
 Parshat Emor May 9, 2020, 15 Iyar, 5780 

The Great Neck Synagogue building is closed due the             

covid-19 pandemic. To contact the clergy or office staff, 

please do so using the following information.  

Rabbi Polakoff: dpolakoff@gns.org/516.637.3674 

Rabbi Lichter: ilichter@gns.org/516.859.5123 

Chazzan Spinner: yspinner@gns.org/ 732.991.6606 

Mark Twersky: mtwersky@gns.org/516.527.9076 

Jim Frisch: jfrisch@gns.org/516.840.5202 

Mazal Tov to Stanley & Jacqueline Fischer on the Bar 

Mitzvah of their grandson, Shaya Kaplan, son of Michelle 

& David Kaplan in Modi’in, Israel.   

Mazal Tov to Sue & Arthur Talansky on the birth of a 

granddaughter, born to their children Heidi & Jonathan 

Talansky.  

MAZAL TOV & COMMUNITY NEWS 

Shacharit M-F 7:45 am/Sunday 8:30 am                                         
Mincha/Maariv this week 7:40 pm 

Sunday 

9:00 am: Midrash w/ Rabbi Dale Polakoff 

12:00-1:00 pm: GNS Youth Digital Hangout   

4:30/7:30 pm: GNS Youth Madness Tournament                                   

Monday 

9:00 am: Scholars Kollel 

8:10 pm: Megilat Rut w/ Rabbi Ian Lichter 

8:45 pm: Mishnayot L’ilui Nishmat w/ Rabbi Dale Polakoff 

9:00 pm: Gemara w/ Rabbi Dale Polakoff 

Tuesday 

9:00 am: Scholars Kollel 

6:00-6:30 pm: Parsha n’ Pizza w/ Rabbi Ian Lichter 

7:30/8:00 pm: GNS Youth Madness Tournament                       

Wednesday 

9:00 am: Scholars Kollel 

1:00 pm: Chaverim Wellness Center 

8:45 pm: Mishnayot L’ilui Nishmat w/ Rabbi Dale Polakoff 

9:00 pm: WNL w/ Rabbi Ian Lichter 

Thursday 

9:00 am: Scholars Kollel 

9:15 am: Chumash w/ Rabbi Dale Polakoff 

7:30/8:00 pm: GNS Youth Madness Tournament                       

8:00 pm: Power Chumash w/ Rabbi Dale Polakoff 

8:45 pm: Mishnayot L’ilui Nishmat w/ Rabbi Dale Polakoff 

Friday 

4:30-5:00 pm: Pre-school Tot Shabbat w/Morah Zehava 

6:00: Kabbalat Shabbat w/ Chazzan Yitzy Spinner 

Saturday night 

15 min. after Shabbat: Havdalah w/Chazzan Yitzy Spinner 

Zoom Links are included in GNS Daily Emails 

Linda (and Mark) Bunim on the passing of her beloved 

mother Sybil Fay Shapiro.  

Jeannie Walfish on the passing of her longtime                            

companion Charles Stein.  

Lauren (and Joe) Hyman on the passing of her beloved 

mother Judy Glatt.  

Florence (and Irvin) Spira on the passing of her beloved 

brother Harvey Samson.  

CONDOLENCES TO 

There is something unique about the way Parshat Emor speaks 

about Shabbat. It calls it a mo’ed and a mikra kodesh when, in 

the conventional sense of these words, it is neither. Mo’ed 

means an appointed time with a fixed date on the calendar. 

Mikra kodesh means either a sacred assembly, a time at which 

the nation gathered at the central Sanctuary, or a day made 

holy by proclamation, that is, through the human court’s              

determination of the calendar. Shabbat is none of these things. 

It has no fixed date on the calendar. It is not a time of national 

assembly. And it is not a day made holy by the proclamation of 

the human court. Shabbat was the day made holy by God           

Himself at the beginning of time. 

The explanation lies in the context in which the passage          

containing these terms appears, the chapters of the Torah 

whose primary theme is holiness (Lev. 18–27). The radical claim 

made in these chapters is that holiness, a term normally re-

served for God, can be acquired by human beings when they act 

like God. The festivals stand to Shabbat the way the                

Sanctuary stands to the universe. Both are humanly created 

domains of holiness constructed on the model of divine creation 

and sanctification as they appear at the beginning of Genesis. 

By inviting human beings to create a sanctuary and determine 

the monthly and yearly calendar, God invests us with the                    

dignity of a holiness we have not just received passively as a gift 

but acquired actively as co-creators with God. 

Mikra kodesh and mo’ed as they appear in Leviticus have an 

extra sense that they do not bear elsewhere because they evoke 

the opening verse of the book: “He called [Vayikra] to Moses, 

and the Lord spoke to him in the Tent of Meeting [Ohel Mo’ed], 

saying…” (Lev. 1:1). The focus is on mikra as “call” and mo’ed 

as “meeting.” When the Torah uses these words uniquely in this 

chapter to apply to Shabbat as well as the festivals, it is focus-

ing on the encounter between God and  humanity in the arena 

of time. Whether it is God’s call to us or ours to Him, whether 

God initiates the meeting or we do, holy time becomes a lovers’ 

rendezvous, a still point in the turning world when lover and 

beloved, Creator and creation, “make time” for one another and 

know one another in the special form of knowledge we call love. 

If this is so, what does Parshat Emor tell us about Shabbat that 

we do not learn elsewhere? The answer becomes clear when we 

look at two other passages, the two versions of the Decalogue, 

the Ten Commandments, as they appear in Exodus and                          

Deuteronomy. Famously, the wording of the two versions is  

different. The Exodus account begins with the word Zachor,  

RABBI JONATHAN SACKS ON THE PARSHA 

VIRTUAL CLASS/EVENT SCHEDULE 



Creation, revelation, and redemption represent the three basic 

relationships within which Judaism and human life are set.        

Creation is God’s relationship to the world. Revelation is God’s 

relationship with us. When we apply revelation to creation, the 

result is redemption: the world in which God’s will and ours             

coincide. 

We now understand why the Torah contains three distinct       

accounts of Shabbat. The account in the first version of the Ten 

Commandments, “For in six days the Lord made the heavens and 

the earth,” is the Shabbat of creation. The account in the second 

version, “Remember that you were slaves in Egypt and that the 

Lord, your God, brought you out,” is the Shabbat of redemption. 

The Parshat Emor account, spoken in the Priestly voice, is the 

Shabbat of revelation. In revelation, God calls to humankind. 

That is why the middle book of the Torah (that more than any 

other represents Torat Kohanim, “the law of the Priests,”) begins 

with the word Vayikra, “and He called.” It is also why Shabbat is, 

uniquely here, included in the days “which you shall proclaim 

(tikre’u) as sacred convocations (mikra’ei kodesh),” with the       

double emphasis on the verb k-r-a, “to call, proclaim, convoke.” 

Shabbat is the day in which, in the stasis of rest and the silence 

of the soul, we hear the Call of God. Hence too, the word mo’ed, 

which in general means “appointed times,” but here means 

“meeting.” Judah Halevi, the eleventh-century poet and                             

philosopher, said that on Shabbat, it is as if God had personally 

invited us to be dinner guests at His table. The Shabbat of                  

revelation does not look back to the birth of the universe or                

forwards to the future redemption. It celebrates the present               

moment as our private time with God. It represents “the power of 

now.” 

Not only is this threefold structure set out in the Torah, it is   

embodied in the prayers of Shabbat itself. Shabbat is the only 

day of the year in which the evening, morning, and afternoon 

prayers are different from one another. In the Friday night         

Amidah, we refer to the Shabbat of creation: “You sanctified the 

seventh day for Your name’s sake as the culmination of the         

creation of heaven and earth.” On Shabbat morning we speak 

about the supreme moment of revelation: “Moses rejoiced at the 

gift of his portion…He brought down in his hands two tablets of 

stone on which was engraved the observance of the Sabbath.” On 

Shabbat afternoon we look forwards to the ultimate redemption, 

when all humanity will acknowledge that “You are One, Your 

name is One, and who is like Your people Israel, a nation one on 

earth.” 

Creation, revelation, and redemption form the basic triad of the 

Jewish faith. They are also the most fundamental structuring 

principle of Jewish prayer. Nowhere is this clearer than in the way 

the Torah understands Shabbat: one day with three dimensions, 

experienced successively in the experiences of evening, morning, 

and afternoon. What is fragmented in secular culture into science, 

religion, and political ideology is here united in the transforming 

experience of God who created the universe, whose presence fills 

our homes with light, and who will one day lead us to a world of 

freedom, justice, and peace. 

remember. The Deuteronomy account begins with Shamor, 

“keep, guard, protect.” But they differ more profoundly in their 

very understanding of the nature and significance of the day. 

Here is the Exodus text: Remember the Sabbath day by keeping 

it holy. Six days you shall labor and do all your work, but the 

seventh day is a sabbath to the Lord your God. On it you shall 

not do any work…For in six days the Lord made the heavens 

and the earth…but He rested on the seventh day. Therefore, the 

Lord blessed the Sabbath day and made it holy. (Ex. 20:7–9) 

According to this, Shabbat is a reminder of creation. The              

Deuteronomy text gives a very different account: Six days you 

shall labor and do all your work, but the seventh day is a              

sabbath to the Lord your God. On it you shall not do any work, 

neither you, nor your son or daughter, nor your male or female 

servant…Remember that you were slaves in Egypt and that the 

Lord your God brought you out of there…Therefore, the Lord 

your God has commanded you to observe the Sabbath day. 

(Deut. 5:11–14) Here there is no reference to creation. Instead 

the Torah speaks about a historical event: the Exodus. We keep 

Shabbat not because God rested on the seventh day but                    

because He took our ancestors out of Egypt, from slavery to 

freedom. Therefore, Shabbat is a day of freedom even for    

servants, and even for domestic animals. One day in seven, no 

one is a slave. 

Of course, both are true, and we integrate both accounts into 

the text of the Kiddush we make on Friday night. We call                    

Shabbat a remembrance of creation (zikaron lemaaseh 

bereishit) as well as a reminder of the Exodus (zekher liyetziat 

Mitzrayim). However, once we set the Leviticus account in the 

context of these other two, a richer pattern emerges. If we play 

close attention, we can hear three primary voices in the Torah: 

those of Kingship, Priesthood, and Prophecy. These are the 

three fundamental leadership roles and they have distinctive 

modes of knowledge. Priests, Prophets, and the  governing elite 

(the wise, the Elders, Kings and their courts) each have their 

own ways of thinking and speaking. Kings and courts use the 

language of chochmah, “wisdom.” Priests teach Torah, the word 

of God for all time. Prophets have visions. They have “the word” 

of God not for all time but for this time. Prophecy is about                      

history as the interaction between God and humanity. Is it 

merely accidental that there happen to be three voices, when 

there could have been four, or two, or one? The answer is no. 

There are three voices because, axiomatic to Jewish faith is the 

belief that God is encountered in three ways: in creation,               

revelation, and redemption. 

Wisdom is the ability to see God in creation, in the intricate 

complexity of the natural universe and the human mind. In        

contemporary terms, chochmah is a combination of the                   

sciences and humanities: all that allows us to see the universe 

as the work of God and human beings as the image of God. It is 

summed up in a verse from Psalms (104:24), “How many are 

Your works, O Lord; You have made them all in wisdom.”                 

Revelation, Torah, the specialty of the Priest, is the ability to 

hear God in the form of the commanding voice, most                         

characteristically in the form of law: “And God said,” “And God 

spoke,” “And God commanded.” Revelation is a matter not of 

seeing but of listening, in the deep sense of hearing and         

heeding, attending and responding. Wisdom tells us how things 

are. Revelation tells us how we should live. Prophetic                            

consciousness is always focused on redemption, the long and 

winding road towards a society based on justice and                                    

compassion, love and forgiveness, peace and human dignity. 

The prophet knows where we came from and where we are  

going to, what stage we have reached in the journey and what 

dangers lie ahead. The prophetic word is always related to        

history, to the present in relation to the past and the future: not 

history as a mere succession of events, but as an approach to or 

digression from the good society, the Promised Land, and the 

Messianic Age.  

NOTE FROM JERRY SIEGELMAN                                                                      

I would like to take this opportunity to thank Rabbi Polakoff, the         

community Rabbis and the community at large for their support 

during this difficult time. As we all try to endure the trials and                 

tribulations of this challenging period, I hope that my mother may 

serve as an example of one who endured the worst that one can 

face, and yet, like many other Holocaust survivors, picked up the 

pieces of her shattered life and remained true to her faith. She 

and my father raised me in a Jewish home with a  Jewish                              

education, and later set an example for our sons. Many of you 

met my mother and offered such wonderful words about her, 

which I truly appreciate. I hope that she will continue to remain 

an inspiration for all of us. Wishing you good health and better 

times ahead. Sincerely, Jerry Siegelman 



 

Dear Friends, 

For decades, the Great Neck Synagogue and Young Israel of Great Neck have joined for 

Tikkun Leil Shavuot for a night of learning and unity. While we are not sure what will be 

the status of minyanim for Shavuot this year, we assume that unfortunately, our Tikkun, 

which brings many hundreds of our men, women, and children together will not be        

taking place.  

  

With that in mind, GNS and YIGN have undertaken a “Takeout Tikkun” project that will  

include short-form divrei Torah and longer-form essays from our respective rabbinic 

and youth staffs, our community scholars, and from YOU! 

  

You are invited to submit an essay (between 500 and 2000 words) on the themes of  

Shavuot, Torah, or Community. This invitation is open to men, women, and to our          

children as well. Please fill out the submission form here to let us know if you will be 

participating. 

  

All submissions are due by Lag Baomer (5/12), so that the books can be prepared in time 

for Shavuot. 

  

Please consider dedicating the Torah learning from this project at any level you choose. 

Sponsorships for this project are available here and can be l’ilui nishmat, l’refuah       

shleimah, for hakarat hatov on recovery, or in honor of any occasion. Dedications will be 

displayed in the book. Excess funds raised will be used towards Covid-19 front-line 

chesed. 

  

Looking forward to learning TOGETHER! 
 

Great Neck Synagogue 

Rabbi Dale Polakoff 

Rabbi Ian Lichter   

 

Young Israel of Great Neck 

Rabbi Yaacov Lerner 

Rabbi Shmuel Ismach 

 

 

 

SHAVUOT—TAKEOUT TIKKUN 

https://forms.gle/aLLxErEHm8QDthXG7
https://forms.gle/vVxnAQPnEcQ2QxLy9


 

LAG BA’OMER PROGRAM 



 

SUNDAY HANGOUTS 



 

BERESHIT MADNESS 

https://zoom.us/j/6467395958?pwd=L2tuUHVkSjVwMGdpWEpsemRjL3JPZz09


 

MOTHER DAUGHTER BAKING 

https://us02web.zoom.us/j/3281074331


 

GNS YOUTH TOT SHABBAT 

https://us02web.zoom.us/j/3281074331


 

GNS YOUTH SHABBAT SWEETS 



 

GNS YOUTH GeNS CONNECT 


