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SHABBAT KIDDUSH                                                                               

If you are interested in sponsoring either Kiddush in a Bag or a 

Kiddush Class, please contact mtwersky@gns.org. 

Monday, 17 Tishrei 

Andrew Allen for Paul Allen 

William Frumkin for Miriam Frumkin 

Gail Notovitz for Miriam Frumkin 

Myra Honig for Leah Mathews 

Sharon Goldwyn for Sadie Skolnick 

Tuesday, 18 Tishrei 

Susan Frisch for Katalin Samelson 

Flori Silverstein for Stanley Silverstein 

Ami Reines for Stanley Silverstein 

Michael Leventhal for Stanley Silverstein 

Wednesday, 19 Tishrei 

Steven Blumner for Henry Blumner 

Steven Mermelstein for Martin Mermelstein 

Myles Mittleman for Blanch Mittleman 

Roselin Wagner for Louis Seider 

Thursday, 20 Tishrei 

Jeffrey Freedman for George Freedman 

Mitchell Siegel for David Siegel 

Gail Setton for Morton Sorkin 

Friday, 21 Tishrei 

Jack Lipsky for Bill Lipsky 

Elaine Schneider for Otto Mayer 

Saturday, 22 Tishrei 

Henry Katz for Maurice Fischer 

Henry Katz for Rebecca Fischer 

Paul Brody for Nathan Weiner 

Sunday, 23 Tishrei 

Irene Dicker for Norman Dicker 

Sharon Goldwyn for Morris Goldwyn 

Florence Spira for Sydney Samson 

Robin Bours for Bernard Siegel 

Jerry Siegelman for Morris Siegelman 

Robert Sperber for Abraham Sperber 

Drora Brody for Nissim Yeffet 

Monday, 24 Tishrei 

Howard Lorber for Benjamin Lorber 

Michael Maller for Rose Maller 

Ivor Schneider for Joseph Schneider 

Drora Brody for Zecharia Yeffet 

RABBI SACKS ON THE PARSHA 

MAZAL TOVS & COMMUNITY NEWS 

CHANUKAH SCOPE DEADLINE AND SPONSORSHIP 

Please submit all SCOPE magazine articles, recipes, photos, ads, 

sponsorships and any other material by Mon. Oct. 19th to 

drein@verizon.net. Please share photos and captions of GNS 

smachot (weddings, bar/bat mitzvahs, bris, etc.) that took place 

during COVID-19 so we can make a collage for the Chanukah 

issue. Thank you very much to our SCOPE sponsors for their 

strong  support by sponsoring 3 issues for a total cost of $100 for 

the year. We strongly encourage others who are not currently 

SCOPE sponsors to have their names added. You can dedicate the 

sponsorship in honor or in memory of a loved one. Thank you! 

Mon. Oct. 5 - Thurs. Oct. 8 - Chol HaMoed 

7:30 am: Shacharit 

9:00 am: Kollel Scholars’ Class 

6:05 pm: Mincha 

Fri. Oct. 9 - Hoshana Rabbah 

7:00 am: Shacharit 

6:05 pm: Candle Lighting & Mincha 

Shabbat Oct. 10 - Shmini Atzeret 

Shacharit: 9:00/9:15 am (Yizkor approx. 10:45 am) 

Mincha: 5:45 pm followed by recitation of Kohelet 

Maariv: 7:00 pm 

Candle Lighting after Hakafot following Maariv: 7:11 pm 

Sun. Oct. 11 - Simchat Torah 

Shacharit: 9:00 am 

Mincha: 6:00 pm 

Yom Tov ends: 7:09 pm 

Schedule subject to changes - please look out for update emails.  

What an extraordinary way to end a book: not just any book but the 

Book of books – with Moses seeing the Promised Land from Mount  

Nebo, tantalizingly near, yet so far away that he knows he will never 

reach it in his lifetime. This is an ending to defy all narrative                                       

expectations. A story about a journey should end at journey’s end, with 

arrival at the destination. But the Torah terminates before the terminus. 

It concludes in medias res. It ends in the middle. It is constructed as an 

unfinished symphony. We, the readers and listeners, feel Moses’           

personal sense of incompletion. He had dedicated a lifetime to leading 

the people out of Egypt to the Promised Land. Yet he was not granted 

his request to complete the task and reach the place to which he had 

spent his life as a leader leading the people. When he prayed, “Let me…

cross over and see the good land on the other side of the Jordan,” God 

replied, “Enough! Never speak to Me of this matter again” (Deut. 3:25–

26). 

Moses – the man who stood before Pharaoh demanding his people’s 

freedom, who was unafraid even to challenge God Himself, who when 

he came down the mountain and saw the people dancing around the 

Golden Calf smashed the Divinely-hewn tablets, the holiest object ever 

to be held by human hands – pleaded for the one small mercy that 

would give completion to his life’s work, but it was not to be. When he 

prayed for others, he succeeded. When he prayed for himself, he failed. 

That in itself is strange. Yet the sense of incompleteness is not merely 

personal, not just a detail in the life of Moses. It applies to the entire 

narrative as it has unfolded from the beginning of the book of Exodus.  

Mazal Tov to Judy & Gerry Traub on the engagement of their 

grandson Leo Traub, son of Marla & Jeffrey Traub of West 

Hempstead to Naomi Weinblatt of Forest Hills, NY.  

Mazal Tov to Avigail & Albert Kahan on the birth of a daughter.  

WOMEN’S TEFILA ON SIMCHAT TORAH                                             

Unfortunately, due to the Covid-19 virus, the Women's Tefila will 

NOT be meeting at Great Neck Synagogue, the first time in over 

twenty-five years.   

HUNGER INITIATIVE 

During these difficult times, we are providing food for numerous 

families in our community and nearby areas. If you cook in        

excess during the week, please freeze your extras, neatly wrap 

them and drop them off in the cooler on the porch at 91 Baker 

Hill road on Friday from 7 am-1 pm. PLEASE DO NOT DROP      

PERISHABLE FOOD OFF DURING THE WEEK. Canned goods,          

cereal, any grocery items, fruit and vegetables are also                    

appreciated. We are also developing a program to make a        

monthly delivery to needy recipients outside of Great Neck. If you 

would like to volunteer to make a monthly delivery and help                 

collect food for these families, Please contact Cindy Hodkin at 

516.317.9632 or at koshercookinggn@gmail.com.  

mailto:drein@verizon.net


 The Israelites are in exile. God charges Moses with the task of          

leading the people out of Egypt and bringing them to the land flowing 

with milk and honey, the country He had promised to Abraham, Isaac, 

and Jacob. It seems simple enough. Already in Exodus 13, the people 

have left, sent on their way by a Pharaoh and an Egypt ravaged by 

plagues. Within days, they hit an obstacle. Ahead of them is the Red 

Sea. Behind them are the rapidly approaching chariots of Pharaoh’s 

army. A miracle happens. The sea divides. They pass over on dry land.                    

Pharaoh’s troops, their chariot wheels caught in the mud, drown. Now 

all that stands between them and their destination is the wilderness. 

Every problem they face – a lack of food, water, direction, protection – 

is solved by divine intervention mediated by Moses. What is left to tell, 

if not their arrival? Yet it does not happen. Spies are sent to determine 

the best way of entering and conquering the land, a relatively                       

straightforward task. They come back, unexpectedly, with a                           

demoralizing report. The people lose heart and say they want to go 

back to Egypt. The result is that God decrees that they will have to wait 

a full generation, forty years, before entering the land. It is not only 

Moses who does not cross the Jordan. The entire people have not done 

so by the time the Torah ends. That must await the book of Joshua, not 

itself part of the Torah but rather of the Nevi’im, the later prophetic and 

historical texts. 

This, from a literary point of view, is odd. But it is not accidental. In the 

Torah, style mirrors substance. The text is telling us something                     

profound. The Jewish story ends without an ending. It closes without 

closure. There is in Judaism no equivalent of “and they all lived happily 

ever after” (the closest the Bible comes to this is the book of Esther). 

Biblical narrative lacks what Frank Kermode called “the sense of an 

ending.”  Jewish time is open time – open to a denouement not yet          

realized, a destination not yet reached. This is not simply because the 

Torah records history, and history has no end. The Torah is telling us 

something quite different from history in the way the Greeks,                            

Herodotus and Thucydides, wrote it. Secular history has no meaning. It 

simply tells us what happened.  Biblical history, by contrast, is                           

saturated with meaning. Nothing merely happens bemikreh, by chance. 

This becomes clearer and clearer as we look, for example, at Genesis. 

God summons Abraham to leave his land, his birthplace, and his                

father’s house and go “to the land I will show you” (Gen. 12:1).                 

Abraham does so, and by verse 5, he has arrived. This sounds like the 

end of the story, but it turns out to be hardly the beginning. Almost 

immediately, there is a famine in the land and he has to leave. The 

same thing happens to Isaac, and eventually to Jacob and his children. 

The story that began with a journey to the land ends with the main 

characters outside the land, with both Jacob (49:29) and Joseph 

(50:25) asking their descendants to bring them back to the land to be 

buried. Seven times, God promises Abraham the land – “Look around 

from where you are, to the north and south, to the east and west. All 

the land that you see I will give to you and your offspring forever”  

(Gen. 13:14–15). Yet when Sarah dies, he has not a single plot of land 

in which to bury her and has to buy one at an inflated price. Something 

similar happens to Isaac and Jacob. Genesis ends as Deuteronomy ends 

– with the promise but not yet the fulfilment, the hope but not yet the 

realization. 

So does Tanach as a whole. The second book of Chronicles ends with 

the Israelites in exile. In its closing verse, the last line of Tanach, Cyrus 

king of Persia gives permission for the exiles to return to their land: 

“Anyone of His people among you – may the Lord his God be with him, 

and let him go up” (II Chr. 36:23). Again, anticipation but not yet     

reality. There is something significant here – though it lies so deep it is 

hard to explain. The Bible is a battle against myth. In myth, time is as 

it is in nature. It is cyclical. It goes through phases – spring, summer, 

autumn, winter; birth, growth, decline, death – but it always returns to 

where it began. The standard plot of myth is that order is threatened 

by the forces of chaos. In ancient times these were depicted by Greek 

gods of destruction. In more recent times we have seen the dark forces 

battled dramatically in Star Wars and Lord of the Rings. The hero                    

challenges them. He slips, falls, almost dies, but ultimately succeeds. 

Order is restored. The world is once again as it was. Hence the “happily 

ever after.” The future is the restoration of the past. There is a return 

to order, to the way things were before the threat, but there is no       

history, no progress, no development, no unanticipated outcome. 

Judaism is a radical break with this way of seeing things. Instead, time 

becomes the arena of human growth. The future is not like the past. Nor 

can it be predicted, foreseen, the way the end of any myth can be                   

foreseen. Jacob, at the end of his life, told his children, “Gather round, 

and I will tell you what will happen to you at the end of days” (Gen. 

49:1). Rashi, quoting the Talmud, says: “Jacob sought to reveal the end, 

but the Divine Presence departed from him.” We cannot foretell the       

future, because it depends on us – how we act, how we choose, how we 

respond. The future cannot be predicted, because we have free will. Even 

we ourselves do not know how we will respond to crisis until it happens. 

Only in retrospect do we discover ourselves. We face an open future. 

Only God, who is beyond time, can transcend time. Biblical narrative has 

no sense of an ending because it constantly seeks to tell us that we have 

not yet completed the task. That remains to be achieved in a future we 

believe in but will not live to see. We glimpse it from afar, the way Moses 

saw the holy land from the far side of the Jordan, but like him, we know 

we have not yet arrived. Judaism is the supreme expression of faith as 

the future tense. 

The nineteenth-century Jewish philosopher Hermann Cohen put it this 

way: What Greek intellectualism could not create, prophetic monotheism 

succeeded in creating…For the Greek, history is oriented solely toward 

the past. The prophet, however, is a seer, not a scholar…The prophets 

are the idealists of history. Their seerdom created the concept of history 

as the being of the future. Harold Fisch, the literary scholar, summarized 

this in a hauntingly beautiful phrase: “the unappeased memory of a    

future still to be fulfilled.” 

Judaism is the only civilization to have set its golden age not in the past 

but in the future. We hear this at the beginning of the Moses story,           

although not until the end do we realize its significance. Moses asks God: 

What is Your name? God replies: Ehyeh asher Ehyeh, literally, “I will be 

what I will be” (Ex. 3:14). We assume this means something like “I am 

what I am – unlimited, indescribable, beyond the reach of a name.” That 

may be part of the meaning. But the fundamental point is: My name is 

the future. “I am what will be.” God is in the call from the future to the 

present, from the destination to us who are still on the journey. What 

distinguishes Judaism from Christianity is that in answer to the question 

“Has the Messiah come?” the Jewish answer is always: Not yet. Moses’ 

death, his unfinished life, his glimpse of the land of the future, is the 

supreme symbol of the not-yet. “It is not for you to complete the task, 

but neither are you free to desist from it” (Mishnah Avot 2:16). The   

challenges we face as human beings are never resolved simply, quickly, 

completely. The task takes many lifetimes. It is beyond the reach of a 

single individual, even the greatest; it is beyond the scope of a single 

generation, even the most epic. Deuteronomy ends by telling us: “Never 

again has there arisen in Israel a prophet like Moses” (Deut. 34:10). But 

even his life was, necessarily, incomplete. As we see him, on Mount  

Nebo, looking across the Jordan to Israel in the distance, we sense the 

vast, challenging truth that confronts us all. Each person has a promised 

land he or she will not reach, a horizon beyond the limits of his or her 

vision. What makes this bearable is our intense existential bond between 

the generations – between parent and child, teacher and disciple, leader 

and follower. The task is bigger than us, but it will live on after us, as 

something of us will live on in those we have influenced. 

The greatest mistake we can make is to do nothing because we cannot 

do everything. Even Moses discovered that it was not for him to complete 

the task. That would only be achieved by Joshua, and even then the 

story of the Israelites was only just beginning. Moses’ death tells us 

something fundamental about mortality. Life is not robbed of meaning 

because one day it will end. For in truth – even in this world, before we 

turn our thoughts to eternal life in the World to Come – we become part 

of eternity when we write our chapter in the book of the story of our 

people and hand it on to those who will come after us. The task –                     

building a society of justice and compassion, an oasis in a desert of  

violence and corruption – is greater than any one lifetime. The Jewish 

people have returned to the land, but the vision is not yet complete. This 

is still a violent, aggressive world. Peace still eludes us, as does much 

else. We have not yet reached the destination, though we see it in the 

distance, as did Moses. The Torah ends without an ending to tell us that 

we too are part of the story; we too are still on the journey. And as we 

reach the Torah’s closing lines we know, as did Robert Frost in his                   

famous poem, that I have promises to keep, And miles to go before I 

sleep. 

RABBI JONATHAN SACKS ON THE PARSHA 



MEOROT SUKKOT WORKSHOP 

 
 

 



HOSHANA RABBAH LECTURE 

 
 
 

 
 

 

 

 

 

https://www.signupgenius.com/go/gnshoshanarabbah


 

 

HAVE YOU PARTICIPATED YET? 

YOM KIPPUR APPEAL 



BIKUR CHOLIM 

 
  

 

GNS BIKUR CHOLIM THANKS YOU VERY MUCH! 

Thank you very much for the overwhelming generous support of the following    

sponsors and volunteers who helped make the Bikur Cholim Rosh Hashanah flower 

delivery a huge success! We delivered flowers to 35 ill/elderly members of our shul 

to lift their spirits before the holidays.  

Thank you to GNS Sisterhood (Vivian Kron and Judy Lillien) for their strong support 

and to Meorot (Jessica Smooha and Ruthie Goykadosh) for the beautiful orchids!   
  

Flower Sponsors (ABC order): 

Anonymous (1); Sharon and Moti Ahdut 

Liora Ben-Sorek 

Robyn and Steven Blumner 

Debbie and Hal Chadow 

Meryl and Mark Friedman 

Sharon Goldwyn 

Erica and Eliot Heisler 

Helaine Helmreich 

Alisa and Michael Hoenig 

Lisa and Erran Kagan 

Dahlia and Mervin Klein 

Sydelle and Robert Knepper 

Ilana and Jonathan Kroll in memory of Stefa Hasson z”l 

Judy and Richard Lillien 

Cindy and Glenn Ludwig 

Tina Machnikoff 

Annie and Robert Mendelson 

Ruth & Milt Mitzner 

Brenda and Ed Parver 

Diane and David Rein 

Talia and Carey Reiss 

Aviva and Michael Rosenberg 

Rivka and Carl Rosenberg 

Michelle and Norman Rutta 

Aliza and Dov Sassoon 

Harriet Sherman Schimel 

Ferry Sedaghatpour 

Jessica and Evan Shusterman 

Heather and Jerry Siegelman 

Shoshana and Martin Sokol 

Rachel and Chazzan Yitzy Spinner 

Michele and Howie Wolf in memory of their parents Ruth & Philip Berman z”l and Carrie & Julius Wolf z”l 

Rivka and Jordan Wolf 

Vladimir Zyskind in honor of Jill Swartz 

  

Volunteers who delivered the flowers (ABC order): 

Sharona Abraham 

Sharon Ahdut 

Rachel Brecher 

Debbie Hollander 

Dahlia Klein 

Carole Lerman 

Cindy Ludwig 

Brenda Parver 

Aviva Rosenberg 

Pia Shlomo 



KIDDUSH SPONSORSHIP 

 
  

 


