reconcile this nostalgia with verses which attribute our 
expulsion from Israel to our wayward behavior. Among the numerous verses, 
the most graphic is the pasuk in Vayikra (18:28) which portrays our expulsion 
as a national spewing: “And if you defile the Land, it will vomit you out as it 
vomited out the nations that were before you.” Under which conditions are 
we welcomed in our Land despite our betrayal, and under which conditions 
are we expelled?

Perhaps the type of sin determines our ability to remain in our Land. We 
were first expelled due to cardinal sins; chief among them idol worship. 
Outright theological rebellion shatters our historical contract with our Land, 
and prompts our expulsion. During the Second Temple Era our society was 
fractured by internecine struggle and ideological hatred. A frayed nation 
lost its mandate to reside as a unified nation in its homeland. In the absence 
of these conditions – even under conditions of religious malfunction – the 
Land embraces her children.

Alternatively, conscious rebels aren’t tolerated by the Land, while innocent 
wayward children are embraced. The generations of the First and Second 
Temples were exposed to revelation and miracles, and lived close enough 
to the exodus to vividly recall those events. Their mutiny is offensive to the 
Land and cannot be countenanced. Modern secular Jews who have returned 
to Israel lack religious education and may not operate under the demands 
of previous generations. Their entry into the Land isn’t preconditioned on 
religious awakening; they are welcomed home, despite religious malfunction, 
with the hope that their return will one day awaken religious interest. 

A Nation of Monotheism – Psalm 115
The great task of the Jewish People is to disseminate the message of monothe-
ism to an entire world. The predominantly monotheistic environment which 
we inhabit reflects the success of the Jewish mission. Christianity and Islam 
each lifted Jewish ideas of monotheism, and helped propagate these concepts 
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ever He wills He does. Their idols are silver and gold, made by 
human hands. They have mouths but cannot speak; eyes but 
cannot see. They have ears but cannot hear; noses but cannot 
smell. They have hands but cannot feel; feet but cannot walk. 
No sound comes from their throat. Those who make them be-
come like them; so will all who trust in them.  Israel, trust in 
the Lord – He is their Help and their Shield. House of Aaron, 
trust in the Lord – He is their Help and their Shield. You who 
fear the Lord, trust in the Lord – He is their Help and their  
Shield.

נוּ כָרָֽ  יהוה זְְ The Lord remembers us and will bless us. He will 
bless the house of Israel. He will bless the house of Aaron. He 
will bless those who fear the Lord, small and great alike. May 
the Lord give you increase: you and your children. May you 
be blessed by the Lord, Maker of heaven and earth.  The 
heavens are the Lord’s, but the earth He has given over to 

ה  זָהָב, מַעֲשֵׂ ֽסֶף וְְ יהֶם כֶּ ה׃ עֲצַבֵּ ר־חָפֵץ עָשָׂ יִם, כּלֹ אֲשֶׁ מָֽ ָ בַשּׁ

נַיִֽם  זְְְ אוּ׃ אָָ לאֹ יִרְְְ רוּ, עֵינַיִֽם לָהֶם וְְ ֽ דַבֵּ לאֹ יְְ ה־לָהֶם וְְ דֵי אָדָם׃ פֶּ יְְ

מִישׁוּן,  לאֹ יְְ דֵיהֶם וְְ רִיחוּן׃ יְְ לאֹ יְְ עוּ, אַף לָהֶם וְְ מָֽ לאֹ יִשְְְׁ לָהֶם וְְ

יהֶם,  יוּ עֹשֵׂ מוֹהֶם יִהְְְ רוֹנָם׃ כְְּ גְְְ גּוּ בִּ ֽכוּ, לאֹ־יֶהְְְ הַלֵּ לאֹ יְְ לֵיהֶם וְְ רַגְְְ

ם  רָם וּמָגִנָּ יהוה, עֶזְְְ טַח בַּ רָאֵל בְְּ הֶם׃  יִשְְְׂ חַ בָּ ר־בּטֵֹֽ כּלֹ אֲשֶׁ

אֵי  יִרְְְ הוּא׃  ם  וּמָגִנָּ רָם  עֶזְְְ בַיהוה,  חוּ  טְְְ בִּ אַהֲרֹן  ית  בֵּ הוּא׃ 

ם הוּא׃ רָם וּמָגִנָּ חוּ בַיהוה, עֶזְְְ טְְְ יהוה בִּ

ית  בָרֵךְְְ אֶת־בֵּ רָאֵל, יְְ ית יִשְְְׂ בָרֵךְְְ אֶת־בֵּ , יְְ בָרֵךְְְ נוּ יְְ כָרָֽ יהוה זְְ

דלִֹים׃ יסֵֹף יהוה  ים עִם־הַגְְּ טַנִּ אֵי יהוה, הַקְְּ בָרֵךְְְ יִרְְְ אַהֲרֹן׃ יְְ

ה  עֹשֵׂ לַיהוה,  ם  אַתֶּ רוּכִים  בְְּ נֵיכֶם׃  עַל־בְְּ וְְ עֲלֵיכֶם  עֲלֵיכֶם, 

נֵי־ רֶץ נָתַן לִבְְְ הָאָֽ יִם לַיהוה, וְְ מַֽ יִם שָׁ מַֽ ָ רֶץ׃  הַשּׁ יִם וָאָֽ מַֽ שָׁ

to a world audience. Even though each religion corrupted our pure brand of 
monotheism, they still succeeded in transitioning humanity from ancient 
idolatry into modern monotheism. One of the basic tenets of monotheism 
is that HaKadosh Barukh Hu has absolutely no physical likeness or imagery. 
Here we will outline the absurdity of casting God in physical form.

A pivotal moment in the history of monotheism occurred after the destruc-
tion of the First Mikdash. Nebuchadnezzar gathered emissaries from across the 
globe to kneel before his six-story idol which was ablaze with fire. One by one 
each culture submitted to his indomitable authority, and worshiped his statue. 
Only three relatively unknown Jews defied his authority, refused his command, 
and championed the cause of monotheism. Ĥananya, Misha’el, and Azarya 
were forcibly thrust into Nebuchadnezzar’s fiery furnace, while reciting the 
phrases of this chapter, and reinforcing the presence of monotheism during an 
otherwise dark period. The era of the First Temple had been marred by wide-
spread idol worship. Though believing in God, most Jews also deified pagan 
idols. This hypocrisy exiled ten tribes and ultimately destroyed the Mikdash. 
The defiance of these three martyrs not only debunked Nebuchadnezzar’s faith, 
but it also reestablished the Jewish mission of monotheism.

Throughout history, regardless of overall religious commitment, Jews 
have steadfastly and courageously avoided any humanizing imageries of 
HaKadosh Barukh Hu, while preserving our pure blend of monotheism. For 
two thousand years Jews have heroically confronted aggressive attempts to 
sway us from our unadulterated concept of God – even to the point of death. 
This great miracle of history warrants our redemption, even if certain seg-
ments of our people have abandoned classical religious performance. Despite 
this unfortunate regression, Jews across the world continue to represent pure 
monotheism, and this calling is loyal to our original covenant with HaKadosh 
Barukh Hu, whose terminus is national redemption.
The right for redemption based solely on our heroic adherence to monothe-
ism is stressed in three verses of Tehillim:

If we had forgotten the name of our God or spread out our hands to a 
foreign god, would not God have discovered it, since He knows the secrets 
of the heart?

Yet for Your sake we face death all day long; we are considered as sheep 
to be slaughtered. (Tehillim 44:21–23) 
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נוּ  דֵי דוּמָה׃ וַאֲנַחְְְֽ ל־ירְְֹ לאֹ כָָּ לוּ־יָהּ, וְְ הַלְְ תִים יְְ אָדָם׃ לאֹ הַמֵּ

לוּיָהּ׃ עַד־עוֹלָם, הַלְְ ה וְְ בָרֵךְְְ יָהּ, מֵעַתָּ נְְ

נוֹ  זְְְ ה אָָ י־הִטָּ חֲנוּנָי׃ כִּ מַע יהוה, אֶת־קוֹלִי תַּ י־יִשְְְׁ י, כִּ תִּ בְְְ אָהַֽ

צָאֽוּנִי,  אוֹל מְְ צָרֵי שְְׁ וֶת, וּמְְְ לֵי־מָֽ רָא׃ אֲפָפֽוּנִי חֶבְְְ יָמַי אֶקְְְ לִי, וּבְְְ

טָה  ה יהוה מַלְְּ רָא, אָנָּ ם־יהוה אֶקְְְ שֵׁ צָא׃ וּבְְְ יָגוֹן אֶמְְְ צָרָה וְְ

תָאיִם  פְְּ שֹׁמֵר  רַחֵם׃  מְְ ינוּ  וֵאלהֵֹֽ יק,  צַדִּ וְְ יהוה  חַנּוּן  י׃  שִׁ נַפְְְ

י־יהוה  כִי, כִּ יְְְ נוּחָֽ י לִמְְְ שִׁ יעַ׃ שׁוּבִי נַפְְְ ֽ הוֹשִׁ לִי יְְ לּוֹתִי וְְ יהוה, דַּ

עָה,  מְְְ וֶת, אֶת־עֵינִי מִן־דִּ ֽ מִמָּ י  שִׁ נַפְְְ תָּ  צְְְ ֽ חִלַּ י  כִּ כִי׃  יְְְ עָלָֽ מַל  גָּ

צוֹת הַחַיִּים׃  אַרְְְ בְְּ נֵי יהוה,  ךְְְ לִפְְְ הַלֵּ חִי׃  אֶתְְְ ֽ מִדֶּ לִי  אֶת־רַגְְְ

זִי,  פְְְ חָָ י בְְ תִּ רְְְ אָמַֽ אֲנִי  אדֹ׃  עָנִיֽתִי מְְ אֲנִי  ר,  אֲדַבֵּ י  כִּ י  תִּ נְְְ הֶאֱמַֽ

ל־הָאָדָם כֹּזֵב׃ כָָּ

שׁוּעוֹת  כּוֹס־־־יְְ עָלָי׃  מוּלֽוֹהִי  גְְְ ל־־־תַּ כָָּ לַיהוה,  יב  מָה־־־אָשִׁ

א  דָה־נָּ ם, נֶגְְְ לֵּ דָרַי לַיהוה אֲשַׁ רָא׃ נְְ ם יהוה אֶקְְְ שֵׁ א, וּבְְְ ָ אֶשּׂ

ה יהוה  תָה לַחֲסִידָיו׃ אָנָּ וְְְ ֽ עֵינֵי יהוה, הַמָּ ל־עַמּוֹ׃ יָקָר בְְּ כָָ לְְ

מוֹסֵרָי׃  לְְ תָּ  חְְְ ֽ תַּ פִּ ךָ,  ן־־־אֲמָתֶֽ בֶּ ךָ  דְְּ אֲנִי־־־עַבְְְ ךָ,  ֽ דֶּ עַבְְְ י־־־אֲנִי   כִּ

דָרַי לַיהוה  רָא׃ נְְ ם יהוה אֶקְְְ שֵׁ ח זֶבַֽח תּוֹדָה, וּבְְְ בַּ ךָ־אֶזְְְ  לְְ

כִי  תוֹכֵֽ ית יהוה, בְְּ רוֹת בֵּ חַצְְְ ל־עַמּוֹ׃ בְְּ כָָ א לְְ דָה־נָּ ם, נֶגְְְ לֵּ אֲשַׁ

לוּיָהּ׃ םִ, הַלְְ לָֽ רוּשָׁ יְְ

תהלים קטז

mankind. It is not the dead who praise the Lord, nor those 
who go down to the silent grave. But we will bless the Lord, 
now and for ever. Halleluya!

י תִּ בְְְ  אָהַֽ I love the Lord, for He hears my voice, my pleas. 
He turns His ear to me whenever I call. The bonds of death 
encompassed me, the anguish of the grave came upon me, I 
was overcome by trouble and sorrow. Then I called on the 
name of the Lord: “Lord, I pray, save my life.” Gracious is 
the Lord, and righteous; our God is full of compassion. The 
Lord protects the simple hearted. When I was brought low, 
He saved me. My soul, be at peace once more, for the Lord 
has been good to you. For You have rescued me from death, 
my eyes from weeping, my feet from stumbling.  I shall walk 
in the presence of the Lord in the land of the living. I had 
faith, even when I said, “I am greatly afflicted,” even when I 
said rashly, “All men are liars.”

יב  מָה־אָשִׁ How can I repay the Lord for all His goodness to 
me? I will lift the cup of salvation and call on the name of the 
Lord. I will fulfill my vows to the Lord in the presence of 
all His people. Grievous in the Lord’s sight is the death of 
His devoted ones. Truly, Lord, I am Your servant; I am Your 
servant, the son of Your maidservant. You set me free from 
my chains.  To You I shall bring a thanksgiving-offering and 
call on the Lord by name. I will fulfill my vows to the Lord 
in the presence of all His people, in the courts of the House 
of the Lord, in your midst, Jerusalem. Halleluya!

Ps. 116

ית יהוה רוֹת בֵּ חַצְְְ  בְְּ In the courts of the House of the Lord. A verse in Shir HaShir-
im describes our Redeemer bounding over mountains and leaping over cliffs. 
This imagery implies the excitement, energy and enthusiasm of our geula. The 
following verse reminds us that although He appears during the redemptive 
experience, He was always present, though not noticeably observable. As the 

verse reminds us, “My Beloved is like a gazelle or a young stag, look! There 
He stands behind our wall, gazing through the windows, peering through the 
lattice”(Shir HaShirim 2:9). 

The reference to His lingering behind our walls is an allusion to the part 
of the Mikdash which was never abandoned by HaKadosh Barukh Hu – the 
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לוּ  הַלְְ Praise the Lord, all nations;  
acclaim Him, all you peoples;  

for His loving-kindness to us is strong,  
and the Lord’s faithfulness is everlasting.  

Halleluya!

The following verses are chanted by the Leader.
At the end of each verse, the congregation responds, “Thank the Lord  

for He is good; His loving-kindness is for ever.” 
 הוֹדוּ Thank the Lord  
	 for He is good;� His loving-kindness is for ever. 
Let Israel say� His loving-kindness is for ever. 
Let the house of Aaron say� His loving-kindness is for ever. 
Let those who fear the Lord say� His loving-kindness is for ever.

צַר  מִן־הַמֵּ In my distress I called on the Lord. The Lord answered me 
and set me free. The Lord is with me; I will not be afraid. What can 
man do to me? The Lord is with me. He is my Helper. I will see the 
downfall of my enemies. It is better to take refuge in the Lord than 
to trust in man. It is better to take refuge in the Lord than to trust in 
princes. The nations all surrounded me, but in the Lord’s name I drove 

Ps. 117

Ps. 118

ים׃ ל־הָאֻמִּ חֽוּהוּ כָָּ בְְּ ל־גּוֹיִם, שַׁ לוּ אֶת־יהוה כָָּ הַלְְ

עוֹלָם דּוֹ, וֶאֱמֶת־יהוה לְְ ינוּ חַסְְְ י גָבַר עָלֵֽ  כִּ

לוּיָהּ׃ הַלְְ

דּוֹ׃ עוֹלָם חַסְְְ י לְְ כִּ י־טוֹב	 הוֹדוּ לַיהוה כִּ

The following verses are chanted by the שליח ציבור.
At the end of each verse, the קהל responds: ֹדּו עוֹלָם חַסְְְ י לְְ י־טוֹב, כִּ  .הוֹדוּ לַיהוה כִּ

דּוֹ׃ עוֹלָם חַסְְְ י לְְ כִּ רָאֵל	  יאֹמַר־נָא יִשְְְׂ

דּוֹ׃ עוֹלָם חַסְְְ י לְְ כִּ רוּ־נָא בֵית־אַהֲרֹן	  יאֹמְְ

דּוֹ׃ עוֹלָם חַסְְְ י לְְ כִּ אֵי יהוה	 רוּ־נָא יִרְְְ יאֹמְְ

חָב יָהּ׃ יהוה לִי לאֹ אִירָא, מַה־ רְְְ אתִי יָהּ, עָנָנִֽי בַמֶּ צַר קָרָֽ מִן־הַמֵּ

אָי׃ טוֹב לַחֲסוֹת  שׂנְְֹ אֶה בְְ רָי, וַאֲנִי אֶרְְְ עזְְֹ ה לִי אָדָם׃ יהוה לִי בְְּ יַּעֲשֶׂ

דִיבִים׃  נְְְ טֹֽחַ בִּ יהוה, מִבְְּ אָדָם׃ טוֹב לַחֲסוֹת בַּ טֹֽחַ בָּ יהוה, מִבְְּ בַּ

ם  שֵׁ בָבֽוּנִי, בְְּ וּנִי גַם־סְְ י אֲמִילַם׃ סַבּֽ ם יהוה כִּ שֵׁ בָבֽוּנִי, בְְּ ל־גּוֹיִם סְְ כָָּ

תהלים קיז

תהלים קיח

Western Wall. Though this wall formed only the outer perimeter of the 
original Mikdash, it outlasted the destruction of the rest of the Mikdash, and 
continues to house the Divine Presence which still dwells “behind our wall.” 
Though the Shekhina may have departed from the overall compound of 
the Mikdash, it remained secreted behind the Kotel, preserving the Temple 
Mount for Jewish settlement. 

The prominent role of the Kotel in reviving Jewish spirit is a redemptive 
indicator. Though denied the Jewish people in 1948, the Kotel was recov-
ered in 1967 and immediately became the epicenter of Jewish spiritual and 
national experience. Jews who had previously been hostile toward religion 
experienced revelational epiphanies upon visiting the Wall. World Jewry 
discerns in the Wall the last vestige of our wrecked Mikdash, but also the 
starting point for its rebuilding. The iconic images of paratroopers visiting 
the Wall they had fought so spiritedly to recover remain forever etched in 
our national consciousness. 

בָבֽוּנִי ל־גּוֹיִם סְְ  כָָּ The nations all surrounded me. In the Diaspora, Jews were 
often persecuted and discriminated against. Lacking a homeland, we were 
expelled or contained in ghettos, but rarely did we experience being “sur-
rounded.” Additionally we were typically oppressed by a particular nation 
or tyrant. We rarely if ever faced a situation of being encircled by “all the  
nations.”

Returning to Israel and establishing our State we encounter this menace. 
We are literally surrounded by enemies bent on our destruction, and we look 
to HaKadosh Barukh Hu as our only prospect. We face both military threats 
and diplomatic threats lodged by alliances of nations. This scenario clearly 
describes a Messianic event in Israel.

Ĥazal associated this experience of being helplessly surrounded with the 
great wars of Gog and Magog. The war will be centered upon a surrounded 
Yerushalayim and an international force will be mustered. The three verses 
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them off. They surrounded me on every side, but in the Lord’s name 
I drove them off. They surrounded me like bees, they attacked me as 
fire attacks brushwood, but in the Lord’s name I drove them off. They 
thrust so hard against me, I nearly fell, but the Lord came to my help. 
The Lord is my strength and my song; He has become my salvation. 
Sounds of song and salvation resound in the tents of the righteous: 

“The Lord’s right hand has done mighty deeds. The Lord’s right hand 
is lifted high. The Lord’s right hand has done mighty deeds.” I will not 
die but live, and tell what the Lord has done. The Lord has chastened 
me severely, but He has not given me over to death.  Open for me the 
gates of righteousness that I may enter them and thank the Lord. This 
is the gateway to the Lord; through it, the righteous shall enter.

ךָ  אוֹדְְ I will thank You, for You answered me, and became my salvation.
I will thank You, for You answered me, and became my salvation.

The stone the builders rejected has become the main cornerstone.
The stone the builders rejected has become the main cornerstone.

This is the Lord’s doing; it is wondrous in our eyes.
This is the Lord’s doing; it is wondrous in our eyes.

This is the day the Lord has made; let us rejoice and be glad in it.
This is the day the Lord has made; let us rejoice and be glad in it.

ם יהוה  שֵׁ אֵשׁ קוֹצִים, בְְּ בֹרִים, דֹּעֲכוּ כְְּ וּנִי כִדְְְ י אֲמִילַם׃ סַבּֽ יהוה כִּ

יָהּ,  רָת  זִמְְְ וְְ זִּי  נִי׃ עָָ עֲזָרָֽ וַיהוה  פֹּל,  לִנְְְ נִי  חִיתַֽ חֹה דְְ דָּ אֲמִילַם׃  י  כִּ

מִין יהוה  יקִים, יְְ לֵי צַדִּ הֳֳ אָָ ה וִישׁוּעָה בְְּ הִי־לִי לִישׁוּעָה׃ קוֹל רִנָּ וַיְְְ

יִל׃ לאֹ־אָמוּת  ה חָֽ מִין יהוה עֽשָֹׂ מִין יהוה רוֹמֵמָה, יְְ יִל׃ יְְ ה חָֽ עֽשָֹׂ

תָנָנִֽי׃  וֶת לאֹ נְְ ֽ לַמָּ י יָּהּ, וְְ נִּ רַֽ י יָהּ׃ יַסֹּר יִסְְּ ר מַעֲשֵׂ יֶה, וַאֲסַפֵּ י־אֶחְְְ כִּ

עַר לַיהוה,  ֽ ַ עֲרֵי־צֶֽדֶק, אָבֹא־בָם אוֹדֶה יָהּ׃ זֶה־הַשּׁ חוּ־לִי שַׁ תְְְ  פִּ

יקִים יָבֹֽאוּ בוֹ׃ צַדִּ

הִי־לִי לִישׁוּעָה׃ נִי, וַתְְּ י עֲנִיתָֽ ךָ כִּ אוֹדְְ

הִי־לִי לִישׁוּעָה׃ נִי, וַתְְּ י עֲנִיתָֽ ךָ כִּ אוֹדְְ

ה׃ נָּ רֹאשׁ פִּ תָה לְְ בֶן מָאֲסוּ הַבּוֹנִים, הָיְְ אֶֽ

ה׃ נָּ רֹאשׁ פִּ תָה לְְ בֶן מָאֲסוּ הַבּוֹנִים, הָיְְ אֶֽ

עֵינֵיֽנוּ׃ לָאת בְְּ תָה זֹּאת, הִיא נִפְְְ יְְ מֵאֵת יהוה הָֽ

עֵינֵיֽנוּ׃ לָאת בְְּ תָה זֹּאת, הִיא נִפְְְ יְְ מֵאֵת יהוה הָֽ

חָה בוֹ׃ מְְ נִשְְְׂ ילָה וְְ ה יהוה, נָגִֽ זֶה־הַיּוֹם עָשָׂ

חָה בוֹ׃ מְְ נִשְְְׂ ילָה וְְ ה יהוה, נָגִֽ זֶה־־־־־הַיּוֹם עָשָׂ

describing the “surrounding” imply three different waves of attacks during 
this war. Only at the final stage will God fully redeem us.

The final “surrounding” is portrayed as bees circling a hive. Bees are fright-
ening, but ultimately produce honey and improve the hive. The Messianic 
resolution won’t merely be the rescuing of Jews from their enemies. The 
outcome of the surrounding of Yerushalayim will be an enhanced city, both 
materially and spiritually. The wars will – in some fashion – contribute to 
the Messianic utopia. 

עֲרֵי־צֶֽדֶק  שַׁ Gates of righteousness. The verse in Hallel announces entry for the 
righteous. A parallel verse in Yeshayahu (26:2) invites a nation of believers 
to enter the gates. Ideally a Jew passes through the gates of the Tzaddikim. 

However, when personal conduct may not merit that passage, he may pass 
through a national entry point – the Gates of Faith.

Commenting on the Gates of Faith, the Midrash (Mekhilta DeRabbi Yish-
mael Masekhta DeVayehi chapter 6) describes entry for all who have main-
tained their belief in HaKadosh Barukh Hu throughout history. Implicit in 
the midrash is the notion that even those whose behavior may not merit 
entry through the gates of the righteous are granted passage through the 
national gates of faith. Highlighting the value of faith as a national experience, 
the midrash cites the original faith expressed by Avraham which warranted 
his selection and license to the Land of Israel. The midrash also stresses the 
faith experienced at the banks of the Reed Sea as the catalyst for subsequent 
national shira.  

A parallel Gemara toward the end of Makkot describes various prophets 
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Leader followed by congregation:

א  אָנָּ Lord, please, save us. 
Lord, please, save us. 
Lord, please, grant us success. 
Lord, please, grant us success.

רוּךְְְ  בָּ Blessed is one who comes in the name of the Lord;  
we bless you from the House of the Lord.
Blessed is one who comes in the name of the Lord;  
we bless you from the House of the Lord.

The Lord is God; He has given us light. Bind the festival 
offering with thick cords [and bring it] to the horns of the altar. 
The Lord is God; He has given us light. Bind the festival offering  
with thick cords [and bring it] to the horns of the altar.

You are my God and I will thank You;  
You are my God, I will exalt You.
You are my God and I will thank You; You are my God, I will exalt You.

Thank the Lord for He is good;  
His loving-kindness is for ever.
Thank the Lord for He is good; His loving-kindness is for ever.

לֽוּךָ הַלְְ  יְְ All Your works will praise You, Lord our God, and Your 
devoted ones – the righteous who do Your will, together with all 
Your people the house of Israel – will joyously thank, bless, praise, 
glorify, exalt, revere, sanctify, and proclaim the sovereignty of 
Your name, our King.  For it is good to thank You and fitting to 
sing psalms to Your name, for from eternity to eternity You are 
God. Blessed are You, Lord, King who is extolled with praises.

א׃ יעָה נָּ ֽ א יהוה הוֹשִׁ אָנָּ
:קהל followed by שליח ציבור

א׃ יעָה נָּ ֽ א יהוה הוֹשִׁ  אָנָּ

לִיחָה נָא׃ א יהוה הַצְְְ  אָנָּ

לִיחָה נָא׃ א יהוה הַצְְְ אָנָּ

ית יהוה׃ נוּכֶם מִבֵּ רַכְְְ ם יהוה, בֵּ שֵׁ א בְְּ רוּךְְְ הַבָּ בָּ

ית יהוה׃ נוּכֶם מִבֵּ רַכְְְ ם יהוה, בֵּ שֵׁ א בְְּ רוּךְְְ הַבָּ בָּ

חַ׃ ֽ בֵּ זְְְ נוֹת הַמִּ עֲבֹתִים עַד־קַרְְְ רוּ־חַג בַּ נוּ, אִסְְְ אֵל יהוה וַיָּאֶֽר לָֽ

חַ׃ ֽ בֵּ זְְְ נוֹת הַמִּ עֲבֹתִים עַד־קַרְְְ רוּ־חַג בַּ נוּ, אִסְְְ אֵל יהוה וַיָּאֶֽר לָֽ

׃ ךָּ מֶֽ , אֱלהַֹי אֲרוֹמְְ ךָּ אוֹדֶֽ ה וְְ אֵלִי אַתָּ

׃ ךָּ מֶֽ , אֱלהַֹי אֲרוֹמְְ ךָּ אוֹדֶֽ ה וְְ אֵלִי אַתָּ

דּוֹ׃ עוֹלָם חַסְְְ י לְְ י־־־־טוֹב, כִּ הוֹדוּ לַיהוה כִּ

דּוֹ׃ עוֹלָם חַסְְְ י לְְ י־־טוֹב, כִּ הוֹדוּ לַיהוה כִּ

י  יקִים עוֹשֵׂ צַדִּ יךָ  וַחֲסִידֶֽ יךָ,  ֽ מַעֲשֶׂ ל  כָָּ ינוּ  לֽוּךָ יהוה אֱלהֵֹֽ הַלְְ יְְ
חוּ  בְְּ וִישַׁ כוּ  וִיבָרְְ יוֹדוּ  ה,  רִנָּ בְְּ רָאֵל  יִשְְְׂ ית  בֵּ ךָ  עַמְְּ ל  כָָ וְְ ךָ,  צוֹנֶֽ רְְ
נוּ,  ֽ כֵּ ךָ מַלְְְ מְְְ יכוּ אֶת שִׁ לִֽ יַמְְְ ישׁוּ וְְ ֽ דִּ יַקְְְ יצוּ וְְ יַעֲרִֽ מוּ, וְְ וִיפָאֲרוּ וִירוֹמְְ
עַד  וְְ מֵעוֹלָם  י  כִּ ר,  זַמֵּ לְְ נָאֶה  ךָ  מְְְ שִׁ וּלְְְ הוֹדוֹת  לְְ טוֹב  ךָ  לְְ י  כִּ  
חוֹת. בָּ שְְְׁ תִּ ל בַּ הֻלָּ לֶךְְְ מְְ ה יהוה, מֶֽ רוּךְְְ אַתָּ ה אֵל. בָּ עוֹלָם אַתָּ

who reduced Judaism to core values. Recognizing the inability of the masses 
to fully comply with the extensive halakhic system, each prophet attempted 
to reduce the experience to several seminal values. The final “reducer” was 
Ĥavakkuk who claimed, “See, the enemy is puffed up; his desires are not 
upright – but the righteous person will live by his faithfulness” (2:4) – the 
core of Judaism is faith. 

Despite the inability of many Jews to fully sustain the entire Jewish experi-
ence, our steadfast faith in HaKadosh Barukh Hu and in our national mission 
still remains robust. The national gates of faith admit all those whose emuna 
outlasted the travails of history.
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Full Kaddish

ל דַּ גַּ  יִתְְְ Magnified and sanctified may His great name be,  
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon –  
and say: Amen.

May His great name be blessed for ever and all time.

Blessed and praised,  
glorified and exalted,  
raised and honored,  
uplifted and lauded be  
the name of the Holy One,  
blessed be He, beyond any blessing,  
song, praise and consolation  
uttered in the world –  
and say: Amen.

May the prayers and pleas of all Israel  
be accepted by their Father in heaven –  
and say: Amen.

May there be great peace from heaven,  
and life for us and all Israel –  
and say: Amen.

Bow, take three steps back, as if taking leave of the Divine Presence, 
then bow, first left, then right, then center, while saying:

May He who makes peace in His high places,  
make peace for us and all Israel –  
and say: Amen.

Leader:

All:

Leader:

קדיש שלם

אָמֵן(  קהל: א ) מֵהּ רַבָּ שׁ שְְׁ קַדַּ יִתְְְ ל וְְ דַּ גַּ יִתְְְ
עוּתֵהּ רָא כִרְְְ י בְְ מָא דִּ עָלְְ  בְְּ

כוּתֵהּ  לִיךְְְ מַלְְְ יַמְְְ  וְְ
רָאֵל ית יִשְְְׂ ל בֵּ כָָ חַיֵּי דְְּ יוֹמֵיכוֹן וּבְְְ חַיֵּיכוֹן וּבְְְ  בְְּ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ מַן קָרִיב, וְְ עֲגָלָא וּבִזְְְ בַּ

מַיָּא. מֵי עָלְְ עָלְְ עָלַם וּלְְְ בָרַךְְְ לְְ א מְְ מֵהּ רַבָּ הֵא שְְׁ יְְ

א  ֵ נַשּׂ יִתְְְ רוֹמַם וְְ יִתְְְ אַר וְְ פָּ יִתְְְ ח וְְ בַּ תַּ יִשְְְׁ רַךְְְ וְְ בָּ �יִתְְְ
ל  הַלָּ יִתְְְ ה וְְ עַלֶּ יִתְְְ ר וְְ הַדָּ יִתְְְ  וְְ

רִיךְְְ הוּא( בְְּ קהל: רִיךְְְ הוּא ) א בְְּ שָׁ קֻדְְְ מֵהּ דְְּ  שְְׁ
כָתָא רְְְ ל בִּ א מִן כָָּ לָּ עֵֽ  לְְ

נֶחֱמָתָא  חָתָא וְְ בְְּ שְְְׁ ירָתָא, תֻּ שִׁ  וְְ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ מָא, וְְ עָלְְ אֲמִירָן בְְּ דַּ

רָאֵל ל יִשְְְׂ כָָ הוֹן דְְּ הוֹן וּבָעוּתְְ לוֹתְְ ל צְְ קַבַּ תְְְ  תִּ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ מַיָּא, וְְ י בִשְְְׁ דָם אֲבוּהוֹן דִּ קֳֳ

מַיָּא א מִן שְְׁ לָמָא רַבָּ הֵא שְְׁ  יְְ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ רָאֵל, וְְ ל יִשְְְׂ עַל כָָּ ינוּ וְְ חַיִּים, עָלֵֽ וְְ

רוֹמָיו מְְְ לוֹם בִּ ה שָׁ עֹשֶׂ

Bow, take three steps back, as if taking leave of the Divine Presence, 
then bow, first left, then right, then center, while saying:

לוֹם  ה שָׁ  הוּא יַעֲשֶׂ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ רָאֵל, וְְ ל יִשְְְׂ עַל כָָּ ינוּ וְְ עָלֵֽ

ש״ץ:

קהל 
וש״ץ:

ש״ץ:
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The Ark is opened  
and the following is said responsively by the Leader and congregation.

Listen, Israel: the Lord is our God, the Lord is One.
The following is said three times responsively:

The Lord, He is God.

The Leader says the following which is repeated by the congregation.

ה עָשָׂ  מִי שֶׁ May He who performed miracles  
for our ancestors and for us, 
redeeming us from slavery to freedom,  
grant us a complete redemption soon, 
and gather in our dispersed people  
from the four quarters of the earth, 
so that all Israel may be united in friendship,  
and let us say: Amen.

The Ark is closed.

The Leader continues:

כִי־תָבֽאֹוּ  וְְ When you go into battle in your land against an enemy who 
is attacking you, sound a staccato blast on the trumpets. Then you 
will be remembered by the Lord your God and you will be delivered 
from your enemies. On your days of rejoicing – your festivals and new 
moon celebrations – you shall sound a note on the trumpets over your 
burnt- and peace-offerings, and they will be a remembrance for you 
before your God. I am the Lord your God.

Deut. 6

Num. 10

ינוּ, יהוה אֶחָד:: רָאֵל, יהוה אֱלהֵֹֽ מַע יִשְְְׂ שְְׁ

The ארון קודש is opened  
and the following is said responsively by the שליח ציבור and the קהל.

יהוה הוּא הָאֱלהִֹים.
The following is said three times responsively:

נוּ לָֽ ינוּ וְְ ים לַאֲבוֹתֵֽ ה נִסִּ עָשָׂ מִי שֶׁ
The שליח ציבור says the following which is repeated by the קהל.

חֵרוּת דוּת לְְ נוּ מֵעַבְְְ אָלָֽ  וּגְְְ
קָרוֹב לֵמָה בְְּ ה שְְׁ אֻלָּ נוּ גְְ אָלֵֽ  הוּא יִגְְְ

רֶץ פוֹת הָאָֽ נְְְ ע כַּ בַּ ינוּ מֵאַרְְְ חֵֽ ץ נִדָּ  וִיקַבֵּ
נאֹמַר אָמֵן. רָאֵל, וְְ ל יִשְְְׂ חֲבֵרִים כָָּ

The ארון קודש is closed.

כֶם, וַהֲרֵעֹתֶם  ר הַצֹּרֵר אֶתְְְ כֶם עַל־הַצַּ צְְ אַרְְְ חָמָה בְְּ כִי־תָבֹֽאוּ מִלְְְ וְְ

The שליח ציבור continues:

בֵיכֶם::  ם מֵאיְְֹ תֶּ עְְְ נוֹשַׁ נֵי יהוה אֱלהֵֹיכֶם, וְְ ם לִפְְְ תֶּ רְְְ כַּ נִזְְְ רֹת, וְְ חֲצֹצְְ בַּ

ם  תֶּ קַעְְְ וּתְְְ כֶם,  שֵׁ דְְְ חָָ י  רָאשֵׁ וּבְְְ מוֹעֲדֵיכֶם  וּבְְְ כֶם  חַתְְְ מְְְ שִׂ יוֹם  וּבְְְ

רוֹן  זִכָּ לְְ לָכֶם  הָיוּ  וְְ מֵיכֶם,  לְְְ שַׁ חֵי  זִבְְְ עַל  וְְ עֹלתֵֹיכֶם  עַל  רֹת  חֲצֹצְְ בַּ

נֵי אֱלהֵֹיכֶם, אֲנִי יהוה אֱלהֵֹיכֶם:: לִפְְְ

דברים ו

במדבר י

now ongoing and we hope that its culmination is imminent, rather than 
distant in time and place.� yr

Israel and its land
The Holy One, blessed be He, said to Moses: The land is beloved to Me, as 
it says [Deuteronomy 11:12]: “A land which God continually wants”; and 
Israel is beloved to Me, as it says [ibid. 7:8]: “Out of the Lord’s love for 
you.” The Holy One, blessed be He, said: I will bring Israel, who is beloved 
to Me, to the land that is beloved to Me, as it says (Numbers 34:2): “For 
you are coming to the land of Canaan.” (Bemidbar Raba 23:7)

ים ה נִסִּ עָשָׂ  מִי שֶׁ May He who performed miracles. This passage is adapted from 
the blessing recited in the morning prayers on the Shabbat preceding Rosh 
Ĥodesh. The most striking differences are related to the root גאל, “redeem.” 
The Shabbat prayer is phrased וגאל אותם – “and redeemed them” – referring 
to our ancestors, while here it says וגאלנו – “redeeming us.” Similarly, the word 
 and for us,” is added to the opening “May He who performed miracles“ ,ולנו
for our ancestors and for us.” We also add the phrase “a complete redemp-
tion” to the original prayer “redeem us soon.” The redemption process is  
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נוּיָה. יִם הַבְְּ לַֽ ירוּשָׁ אָה בִּ נָה הַבָּ ָ לַשּׁ
The שופר is sounded with a תקיעה גדולה and the following is said aloud:

ינוּ  ינוּ וֵאלהֵֹי אֲבוֹתֵֽ פָנֶיֽךָ יהוה אֱלהֵֹֽ הִי רָצוֹן מִלְְּ יְְ
All:

ה  אֻלָּ א דִגְְְ תָּ חַלְְְ אַתְְְ ינוּ לְְ זָּכִֽ ם שֶׁ שֵׁ כְְּ  שֶׁ
ינוּ. יָמֵֽ הֵרָה בְְ מְְְ נוּ בִּ קֵֽ יחַ צִדְְְ ֽ שִׁ ל מְְ מֽעַֹ קוֹל שׁוֹפָרוֹ שֶׁ ה לִשְְְׁ כֶּ ן נִזְְְ כֵּ

מִים׃ אָז  חלְְֹ יבַת צִיּוֹן, הָיִּינוּ כְְּ שׁוּב יהוה אֶת־שִׁ עֲלוֹת, בְְּ יר הַמַּ שִׁ

All sing:

יל יהוה  דִּ רוּ בַגּוֹיִם הִגְְְ ה, אָז יאֹמְְ שׁוֹנֵנֽוּ רִנָּ ינוּ וּלְְְ ֽ פִּ חוֹק  לֵא שְְׂ יִמָּ

מֵחִים׃  נוּ, הָיִֽינוּ שְְׂ ֽ יל יהוה לַעֲשׂוֹת עִמָּ דִּ ה׃ הִגְְְ לֶּ לַעֲשׂוֹת עִם־אֵֽ

עָה  דִמְְְ בְְּ עִים  הַזֹּרְְ ֽגֶב׃  נֶּ בַּ אֲפִיקִים  כַּ נוּ,  בִיתֵֽ אֶת־־שְְׁ יהוה  שׁוּבָה 

ה  רִנָּ רַע, בֹּא־יָבֹא בְְ ־הַזָּֽ ךְְְ שֶׁ א מֶֽ צֹֽרוּ׃ הָלוֹךְְְ יֵלֵךְְְ וּבָכהֹ נשֵֹׂ ה יִקְְְ רִנָּ בְְּ

א אֲלֻמֹּתָיו׃ נשֵֹׂ

תהלים קכו

The shofar is sounded with a Tekia Gedola and the following is said aloud:

Next year in Jerusalem rebuilt. 
All:

May it be Your will, Lord our God and God of our fathers, 
That as we have merited to witness the beginning of redemption, 
So may we merit to hear the sound of the shofar  
of our righteous anointed one, swiftly in our days.

All sing:

עֲלוֹת יר הַמַּ  שִׁ A song of ascents. When the Lord brought back the ex-
iles of Zion we were like people who dream. Then were our mouths 
filled with laughter, and our tongues with songs of joy. Then was it 
said among the nations, “The Lord has done great things for them.” 
The Lord did do great things for us and we rejoiced. Bring back our 
exiles, Lord, like streams in a dry land. May those who sowed in 
tears, reap in joy. May one who goes out weeping, carrying a bag of 
seed, come back with songs of joy, carrying his sheaves.

Ps. 126

the redemption of Israel and Jerusalem in the days of the return to Zion, and 
the sense of joy which envelops the redeemed. The first words, “When the 
Lord brought back the exiles of Zion we were like people who dream,” pres-
ent a picture of a people who cannot believe what is unfolding before their 
eyes. This verse is contrasted with “Then was it said among the nations” – the 
nations are the first to recognize the magnitude of the event –“The Lord has 
done great things for them.” 

Rabbi Elĥanan Samet, in his commentary on Psalms, writes: 

No other psalm…expresses the national experience related to the estab-
lishment of the State and the days that followed. In the days of the estab-
lishment of the State, we fulfilled the description “we were like people who 
dream,” joy abounded throughout the Jewish nation, and we all declared, 

“The Lord did do great things for us.” Immediately afterward, the newborn 
State, which held about six hundred thousand Jews within it, was plunged 
into fierce war with the enemies who surrounded it…but the prayers of the 
returnees to Zion (the founders of the State), “Bring back our exiles, Lord, 
like streams in a dry land,” were answered. A great surge of immigrants 
flooded the State after its establishment, and in the years that followed. 

Jerusalem is the highest joy
All of Israel rejoice “when the Lord brings back the exiles of Zion,” and 

“Jerusalem is set above my highest joy.” Jerusalem is the highest. We have 
returned to our Land, to our place, and all of us rejoice. But the central joy 
is in Jerusalem. “Then will our mouths be filled with laughter.” We have 
arrived at that “then,” when our mouths will fill with laughter and our 
tongues with songs of joy. “Then it will be said among the nations...” Thank 
God, we have arrived, and the nations around us are saying, “The Lord has 
done great things for them.” And so we too say, “The Lord has done great 
things for us,” and rejoice. And we pray, “Bring back our exiles, Lord, like 
streams in a dry land… May they come back with songs of joy, carrying 
their sheaves.” Thank God, the sheaves are already beginning to show in 
the fields, as the Lord brings back the exiles of Zion, finally, wholly, greatly. 

(Rabbi A.I. Kook, The Redemptive Torah, 4, 100–108)

עֲלוֹת יר הַמַּ  שִׁ A song of ascents. The connection between Yom HaAtzma’ut and 
Psalm 126 is apparent from the content of the psalm itself, which is related to 
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Counting of the Omer
Some say the following meditation before the blessing:

For the sake of the unification of the Holy One, blessed be He,  
and His Divine Presence, in reverence and love,  

to unify the name Yod-Heh with Vav-Heh  
in perfect unity in the name of all Israel.

נִי  הִנְְ I am prepared and ready to fulfill the positive commandment of Count-
ing the Omer, as is written in the Torah, “You shall count seven complete 
weeks from the day following the [Pesaĥ] rest day, when you brought the 
Omer as a wave-offering.  To the day after the seventh week you shall count 
fifty days. Then you shall present a meal-offering of new grain to the Lord.” 
May the pleasantness of the Lord our God be upon us. Establish for us the 
work of our hands, O establish the work of our hands.

רוּךְְְ  בָּ Blessed are You, Lord our God, King of the Universe,  
who has made us holy through His commandments,  

and has commanded us about counting the Omer.

Today is the eighteenth day,  
making two weeks and four days of the Omer.

Today is the nineteenth day,  
making two weeks and five days of the Omer.

Today is the twentieth day,  
making two weeks and six days of the Omer.

Today is the twenty-first day,  
making three weeks of the Omer.

 הָרַחֲמָן May the Compassionate One restore the Temple service 
to its place speedily in our days. Amen, Selah.

Lev. 23

Ps. 90

3 Iyar

4 Iyar

5 Iyar

6 Iyar

סדר ספירת העומר

חִימוּ  חִילוּ וּרְְְ דְְְ הּ בִּ תֵּ כִינְְְ רִיךְְְ הוּא וּשְְְׁ א בְְּ שָׁ ם יִחוּד קֻדְְְ שֵׁ לְְ
Some say the following meditation before the blessing:

רָאֵל. ל יִשְְְׂ ם כָָּ שֵׁ לִים בְְּ יִחוּדָא שְְׁ ם י״ה בו״ה בְְּ יַחֵד שֵׁ לְְ

תּוֹרָה,  תוּב בַּ כָּ מוֹ שֶׁ פִירַת הָעֽמֶֹר. כְְּ ל סְְ ה שֶׁ וַת עֲשֵׂ קַיֵּם מִצְְְ ן לְְ זֻמָּ נִי מוּכָן וּמְְְ הִנְְ
בַע  ֽ נוּפָה, שֶׁ ת, מִיּוֹם הֲבִיאֲכֶם אֶת־עֹֽמֶר הַתְְּ בָּ ַ רַת הַשּׁ חֳֳ ם לָכֶם מִמָָּ תֶּ פַרְְְ וּסְְְ
ים  ִ רוּ חֲמִשּׁ פְְּ סְְְ בִיעִת תִּ ְְ ת הַשּׁ בָּ ַ רַת הַשּׁ חֳֳ יֶיֽנָה׃ עַד מִמָָּ הְְְ מִימֹת תִּ תוֹת תְְּ בָּ שַׁ
ה  ינוּ, וּמַעֲשֵׂ ינוּ עָלֵֽ ה לַיהוה׃ וִיהִי נֽעַֹם אֲדנָֹי אֱלהֵֹֽ חָה חֲדָשָׁ ם מִנְְְ תֶּ רַבְְְ הִקְְְ יוֹם, וְְ

נֵהֽוּ׃ ינוּ כּוֹנְְ ה יָדֵֽ ינוּ, וּמַעֲשֵׂ נָה עָלֵֽ ינוּ כּוֹנְְ יָדֵֽ

לֶךְְְ הָעוֹלָם ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְְְ אַתָּ  בָּ
פִירַת הָעֹֽמֶר. ֽנוּ עַל סְְ צִוָּ וֹ�תָיו וְְ מִצְְְ נוּ בְְּ ֽ שָׁ ר קִדְְּ אֲשֶׁ

ר יוֹם מוֹנָה עָשָׂ הַיּוֹם �שְְׁ
נצח שבתפארת עֹֽמֶר. � עָה יָמִים בָּ בָּ אַרְְְ בוּעוֹת וְְ נֵי שָׁ הֵם שְְׁ שֶׁ

ר יוֹם עָה עָשָׂ שְְְׁ הַיּוֹם �תִּ
הוד שבתפארת עֹֽמֶר.� ה יָמִים בָּ ָ בוּעוֹת וַחֲמִשּׁ נֵי שָׁ הֵם שְְׁ שֶׁ

רִים יוֹם הַיּוֹם �עֶשְְְׂ
יסוד שבתפארת עֹֽמֶר.� ה יָמִים בָּ ָ שּׁ שִׁ בוּעוֹת וְְ נֵי שָׁ הֵם שְְׁ שֶׁ

רִים יוֹם עֶשְְְׂ הַיּוֹם �אֶחָד וְְ
מלכות שבתפארת עֹֽמֶר.� בוּעוֹת בָּ ה שָׁ לשָֹׁ הֵם שְְׁ שֶׁ

קוֹמָהּ  שׁ לִמְְְ דָּ קְְְ ית הַמִּ נוּ עֲבוֹדַת בֵּ הָרַחֲמָן הוּא יַחֲזִיר לָֽ
לָה. ינוּ, אָמֵן סֶֽ יָמֵֽ הֵרָה בְְ מְְְ בִּ

ויקרא כג

תהלים צ

ג׳ באייר:

ד׳ באייר:

ה׳ באייר:

ו׳ באייר:

Counting of the Omer
The official date of Yom HaAtzma’ut is the 5th of Iyar, but it can fall anytime 
between the 3rd and the 6th of Iyar.� yr

Rabbi Y.L. Maimon, Israel’s first Minister of Religion, suggested this psalm 
as the national anthem. It seems that this is the source of the custom of sing-
ing Psalm 126 on Yom HaAtzma’ut to the tune of “HaTikva.”� yr
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Some add:
ֽחַ נַצֵּ  לַמְְ For the conductor of music. With stringed instruments. A psalm, a song. 
May God be gracious to us and bless us. May He make His face shine on us, Selah. 
Then will Your way be known on earth, Your salvation among all the nations. Let 
the peoples praise You, God; let all peoples praise You. Let nations rejoice and 
sing for joy, for You judge the peoples with equity, and guide the nations of the 
earth, Selah. Let the peoples praise You, God; let all peoples praise You. The earth 
has yielded its harvest. May God, our God, bless us. God will bless us, and all the 
ends of the earth will fear Him.

א  אָנָּ Please, by the power of Your great right hand, set the captive nation free.
Accept Your people’s prayer. Strengthen us, purify us, You who are revered. Please, 
Mighty One, guard like the pupil of the eye those who seek Your unity. Bless them, 
cleanse them, have compassion on them, grant them Your righteousness always. 
Mighty One, Holy One, in Your great goodness guide Your congregation. Only 
One, Exalted One, turn to Your people, who proclaim Your holiness. Accept our 
plea and heed our cry, You who know all secret thoughts. Blessed be the name 
of His glorious kingdom for ever and all time.

ל עוֹלָם  רִבּוֹנוֹ שֶׁ Master of the Universe, You commanded us through Your servant 
Moses to count the Omer, to cleanse our carapaces and impurities, as You have 
written in Your Torah: “You shall count seven complete weeks from the day 
following the [Pesaĥ] rest day, when you brought the Omer as a wave-offering. To 
the day after the seventh week, you shall count fifty days.”  This is so that the souls 
of Your people Israel may be purified from their uncleanliness.  May it also be 
Your will, Lord our God and God of our ancestors, that in the merit of the Omer 
count that I have counted today, there may be rectified any defect on my part in 
the counting of (insert the appropriate sefira for each day). May I be cleansed and 
sanctified with Your holiness on high, and through this may there flow a rich 
stream through all worlds, to rectify our lives, spirits and souls from any dross 
and defect, purifying and sanctifying us with Your sublime holiness.  Amen, Selah.  

Stand while saying Aleinu. Bow at .

ינוּ  עָלֵֽ It is our duty to praise the Master of all,  
and ascribe greatness to the Author of creation,  
who has not made us like the nations of the lands  
nor placed us like the families of the earth;  
who has not made our portion like theirs,  
nor our destiny like all their multitudes.  
(For they worship vanity and emptiness,  
and pray to a god who cannot save.) 

Ps. 67

Lev. 23

לָה׃  נוּ סֶֽ ֽ נָיו אִתָּ כֵֽנוּ, יָאֵר פָּ נֽוּ וִיבָרְְ נֵּ חָָ יר׃ אֱלהִֹים יְְ ֽ מוֹר שִׁ גִינֹת, מִזְְְ נְְְ חַ בִּ ֽ נַצֵּ לַמְְ

Some add:

ים  ים אֱלהִֹים, יוֹדֽוּךָ עַמִּ ךָ׃ יוֹדֽוּךָ עַמִּ שׁוּעָתֶֽ ל־גּוֹיִם יְְ כָָ ֽךָ, בְְּ כֶּ רְְְ רֶץ דַּ אָֽ עַת בָּ לָדַֽ

חֵם  נְְְ רֶץ תַּ אָֽ ים בָּ אֻמִּ ים מִישׁרֹ, וּלְְְ פּטֹ עַמִּ י־תִשְְְׁ ים, כִּ אֻמִּ נוּ לְְ חוּ וִירַנְְּ מְְ ֽם׃ יִשְְְׂ לָּ כֻּ

נוּ  כֵֽ בָרְְ בוּלָהּ, יְְ נָה יְְ רֶץ נָתְְ ם׃ אֶֽ לָּ ים כֻּ ים אֱלהִֹים, יוֹדֽוּךָ עַמִּ לָה׃ יוֹדֽוּךָ עַמִּ סֶֽ

רֶץ׃ סֵי־אָֽ ל־אַפְְְ אוּ אוֹתוֹ כָָּ יִירְְ כֵֽנוּ אֱלהִֹים, וְְ בָרְְ ינוּ׃ יְְ אֱלהִֹים אֱלהֵֹֽ

נוּ,  טַהֲרֵֽ נוּ,  בֵֽ גְְּ שַׂ ךָ,  עַמְְּ ת  רִנַּ ל  קַבֵּ רוּרָה.  צְְ יר  תִּ תַּ ךָ,  מִינְְ יְְ ת  דֻלַּ גְְּ כֽחַֹ  בְְּ א,  אָנָּ
ךָ  קָתְְ כֵם, טַהֲרֵם, רַחֲמֵם, צִדְְְ רְְ רֵם. בָּ מְְְ בָבַת שָָׁ ךָ כְְּ י יִחוּדְְ שֵׁ נוֹרָא. נָא גִבּוֹר, דּוֹרְְ
נֵה,  ךָ פְְ עַמְְּ אֶה, לְְ ךָ. יָחִיד גֵּ ךָ נַהֵל עֲדָתֶֽ רבֹ טוּבְְ לֵם. חֲסִין קָדוֹשׁ, בְְּ מְְְ מִיד גָָּ תָּ
ם  רוּךְְְ שֵׁ עֲלוּמוֹת. בָּ עַ תַּ נוּ, יוֹדֵֽ מַע צַעֲקָתֵֽ ל וּשְְְׁ נוּ קַבֵּ עָתֵֽ וְְְ ךָ. שַׁ תֶֽ ָ דֻשּׁ רֵי קְְ זוֹכְְ

עוֹלָם וָעֶד. כוּתוֹ לְְ בוֹד מַלְְְ כְְּ

פִירַת הָעֹֽמֶר,  פּרֹ סְְ ךָ לִסְְְ דְְּ ה עַבְְְ דֵי משֶֹׁ נוּ עַל יְְ יתָֽ ה צִוִּ ל עוֹלָם, אַתָּ רִבּוֹנוֹ שֶׁ
ם  תֶּ פַרְְְ ךָ: וּסְְְ תוֹרָתֶֽ תָּ בְְּ בְְְ תַֽ כָּ מוֹ שֶׁ ינוּ. כְְּ אוֹתֵֽ מְְְ ינוּ וּמִטֻּ לִפּוֹתֵֽ נוּ מִקְְּ טַהֲרֵֽ דֵי לְְ כְְּ
תוֹת  בָּ בַע שַׁ ֽ נוּפָה, שֶׁ ת, מִיּוֹם הֲבִיאֲכֶם אֶת־עֹֽמֶר הַתְְּ בָּ ַ רַת הַשּׁ חֳֳ לָכֶם מִמָָּ
יוֹם׃  ים  ִ חֲמִשּׁ רוּ  פְְּ סְְְ תִּ בִיעִת  ְְ הַשּׁ ת  בָּ ַ הַשּׁ רַת  חֳֳ מִמָָּ עַד  יֶיֽנָה׃  הְְְ תִּ מִימֹת  תְְּ
פָנֶיֽךָ יהוה  הִי רָצוֹן מִלְְּ כֵן יְְ רָאֵל מִזֻּהֲמָתָם. וּבְְְ ךָ יִשְְְׂ שׁוֹת עַמְְּ הֲרוּ נַפְְְ יִּטָּ דֵי שֶׁ כְְּ
ן  תֻקַּ יְְ הַיּוֹם,  י  תִּ רְְְ פַֽ סָּ שֶׁ הָעֹֽמֶר  פִירַת  סְְ כוּת  זְְְ בִּ שֶׁ ינוּ,  אֲבוֹתֵֽ וֵאלהֵֹי  ינוּ  אֱלהֵֹֽ
שׁ  קַדֵּ אֶתְְְ הֵר וְְ אֶטָּ פִירָה )for each day ספירה insert appropriate( וְְ סְְְ י בִּ תִּ גַֽמְְְ פָּ ֶ מַה שּׁ
ן  תַקֵּ לְְ הָעוֹלָמוֹת,  ל  כָָ בְְּ רַב  פַע  ֽ שֶׁ ע  פַּ יֻשְְְׁ זֶה  דֵי  יְְ עַל  וְְ לָה,  עְְְ מַֽ ל  שֶׁ ה  ָ דֻשּׁ קְְְ בִּ
נוּ  ֽ שֵׁ קַדְְּ וּלְְְ נוּ  טַהֲרֵֽ וּלְְְ גָם,  וּפְְְ סִיג  ל  מִכָָּ ינוּ  מוֹתֵֽ נִשְְְׁ וְְ ינוּ  רוּחוֹתֵֽ וְְ ינוּ  שׁוֹתֵֽ נַפְְְ אֶת 

לָה. יוֹנָה, אָמֵן סֶֽ ךָ הָעֶלְְְ תְְ ָ דֻשּׁ קְְְ בִּ

ית רֵאשִׁ יוֹצֵר בְְּ ה לְְ דֻלָּ חַ לַאֲדוֹן הַכּלֹ, לָתֵת גְְּ ֽ בֵּ שַׁ ינוּ לְְ עָלֵֽ

Stand while saying ּינו .Bow at  .עָלֵֽ

חוֹת הָאֲדָמָה פְְּ מִשְְְׁ נוּ כְְּ מָֽ לאֹ שָׂ גוֹיֵי הָאֲרָצוֹת, וְְ נוּ כְְּ ֽ לּאֹ עָשָׂ  שֶׁ
ל הֲמוֹנָם. כָָ נוּ כְְּ גוֹרָלֵֽ הֶם וְְ נוּ כָּ קֵֽ ם חֶלְְְ לּאֹ שָׂ  שֶׁ

יעַ.( ֽ לִים אֶל אֵל לאֹ יוֹשִׁ לְְ פַּ בֶל וָרִיק וּמִתְְְ הֶֽ חֲוִים לְְ תַּ הֵם מִשְְְׁ  )שֶׁ

תהלים סז

ויקרא כג
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But we bow in worship and thank the Supreme King of kings,  
the Holy One, blessed be He,  
who extends the heavens and establishes the earth,  
whose throne of glory is in the heavens above,  
and whose power’s Presence is in the highest of heights.  
He is our God; there is no other.  
Truly He is our King, there is none else,  
as it is written in His Torah:  

“You shall know and take to heart this day  
that the Lord is God,  
in heaven above and on earth below. There is no other.”

Therefore, we place our hope in You, Lord our God,  
that we may soon see the glory of Your power,  
when You will remove abominations from the earth,  
and idols will be utterly destroyed,  
when the world will be perfected  
under the sovereignty of the Almighty,  
when all humanity will call on Your name,  
to turn all the earth’s wicked toward You.  
All the world’s inhabitants will realize and know  
that to You every knee must bow and every tongue swear loyalty.  
Before You, Lord our God, they will kneel and bow down  
and give honor to Your glorious name.  
They will all accept the yoke of Your kingdom,  
and You will reign over them soon and for ever.  
For the kingdom is Yours, and to all eternity You will reign in glory,  
as it is written in Your Torah: “The Lord will reign for ever and ever.”  
And it is said: “Then the Lord shall be King over all the earth;  
on that day the Lord shall be One and His name One.”

Some add:
Have no fear of sudden terror or of the ruin when it overtakes the wicked.  
Devise your strategy, but it will be thwarted; propose your plan,  
but it will not stand, for God is with us.  
When you grow old, I will still be the same.  
When your hair turns gray, I will still carry you.  
I made you, I will bear you, I will carry you, and I will rescue you.



Deut. 4

Ex. 15

  Zech. 14

Prov. 3
Is. 8

Is. 46

חֲוִים וּמוֹדִים תַּ עִים וּמִשְְְׁ נוּ כּוֹרְְ וַאֲנַחְְְֽ
רוּךְְְ הוּא דוֹשׁ בָּ לָכִים, הַקָּ כֵי הַמְְּ לֶךְְְ מַלְְְ נֵי מֶֽ לִפְְְ

רֶץ  יוֹסֵד אָֽ יִם וְְ מַֽ הוּא נוֹטֶה שָׁ  שֶׁ
רוֹמִים. הֵי מְְ בְְְ גָָ כִינַת עֻזּוֹ בְְּ עַל, וּשְְְׁ ֽ יִם מִמַּ מַֽ ָ שּׁ קָרוֹ בַּ ב יְְ  וּמוֹשַׁ

ינוּ, אֵין עוֹד.  הוּא אֱלהֵֹֽ
פֶס זוּלָתוֹ נוּ, אֶֽ ֽ כֵּ  אֱמֶת מַלְְְ

תוֹרָתוֹ תוּב בְְּ כָּ  כַּ
ךָ בָבֶֽ בתָֹ אֶל־לְְ תָּ הַיּוֹם וַהֲשֵׁ יָדַעְְְ וְְ

חַת, אֵין עוֹד׃ ֽ רֶץ מִתָּ עַל־הָאָֽ עַל וְְ ֽ יִם מִמַּ מַֽ ָ שּׁ י יהוה הוּא הָאֱלהִֹים בַּ כִּ

ךָ רֶת עֻזֶּֽ אֶֽ תִפְְְ הֵרָה בְְּ אוֹת מְְ ינוּ, לִרְְְ ךָ יהוה אֱלהֵֹֽ ה לְְּ קַוֶּ ן נְְ  עַל כֵּ
רֵתוּן רוֹת יִכָּ הָאֱלִילִים כָּ רֶץ, וְְ לּוּלִים מִן הָאָֽ הַעֲבִיר גִּ  לְְ

י. דַּ כוּת שַׁ מַלְְְ ן עוֹלָם בְְּ תַקֵּ  לְְ
רֶץ. עֵי אָֽ ל רִשְְְׁ יךָ כָָּ נוֹת אֵלֶֽ הַפְְְ ךָ לְְ מֶֽ אוּ בִשְְְׁ רְְ ר יִקְְְ נֵי בָשָׂ ל בְְּ כָָ  וְְ

בֵי תֵבֵל ל יוֹשְְׁ עוּ כָָּ יֵדְְ ירוּ וְְ ֽ  יַכִּ
ל לָשׁוֹן. בַע כָָּ ָ שּׁ , תִּ רֶךְְְ ֽ ל בֶּ רַע כָָּ כְְְ ךָ תִּ י לְְ  כִּ

נוּ ֽ קָר יִתֵּ ךָ יְְ מְְְ בוֹד שִׁ לִכְְְ לֹוּ, וְְ יִפּֽ עוּ וְְ רְְ ינוּ יִכְְְ פָנֶיֽךָ יהוה אֱלהֵֹֽ  לְְ
ךָ כוּתֶֽ ם אֶת עֹל מַלְְְ לוּ כֻלָּ  וִיקַבְְּ

עוֹלָם וָעֶד. הֵרָה לְְ לךְְְֹ עֲלֵיהֶם מְְ תִמְְְ  וְְ
כָבוֹד לךְְְֹ בְְּ מְְְ מֵי עַד תִּ עוֹלְְ ךָ הִיא וּלְְְ לְְּ כוּת שֶׁ לְְְ י הַמַּ  כִּ

עֹלָם וָעֶד׃ לךְְְֹ לְְ ךָ, יהוה יִמְְְ תוֹרָתֶֽ תוּב בְְּ כָּ  כַּ
רֶץ ל־הָאָֽ לֶךְְְ עַל־כָָּ מֶֽ הָיָה יהוה לְְ נֶאֱמַר, וְְ וְְ

מוֹ אֶחָד׃ יֶה יהוה אֶחָד וּשְְְׁ יּוֹם הַהוּא יִהְְְ בַּ

י תָבֹא׃ עִים כִּ שָׁ ֹאַת רְְ אֹם וּמִשּׁ תְְְ ֽחַד פִּ ירָא מִפַּ אַל־תִּ

Some add:

נוּ אֵל׃ ֽ י עִמָּ לאֹ יָקוּם, כִּ רוּ דָבָר וְְ בְְּ תֻפָר, דַּ צוּ עֵצָה וְְ עֻֽ

ט׃ בּלֹ וַאֲמַלֵּ א וַאֲנִי אֶסְְְ ָ יתִי וַאֲנִי אֶשּׂ ֽ בּלֹ אֲנִי עָשִׂ יבָה אֲנִי אֶסְְְ עַד־שֵׂ נָה אֲנִי הוּא, וְְ עַד־זִקְְְ וְְ



דברים ד

שמות טו

זכריה יד  

משלי ג

ישעיה ח

ישעיה מו



129    � מעריב ליום העצמאות � Mourner’s Kaddish יתום קדיש   Ma’ariv    Yom Haatzma’ut    128

Mourner’s Kaddish
The following prayer, said by mourners, requires the presence of a minyan.  
A transliteration can be found on page 667.

ל דַּ גַּ  יִתְְְ Magnified and sanctified  
may His great name be,  
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon –  
and say: Amen.

May His great name be blessed for ever and all time.

Blessed and praised, glorified and exalted,  
raised and honored,  
uplifted and lauded  
be the name of the Holy One,  
blessed be He, beyond any blessing,  
song, praise and consolation  
uttered in the world –  
and say: Amen.

May there be great peace from heaven,  
and life for us and all Israel –  
and say: Amen.

Bow, take three steps back, as if taking leave of the Divine Presence, 
then bow, first left, then right, then center, while saying:

May He who makes peace in His high places,  
make peace for us and all Israel –  
and say: Amen.

In Israel, the person saying Kaddish adds:

Bless the Lord, the blessed One.

and the congregation responds:

Bless the Lord, the blessed One, for ever and all time.

Mourner:

All:

Mourner:

קדיש יתום

אָמֵן(  קהל: א ) מֵהּ רַבָּ שׁ שְְׁ קַדַּ יִתְְְ ל וְְ דַּ גַּ יִתְְְ

The following prayer, said by mourners, requires the presence of a מנין.  
A transliteration can be found on page 667. 

עוּתֵהּ  רָא כִרְְְ י בְְ מָא דִּ עָלְְ  בְְּ
כוּתֵהּ לִיךְְְ מַלְְְ יַמְְְ  וְְ

רָאֵל ית יִשְְְׂ ל בֵּ כָָ חַיֵּי דְְּ יוֹמֵיכוֹן וּבְְְ חַיֵּיכוֹן וּבְְְ  בְְּ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ מַן קָרִיב, וְְ עֲגָלָא וּבִזְְְ בַּ

מַיָּא. מֵי עָלְְ עָלְְ עָלַם וּלְְְ בָרַךְְְ לְְ א מְְ מֵהּ רַבָּ הֵא שְְׁ יְְ

אַר פָּ יִתְְְ ח וְְ בַּ תַּ יִשְְְׁ רַךְְְ וְְ בָּ �יִתְְְ
ל  הַלָּ יִתְְְ ה וְְ עַלֶּ יִתְְְ ר וְְ הַדָּ יִתְְְ א וְְ ֵ נַשּׂ יִתְְְ רוֹמַם וְְ יִתְְְ  וְְ

רִיךְְְ הוּא( בְְּ קהל: רִיךְְְ הוּא ) א בְְּ שָׁ קֻדְְְ מֵהּ דְְּ  שְְׁ
כָתָא רְְְ ל בִּ א מִן כָָּ לָּ עֵֽ  לְְ

נֶחֱמָתָא חָתָא וְְ בְְּ שְְְׁ ירָתָא, תֻּ שִׁ  וְְ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ מָא, וְְ עָלְְ אֲמִירָן בְְּ דַּ

מַיָּא א מִן שְְׁ לָמָא רַבָּ הֵא שְְׁ  יְְ

אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ רָאֵל, וְְ ל יִשְְְׂ עַל כָָּ ינוּ וְְ חַיִּים, עָלֵֽ וְְ

רוֹמָיו מְְְ לוֹם בִּ ה שָׁ עֹשֶׂ

Bow, take three steps back, as if taking leave of the Divine Presence, 
then bow, first left, then right, then center, while saying:

לוֹם  ה שָׁ  הוּא יַעֲשֶׂ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ רָאֵל, וְְ ל יִשְְְׂ עַל כָָּ ינוּ וְְ עָלֵֽ

. ברָֹךְְְ כוּ אֶת יהוה הַמְְ רְְ בָּ
In ארץ ישראל, the person saying קדיש adds:

עוֹלָם וָעֶד.  ברָֹךְְְ לְְ רוּךְְְ יהוה הַמְְ בָּ
and the קהל responds:

אבל:

קהל 
ואבל:

אבל:
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Great is the living God and praised. 
He exists, and His existence is beyond time.

He is One, and there is no unity like His. 
Unfathomable, His oneness is infinite.

He has neither bodily form nor substance; 
His holiness is beyond compare.

He preceded all that was created. 
He was first: there was no beginning to His beginning.

Behold He is Master of the Universe; and every creature 
shows His greatness and majesty.

The rich flow of His prophecy He gave 
to His treasured people in whom He gloried.

Never in Israel has there arisen another like Moses, 
a prophet who beheld God’s image.

God gave His people a Torah of truth 
by the hand of His prophet, most faithful of His House.

God will not alter or change His law 
for any other, for eternity.

He sees and knows our secret thoughts; 
as soon as something is begun, He foresees its end.

He rewards people with loving-kindness according to their deeds; 
He punishes the wicked according to his wickedness.

At the end of days He will send our Messiah 
to redeem those who await His final salvation.

God will revive the dead in His great loving-kindness. 
Blessed for evermore is His glorious name!

All sing:

 אֲנִי מַאֲמִין I believe with perfect faith  
in the coming of the Messiah,  

and though he may delay,  
I wait daily for his coming.

It is customary to greet each other with the following phrase:
Happy festival; to a complete redemption!

צִיאוּתוֹ. אֵין עֵת אֶל מְְ צָא וְְ ח, נִמְְְ בַּ תַּ יִשְְְׁ ל אֱלהִֹים חַי וְְ דַּ יִגְְְ

דוּתוֹ. אַחְְְ גַם אֵין סוֹף לְְ לָם וְְ יִחוּדוֹ, נֶעְְְ אֵין יָחִיד כְְּ אֶחָד וְְ

תוֹ. ָ דֻשּׁ אֵינוֹ גוּף, לאֹ נַעֲרךְְְֹ אֵלָיו קְְ מוּת הַגּוּף וְְ אֵין לוֹ דְְּ

יתוֹ. רֵאשִׁ ית לְְ אֵין רֵאשִׁ רָא, רִאשׁוֹן וְְ ר נִבְְְ בָר אֲשֶׁ ל דָּ כָָ מוֹן לְְ קַדְְְ

כוּתוֹ. תוֹ וּמַלְְְ דֻלָּ ל נוֹצָר יוֹרֶה גְְ כָָ הִנּוֹ אֲדוֹן עוֹלָם, וְְ

תּוֹ. אַרְְְ תִפְְְ תוֹ וְְ גֻלָּ י סְְ שֵׁ תָנוֹ אֶל־אַנְְְ בוּאָתוֹ נְְ פַע נְְ ֽ שֶׁ

מוּנָתוֹ. יט אֶת תְְּ ה עוֹד נָבִיא וּמַבִּ משֶֹׁ רָאֵל כְְּ יִשְְְׂ לאֹ קָם בְְּ

יתוֹ. בִיאוֹ נֶאֱמַן בֵּ עַמּוֹ אֵל עַל יַד נְְ תּוֹרַת אֱמֶת נָתַן לְְ

זוּלָתוֹ. עוֹלָמִים לְְ תוֹ לְְ לאֹ יָמִיר דָּ לאֹ יַחֲלִיף הָאֵל וְְ

מָתוֹ. קַדְְְ בָר בְְּ סוֹף דָּ יט לְְ ינוּ, מַבִּ תָרֵֽ עַ סְְ יוֹדֵֽ צוֹפֶה וְְ

עָתוֹ. רִשְְְׁ ע רָע כְְּ רָשָׁ עָלוֹ, נוֹתֵן לְְ מִפְְְ סֶד כְְּ אִישׁ חֶֽ גּוֹמֵל לְְ

שׁוּעָתוֹ. י קֵץ יְְ חַכֵּ דּוֹת מְְ נוּ לִפְְְ יחֵֽ שִׁ קֵץ יָמִין מְְ לַח לְְ יִשְְְׁ

תוֹ. הִלָּ ם תְְּ רוּךְְְ עֲדֵי עַד שֵׁ דּוֹ, בָּ רבֹ חַסְְְ חַיֶּה אֵל בְְּ מֵתִים יְְ

יחַ ֽ שִׁ בִיאַת הַמָּ לֵמָה בְְּ אֱמוּנָה שְְׁ אֲנִי מַאֲמִין בֶּ
All sing:

הַּ מֵֽ מַהְְְ יִּתְְְ י שֶׁ אַף עַל פִּ  וְְ
יָּבוֹא. ל יוֹם שֶׁ כָָ ה לּוֹ בְְּ ל זֶה אֲחַכֶּ עִם כָָּ

לֵמָה ה שְְׁ אֻלָּ חָה לִגְְְ מְְְ שִׂ מוֹעֲדִים לְְ
It is customary to greet each other with the following phrase:

It is customary to have a festive meal on the night of Yom HaAtzma’ut. See 
page 147.



133    � מעריב ליום העצמאות � conclusion of prayers תפילההסיום    Ma’ariv    Yom Haatzma’ut    132

התקווה

ל עוֹד  כָָּ

The service continues with התקווה. 

נִיֽמָה בָב פְְּ לֵּ  בַּ
הוּדִי הוֹמִיָּה  נֶפֶֽשׁ יְְ

ימָה רָח, קָדִֽ פַאֲתֵי מִזְְְ  וּלְְְ
צִיּוֹן צוֹפִיָּה יִן לְְ עַֽ

נוּ וָתֵֽ קְְְ דָה תִּ  עוֹד לאֹ אָבְְ
ֽיִם פַּ נוֹת אַלְְְ ת שְְׁ וָה בַּ קְְְ  הַתִּ
צֵֽנוּ אַרְְְ י בְְּ שִׁ פְְְ יוֹת עַם חָָ  לִהְְְ

יִם. לַֽ רֶץ צִיּוֹן וִירוּשָׁ אֶֽ

hatikva

The service continues with HaTikva. 

ל עוֹד  כָָּ As long as in the heart, within, 
A Jewish soul still yearns, 
And onward, towards the ends of the east, 
An eye still gazes toward Zion;

Our hope is not yet lost, 
The hope of two thousand years, 
To be a free people in our land, 
The land of Zion and Jerusalem.

The transliteration of HaTikva:

Kol od balevav penima 
Nefesh yehudi homiya, 
Ulfa’atei mizraĥ, kadima, 
Ayin letziyon tzofiya;

Od lo av’da tikvatenu, 
Hatikva bat sh’not alpayim, 
Lihyot am ĥofshi b’artzenu, 
Eretz tziyon virushalayim.
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BLESSING OF THE NEW MOON
Kiddush Levana, the Blessing of the New Moon, is said between the third day and the 

middle day of each month, under the open sky, and in the presence of a minyan. 

לוּיָהּ  הַלְְ Halleluya! Praise the Lord from the heavens, praise Him in 
the heights. Praise Him, all His angels; praise Him, all His hosts. Praise 
Him, sun and moon; praise Him, all shining stars. Praise Him, highest 
heavens and the waters above the heavens. Let them praise the name of 
the Lord, for He commanded and they were created. He established 
them for ever and all time, issuing a decree that will never change.

אֶה י־אֶרְְְ  כִּ When I see Your heavens, the work of Your fingers, the moon 
and the stars which You have set in place: What is man that You are 
mindful of him, the son of man that You care for him?

Ps. 148

Ps. 8

קידוש לבנה

לֽוּהוּ  רוֹמִים׃ הַלְְ מְְּ לֽוּהוּ בַּ יִם, הַלְְ מַֽ ָ לוּ אֶת־יהוה מִן־הַשּׁ לוּיָהּ, הַלְְ �הַלְְ

 the Blessing of the New Moon, is said between the third day and the ,קידוש לבנה
middle day of each month, under the open sky, and in the presence of a מנין. 

לֽוּהוּ  הַלְְ חַ,  יָרֵֽ וְְ מֶשׁ  ֽ שֶׁ לֽוּהוּ  הַלְְ בָאָו׃  ל־צְְ כָָּ לֽוּהוּ  הַלְְ אָכָיו,  ל־מַלְְְ כָָ

יִם׃  מָֽ ָ ר מֵעַל הַשּׁ יִם אֲשֶׁ ֽ הַמַּ יִם, וְְ מָֽ ָ מֵי הַשּׁ לֽוּהוּ שְְׁ בֵי אוֹר׃ הַלְְ וֹכְְ ל־כּֽ כָָּ

עוֹלָם,  אוּ׃ וַיַּעֲמִידֵם לָעַד לְְ רָֽ נִבְְְ ה וְְ י הוּא צִוָּ ם יהוה, כִּ לוּ אֶת־שֵׁ הַלְְ יְְ

לאֹ יַעֲבוֹר׃ ק־נָתַן וְְ חָָ

ה:: תָּ כּוֹנָנְְְֽ ר  כוֹכָבִים אֲשֶׁ וְְ חַ  יָרֵֽ יךָ,  עֹתֶֽ בְְּ ה אֶצְְְ יךָ מַעֲשֵׂ מֶֽ שָׁ אֶה  י־אֶרְְְ כִּ

נּוּ:: דֶֽ קְְ י תִפְְְ נּוּ, וּבֶן־אָדָם כִּ רֶֽ כְְּ י־תִזְְְ מָה־אֱנוֹשׁ כִּ

תהלים קמח

תהלים ח

to recite the blessing on Motza’ei Shabbat, the optimum night, and therefore 
one should not postpone the blessing. 

Blessing the New Moon has come to express more than a blessing of praise 
over the renewal of the moon. The version of the blessing in the Jerusalem 
Talmud (Berakhot 9:2) only expresses praise to the Creator for the renewal 
of the month, and some manuscripts of the Babylonian Talmud (Berakhot 
59b) also reflect this focus on praise to God for the might of creation. How-
ever, more accepted printed versions of the Babylonian Talmud (Sanhedrin 
42a) already conceive of the blessing over the New Moon as a festive, public 
ceremony, which completely changes the status of the blessing. The Talmud 
adds a comparison between the nation of Israel and the moon: “A crown of 
beauty for those He carried from the womb [Israel], for they are destined 
to be renewed like [the moon].” The sages who instituted this blessing per-
ceived the cycle of the moon as a symbol for the nation of Israel, who in exile 
become diminished and distant from the source of light, but in the time 
of redemption return and illuminate the world in renewed splendor. This 
perspective resulted in the blessing over the New Moon becoming a public 
ceremony in which the entire congregation, decked in their Shabbat attire, 
stands together and expresses their yearning for the renewal of God’s sover-
eignty over the world as embodied by the house of David. The readings that 
accompany this special ceremony include “David, King of Israel, lives and 
endures” (Rosh HaShana 25a); “The voice of my beloved – I hear him coming” 

blessing the New Moon on Yom HaAtzma’ut EVENING
According to Talmudic tradition, the blessing over the New Moon should 
be recited soon after its renewal. Yemenite Jews, following the ruling of 
Maimonides (Laws of Blessings 10:17), recite this blessing from the first of 
the month. Ashkenazic and Lithuanian custom (according to the ruling of 
the students of Rabbeinu Yona in Berakhot 21b) holds that one should wait 
until the third night of the month in order to enjoy the light of the New 
Moon (which is too weak when it first appears). Following Kabbalistic tra-
dition, many wait until the seventh of the month (see Shulĥan Arukh, Oraĥ  
Ĥayyim 426:2). 

It is the custom of most congregations to recite the blessing of the New 
Moon on Motza’ei Shabbat, when the synagogue is full of congregants 
dressed in their Shabbat best. This tradition originates in Massekhet Soferim 
(19:10): “The moon should only be blessed on Motza’ei Shabbat, when [the 
congregant] is perfumed, wearing fine clothing.”

In the book Terumat HaDeshen (part 35), the author discusses the linking 
of the blessing of the New Moon to Motza’ei Shabbat. In his answer, he differ-
entiates between Motza’ei Shabbat that falls during the first three days of the 
month and a much later Motza’ei Shabbat in winter, where there is concern 
that the moon will be covered with clouds, thereby prohibiting the blessing 
from being recited. He posits that such a concern overrides the preference 
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Look at the moon, then say:

רוּךְְְ  בָּ Blessed are You, Lord our God, King of the Universe who by 
His word created the heavens, and by His breath all their host. He set 
for them laws and times, so that they should not deviate from their 
appointed task. They are joyous and glad to perform the will of their 
Owner, the Worker of truth whose work is truth. To the moon He said 
that it should renew itself as a crown of beauty for those He carried 
from the womb [Israel], for they are destined to be renewed like it, and 
to praise their Creator for the sake of His glorious majesty. Blessed are 
You, Lord, who renews the months.

חָקִים,  רָא שְְׁ מַאֲמָרוֹ בָּ ר בְְּ לֶךְְְ הָעוֹלָם, אֲשֶׁ ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְְְ אַתָּ בָּ
Look at the moon, then say:

קִידָם.  פְְְ נּוּ אֶת תַּ שַׁ לּאֹ יְְ מַן נָתַן לָהֶם שֶׁ בָאָם, חֹק וּזְְְ ל צְְ יו כָָּ רֽוּחַ פִּ וּבְְְ
תוֹ אֱמֶת.  עֻלָּ פְְּ שֶׁ פּוֹעֵל אֱמֶת  צוֹן קוֹנָם,  לַעֲשׂוֹת רְְ מֵחִים  וּשְְְׂ ים  שִׂ שָׂ
הֵם  שֶׁ טֶן,  בָֽ לַעֲמוּסֵי  רֶת  אֶֽ פְְְ תִּ רֶת  עֲטֶֽ שׁ,  חַדֵּ תְְְ תִּ שֶׁ אָמַר  בָנָה  לַלְְּ וְְ
כוּתוֹ.  בוֹד מַלְְְ ם כְְּ רָם עַל שֵׁ יוֹצְְ פָאֵר לְְ מוֹתָהּ וּלְְְ שׁ כְְּ חַדֵּ הִתְְְ עֲתִידִים לְְ

ים. דָשִׁ שׁ חֳֳ חַדֵּ ה יהוה, מְְ רוּךְְְ אַתָּ בָּ

Israel does a Beit Din enjoy full legislative ability, and calendar adjustments 
are therefore limited to there. 

However the Midrash (Yalkut Shimoni Bereshit chapter 5) describes our 
Avot adjusting the calendar. When Yaakov attempts to adjust it in exile he 
is stopped by HaKadosh Barukh Hu, who reminds him that this activity is 
limited to the Land of Israel. Evidently there is an inherent limitation to the 
Land irrespective of the status of Beit Din outside of Israel. In altering the 
calendar, our Avot did not assume the status of Beit Din, and yet Yaakov was 
denied this ability when in exile. 

Manipulating the calendar by adding a month was necessary to modulate 
climatic factors which could adversely affect society. For example a month 
was added if limited rainfall threatened the availability of grains for Pesaĥ. Of 
course these socioeconomic factors are only significant enough to warrant 
calendar adjustment in Israel. 

The more subtle adjustment of the monthly schedule (by adding an extra 
day) was based on witnessing lunar patterns. Though the moon is visible 
across the globe, only its primary vector – and hence its primary audience – is 
stationed in Israel. Only lunar data collected in Israel can factor into calendar 
modification.

Beyond the logistics and function of calendar being limited to the Land of 
Israel, there is a separate reason that only Israel-based courts can manipulate 
the calendar. “Adjusting” time is an expression of man’s empowerment to 
interact with a divinely created universe. HaKadosh Barukh Hu created 
immutable planets and set them into inexorable orbit. Typically, human 
beings merely translate these fixed patterns into marked and quantified 

(Song of Songs 2:8), and others, which were added to the blessing of the New 
Moon in the time of Rabbi Yehuda HeĤasid, one of the first harbingers of  
Zionism.

In light of all this, it seems only natural to conclude the festive prayer 
service of Yom HaAtzma’ut with the recital of the blessing of the New Moon, 
with the entire congregation, in festive clothing, and with special joy. The 
very essence of this blessing reflects our nation’s yearning for the renewal of 
Israel’s independence and return to Zion. Now, as we stand together to thank 
God for the establishment of the State, we can recite the blessing of the New 
Moon with abundant joy, thanksgiving, and praise. � bl

Altering Time in the Land of Israel
Regulating the Lunar Calendar and scheduling Jewish Holidays is a unique 
Jewish capacity. Unlike other religions our calendar isn’t fixed but can be 
flexible. Minute changes to the duration of each month and larger alterations 
such as adding an extra month can affect the calendar and our experience of 
time. The mathematically and intellectually gifted tribe of Issachar excelled 
in this field, and according to some positions these astronomical calculations 
entail an actual mitzva. Aside from being necessary to enable the manipula-
tion of the calendar, these computations expose the clockwork nature of 
God’s universe, and the vast infinity of His handiwork.

This calendar engineering can only be performed by a Beit Din in Israel. In 
fact an episode of altering the calendar which occurred outside of Israel came 
under sharp criticism, as recounted by the Gemara (Berakhot 63a), which 
likened this non-licensed activity to heresy. Presumably the limitation to the 
Land of Israel is based on the need for a fully operational Beit Din. Only in 
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The following five verses are each said three times:

Blessed is He who formed you; blessed is He who made you; 
blessed is He who owns you; blessed is He who created you.

The following verse is said rising on the toes.

Just as I leap toward you but cannot touch you,  
so may none of my enemies be able to touch me to do me harm.

May fear and dread fall upon them;  
by the power of Your arm may they be still as stone.

May they be still as stone through the power of Your arm,  
when dread and fear fall upon them.

David, King of Israel, lives and endures.

Turn to three people and say to each:

Peace upon you.
They respond:

Upon you, peace.
Say three times:

May it be a good sign and a good omen for us and all Israel. Amen.

 קוֹל Hark! My beloved! Here he comes, leaping over the mountains, 
bounding over the hills. My beloved is like a gazelle, like a young deer. 
There he stands outside our wall, peering in through the windows, gaz-
ing through the lattice.

עֲלוֹת יר לַמַּ  שִׁ A song of ascents. I lift my eyes up to the hills; from where 
will my help come? My help comes from the Lord, Maker of heaven 
and earth. He will not let your foot stumble; He who guards you does 
not slumber. See: the Guardian of Israel neither slumbers nor sleeps. 
The Lord is your Guardian; the Lord is your Shade at your right hand. 

Ex. 15

Song. 2

Ps. 121

 . אֵךְְְ רוּךְְְ בּוֹרְְ , בָּ רוּךְְְ קוֹנֵךְְְ , בָּ ךְְְ רוּךְְְ עוֹשֵׂ , בָּ רֵךְְְ רוּךְְְ יוֹצְְ בָּ
The following five verses are each said three times:

ךְְְ עַֹ בָּ גּֽ אֵינִי יָכוֹל לִנְְְ ךְְְ וְְ דֵּ נֶגְְְ אֲנִי רוֹקֵד כְְּ ם שֶׁ שֵׁ כְְּ
The following verse is said rising on the toes.

רָעָה. י לְְ עַֹ בִּ גּֽ בַי לִנְְְ ל אוֹיְְ לוּ כָָּ ךְְְ לאֹ יוּכְְ כָּ

בֶן׃ אָֽ מוּ כָּ רוֹעֲךָ יִדְְּ דלֹ זְְ גְְְ תָה וָפַֽחַד, בִּ פֹּל עֲלֵיהֶם אֵימָֽ תִּ

פּלֹ. תָה עֲלֵיהֶם תִּ חַד אֵימָֽ דֹל, וָפַֽ גְְְ רוֹעֲךָ בִּ מוּ זְְ בֶן יִדְְּ אָֽ כָּ

קַיָּם. רָאֵל חַי וְְ לֶךְְְ יִשְְְׂ וִד מֶֽ דָּ

לוֹם עֲלֵיכֶם. שָׁ
Turn to three people and say to each:

לוֹם. עֲלֵיכֶם שָׁ
They respond:

רָאֵל, אָמֵן. ל יִשְְְׂ כָָ נוּ וּלְְְ הֵא לָֽ סִימָן טוֹב וּמַזָּל טוֹב יְְ
Say three times:

בָעוֹת׃  עַל־הַגְְּ ץ  קַפֵּ מְְ עַל־הֶהָרִים,  ג  דַלֵּ מְְ א,  בָּ ה־זֶה  הִנֵּ דּוֹדִי  קוֹל 

לֵֽנוּ,  תְְְ כָָּ אַחַר  ה־זֶה עוֹמֵד  הִנֵּ הָאַיָּלִים,  עֽפֶֹר  לְְ בִי אוֹ  לִצְְְ דּוֹמֶה דוֹדִי 

ים׃ יחַ מִן־הַחַלּנֹוֹת, מֵצִיץ מִן־הַחֲרַכִּ ֽ גִּ מַשְְְׁ

רִי מֵעִם  רִי׃ עֶזְְְ יִן יָבֹא עֶזְְְ א עֵינַי אֶל־הֶהָרִים, מֵאַֽ ָ עֲלוֹת, אֶשּׂ יר לַמַּ שִׁ

ה  ךָ׃ הִנֵּ רֶֽ ךָ, אַל־יָנוּם שׁמְְֹ לֶֽ ן לַמּוֹט רַגְְְ רֶץ׃ אַל־יִתֵּ יִם וָאָֽ מַֽ ה שָׁ יהוה, עֹשֵׂ

ךָ עַל־יַד  ךָ, יהוה צִלְְּ רֶֽ רָאֵל׃ יהוה שֹׁמְְ ן, שׁוֹמֵר יִשְְְׂ לאֹ יִישָׁ לאֹ־יָנוּם וְְ

שמות טו

שיר 
השירים ב

תהלים קכא

a status which surpasses typical human identity. Jews living in Israel are 
fulfilling a divine program, and one manifestation is their ability to effect  

“independent time.” 

time. Jews don’t merely translate planetary orbit into time – they actively 
manipulate time, independently of planetary realities. This empowerment 
is only attainable when Jews inhabit their homeland and are endowed with 
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The sun will not strike you by day, nor the moon by night. The Lord will 
guard you from all harm; He will guard your life. The Lord will guard 
your going and coming, now and for evermore.

לוּיָהּ  הַלְְ Halleluya! Praise God in His holy place; praise Him in the heav-
ens of His power. Praise Him for His mighty deeds; praise Him for His 
surpassing greatness. Praise Him with blasts of the ram’s horn; praise 
Him with the harp and lyre. Praise Him with timbrel and dance; praise 
Him with strings and flute. Praise Him with clashing cymbals; praise 
Him with resounding cymbals. Let all that breathes praise the Lord. 
Halleluya! Let all that breathes praise the Lord. Halleluya!

נָא  תָּ In the academy of Rabbi Yishmael it was taught: Were the people of 
Israel privileged to greet the presence of their heavenly Father only once 
a month, it would have been sufficient for them. Abaye said: Therefore it 
[the blessing of the moon] should be said standing. Who is this coming 
up from the desert, leaning on her beloved? 

 וִיהִי May it be Your will, Lord my God and God of my ancestors, to 
make good the deficiency of the moon, so that it is no longer in its 
diminished state. May the light of the moon be like the light of the 
sun and like the light of the seven days of creation as it was before it 
was diminished, as it says, “The two great luminaries.” And may there 
be fulfilled for us the verse: “They shall seek the Lord their God, and 
David their king.” Amen.

Ps. 150

Sanhedrin 
42a

Song. 8

Gen. 1

Hos. 3

ל־רָע,  ךָ מִכָָּ רְְְ מָָ לָה׃ יהוה יִשְְְׁ יְְְ ֽ לָּ חַ בַּ יָרֵֽ ה, וְְ כָּ ֽ מֶשׁ לאֹ־יַכֶּ ֽ ֶ מִינֶֽךָ׃ יוֹמָם הַשּׁ יְְ

עַד־עוֹלָם׃ ה וְְ ךָ, מֵעַתָּ ךָ וּבוֹאֶֽ ר־צֵאתְְ מָָ ךָ׃ יהוה יִשְְְׁ ֽ שֶׁ מרֹ אֶת־נַפְְְ יִשְְְׁ

בוּרֹתָיו,  לֽוּהוּ בִגְְְ יעַ עֻזּוֹ׃ הַלְְ קִֽ רְְְ לֽוּהוּ בִּ שׁוֹ, הַלְְ דְְְ קָָ לוּ־אֵל בְְּ לוּיָהּ, הַלְְ �הַלְְ

כִנּוֹר׃  וְְ נֵבֶֽל  בְְּ לֽוּהוּ  הַלְְ שׁוֹפָר,  קַע  תֵֽ בְְּ לֽוּהוּ  הַלְְ לוֹ׃  דְְְ גֻּ רבֹ  כְְּ לֽוּהוּ  הַלְְ

מַע,  ֽ לֵי־שָׁ צְְ צִלְְְ לֽוּהוּ בְְ עֻגָב׃ הַלְְ ים וְְ מִנִּ לֽוּהוּ בְְּ תֹף וּמָחוֹל, הַלְְ לֽוּהוּ בְְּ הַלְְ

לוּיָהּ׃ ל יָהּ, הַלְְ הַלֵּ מָה תְְּ שָׁ רוּעָה׃ כּלֹ הַנְְּ לֵי תְְ צְְ צִלְְְ לֽוּהוּ בְְּ הַלְְ

נֵי  יל פְְּ בִּ הַקְְְ א לְְ רָאֵל אֶלָּ מָלֵי לאֹ זָכוּ יִשְְְׂ מָעֵאל: אִלְְְ י יִשְְְׁ בֵי רַבִּ נָא דְְ תָּ
ךְְְ צָרִיךְְְ  כָּ יֵּי: הִלְְְ יָּם. אָמַר אַבַּ חֹֽדֶשׁ, דַּ ֽעַם אַחַת בַּ יִם פַּ מַֽ ָ שּׁ בַּ אֲבִיהֶם שֶׁ

קֶת עַל־דּוֹדָהּ׃ ֽ רַפֶּ ר, מִתְְְ בָּ דְְְ ד. מִי זאֹת עֹלָה מִן־הַמִּ עֻמָּ רָא מְְ מֵימְְ לְְ

בָנָה  גִימַת הַלְְּ מַלּאֹת פְְּ פָנֶיֽךָ יהוה אֱלהַֹי וֵאלהֵֹי אֲבוֹתַי, לְְ וִיהִי רָצוֹן מִלְְּ
אוֹר  וּכְְְ ה  הַחַמָּ אוֹר  כְְּ בָנָה  הַלְְּ וִיהִי אוֹר  מִעוּט.  שׁוּם  הּ  בָּ יֶה  יִהְְְ לאֹ  וְְ
נֵי  אֱמַר: אֶת־שְְׁ נֶּ ה קֽדֶֹם מִעוּטָהּ, שֶׁ תַָ הָיְְ מוֹ שֶׁ ית, כְְּ רֵאשִׁ מֵי בְְ עַת יְְ בְְְ שִׁ
אֶת־יהוה  שׁוּ  וּבִקְְְ תוּב:  כָּ שֶׁ רָא  מִקְְְ נוּ  ֽ בָּ קַיֵּם  יִתְְְ וְְ דֹלִים׃  הַגְְּ אֹרתֹ  הַמְְּ

ם׃ אָמֵן. כָּ וִיד מַלְְְ אֵת דָּ אֱלהֵֹיהֶם וְְ

תהלים קנ

סנהדרין מב.

שיר 
השירים ח

בראשית א

הושע ג

בָנָה גִימַת הַלְְּ מַלּאֹת פְְּ  לְְ Make good the deficiency of the moon. Yeshayahu (24:23) 
describes the dimming of the moon and the defaming of the sun when 
HaKadosh Barukh Hu rules in Yerushalayim and His elders receive honor. 
Quite possibly this can be understood entirely metaphorically: the glory 
showered upon the elders of the Jewish people surrounding God in Yerusha-
layim will be so radiant that it will shame the glow of the sun and moon. No 
actual cosmic interruption occurs, but metaphorically the light of these 
celestial bodies is diminished. 

The more literal reading implies that an actual disruption or eclipse will ac-
company one stage or aspect of the Messianic process. The most direct, literal 
reading suggests an eclipse, darkening the sky during the wars of Gog and Ma-
gog and thereby foiling the military intentions of our enemies. The two preced-
ing verses portray the assembly of armies to battle Yerushalayim during this 
war. God is cast as a Commander of Heavenly forces (Yeshayahu 24:21) and 

presumably the dimming of these celestial bodies serves a military function.  
There is an additional theological purpose to the shaming of the sun and the 
dimming of the moon. As they were historically worshiped as deities, by 
disgracing them the associated pagan beliefs are debunked. As part of land-
scaping a world of pure monotheism, objects of pagan worship are demoted. 
In as much as celestial bodies were the first objects to be deified, this descrip-
tion may refer to all objects of worship. They will all be disgraced in order to 
discredit them and the systems of worship they symbolize. 

Interestingly, though the sun and moon are attacked, the stars aren’t affected. 
Again this may serve as a metaphor to the rise of the Jewish nation which is 
likened to the stars. While the rest of the universe is leveled, or at the very least 
humbled, the Jewish nation retains its radiance and historical significance. 
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ֽחַ נַצֵּ  לַמְְ For the conductor of music. With stringed instruments, a psalm. 
A song. May God be gracious to us and bless us. May He make His face 
shine on us, Selah. Then will Your way be known on earth, Your salvation 
among all the nations. Let the peoples praise You, God; let all peoples 
praise You. Let nations rejoice and sing for joy, for You judge the peoples 
with equity, and guide the nations of the earth, Selah. Let the peoples 
praise You, God; let all peoples praise You. The earth has yielded its 
harvest. May God, our God, bless us. God will bless us, and all the ends 
of the earth will fear Him.

Stand while saying Aleinu. Bow at .
ינוּ  עָלֵֽ It is our duty to praise the Master of all, and ascribe greatness to the 
Author of creation, who has not made us like the nations of the lands nor 
placed us like the families of the earth; who has not made our portion like 
theirs, nor our destiny like all their multitudes. (For they worship vanity and 
emptiness, and pray to a god who cannot save.) But we bow in worship and 
thank the Supreme King of kings, the Holy One, blessed be He, who extends 
the heavens and establishes the earth, whose throne of glory is in the heavens 
above, and whose power’s Presence is in the highest of heights. He is our God; 
there is no other. Truly He is our King, there is none else, as it is written in 
His Torah: “You shall know and take to heart this day that the Lord is God, 
in heaven above and on earth below. There is no other.”

Therefore, we place our hope in You, Lord our God, that we may soon see 
the glory of Your power, when You will remove abominations from the earth, 
and idols will be utterly destroyed, when the world will be perfected under 
the sovereignty of the Almighty, when all humanity will call on Your name, to 
turn all the earth’s wicked toward You. All the world’s inhabitants will realize 
and know that to You every knee must bow and every tongue swear loyalty. 
Before You, Lord our God, they will kneel and bow down and give honor to 
Your glorious name. They will all accept the yoke of Your kingdom, and You 
will reign over them soon and for ever. For the kingdom is Yours, and to all 
eternity You will reign in glory, as it is written in Your Torah: “The Lord will 
reign for ever and ever.”  And it is said: “Then the Lord shall be King over all 
the earth; on that day the Lord shall be One and His name One.”
Some add:
Have no fear of sudden terror or of the ruin when it overtakes the wicked. Devise 
your strategy, but it will be thwarted; propose your plan, but it will not stand, for God 
is with us. When you grow old, I will still be the same. When your hair turns gray, I 
will still carry you. I made you, I will bear you, I will carry you, and I will rescue you.

Ps. 67

Deut. 4

Ex. 15
Zech. 14

Prov. 3
Is. 8

Is. 46

נוּ  ֽ נָיו אִתָּ נוּ, יָאֵר פָּ כֵֽ נֽוּ וִיבָרְְ נֵּ חָָ יר׃ אֱלהִֹים יְְ ֽ מוֹר שִׁ גִינֹת, מִזְְְ נְְְ חַ בִּ ֽ נַצֵּ לַמְְ

ים אֱלהִֹים,  ךָ׃ יוֹדֽוּךָ עַמִּ שׁוּעָתֶֽ ל־גּוֹיִם יְְ כָָ ֽךָ, בְְּ כֶּ רְְְ רֶץ דַּ אָֽ עַת בָּ לָה׃ לָדַֽ סֶֽ

ים מִישֹׁר,  פֹּט עַמִּ י־תִשְְְׁ כִּ ים,  אֻמִּ נוּ לְְ וִירַנְְּ חוּ  מְְ יִשְְְׂ ם׃  לָּ כֻּ ים  יוֹדֽוּךָ עַמִּ

ם׃  לָּ ים כֻּ ים אֱלהִֹים, יוֹדֽוּךָ עַמִּ לָה׃ יוֹדֽוּךָ עַמִּ חֵם סֶֽ נְְְ רֶץ תַּ אָֽ ים בָּ אֻמִּ וּלְְְ

אוּ  יִירְְ נוּ אֱלהִֹים, וְְ כֵֽ בָרְְ ינוּ׃ יְְ נוּ אֱלהִֹים אֱלהֵֹֽ כֵֽ בָרְְ בוּלָהּ, יְְ נָה יְְ רֶץ נָתְְ אֶֽ

רֶץ׃ סֵי־אָֽ ל־אַפְְְ אוֹתוֹ כָָּ

נוּ  ֽ עָשָׂ לּאֹ  שֶׁ ית,  רֵאשִׁ בְְּ יוֹצֵר  לְְ ה  דֻלָּ גְְּ לָתֵת  הַכּלֹ,  לַאֲדוֹן  חַ  ֽ בֵּ שַׁ לְְ ינוּ  עָלֵֽ
Stand while saying ּינו .Bow at  .עָלֵֽ

הֶם  נוּ כָּ קֵֽ ם חֶלְְְ לּאֹ שָׂ חוֹת הָאֲדָמָה, שֶׁ פְְּ מִשְְְׁ נוּ כְְּ מָֽ לאֹ שָׂ גוֹיֵי הָאֲרָצוֹת, וְְ כְְּ
לִים אֶל אֵל לאֹ  לְְ פַּ בֶל וָרִיק וּמִתְְְ הֶֽ חֲוִים לְְ תַּ הֵם מִשְְְׁ ל הֲמוֹנָם. )שֶׁ כָָ נוּ כְְּ גוֹרָלֵֽ וְְ
לָכִים,  כֵי הַמְְּ לֶךְְְ מַלְְְ נֵי מֶֽ חֲוִים וּמוֹדִים, לִפְְְ תַּ עִים וּמִשְְְׁ נוּ כּוֹרְְ יעַ.( וַאֲנַחְְְֽ ֽ יוֹשִׁ
יִם  מַֽ ָ שּׁ קָרוֹ בַּ ב יְְ רֶץ, וּמוֹשַׁ יוֹסֵד אָֽ יִם וְְ מַֽ הוּא נוֹטֶה שָׁ רוּךְְְ הוּא, שֶׁ דוֹשׁ בָּ הַקָּ
נוּ,  ֽ כֵּ ינוּ, אֵין עוֹד. אֱמֶת מַלְְְ רוֹמִים. הוּא אֱלהֵֹֽ הֵי מְְ בְְְ גָָ כִינַת עֻזּוֹ בְְּ עַל, וּשְְְׁ ֽ מִמַּ
י יהוה  ךָ, כִּ בָבֶֽ בתָֹ אֶל־לְְ תָּ הַיּוֹם וַהֲשֵׁ יָדַעְְְ תוֹרָתוֹ, וְְ תוּב בְְּ כָּ פֶס זוּלָתוֹ, כַּ אֶֽ

חַת, אֵין עוֹד׃ ֽ רֶץ מִתָּ עַל־הָאָֽ עַל וְְ ֽ יִם מִמַּ מַֽ ָ שּׁ הוּא הָאֱלהִֹים בַּ

הַעֲבִיר  ךָ, לְְ רֶת עֻזֶּֽ אֶֽ תִפְְְ הֵרָה בְְּ אוֹת מְְ ינוּ, לִרְְְ ךָ יהוה אֱלהֵֹֽ ה לְְּ קַוֶּ ן נְְ עַל כֵּ
י.  דַּ כוּת שַׁ מַלְְְ ן עוֹלָם בְְּ תַקֵּ רֵתוּן, לְְ רוֹת יִכָּ הָאֱלִילִים כָּ רֶץ, וְְ לּוּלִים מִן הָאָֽ גִּ
ל  עוּ כָָּ יֵדְְ ירוּ וְְ ֽ רֶץ. יַכִּ עֵי אָֽ ל רִשְְְׁ יךָ כָָּ נוֹת אֵלֶֽ הַפְְְ ךָ לְְ מֶֽ אוּ בִשְְְׁ רְְ ר יִקְְְ נֵי בָשָׂ ל בְְּ כָָ וְְ
ינוּ  פָנֶיֽךָ יהוה אֱלהֵֹֽ ל לָשׁוֹן. לְְ בַע כָָּ ָ שּׁ , תִּ רֶךְְְ ֽ ל בֶּ רַע כָָּ כְְְ ךָ תִּ י לְְ בֵי תֵבֵל, כִּ יוֹשְְׁ
ךָ  כוּתֶֽ מַלְְְ עֹל  אֶת  ם  כֻלָּ לוּ  וִיקַבְְּ נוּ,  ֽ יִתֵּ קָר  יְְ ךָ  מְְְ שִׁ בוֹד  לִכְְְ וְְ לֹוּ,  יִפּֽ וְְ עוּ  רְְ יִכְְְ
מֵי עַד  עוֹלְְ ךָ הִיא וּלְְְ לְְּ כוּת שֶׁ לְְְ י הַמַּ עוֹלָם וָעֶד. כִּ הֵרָה לְְ לךְְְֹ עֲלֵיהֶם מְְ תִמְְְ וְְ
הָיָה  נֶאֱמַר, וְְ עֹלָם וָעֶד׃  וְְ לךְְְֹ לְְ ךָ, יהוה יִמְְְ תוֹרָתֶֽ תוּב בְְּ כָּ כָבוֹד, כַּ לךְְְֹ בְְּ מְְְ תִּ

מוֹ אֶחָד׃ יֶה יהוה אֶחָד וּשְְְׁ יּוֹם הַהוּא יִהְְְ רֶץ, בַּ ל־הָאָֽ לֶךְְְ עַל־כָָּ מֶֽ יהוה לְְ

לאֹ  וְְ רוּ דָבָר  בְְּ דַּ תֻפָר,  וְְ צוּ עֵצָה  עֻֽ י תָבֹא׃  כִּ עִים  שָׁ ֹאַת רְְ וּמִשּׁ אֹם  תְְְ פִּ ֽחַד  מִפַּ ירָא  אַל־תִּ

Some add:

א  ָ יתִי וַאֲנִי אֶשּׂ ֽ בּלֹ, אֲנִי עָשִׂ יבָה אֲנִי אֶסְְְ עַד־שֵׂ נָה אֲנִי הוּא, וְְ עַד־זִקְְְ וְְ נוּ אֵל׃  ֽ עִמָּ י  כִּ יָקוּם, 

ט׃ בּלֹ וַאֲמַלֵּ וַאֲנִי אֶסְְְ

תהלים סז



דברים ד

זכריה יד
שמות טו

ישעיה ח
משלי ג

ישעיה מו
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Mourner’s Kaddish
The following prayer, said by mourners, requires the presence of a minyan.  
A transliteration can be found on page 667.

ל דַּ גַּ  יִתְְְ Magnified and sanctified  
may His great name be,  
in the world He created by His will.  
May He establish His kingdom  
in your lifetime and in your days,  
and in the lifetime of all the house of Israel,  
swiftly and soon –  
and say: Amen.

May His great name be blessed  
for ever and all time.

Blessed and praised,  
glorified and exalted,  
raised and honored,  
uplifted and lauded  
be the name of the Holy One,  
blessed be He,  
beyond any blessing,  
song, praise and consolation  
uttered in the world –  
and say: Amen.

May there be great peace from heaven,  
and life for us and all Israel –  
and say: Amen.

Bow, take three steps back, as if taking leave of the Divine Presence, 
then bow, first left, then right, then center, while saying:

May He who makes peace in His high places,  
make peace for us and all Israel –  
and say: Amen.

Mourner:

All:

Mourner:

קדיש יתום

אָמֵן(  קהל: א ) מֵהּ רַבָּ שׁ שְְׁ קַדַּ יִתְְְ ל וְְ דַּ גַּ יִתְְְ

The following prayer, said by mourners, requires the presence of a מנין.  
A transliteration can be found on page 667.

עוּתֵהּ  רָא כִרְְְ י בְְ מָא דִּ עָלְְ  בְְּ
כוּתֵהּ לִיךְְְ מַלְְְ יַמְְְ  וְְ

רָאֵל ית יִשְְְׂ ל בֵּ כָָ חַיֵּי דְְּ יוֹמֵיכוֹן וּבְְְ חַיֵּיכוֹן וּבְְְ  בְְּ
מַן קָרִיב  עֲגָלָא וּבִזְְְ  בַּ

אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ וְְ

מַיָּא. מֵי עָלְְ עָלְְ עָלַם וּלְְְ בָרַךְְְ לְְ א מְְ מֵהּ רַבָּ הֵא שְְׁ יְְ

אַר פָּ יִתְְְ ח וְְ בַּ תַּ יִשְְְׁ רַךְְְ וְְ בָּ �יִתְְְ
ל  הַלָּ יִתְְְ ה וְְ עַלֶּ יִתְְְ ר וְְ הַדָּ יִתְְְ א וְְ ֵ נַשּׂ יִתְְְ רוֹמַם וְְ יִתְְְ  וְְ

רִיךְְְ הוּא( בְְּ קהל: רִיךְְְ הוּא ) א בְְּ שָׁ קֻדְְְ מֵהּ דְְּ  שְְׁ
כָתָא רְְְ ל בִּ א מִן כָָּ לָּ עֵֽ  לְְ

נֶחֱמָתָא חָתָא וְְ בְְּ שְְְׁ ירָתָא, תֻּ שִׁ  וְְ
מָא  עָלְְ אֲמִירָן בְְּ  דַּ

אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ וְְ

מַיָּא א מִן שְְׁ לָמָא רַבָּ הֵא שְְׁ  יְְ
רָאֵל  ל יִשְְְׂ עַל כָָּ ינוּ וְְ חַיִּים, עָלֵֽ  וְְ

אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ וְְ

רוֹמָיו מְְְ לוֹם בִּ ה שָׁ עֹשֶׂ

Bow, take three steps back, as if taking leave of the Divine Presence, 
then bow, first left, then right, then center, while saying:

רָאֵל  ל יִשְְְׂ עַל כָָּ ינוּ וְְ לוֹם עָלֵֽ ה שָׁ  הוּא יַעֲשֶׂ
אָמֵן( קהל: רוּ אָמֵן. ) אִמְְְ וְְ

אבל:

קהל 
ואבל:

אבל:
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 טוֹבִים
All sing:

Good are the radiant stars our God created;  
He formed them with knowledge,  
understanding and deliberation. 
He gave them strength and might  
to rule throughout the world.

Full of splendor, radiating light,  
beautiful is their splendor throughout the world. 
Glad as they go forth, joyous as they return,  
they fulfill with awe their Creator’s will.

Glory and honor they give to His name,  
jubilation and song at the mention of His majesty. 
He called the sun into being and it shone with light.  
He looked and fashioned the form of the moon.

ינוּ  רָא אֱלהֵֹֽ בָּ אוֹרוֹת שֶׁ טוֹבִים מְְ
All sing:

ל כֵּ הַשְְְׂ בִינָה וּבְְְ עַת בְְּ דַֽ צָרָם בְְּ  יְְ
הֶם  בוּרָה נָתַן בָּ חַֹ וּגְְְ  כּֽ

בֵל. רֶב תֵּ קֶֽ לִים בְְּ יוֹת מוֹשְְׁ לִהְְְ

פִיקִים נֹֽגַהּ  לֵאִים זִיו וּמְְְ  מְְ
ל הָעוֹלָם כָָ  נָאֶה זִיוָם בְְּ

בוֹאָם  ים בְְּ שִׂ שָׂ צֵאתָם וְְ מֵחִים בְְּ  שְְׂ
צוֹן קוֹנָם. אֵימָה רְְ ים בְְּ עוֹשִׂ

מוֹ  נִים לִשְְְׁ כָבוֹד נוֹתְְ אֵר וְְ  פְְּ
כוּתוֹ זֵכֶֽר מַלְְְ ה לְְ רִנָּ לָה וְְ הֳֳ  צָָ

רַח אוֹר  מֶשׁ וַיִּזְְְ ֽ ֶ  קָרָא לַשּׁ
בָנָה. קִין צוּרַת הַלְְּ הִתְְְ רָאָה וְְ Kiddush at the beginning of the meal. I traced this custom to a ruling made 

by Rabbi Elimelekh bar Shaul, of blessed memory, who was the halakhic 
authority for Kibbutz Yavne during its first years.

I have since become acquainted with the custom of Rabbi Yoel Bin-Nun’s 
father, Dr. Yeĥiel Bin-Nun, of blessed memory, who would open this festive 
meal with the reading of the verses of the Bikkurim, the First Fruits (Deuter-
onomy 26) instead of Kiddush. This passage is found in the Pesaĥ Haggada 
without the final verse, “And He shall bring us to this place and give us this 
land flowing with milk and honey” (ibid. 26:9). It may well be that during 
Israel’s exile, this joyous verse was omitted, and now, with our return to the 
Land of Israel, it is fitting to restore it to its place. After reciting the verses of 
the Bikkurim, he would recite the blessing over wine and Sheheĥeyanu.  

Rabbi Yoel Bin-Nun added the custom of eating matza together with 
leavened bread to express the transitional nature of this festival, which falls 
between Pesaĥ and Shavuot.

Out of all of these customs, the only halakhic question is in regard to the 
Sheheĥeyanu blessing – as we have seen, this has been discussed by the great-
est contemporary authorities (see page 55). In any case, if one makes this 
blessing in the synagogue, it should not be repeated at home.� bl

The Yom HaAtzma’ut festive meal – A family tradition

My parents have the custom of serving a festive meal upon their return from 
the synagogue on Yom HaAtzma’ut night. The table is set and decorated with 
little flags, my mother lights the candles and makes a Sheheĥeyanu blessing, 
we wash our hands and sit down for the meal. Over the years, my father 
developed the custom, taking his cues from the Pesaĥ Seder, of “ָך בִנְְְ תָּ לְְ דְְְ הִגַּ  ,וְְ
and you shall tell your children.” He tells his children, grandchildren, and 
great-grandchildren, how the nation of Israel has fared over the previous 
generations, and how far they have come today. The holiday songs we sing 
are songs of the Land of Israel, both old and new.

When I arrived at Kibbutz Sa’ad in the South, I experienced this custom 
on a communal scale. All members of the kibbutz would leave the evening 
prayers in joyous dance, and arrive at the communal dining hall for a festive 
meal. This meal was similar in spirit to the one I was accustomed to from 
my parents’ home, with one difference: the members of the kibbutz made 


