September 2, 2022

Volume 13 Issue 1

DLW NYNAQ
Parshat Shoftim

Rabbi Sugerman

Rabbi Sugerman

Hshreinu 1MuR

Jewish Karma

Zachy Dennis ("23)
By far and away,

one of the most
interesting  and
thought provoking
mitzvot of the To-
rah relates to eidim

Ayden Frank ('23)

Atara Keehn ('23)

Hannah Markovich (‘24)

zomemim, conspiring witnesses.
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“And the Judges shall make a thorough investigation.
If the one who testified is a false witness, having tes-
tified falsely against a fellow, you shall do to the one
as the one schemed to do to the other. Thus you will
sweep out evil from your midst” (Devarim 19:18-19).

As the cliche goes, what goes around comes around.
The Torah demands (under certain circumstances) that the

witnesses who falsely testified against an innocent defendant
and are caught in their lie will be receiving the very pun-
ishment that they intended for the accused. If the accused
was scheduled to get lashes, the witnesses will now receive
them; same for the death penalty and civil cases as well.

Just rewards: for a thorough discussion of these halachot,
the first chapter of Makkot is dedicated to this very topic.

To make this even more interesting, the Ge-
mara Makkot (5a) teaches us the following:
|'AN] 'R 12N
If the witnesses were successful in having the accused put to
death based on their testimony, if they were then subsequently
discoveredtohavebeenlying,theywillnotbeissuedthepenalty.

Obviously this is totally counterintuitive. If the witnesses are
receiving the punishment for merely accusing the defendant
of a certain crime, then certainly they should be receiving the
punishment when their false testimony is actually responsible



for the death of an innocent person! The gemara notes this.

Although this seems to defy logic, there have been
a number of classical commentaries who provide
an explanation for this halacha. See the Ramban
(19:19) on this week’s parsha for a classic approach.

The Maharal, in his commentary on Rashi called
the Gur Aryeh, offers the following insight. Look
at the following pasuk from Megillat Esther:
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This  loosely  translates as:  “Hamans  evil
thoughts that he thought to do to the Jews, re-
bounded right on his head” (Esther 9:25).

Any thought that a person has regarding another carries
with it a force, a force which - if it can’t penetrate the in-
tended party - simply rebounds and hits the person who
originated the thought. The Maharal compares it to a ship
that is looking to ram another ship in the water in order to
sinkit, butif the weight of the second ship is so great, all that
generated force will do is damage and sink the first ship.

The Gemara Shabbat (97a) states that when you sus-
pect someone who is innocent of your suspicion,
you are going to be physically afflicted. The Maharal
points out that this is exactly the idea of the force con-
tained in a thought that we have regarding others.

Once the court carries out the penalty, the thought has now
been actualized, the potential energy has been converted
and is no longer available to rebound on the witnesses.

The obvious takeaway is that our thoughts towards
other people carry a weight and force, which should
move us to only consider positive thoughts regard-
ing others. Especially as we approach the upcom-
ing Days of Judgment, let’s be judicious as to how we
perceive others, trying with the best of our ability to
judge everyone around us favorably and allow that to
be reciprocated towards us by our Father in Heaven.

Purely Righteous

Zachy Dennis ('23)

‘N AYKR YIXD DX DY DIND W7 970 7TY 7T
A7 1M PN

“Righteousness,  righteousness  shall you  pur-
sue, so that you will live and inherit the land that
Hashem, your God, gives you” (Devarim 16:20).

At the beginning of this weeks parsha, Parshat Shoft-
im, the Jews are commanded to pursue righteousness
in order to live in the Land of Israel. However, the pa-
suk repeats the word “1¥” twice, and we know the To-
rah doesn’t waste any words. What's going on here?

The Ramban answers the question by explaining
that the correct way to pursue righteousness is only
through righteousness. What exactly does that mean?

Rabbi Kestenbaum offers a great mashal from Parshat
Vayeshev which helps explain this confusion. He says that
Tamar, who was found pregnant when she was only al-
lowed to be with Yehuda or Shelah, was threatened to be
burned. Tamar had two choices: either she could stay si-
lent and be killed with her twins, or she could embarrass
Yehuda in public by admitting he was the father, saving
not only herself and her children, but also the lineage to
Mashiach. Tamar could have easily justified embarrassing
Yehuda by reasoning that she must save herself, her chil-
dren, and lineage. She could have also justified that a little
embarrassment wouldn’t kill Yehuda. (Side Note: There’s
a famous gemara in Bava Metzia which tells us that em-
barrassing someone in public is equal to killing them.)

Yet, while she puts forth Yehuda’s staff, ring, etc., for the
most part she remains silent. She is careful in how she
points out Yehudah’s involvement in the situation. She
lets Yehuda volunteer the information with his famous
response of,'1nn Ny, “she is more righteous than me”
(Bereishit: 38:26). The Ramban explains those words to
mean that Tamar didn’t let the ends justify the means. She
didn’t allow her logic and justification to be used to her
own advantage of saving herself at someone else’s expense.

Weshouldalltakethislessonof j7T¥7T¥ andbezochetochase
after righteousness, only in a kosher way! Good Shabbos!

Fighting Words

Ayden Frank ('23)

I read a beautiful dvar Torah from Rabbi Mordechai Kame-
netzky on torah.org that I wanted to share. The Torah in
this week’s parsha discusses the procedure for a Jew who
is going into battle. While preparing for war, a Jew had to
go through a checklist of sorts. Soldiers who were new-
ly wedded, had recently built new homes, or planted new
vineyards were told by the officer in charge to leave the
army and return home. Furthermore, soldiers who were
faint of heart, morally or spiritually, were asked to return
home so as not to weaken the hearts of others in battle.




Prior to listing the exemptions from war, the kohen
would share words of encouragement. The kohen opens
his remarks with two of Judaism’s most famous words:
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“Hear O Israel! Today you are approaching the battle
against your enemies. Let your hearts not wither and do not
fear, tremble, or be broken before them” (Devarim 20:3).

Rashi comments on the use of the familiar expression
“Uxv' yny;” that those words are the national anthem
of the Jewish nation whose belief is contained in the
declarative that follows: “The Lord our God, the Lord is
One” (Devarim 6:4). Rashi connects the pre-battle pep-
talk in Parshat Shoftim with the famous words read
weeks earlier in Parshat Vaetchanan. He explains that
the expression “9X1W' ynv” used in the kohens pro-
logue is actually used as a hint to Hashem. The kohen
is in essence reminding Hashem of the unofficial an-
them that Jews recite twice daily, all over the world. The
kohen is declaring that, “even if the Jewish people have
only the merit of the words 7X¥' ynv, they are wor-
thy to be victorious and saved (from the ravages of war).

If you think about it, isn’t the kohen talking to the people? If
Rashi tells us that with this choice of words there is a subtle
message to Hashem, can we not also presume that there is
perhapsanimportant,ifsubtle,messagetoHisnationaswell?

Rabbi Mordechai Kamenetzky tells the following story:
Refusenik  Yosef Mendelevitch, imprisoned in
a work camp by Soviet authorities, refused to
give up his religious convictions. He made a kip-
pah, which he wore proudly in the work camp.
Once the KGB colonel in charge of the camp
heard of Mendelevich’s behavior, he summoned
him to his office and threatened him. “Take that
offt your head or I will kill you!” he demanded.
Mendelevich wasnot moved. “You cankill me, butIwillnot
takeitoff.” The officer was shocked by Yosef’s calm attitude.
In desperation he grilled him. “Are you not afraid to die?”
Mendelevich just smiled softly. “Those who will die by
the commands of Brezhnev are afraid of death. How-
ever those who believe that our death will be by the
command of God are not afraid of His command.”

Perhaps the symbolism of using the words “7x ' yny”
to connect to our sincere faith in the oneness and uni-
ty of the Almighty is profoundly significant. The ko-
hen is commanding the Jews to enter the battlefield
without fear. There is no better familiar declaration
than that of “7xw' ynv”. Those words kept our faith

and calm-headedness throughout every death-de-
fying and death-submissive moment of our history.

Feelings

Atara Keehn ('23)

In this week’s parsha, Bnei Yisrael are instructed on how to
go to war. The Torah tells us that you are exempt from going
to war under three conditions: if you've built a house and
have not dwelled in it yet, if you've grown a vineyard that
you have not been able to enjoy yet, or if you are engaged to
a woman you have not yet married. The Ramban explains
that the reasons for these exemptions is to excuse the men
who can’t completely focus on the war since their minds are
on other things. But then the Torah goes further and says:
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“The officials shall go on addressing the troops
and say, “Is there anyone afraid and disheart-
ened? Let him go back to his home, lest the cour-
age of his comrades flag like his” (Devarim 20:8).

The other exemptions are more specific, while this one
seems to be very general and vague. The Sages explain
that the reason for the first three exemptions is to serve
as a shield of embarrassment for the people who would
like to leave simply because they are afraid. If some-
one chooses to leave the war because of their fear, the
first three exemptions act as other plausible reasons to
leave, and then no one has to know of that person’s fear.

With this, the Torah teaches us just how important it is to
think of someone else’s feelings. Even in the heat of battle,
we need to make sure to be sensitive to others. How much
more so do we need to be mindful of people’s feelings
when we are NOT under the pressure of battle. We can
apply this to our day-to-day lives; we need to remember
that everyone around us has feelings, and we need to take
them into account, even when it is challenging to do so!

Good Shabbos!

Grateful Humilit

Hannah Markovich (‘24)

This week’s parsha, Parshat Shoftim, presents many laws
that a king of Bnei Yisrael must follow. The Torah then
proceeds to give reasons for all of the laws given:
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“So that his heart does not become haughty over his brethren and
not turn from the commandment right or left so that he will pro-
long years over his kingdom, he and his sons amid Israel” (Devarim
17:20).

The Torah gives kings many laws and prohibitions so that they do
not become haughty. Here, the Torah also implies the aveira of
haughtiness, or gaavah for everyone, not only a king.

Rav Moshe Cordevero, in his sefer Tomer Devorah, writes that ana-
va, the direct opposite of gaavah, is the crucial ingredient needed to
succeed with all middot. We all know that haughtiness is a horrible
middah, but we must understand the true definition of gaavah so
that we can understand why it is so awful, and why its opposite,
anava, is so important.

A baal gaavah is not someone who exaggerates his greatness and

accomplishments, because according to Rav Gershon Zaks, such a

person is simply out of touch with reality. A baal gaavah is some-

one who knows the extent of his talents and accomplishments,

but believes that they themselves are the singular reason for their

success. As Moshe warns towards the beginning of Sefer Devarim,
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“And you will say to yourselves, “My own power and the might of

my own hand have won this wealth for me” (Devarim 8:17).

In contrast to a baal gaavah, an anav is someone who also recog-
nizes his strengths and talents, but instead of crediting himself, he
attributes all of his successes and achievements to Hashem and feels
completely indebted to Him. An anav’s true modesty stems from
this, the feeling of being truly indebted to Hashem.

The Rambam describes this idea perfectly in his Hilchot Deot (2:3),
“One who is haughty denies Hashem”. The very definition of haugh-
tiness is the denial of Hashem and feeling completely independent
and in control. We must always remember that Hashem controls
every single aspect of our lives and the entire world, and we should
be zoche to use our incredible talents that he has given us to serve
him and to succeed in all areas of our lives.

Have an amazing Shabbos!

SCaFF

EpiTor-IN-CHIEF
HANNAH MARKOVICH (' 24)
NAVA SHEKHTER (' 24)

DesiGN DIRECTOR

ABBY ROSENTHAL (" 23)
BRIANNA SHAMAH (' 23)
EDUARDO KORNWORCEL (" 24)

EDITORS

REBECCA ADLER (' 23)
ALIZA BOKOR (' 23)
HANNAH SHAPIRO (* 23)
ZOHARA LAM (' 23)
JUDAH FROLICH (* 23)
HILA BLANKA (' 23)
JOSH HAIK (* 24)
NAFTALI KEIFFER (* 23)
BINNY PERL (' 24)
MOMO MARCUS (' 24)
ARIEL GEDZ (* 24)

MONTHLY CONTRIBUTORS
SHUEY SILKIN (" 23)
ZACHY DENNIS (* 23)
ELISHA MARCUS (' 23)
ZEV HIRSCH (' 23)

ORLY DIMONT (* 23)
ATARA KEEHN (' 23)
SHOSHANA WEINSTOCK (' 24)
DAVEED WINOGRAD (' 24)
MALI BLANKA (' 24)

AKIVA SCHER (' 24)
OWEN SAUSEN (' 24)
AYDEN FRANK (" 23)
COTY BENNAROCH (' 24)
MADDIE LANDAU (' 24)
JONAH SCHENKER (* 23)
RACHEL CLARKE (' 24)

FacuLty ADVISOR

RABBI AV HOCHMAN

DEVELOPERS

MEIRAV HOROWITZ (* 25)
ELAN HARRIS (* 25)

A KYHS PARSHA PUBLICATION

B ravh@yeshivahs.org



