
 Parshat Shoftim August 22, 2020  2 Elul, 5780 

The Great Neck Synagogue building is closed due the covid-19 

pandemic. To contact the clergy or office staff, please do so 

using the following information.  

Rabbi Polakoff: dpolakoff@gns.org/516.637.3674 

Rabbi Lichter: ilichter@gns.org/516.859.5123 

Chazzan Spinner: yspinner@gns.org/732.991.6606 

Mark Twersky: mtwersky@gns.org/516.527.9076 

Jim Frisch: jfrisch@gns.org/516.840.5202 

Shacharit M-F 7:45 am/Sunday 8:30 am                                         

Mincha/Maariv this week 7:30 pm 

Sunday                                                                                                   

9:15 am: Midrash Class 

Monday - Thursday 

9:00 am: Kollel Scholars’ Class 

Wednesday 

8:00 pm: Men’s Club Event w/Rabbi Hoffman 

Thursday - Friday 

Rosh Chodesh 

Friday 

7:00 pm: Mincha; 7:25 pm: Candle Lighting 

Shabbat 

Shacharit: 9:00/9:15 am 

Kiddush in a Bag is sponsored this week by Dov & Rachel Sturm 

in honor of their daughter Anna, born one year ago when they 

moved into the community with their son, Evan. They’d like to 

thank the community for the warm welcome.   

Kiddush Bags are sponsored by Edwin & Anida Rosman in honor 

of their new grandson, born to their children Michael & Lauren 

Rosman.  

Mincha: 7:15 pm; Shabbat Ends: 8:32 pm                                                              

Havdalah w/Chazzan Yitzy Spinner on zoom: 8:45 pm 

MAZAL TOVS  

CLASS/EVENT SCHEDULE 

GNS BIKUR CHOLIM COMMITTEE   

We invite you to sponsor Rosh Hashanah flowers ($18/each) 

that will be delivered to our ill/elderly members. We will be 

delivering flowers to approximately 30 people. Please contact 

Diane Rein at drein@verizon.net if you are interested in this 

chesed opportunity. Thank you!   

RABBI SACKS ON THE PARSHA 
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COMMUNITY NEWS 

Mazal Tov to Roslyn & Zachary Dicker on the marriage of 

their grandson, Shimshon Dicker, son of Carolyn 

Hochstadter & Dr. Adam Dicker of Merion Station, Pa., to 

Zoe Abboudi, daughter of Alisha & Dr. Jack Abboudi of Bala 

Cynwyd, Pa.  

Mazal Tov to Deena Heisler on the upcoming marriage of her 

grandson Nathan Sheinfeld, son of Rachel & Joel Sheinfeld 

to Ariel Ellis.  

Mazal Tov to Debbie & Hal Chadow on the birth of a               

grandson, born to his children Marissa & Asher Beniflah.  

Mazal Tov to Beth & Gary Orbach on the engagement of their 

daughter Gabriella to Cody Cohen.  

CONDOLENCES TO  

Robyn (& Steven Blumner) on the passing of her beloved 

father, W. Arthur Spector.  

MEN’S CLUB EVENT                                                                         

Join us on Wed. night, Aug. 19th at 8:00 pm for a zoom   

lecture with Rabbi Evan Hoffman on the Origins & Historical  

Development of the High Holiday Season.  

SHOFAR BLOWERS                                                                                  

Please email ilichter@gns.org if you are able to blow 30 blasts 

on Rosh Hashana in one of the following neighborhoods: Baker 

Hill, Great Neck Estates, Kensington, Saddle Rock and               

Strathmore.  

Monday, 27 Av 

Vicky Maher for Poal Brzezinski 

Semyon Dynkin for David Dynkin 

Lev Dynkin for David Dynkin 

Magda Yehaskel for Edith Wohl 

Tuesday, 28 Av 

Joseph Farajian for Mr. Farajian 

Mel Fox for Bernard Fox 

Sylvia Fischer for Saul Hirsh 

Ben Jampel for Jeffrey Jampel 

Michal Rosenzweig for Haim Soffer 

Jerrald Weinstein for Isaac Jacob Weinstein 

Wednesday, 29 Av 

Jerrald Weinstein for Bernhard Kloogman 

Thursday, 30 Av 

Miriam Oshry for Aryeh Bernstein 

Ruth Seif for Zelig Dolinsky 

Lillian Chubak for Edmund Graf 

Gitty Louzoun for Albert Louzoun 

Tina Machnikoff for Sophie Machnikoff 

Carl Rosenberg for Henry Rosenberg 

Joyce Dacher for Jacob Wolfman 

Friday, 1 Elul 

Viviane Breitbart for Chaoul Dabbah 

Morris Nasser for Jack Nasser 

Saturday, 2 Elul 

Ellen Siegel for Mel Crair 

Marlene Rutkin for Ann Fishman 

Nechama Liss-Levinson for Gertrude Liss 

Paulene Levy for Lucille Parker 

Sunday, 3 Elul 

Gisele Katz for Fay Gastwirth 

Adeline Markowitz for Marci Perlman 

Sue Talansky for Ruth Stromer 

In the course of setting out the laws of war, the Torah adds a    

seemingly minor detail that became the basis of a much wider field 

of human responsibility and is of major consequence today. The 

passage concerns a military campaign that involves laying siege to a 

city: When you lay siege to a city for a long time, fighting against it 

to capture it, do not destroy its trees by putting an axe to them,            

because you can eat their fruit. Do not cut them down. Are the 

trees people, that you should besiege them? However, you may cut 

down trees that you know are not fruit trees and use them to build                          

fortifications until the city at war with you falls. (Deut. 20:19–20) 

War is, the Torah implies, inevitably destructive. War is, the Torah 

implies, inevitably destructive. That is why Judaism’s highest value 

is peace. Nonetheless, there is a difference between necessary and 

needless destruction. Trees are a source of wood for fortifications. 

But some trees, those that bear fruit, are also a source of food.  



 Therefore, do not destroy them. Do not needlessly deprive yourself 

and others of a productive resource. Do not engage in a “scorched 

earth” tactic in the course of war. The Sages, though, saw in this 

command something more than a detail in the laws of war. They 

saw it as a binyan av, a specific example of a more general                      

principle. They called this the rule of bal tashchit, the prohibition 

against needless destruction of any kind. This is how Maimonides 

summarizes it: “Not only does this  apply to trees, but also whoever 

breaks vessels or tears garments, destroys a building, blocks a 

wellspring of water, or destructively wastes food, transgresses the 

command of bal tashchit.” This is the halachic basis of an ethic of 

ecological responsibility. 

What determines whether a biblical command is to be taken                 

restrictively or expansively? Why did the Sages take this seemingly 

minor law to build out a wide halachic field? What led the Sages in 

the direction they took? The simplest answer lies in the word 

“Torah”. It means law. But it also means: teaching, instruction, 

direction, guidance. The Torah is a lawbook like no other, because 

it includes not only laws but also narratives, genealogies, history, 

and song. Law as the Torah conceives it is embedded in a larger 

universe of meanings. Those meanings help us understand the 

context and purpose of any given law. So it is here. First and           

foremost is the fact that the earth is not ours. It belongs to its   

Creator, to God Himself. That is the point of the first chapter of the 

Torah: “In the beginning, God created…” He made it; therefore, He 

is entitled to lay down the conditions within which we live in it as 

His guests. 

The logic of this is immediately played out in the story of the very 

first humans. In Genesis 1 God commands humanity: “Fill the earth 

and subdue it. Rule over the fish in the sea and the birds in the sky 

and over every living creature that moves on the ground” (Gen. 

1:28). “Subdue” and “rule” are verbs of dominance. In Genesis 2, 

however, the text uses two quite different verbs. God placed the 

first man in the Garden “to serve it [le’ovdah] and guard it 

[leshomrah]” (Gen. 2:15). These belong to the language of                        

responsibility. The first term, le’ovdah, tells us that humanity is not 

just the master but also the servant of nature. The second,  

leshomrah, is the term used in later biblical legislation to specify 

the responsibilities of one who undertakes to guard something that 

is not their own. How are we to understand this tension between 

the two opening chapters? Quite simply: Genesis 1 tells us about 

creation and nature, the reality mapped by the natural sciences. It 

speaks about humanity as the biological species, Homo sapiens. 

What is distinctive about humans as a species is precisely our god-

like powers of dominating nature and exercising control of the  

forces that shape the physical world. This is a matter of fact, not 

value, and it has increased exponentially throughout the relatively 

short period of human civilization. As John F. Kennedy put it in his 

inaugural presidential address: “Man holds in his mortal hands the 

power to abolish all forms of human poverty and all forms of              

human life.” Power is morally neutral. It can be used to heal or 

wound, build or destroy. Genesis 2, by contrast, is about morality 

and responsibility. It tells us about the moral limits of power. Not 

everything we can do may we do. We have the power but not the 

permission; we have the ability but not the right. The earth is not 

ours. It belongs to God who made it. Therefore, we are not the          

owners of nature but its custodians. We are here to serve it and 

care for it. This explains the story that immediately follows, about 

Adam, Eve, the serpent, and the forbidden fruit. What the fruit was, 

why the serpent spoke, and what was the nature of the first sin – 

all these are secondary. The primary point the Torah is making is 

that, even in paradise, there are limits. There is forbidden fruit. Not 

everything we can do may we do. Few moral principles have been 

forgotten more often and more disastrously. The record of human 

intervention in the natural order is marked by devastation on a 

massive scale. Within a thousand years, the first human inhabitants 

of America had travelled from the Arctic north to the southernmost 

tip of Patagonia, making their way through two continents and, on 

the way, destroying most of the large mammal species then extant, 

among them mammoths, mastodons, tapirs, camels, horses, lions, 

cheetahs, and bears. 

When the first British colonists arrived in New Zealand in the early 

nineteenth century, bats were the only native land mammals they 

found. They discovered, however, traces of a large, ostrich-like bird 

the Maoris called “moa.” Eventually skeletons of a dozen species of 

this animal came to light, ranging from three to ten feet high. The 

remains of some twenty-eight other species have been found, among 

them flightless ducks, coots, and geese together with pelicans, 

swans, ravens, and eagles. Animals that have not had to face human                         

predators before are easy game, and the Maoris must have found 

them a relatively effortless source of food. A similar pattern can be 

traced almost everywhere human beings have set foot. They have                              

consistently been more mindful of the ability to “subdue” and “rule” 

than of the responsibility to “serve” and “guard.” An ancient Midrash 

sums this up, in a way that deeply resonates with contemporary                  

ecological awareness: When God made Adam, He showed him the 

panoply of creation and said to him: “See all My works, how beautiful 

they are. All I have made, I have made for you. Take care, therefore, 

that you do not destroy My world, for if you do, there will be no one 

left to mend what you have destroyed.” 

Environmental responsibility seems to be one of the principles                        

underlying the three great commands of periodic rest: Shabbat, the 

Sabbatical year, and the Jubilee year. On Shabbat all agricultural 

work is forbidden, “so that your ox and your donkey may rest” (Ex. 

23:12). It sets a limit to our intervention in nature and the pursuit of 

economic growth. We remind ourselves that we are creations, not 

just creators. For six days the earth is handed over to us and our 

labors, but on the seventh we may perform no “work,” namely, any 

act that alters the state of something for human purposes. Shabbat 

is thus a weekly reminder of the integrity of nature and the limits of 

human striving. What Shabbat does for humans and animals, the 

Sabbatical and Jubilee years do for the land. The earth too is entitled 

to its periodic rest. The Torah warns that if the Israelites do not   

respect this, they will suffer exile: “Then shall the land make up for 

its Sabbatical years throughout the time that it is desolate and you 

are in the land of your enemies; then shall the land rest and make up 

for its Sabbath years” (Lev. 26:34). Behind this are two concerns. 

One is environmental. As Maimonides points out, land which is            

overexploited eventually erodes and loses its fertility. The Israelites 

were therefore commanded to conserve the soil by giving it periodic 

fallow years, not pursuing short-term gain at the cost of long-term 

desolation. The second, no less significant, is theological: “The land,” 

says God, “is Mine; you are but strangers and temporary residents 

with Me” (Lev. 25:23). We are guests on earth. 

Another set of commands is directed against over-interference with 

nature. The Torah forbids crossbreeding livestock, planting a field 

with mixed seeds, and wearing a garment of mixed wool and linen. 

These rules are called chukim or “statutes.” Samson Raphael Hirsch 

(Germany, 1808–1888) in the nineteenth century, like Nachmanides 

six centuries earlier, understood chukim to be laws that respect the 

integrity of nature. They represent the principle that “the same           

regard which you show to man you must also demonstrate to every 

lower creature, to the earth which bears and sustains all, and to the 

world of plants and animals.” They are a kind of social justice applied 

to the natural world: “They ask you to regard all living things as 

God’s property. Destroy none; abuse none; waste nothing; employ 

all things wisely…Look upon all creatures as servants in the              

household of creation.” So it was no accident that Jewish law           

interpreted the prohibition against cutting down fruit-bearing trees in 

the course of war as an instance of a more general prohibition 

against needless destruction, and more generally still, against acts 

that deplete earth’s non-renewable resources, or damage the                     

ecosystem, or lead to the extinction of species. Václav Havel made a 

fundamental point in The Art of the Impossible: “I believe that we 

have little chance of averting an environmental catastrophe unless 

we recognize that we are not the masters of Being, but only a part of 

Being.” That is why a religious vision is so important, reminding us 

that we are not owners of our resources. They belong not to us but 

to the Eternal and eternity. Hence, we may not needlessly destroy. If 

that applies even in war, how much more so in times of peace. “The 

earth is the Lord’s and all that is in it” (Ps. 24:1). We are its                 

guardians, on behalf of its Creator, for the sake of future                            

generations. 

RABBI JONATHAN SACKS ON THE PARSHA 



 
 

 

ISRAEL BONDS EVENT 

https://events.r20.constantcontact.com/register/eventReg?oeidk=a07eh7eea951056a19d&oseq=&c=&ch=
https://events.r20.constantcontact.com/register/eventReg?oeidk=a07eh7eea951056a19d&oseq=&c=&ch=


 
 

 

MEN’S CLUB EVENT 

https://zoom.us/j/807751748?pwd=ODZHUnJCZCsrd3YzbnNhVE9ENEdqZz09


 
 

 

MOTHER-DAUGHTER BAKING 

https://us02web.zoom.us/j/3281074331


GNS YOUTH PIRKEI AVOT CLASS 

 
 

 

https://www.gns.org/one-time-weekday-minyan-registration/


KIDDUSH OPTIONS 



 

MIKVAH SCROLL OF HONOR 

https://www.paypal.com/donate/?token=k5AMtrZXVjzef5K4c6EIxjemRzAcgglrFLV1tYMDUxUeERpuSfJLjogN4XvODkaNDaPQ30&country.x=US&locale.x=US


 

 

GNS PASS IT FORWARD 

 

 

GNS PASS IT FORWARD  

will be making more limited, safe and contactless deliveries of 

Yom Tov food again this Rosh HaShana.   

 

We need DRIVERS to volunteer for contactless pick-up and    

delivery of food to the elderly and families in need on  

TUESDAY SEPTEMBER 15th at 12 noon, leaving from GNS.   

 

It would help if drivers have a companion from their immediate 

family to accompany them, if they need a second person in the 

car.  All drivers must wear MASKS for pick up and deliveries.   

Contact Cindy Hodkin at koshercookinggn@gmail.com  

to volunteer.      

 

Also, since we are NOT accepting home-cooked food this year, 

we are hoping you might donate funds to the GNS Hunger         

Initiative. Please put the words "Pass It Forward" in the memo 

line of your check, made out to GNS.    



Sisterhood is selling Rosh Hashana cards  

10 for $18 dollars.  

These cards were designed by Celia Lemonik. 

We have a limited supply so please order as 

soon as possible. 

 

Sisterhood is offering curbside pickup  

at the home of Judy Lillien.  

Please call Judy at 516.487.6845 

Sisterhood will deliver to home bound only. 

 

Thank you for supporting our Sisterhood. 

SISTERHOOD ROSH HASHANA CARDS 


