
Tzara’at takes 
many forms. 
The pathol-
ogy can be 
diagnosed on 
the walls of 
our houses, 
our clothing, 
and even our 
skins. Even 
tzara’at on 

the skin has numerous subcategories. Where the 
Torah is at times very thin on details, here in the 
arena of tzara’at the Torah does not spare us from 
the details -- and the laws of tzara’at are extensive. 
There are two chapters of the Torah (Vayikra 13 
and 14) and 14 chapters of mishnayot, not includ-
ing the vast commentaries on both.

It goes without saying that as part of the mitzvah 
of limud Torah we are all expected to have a ba-
sic knowledge of these laws (that mussar was for 

me), but who is expected to have proficiency and 
expertise in these halachot? When a person sees 
what may in fact be an affliction of tzara’at, who is 
he supposed to call?  

“When a person has on the skin of his body a 
swelling, a rash, or a discoloration, and it develops 
into a scaly affection on the skin of his body, it 
shall be reported to Aharon the kohen or to one of 
his sons, the kohanim” (Vayikrah 13:2).
Why is the condition of tzara’at left to the ko-
hanim to diagnose and treat? The kohanim are 
entrusted with doing the avodah in the Beit Ha-
mikdash, but tzara’at is not avodah.  What is the 
rationale behind making the kohanim the arbiters 
of this condition?
The Meshech Chachma provides us with a couple 
of insights. The Meshach Chachma notes, based 
on the gemara in Zevachim, that there are two 
non-avodah practices that are exclusively in the 
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domain of the kohanim. One is tzara’at and the 
other is preparing the parah adumah!  What 
do the two have in common? They both take a 
person and move him or her from a position of 
tumah to a state of tahara. The kohanim shoul-
der the responsibility of elevating the state of 
tahara of the Jewish people.
The Meshech Chachma suggests another power-
ful idea. Tzara’at is a contagious disease,       
                                                 . The gemara in 
Ketuvot says that one should not go into an 
enclosed area where there is a metzora, and the 
metzora’s responsibility is that he has to distance 
himself from others. Anyone treating the met-
zora runs the obvious risk of contracting the 
illness. If the Torah is going to appoint anyone 
to have to deal with the metzora, that person or 
group of people are going to need an extra level 
of Divine protection. Enter the kohanim, who 
are afforded this extra protection. 
The pasuk in Divrei Hayamim states: 
                                                          
 Kohanim have more responsibility, more kedu-
sha, and more hashgacha that affords them the 
necessary protection from infection. 
The obvious connection between the Meshech 
Chachma’s explanation and our current state 
doesn’t need elaboration other than using this 
as an opportunity to once again thank our first 
responders for their heroic efforts. May Hashem 
give them the same special hashgacha that was 
offered to our kohanim. 

In one of this week’s parshiyot, Parshat Tazria, 
Hashem commands Moshe to tell Bnei Yisrael 
that after a woman gives birth, she is in a state of 
tumah, impurity. She is impure for a week after 
having a boy, and for two weeks after having a 
girl. This is confusing because impurity has a 
negative connotation, but childbirth is a holy 
and miraculous occasion. Why would a holy 
event like bringing life into the world be as-
sociated with something negative? In order to 
answer this question, we have to reframe our 
view of negativity. We might assume that in all 

cases where there is impurity, something neg-
ative, something wrong must be happening. 
However, our parshiyot may be teaching us a 
lesson to the contrary. A proposed reason as to 
why a woman becomes impure after childbirth 
is because she loses the life that had been inside 
of her for the last nine months, creating a space 
where something holy had been. Some explain 
that this is the reason why women are impure 
for two weeks after having a daughter: since a 
baby girl has the potential to herself one day 
give birth, giving birth to a daughter is a double 
loss of holiness. However, we know that this is 
not a bad thing. The goal is to bring the baby 
into the world. To further understand the lesson 
we can learn from this, we can look at the topic 
juxtaposed to the mitzvot regarding childbirth. 
Hashem tells Moshe and Aharon all about the 
laws of tzara’at, another state of impurity. While 
this state of impurity also seems to be negative 
at first glance, we actually learn from one of the 
commentaries that only holy people could get 
tzara’at and that one of the reasons we don’t get 
it today is because we are not on a holy enough 
level. Tzara’at was the result of a person’s mis-
take, but it was also the result of being on a holy 
enough level and being judged accordingly, as 
well as an opportunity for introspection, and 
therefore growth, while in exile. 
These two cases of impurity mentioned in our 
parshiyot are vastly different, but work to teach 
us the same lesson. The impurity after childbirth 
is perplexing because it seems like something 
negative, but is really something positive. The 
impurity of tzara’at understandably seems neg-
ative, but maybe is not as negative as we think. 
Both of these cases reveal to us an important 
truth; things are not always “good” or “bad”. 
Even in what appears to be bad, we can find 
opportunity for something good, such as growth 
from impurity in the case of tzara’at or the beau-
ty behind the impurity of having a child in the 
case of childbirth. The beauty of these mitzvot 
is that Hashem is always helping us to become 
better and holier, even when it is done by mak-
ing us temporarily impure. Have a wonderful 
Shabbos! 
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In Parshat Tazria, we learn about a metzora, 
someone who spoke lashon hara and was then 
declared by a kohen to have tzara’at. If the 
kohen sees that someone has just a small spot 
of tzara’at on their body, they are considered 
completely tamei and must quarantine them-
selves. Yet later in the perek, the Torah tells us 
that if the kohen sees that someone’s entire body 
is covered in tzara’at,                   , they are consid-
ered to be tahor. How does that make sense? 
Rabbi Yechiel Weberman gives a beautiful an-
swer to this perplexing problem. He says that if a 
kohen looks at a person and he only sees blem-
ishes, sees only someone with no purity, then 
he is not looking hard enough. If you can not 
find anything positive, then you are not looking 
correctly. When you are able to find something 
positive, you can then figure out exactly where 
they struggle and need assistance. If the kohen 
only sees negative, then he is not looking hard 
enough, and that is why the person is consid-
ered to be tahor. We should strive to always find 
something positive in other people and judge 
them favorably.
 Good Shabbos.

The theme of this week’s parshiyot, Tazria and 
Metzora, is the sin of speaking lashon hara and 
the punishment associated with it. After a per-
son is healed from tzara’at, he or she is required 
to offer a korban to Hashem. This obligation 
is very unique because the type of sacrifice is 
dependent on wealth of the individual. A very 
wealthy person is required to offer an animal 
sacrifice, but a very poor person must offer two 
birds. Even further, if a wealthy person offers 
birds instead of an animal, the korban is not 
accepted and he must offer an animal. Why? 
The Chafetz Chaim gives insight into the beau-
tiful lesson that the Torah is teaching. Hashem 
wants us to serve him to the best of our abilities 
using all of our resources and unique talents. 

Hashem knows all of our strengths and weak-
nesses, and He wants us to fulfill our potential 
and do the best that we can do with whatever we 
have. Therefore, if a wealthy person offers a bird 
as a korban instead of an animal, it is deemed 
invalid because he is not serving Hashem with 
all of his effort and resources. However, if a poor 
person offers a bird as a korban, it is considered 
to be on the same level as an animal korban 
because this person is serving Hashem with his 
complete abilities. 
Often, we compare ourselves to our peers and 
measure our success relative to other people. 
Hashem just wants us to put all of our resourc-
es and effort into everything we do, instead of 
trying to be like everyone around us. We should 
always strive to work harder, and better, and put 
all our effort into everything.  The moment we 
become complacent, we become like the rich 
man offering the poor man’s korban. 

Tzara’at is an affliction that comes about through 
a person speaking lashon hara (slander). When 
one is suspected of having tzara’at, he goes to 
the kohen who can guarantee whether or not the 
person is certainly a metzora (person with the 
affliction) and what the person should do about 
it. The kohen has the complete power to judge 
the person any way he sees fit, and even if the 
person is clearly tamei (impure), the kohen is 
able to declare him tahor (pure).
The pasuk that teaches us this is a little peculiar 
though:
 

“The priest shall examine the affection on the 
skin of his body: if hair in the affected patch 
has turned white and the affection appears to 
be deeper than the skin of his body, it is a lep-
rous affection; when the priest sees it, he shall 
pronounce him unclean” (Vayikra 13:3). Why 
does the pasuk say that the kohen sees the lesion 
twice? Why isn’t just one look enough, and what 
is the purpose of the second one?
A story about the Chief Rabbi of Vilna, Rav 
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Chaim Ozer Grodzinsky, can perhaps help explain this 
perplexing pasuk. A young man once approached Rav 
Chaim Ozer and asked him for a letter of approval for 
his father, who was applying to be a rabbi in a different 
city. Rav Chaim Ozer did not think the man’s father was 
meant for the position, but instead of saying no, he said 
that he did not feel it was his place to deal with the rab-
binical affairs of another city and would rather leave the 
decision up to them. The man did not take kindly to this 
and began to rant out insults towards Rav Chaim Ozer, 
who took them in silence. After a few minutes of this, the 
sage left the room. His students were bewildered at what 
had occurred and asked their Rebbe why he didn’t stop 
the man and his chutzpah. Rav Chaim Ozer replied, “You 
cannot view that onslaught on its own. You must look at 
the bigger picture. This young man was defending the 
honor of his father, and in that vein I had to overlook his 
lapse.” The Rav looked at the situation and also looked at 
the man. Two lookings, and if either one was lacking, the 
Rav might have acted differently in the situation.
Similarly, the kohen should not only look at the afflic-
tion, he should look at the individual. The Meshech 
Chachma (Rav Meir Simcha HaKohen of D’vinsk) 
expounds that there are other factors the kohen must 
look at in addition to the negah (“affliction”), even if the 
person has all the signs of tzara’at. He must also assess 
the situation itself before making a final judgment. If the 
man is to be married soon, declaring him impure would 
ruin the wedding and thus should not be done. Any 
other circumstances with negative consequences should 
be considered, and the kohen may need to postpone the 
declaration. By repeating twice that the kohen must look 
at the affliction, the Torah is teaching us that the kohen 
must consider what he will be doing to the person by 
declaring him impure. He must look at both the affliction 
and the man -- two integral factors.
This mirrors the lesson from Pirkei Avot (1:6):

                “Judge all people in a good way.” 
There are people who explain this to mean that instead 
of only looking at a person’s flaw and trying to judge 
it favorably, look at the whole person and realize there 
may have been a reason behind their flawed actions. The 
kohen must look beyond the affliction, he must see the 
person himself. By treating a metzora in this merciful 
way, they will see that they too should be treating oth-
ers in a similar manner, and thus cease from slandering 
again in the future. Perhaps this is why Moshe taught the 
laws of the metzora to the entire nation and not just the 
kohanim: everyone needs to learn the lesson of looking 
twice. 
A gut Shabbos!
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