
In this week’s parsha, 
Parshat Vayigash, all 
misunderstandings 
between the sons of 
Yaakov seem to be 
thrown out the win-

dow as soon as Yosef reveals himself. Yosef immediately 
downplays everything that had transpired between him 
and his brothers by telling his brothers that Hashem 
had this planned so he could feed them (Bereishit 45:5-
7). There is no reason for us to have any animosity.
 
What can we learn from the sibling rivalry that oc-
curred between the sons of Yaakov? How can the 
tensions of the holy shevatim reach such extremes? To 
answer these questions, we need to look no further than 
the mefarshim (commentators) to gain an appreciation 
of the catastrophic consequences of misunderstandings. 

In the opening moments of the story, Yosef “snitches” 
on his older brothers to his father. The Malbim (37:2) 
writes that Yosef thought his brothers were doing ac-

tions that were improper and he thought the best way 
to correct their actions was to tell his father. In turn, his 
father would give them mussar and encourage them to 
go on the proper path. According to the Malbim, Yosef 
did this to help his brothers. Unfortunately, Yosef ’s 
youthfulness failed to see or predict the consequenc-
es of his actions (Sforno, Bereishit 37:2). His brothers 
however, thought that Yosef was trying to anger them 
so they would sin and the sin would lead to their down-
fall (Sforno, Bereishit 37:19).

While sibling rivalry may be commonplace, how could 
the sons of Yaakov ever think of such an extreme 
action, plotting to kill their own brother? The Sforno 
writes that the brothers thought that Yosef was trying 
to kill them, that he qualified as a rodef. The gemara 
(Brachot 58b) states that if someone is chasing you to 
kill you, you should kill the pursuer first in self-de-
fense. So, if Yosef was a rodef, the brothers had a right 
or even an obligation to kill him. The Sforno explains 
that when Yosef was sent by his father to see how his 
brothers were doing, his brothers thought that Yosef 
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was planning to kill them (either by trying to find 
fault in them or cause them to sin, which would then 
lead their father or Hashem to curse them to death). 
In actuality, however, Yosef was trying to fulfill the 
mitzvah of honoring his father. Rashi writes that Yo-
sef was so eager to fulfill the mitzvah that he went to 
check on his brothers, even though he knew that his 
brothers hated him.

The Sforno notes that the pasuk describes the broth-
ers eating a big seudah right after Yosef was thrown 
into a pit. How could anyone feel good about throw-
ing their brother into a pit, especially to the point 
that they throw a feast? The Sforno explains that it 
must be that the brothers thought that they were act-
ing appropriately, that they had the audacity to have 
an entire seudah right after throwing their brother 
into the pit.

While the Sforno does tell us the sin that the broth-
ers thought Yosef was guilty of, the Ramban does 
not. However, it is clear in the Ramban’s commen-
tary that the brothers thought that Yosef was guilty 
of something. For example, the Ramban writes that 
the brothers must not have known that there were 
poisonous snakes and scorpions in the pit. Why not? 
Because had they known, they would have immedi-
ately gathered that Yosef was righteous and would 
have taken him out of the pit, since only a righteous 
tzadik is protected from these harmful animals. Later 
on in the story, Reuven rebukes his brothers that 
they should have not treated his brother the way that 
they did (Bereishit 42:22). There, the Ramban writes 
that Reuven’s rebuke to the brothers was that Yosef 
“sinned” because he was a young child. The brothers 
should have ignored the sins of someone so young. 
Clearly, the brothers felt that Yosef was guilty of 
something. 

In conclusion, it is important to be conscious and 
aware that any action done can be taken in multiple 
ways. It is important for us to do our utmost to en-
sure that our actions are not misread or misinterpret-
ed. For example, the gemara (Beitza 9a) writes that 
one is not permitted to move a work ladder outside 
on Shabbat lest one think that they are fixing their 
roof. The gemara continues and writes that one is not 
allowed to hang up their clothing to dry on Shabbat, 
lest one come to think that the clothing was laun-
dered on Shabbat, a forbidden activity. It is evident 
that the gemara expects us to act in a way that does 

not cause others to suspect us of any wrongdoing. 
While these are examples of bein adam l’Makom 
suspicions, this is intuitively true for interpersonal 
relationships as well. On top of this obligation to not 
be misunderstood, one must continue to be diligent, 
to always judge everyone favorably (Avot:1:6). If 
both the doer and the observer would constantly be 
looking to straighten out any potential misunder-
standings, imagine how many families and businesses 
would be saved from complete devastation. 

One of the major moments in this week’s parsha 
is when Yosef reveals himself to his brothers after 
making sure they have changed their attitudes. When 
Yosef reveals himself, the Torah tells us that: “ַויֹאֶמר 
 Yosef said to his“ –  ”יֹוֵסף ֶאל ֶאָחיו ֲאִני יֹוֵסף ַהעֹוד ָאִבי ָחי
brothers, I am Yosef, is my father still alive?” (Bere-
ishit 45:3) Then, in the next pasuk, Yosef brings his 
brothers close to him and says:  “ֲאִני יֹוֵסף ֲאִחיֶכם ֲאֶשר 
 I am your brother Yosef, who“ – ”ְמַכְרֶתם ֹאִתי ִמְצָרְיָמה
you sold to Egypt” (Bereishit 45:4).

The obvious question is why does Yosef restate the 
fact that he is Yosef? In the first pasuk he reveals his 
identity, so what additional meaning is included the 
second time he shows his true self? 

The Ohr HaChaim answers that there were two rea-
sons the brothers didn’t respond to Yosef. First, they 
were afraid of him, and couldn’t answer: like a thief 
that is caught red-handed. Second, they simply didn’t 
believe he was Yosef. Yosef used his second revelation 
to dispel both concerns. Yosef stresses the fact that 
he was sold to Egypt in order to prove to the brothers 
something only he could know. More importantly, 
Yosef added the word ֲאִחיֶכם, your brother, to calm 
his brothers and ease their fears. He is telling them 
that even though they sold him into slavery, they 
were still brothers to him. Yosef has always felt a deep 
brotherly connection towards them, even when they 
did terrible things to him.

Although a difficult message to internalize, Yosef is 
the shining example of how we should feel about ev-
eryone around us. Even when we are slighted and not 
treated perfectly, it is not an excuse to take revenge 
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and treat others poorly and without respect. As Jews, 
we are all brothers and sisters to each other, which 
means we always have to treat everyone like family. 

At the end of last week’s parsha, Parshat Miketz, Ye-
huda seemed helpless as the pasuk says,
 What“– ַויֹאֶמר ְיהּוָדה ַמה ֹנאַמר ַלאדִֹני ַמה ְנַדֵבר ּוַמה ִנְצַטָדק 
can we say to my lord? How can we plead, how can 
we prove our innocence…? (Bereishit 44:16). How-
ever, at the beginning of this week’s parsha, Parshat 
Vayigash, he seems to have changed and has become 
stronger in his voice: “ַויֹאֶמר ִבי ֲאדִֹני ְיַדֶבר ָנא ַעְבְדָך ָדָבר ְבָאְזֵני 
 ,and he said...“ – ”ֲאדִֹני ְוַאל ִיַחר ַאְפָך ְבַעְבֶדָך ִכי ָכמֹוָך ְכַפְרֹעה
‘Please, my lord, let your servant appeal to my lord, 
and do not be impatient with your servant, you who 
are the equal of Pharaoh...”(Bereishit 44:18). What 
changed between these two pesukim? Why did Yehu-
da’s tone of voice get so much stronger? What could 
have happened? 

One answer could be that Yehuda’s state of mind 
changed. We learn from this the lesson of achrayut, 
which means taking responsibility. Yehuda took 
responsibility and changed his state of mind in order 
to look at the situation differently. As soon as we 
take responsibility, Hakadosh Baruch Hu reveals the 
hidden kochot that we never knew we had. As soon 
as Yehuda took responsibility, he found the koach 
within himself and knew what he had to do. 

To generalize the lesson we learn from Yehuda’s 
change in thought, we understand that in every 
aspect of our avodat Hashem we might feel no desire 
to work on ourselves, but once we tap into our inner 
selves we can make the hard but transformative deci-
sion to do something to better ourselves. We find the 
koach inside of ourselves and Hashem gives us the 
ratzon to persevere. 

Yaakov and Rachel were married for several years 
when they realized that they could not have children. 
Wanting children, the couple decided to adopt a 
beautiful baby girl and named her Randi. After a cou-

ple of months the new parents realized that the baby 
suffered from a chronic breathing problem which 
required constant medical care, tests, and periodic 
chest X- rays. 

Years passed and Rachel was pregnant with a beau-
tiful baby girl that was named Hailey, a healthy and 
good baby. Rachel naturally took Hailey everywhere 
she went and when the baby was about a year old 
Rachel took her to one of Randi’s chest scans. While 
in the waiting room Rachel decided that if Randi was 
getting an X- ray then Hailey should get one too. 
Unfortunately Hailey’s test revealed that she had a 
rare and fatal cancer. 
Catching the cancer so quickly was very fortunate be-
cause they were able to totally cure Hailey. Randi and 
Hailey grew up and had amazing kids of their own 
and lived happy and healthy lives. Finding the disease 
so quickly was truly a hidden miracle. 
Parshat Vayigash states that Leah had 33 descendants:

 ֵאֶלה ְבֵני ֵלָאה ֲאֶשר ָיְלָדה ְלַיֲעֹקב ְבַפַדן ֲאָרם ְוֵאת ִדיָנה ִבתֹו ָכל ֶנֶפש
ָבָניו ּוְבנֹוָתיו ְשֹלִשים ְוָשֹלש

“Those were the sons whom Leah bore to Yaakov in 
Paddan-aram, in addition to his daughter Dinah. 
Persons in all, male and female: 33” (Bereishit 46:15). 
However the pesukim only name 32 descendants. 
How could the Torah have miscounted the names? 
The 33rd child was Yocheved, who was born as the 
family entered the gates into Egypt. 
The Ibn Ezra is disturbed by this because if Yocheved 
was born as they entered Egypt she would have been 
130 years old when she gave birth to Moshe. If so, 
why did the Torah publicize the miracle of Sarah hav-
ing a child at the age of 90 but then overlook Yoch-
eved’s fertility miracle at the age of 130? Ibn Ezra 
comments that the 33rd person was not Yocheved, 
but instead the Torah included Yaakov as being a part 
of this list of 33 names, because Leah’s offspring num-
bered the largest branch of his family.  

The Ramban strongly disagrees with Ibn Ezra be-
cause he feels he can not deny that the birth of Moshe 
involved a great miracle. Levi was 43 when he went 
down to Egypt and Moshe was born 130 years later; 
these are facts that cannot be questioned. Even if 
Yocheved would have been 57 years old after they got 
to Egypt, Levi would have been 100, and Yocheved 
would have been 73 when Moshe was born, which 
is a miraculous event. Why then, did the Torah not 
mention the miracle of Yocheved? 
The Ramban discusses the concept of hidden and 
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open miracles. He says that everything in itself is a miracle; 
however, nature does not function independently of God. 
Hashem prefers to govern the world in a way that appears 
normal. Therefore, the prosperity of our forefathers or even the 
childbirth of Yocheved do not clearly show Divine intervention 
but are “hidden miracles”. The miracles that are highlighted in 
the Torah are those that result from prophecy, such as Sarah 
giving birth to Yitzchak. So Yocheved’s pregnancy isn’t high-
lighted as a miracle because it was natural and out of sight. 
Hashem works in mysterious ways and why He chose to call at-
tention to Sarah and not Yocheved is a product of Divine wis-
dom that we will never understand. Back to our original story, 
Hashem saved baby Hailey and gave her mother the intuition 
to give her a X- ray, but the whole miracle was concealed, even 
though Hashem was in the picture the whole time. 

At the end of this week’s parsha, the Torah describes Yosef ’sac-
tions as the viceroy of Egypt. The Torah describes how the 
Egyptians became so impoverished by the famine that they 
were forced to give up all their money to buy food. However, 
even this was not enough and they were forced to sell all of 
their livestock. Finally, they were forced to sell all of their land 
and become slaves to Pharoah. In effect, Yosef ’s shrewdness 
provided Pharaoh with all of the Egyptians’ money and land. 
However, this episode seems strange. Why is this story rele-
vant to the Torah? The Torah is not an Egyptian history book, 
it doesn’t need to record every random account of Egyptian 
history. Clearly, there must be something to this story that is 
significant to the Torah’s narrative. 

Rashi explains the significance of this episode by quoting the 
gemara (Chullin 60b). In Bereishit 47:21, the Torah describes 
how the Egyptian population was forcibly moved across the 
country after purchasing all of their land. The gemara states 
that Yosef went to these extreme lengths in order to make his 
brothers feel more comfortable. By moving all the Egyptians, 
Yosef has caused them to leave their ancestral territories. After 
relocating, they were like foreigners in their new territories. By 
creating a country full of foreigners, Yosef allowed his brothers 
to feel more welcomed. The Egyptians could no longer mock 
Yosef ’s brothers and call them foreigners, as the Egyptians 
themselves were now foreigners too.

A lesson we can learn from these actions of Yosef is the ex-
treme value of sensitivity towards others. If Yosef was willing to 
move an entire population of a country just to make his broth-
ers feel more comfortable, we at the very least can do our best 
to ensure that others always feel comfortable and welcomed. 
Good Shabbos.

ָראֵל ִמן ֵּאָנְחּו ְבנֵי יְִשׂ ָָּמת ֶמלְֶך ִמצְַריִם וַי ִָּמים ָהַרִבּים ָהֵהם וַי  וַיְִהי ַבי
ִּזְֹכּר אֱלֹקים ַמע אֱלֹקים אֶת נֲַאָקָתם וַי ְִּשׁ וְעָָתם אֶל ָהאֱלֹקים ִמן ָהעֲֹבָדה. וַי ִּזְעָקּו וַַתּעַל ַשׁ  ָהעֲֹבָדה וַי

ֵַּדע אֱלֹקים ָראֵל וַי ְַּרא אֱלֹקים אֶת ְבּנֵי יְִשׂ אֶת ְבִּריתֹו אֶת אְַבָרָהם אֶת יִצְָחק וְאֶת יַעֲֹקב. וַי
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