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The Talmud

Orders and tractates of the Mishnah and Talmud

Babylonian Jerusalem
Mishnah Talmuod * Talmud
No. of No. of Folios No. of
Chapters Folios  Munich Ed. Folios Subject Matter
Order Zera’im
Berakhot 9 64 19 14 Benedictions and daily prayers
Pe'ah 8 — 3 7 Gleanings (Lev. 19:9-10)
Demai 7 —_ 3 6 Doubtfully tithed produce
Kilayim 9 — 4 7 Diverse kinds (Lev. 19:19; Deut. 22:9-11)
Shevi'it 10 — 4 7 The Sabbatical Year (Ex. 23:10-11)
Terumot 11 —_ 4 9 Heave offering (Lev. 22:10-14) assigned to the Kohanim
Ma'aserot 5 - 2 5 . Tithes (Num. 18:21)
Ma'aser Sheni 5 — 3 5 Second tithe (Deut. 14:22 ) of the first, second, fourth and sixth years
Hallah 4 — 2 4 Dough offering (Num. 15:17-21) given to the Kohanim
Orlah 3 — 2 4 The fruit of young trees (Lev. 19:23-25)
Bikkurim 3 — 3 3 First fruits (Lev. 26:1-11)
Order Mo’ed
Shabbat 24 157 28 18 The Sabbath
Eruvin- 10 105 17 9 The fusion of Sabbath limits
""Pesahim 10 121 18 11 Passover
Shekalim 8 —_ 6 7 The Shekel dues (Ex. 30:11-16)
Yoma 8 88 16 8 - The Day of Atonement
Sukkah 5 56 9 5 The Feast of Tabernacles
Betzah 5 40 11 5 Festival laws
Rosh Ha-Shanah 4 35 7 4 The four new years, particularly Rosh Ha-Shanah
Ta'anit 4 31 8 7 Fast days
Megillah 4 32 9 7 Purim
Mo'ed Katan 3 29 7 4 The intermediate days of festivals
Hagigah 3 27 6 5 The Festival offering (Deut. 16:16-7)
Order Nashim
Yevamot o 16 122 24 16 Levirate marriage (Deut. 25:5-10) and halitzah
Ketubbot 13 112 20 12 Marriage contracts
Nedarim’ 11 91 10 7 Vows (Num. 30)
Nazir 9 66 8 8 The Nazirite (Num. 6)
Sotah 9 49 11 9 The suspected adulteress (Num. 5:11 f£.)
Gittin 9 90 16 7 Divorce
Kiddushin ’ 4 82 14 9 Marriage; legal acquisition of bondsmen, chatte] and real estate:
Order Nezikin ,
Bava Kamma 10 119 22 -7 Torts: cases of compensation for theft, robbery or violence
Bava Metzia 10 119 20 6 Civil law: found property; bailments; hiring; leasing; joint ownership
Bava Batra 10 176 21 6 Property law, including rights & restrictions ’
Sanhedrin : 11 113 24 14 Judges: courts; arbitration; procedure; capital cases; dogma
Makkot 3 24 5 3 Flagellation (Deut. 25:2): treatment of perjurers; cities of refuge
Shevu'ot 8 49 9 7 Oaths
Eduyyot 8 —_— 4 — Traditional testimonies
Avodah Zarah 5 76 13 7 Idolatry
Avot 5 —_ 2 — Ethical maxims and aphorisms
Horayot 3 14 4 4 Erroneous ruling of the court (Lev. 4:22 ff.)
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Babylonian Jerusalem n
Mishnah Talmud* Talmud
No. of No. of Folios No. of
Chapters Folios  Munich Ed. Folios Subject Matter
Order Kodashim ? !
. Zevahim 14 120 21 -  Animal offerings and their procedure; conditions of acceptability
Menahot 13 110 21 —  Meal and drink offerings
Hullin 12 142 25 —  Slaughtering of animals & birds
Bekhorot 9 61 13 —  Firstlings (Deut. 15:19 ff) and tithing (Lev. 27:32-33)
Arakhin ) 9 34 9 —  Vows of valuation (Lev. 27:1-8)
Temurah 7 39 8 — The substituted offering (Lev. 27:10)
Keritot 6 28 9 —  Excisions (Lev. 18:29)
Me'ilah 6 22 4 —  Sacrileges (Lev. 5:15-16)
Tamid 7 9 4 —  The daily sacrifice (Num. 28:3-4) and Temple service
Middot 5 — 3 — Dimensions of the Temple
Kinnim 3 — 2 — The Bird offering (Lev. 5:7 f£.)
Order Tohorot
Kelim 30 — 1 —  Uncleanness of vessels (Lev. 11:33-35)
Oholot (Ahilot) 18 - 7 —  Uncleanness through presence under same roof (Num 19:14-15)
Nega'im 14 — 7 —  Leprosy (Lev. 13, 14) and purification
Parah 12 — 5 —  The Red Heifer (Num. 19)
Tohorot 10 — S —  Contact with sources and grades of impurity
Mikva'ot 10 — 5 —  Ritual immersion
Niddah 10 73 14 4 The menstruant (Lev. 15:19-31) :
Makhshirin 6 — 3 —  Liquid that predisposes food to become ritually unclean (Lev. 11:37-38)
Zavim 5 — 2 —  Fluxes (Lev. 15)
Tevul Yom 4 —_ 2 —  Ritual uncleanness between immersion and sunset (Lev. 22:6-7)
Yadayim 4 — 3 " —  The ritual uncleanness of the hands .
Uktzin 3 — 2 —  “Stalks” parts of plants susceptible to uncleanness

*The number given is the last page number. The pagination, however, always begins with page 2; one page should therefore be deducted.
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1. Mishna—The mishna was the first great codification of
the Oral Law, which was compiled by Rabbi Yehudah
HaNasi around the year 200 C.E. Every area of Jewish law
is treated although in a very concise manner. Legal
arguments are recorded but rarely are the implications
of these arguments made clear. The authorities quoted
are called Tannaim (lit. ‘Teachers who repeat)—
memory up until that time being the only device for
learning and transmitting the oral law.

2. Talmud—(Gemara): (lit. ‘The study or the teaching’).
The Babylonian Talmud was arranged and completed
around 500-550 C.E. The authorities quoted are, of
course, the earlier Tannaim as well as the Amoraim (lit.
“The speakers’ or ‘interpreters’) of Babylonia. The Tal-
mud is a record of thousands of discussions, debates
and directives regarding Jewish law, philosophy and
ethics.

3. Rashi—an acronym for Rabbi Shlomo Ben Yitzchak
(Yarchi), who lived in Provence, France, 1040—1105
Rashi’s explanation of the Aramatic text is indispensible.
He enters into many discussions with his contempo-
raries on the interpretation of questions, answers, sup-
positions and conclusions. One simply cannot imagine
the study of Talmud without his aid.

4. Tosafot—This collection of erudite dialectics by the
great yeshiva academicians of France (and Germany)
spans the entire range of the Talmudic corpus. If a
contradiction appears in the Talmud and especially in
Rashi’s interpretation of the Talmud, the Tosafists will
put on a display of intellectual fireworks. Chief among
them was Rabbi Yaakov Tam, Rashi’s grandson.

5. Gilyon HaShas— Rabbi Akiva Eger
.Born in Eisenstadt, Hungary 1761. These are seminal
notes and novellae on the Talmud by the father-in-law
of the Chasam Sofer. His genius and piety were legend-
ary and his works are required reading (study) at every
level of higher learning. He died in Pozen, Poland in
1838.

6. Ein Mishpat, Ner Mitzvah— Rabbi Yeboshua
Boaz, 16th century.
Wrote these footnotes to the entire Talmud. They indi-
cate the legal texts where the law can be found. Thisisa
massive undertaking which uses the Mishna Torah of
Maimonides, The Sefer Mitzvot Gadol, the Tur Shulchan
Aruch and the Shulchan Aruch of Rabbi Yosef Karo.

=. Mesoret HaShas— cross-reference work in the Tal-
mud itself which helps locate where else the issue is
discussed.

8. Hagahot HaBach—Textual inaccuracies and emen-
dations of Rabbi Yoel B. Shmuel Sirkes 1570-1640. The
word ‘Bach’ is an acronym for Bayit Chadash, the other
famous work of this author. His son-in-law was the Taz.

L (See Shulchan Aruch). L

0 S
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EGYPT . EREZ ISRAEL ROMAN EMPIRE ! CULTURAL !

: ~ ACHIEVEMENTS

40 Legation of Jews ; i

of Egypt lead by " 41-44 Agrippa | 41-54 Claudius " until ¢.40 Philo :

¢ Philo to Rome 41 Claudius issues . writes in
edict of tolera- ‘ Alexandria ,
! tion { :
i 54-68 Nero { ;
66 Massacre of the 66 Beginning of revolt against Rome i i
Jews at Alexandria 67 Vespasian conquers Galilee :the | ;

Zealots take over in Jerusalem . ;
69 Galba; Otho; : !
Vitellius !
¢.70 Destruction of Qumran community 69-79 Vespasian
70 Siege of Jerusalem; destruction o
of the Temple »
70 Sanhedrin established at Jabneh
by Johanan b. Zakkai

73 Temple in 73 Fall of Masada c 79 Josephus .
Leontopolis 79-81 Titus " completes Jewish ;
closed 81-96 Domitian - Wars i

116-117 Revolt of 96-98 Nerva . 93 Josephus !
the Jews © 98-117 Trajan completes Jewish

, Antiquities '

c. 115 d. of Gamaliel II
¢. 116-117 “war of Quietus” 117-38 Hadrian

132-35 Bar Kokhba war

135 Fall of Bethar: Aelia Capitolina
i } established; Akiva executed
3 c. 135-38 Persecutions of Hadrian 138-61 Antoninus . 2nd cent., Canon-
g ¢. 140 Sanhedrin at Usha Pius ization of the
5 - 161-80 Marcus © Ketuvim
% ] : Aurelius (Hagiographa)
i 161-69 Lucius !
¢. 170 Sanhedrin at Bet She'arim ' Aurelius Verus . :
180-92 Commodus i

193 Pertinax
193-211 Septimius
¢. 200 Sanhedrin at Sepphoris Severus :
21117 Caraqaila *¢.210 Redaction 3
212 Jews (together | of the Mishnah !

: ) with most of
- subjects of the
BABYLONIA ; ' empire) :
become Roman

i citizens

219 Arrival of Rav ' 217-18 Macrinus
218-22 Helio- ;
¢. 220 d. of Judah ha-Nasi gabalus ! .
c. 230 d. of Gamaliel ll] . 222-35 Alexander i !
¢. 235 Sanhedrin at Tiberias . Severus . :
247 d. of Rav ; ‘245 Dura-Europos f ‘
254 d. of Samuel : 253-60 Valerian synagogue built i
259 Academy of ) ; ’
Nehardea moves i !
to Pumbedita . ; . i
¢. 270 d. of Judah Il Nesiah 270-75 Aurelian :
284-305 Diocletian ; :
c. 290 d. of Gamaliel IV . :
€. 297 d. of Huna : : !
¢ 299 d. of Judah b. j ; '
Ezekiel

e ———— - o - . c i
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TANNAIM AND AMORAIM =
Dates Nasi Other principal Tannaim
20 BCE. | Hillel
20 CE Shimon
20 - 40 t. Gamliel (I) the Elder Akavyah b. Mahalatel, Bava b. Buta, Ben He He, Yonatan b. Uziel
40 - 80 2. Shimon b. Gamliel (1) Dosa b. Harkinas, Hanina Segan HaKohanim, Hanina b. Dosa, Tzadok (I), Yehudah

b. Betera (I), Yohanan b. Zakkai

80 - 110 3. Gamliel (I) of Yavneh Elazar b. Arakh, Elazar b. Tzadok (I, Eliezer (b. Hyrcanus), Eliezer b. Yaakov {}),
Nahum of Gamzo, Nehunya b. HaKanah, Shmuel HaKatan, Tarfon, Yehoshua (b.
Hananyah), Yose HaKohen

110- 135 | 4 *Abba Shaul, Akiva, Elazar b. Azaryah, Elazar of Modtin, Elisha b. Avuyah, Halafta,
Hananyah b. Hakhinai, Hananyah b. Teradyon, Hananyah (Nephew of) Yehoshua (b.
Hananyah), Ifai, Shimon b. Azzai, Shimon b. Nannas, Shimon b. Zoma, Tzadok (i),
Yehudah b. Bava, Yehudah b. Betera (lI), Yishmael (b. Elisha), Yohanan b. Berokah,
Yohanan b. Nuri, Yose b. Kisma, Yose HaGelili

135 - 170 5. Shimon b. Gamliel (11) Elazar (b. Shamua), Elazar b. Tzadok (ll), Eliezer b. Yose HaGelili, Hanina b. Gamliel,
Meir, Natan HaBavli, Nehemyah, Shimon (b. Yohai), Yehudah (b. Itai), Yehoshua b.
Korha, Yishmael b. Yohanan b. Berokah, Yohanan HaSandlar, Yonatan, Yose (b.
Halafta)

170 - 200 6. Yehudah HaNasi Elazar b. Shimon, Hama b. Bisa, Pinehas b. Yair, Shimon b. Elazar, Shimon b. Halafta,
Shimon b. Menasya, Shimon b. Yehudah, Summakhos, Yishmael b. Yose, Yose b.
Meshullam, Yose b. Yehudah (b. Ifai)

200 - 220 | Gamliel (1ll) b. Rabbi Bar Kappara, Hiyya, Levi (b. Sisi), Oshaya Rabbah, Shela, Shimon b. Rabbi (Yehudah
(Yehudah HaNasi) HaNasi) ’
Amoraim in Eretz Israel Amoraim in Babylonia
220 - 250 1. Hanina (b. Hama), Yannai, Yehoshua b. Levi, Yehudah 1. Mar Ukva (I), Rav, Shmuel
Nesta (f)
250-290 | 2. Hama b. Hanina, Resh Lakish, Yitzhak (Nappha), | 2. Adda b. Ahavah (1), Avimi, Giddel, Hamnuna (1), Hisda,
*Yaakov b. Idi, *Ulla (b. Yishmael), Yohanan Hiyya b. Ashi, Hiyya b. Yosef Huna, Kahana (1),
(b. Nappha), Yose b. Hanina Matenah (), Nahman b. Yaakov, Yehudah (b.

Yehezkel), Yirmeyah b. Abba, Ze'iri

290 - 320 3. Abbahu, Ammi, Assi, Elazar (b. Pedat), *Haggai, Hanina 3. Aha b. Yaakov, *Dimi, Hisda, *Idi b. Avin (I), Rabbah
b. Pappa, Helbo, Hiyya b. Abba, Ifai, Shmuel b. b. b. Hanah, Rabbah (b. Nahmani), Rabbah b. Rav
Nahmani, *Yirmeyah, Zera Huna, *Ravin (Avin), Sheshet, Yosef (b. Hiyya)

— . ) &
320 - 350 4. Aha, Berekhyah, *Hizkiyah, Hillel (I), Huna (b. Avin), 4. Abaye, Adda b. Ahava (I, *Dimi of Neharde'a, Nahman
Yehudah b. (Shimon b.) Pazzi, Yonah, Yose (b. Zevida) b. Yitzhak, Nahman b. Hisda, Rami b. Hama, Rava

350 - 375 5. Avin (I) (b. Ravin), Hanina of Tzipori, Mana (i), 5

. *Amemar, Hama, Huna b. Yehoshua, Kahana (ﬁl),
Tanhuma b. Abba

Pappa, Pappai, Zevid

375 - 425 6. *Aha b. Rava, Ashi, Geviha of Bei Katil, Mar Zutra,
Rafram (1), Ravina (1), *Yeimar

425 - 460 7. Mar b. Rav Ashi, Rafram (1)

460 - 500 & 8. Rabbah Tosafaah, Ravina (I)

*A name marked with an asterisk indicates that the Sage was also active in the following generation.

M Lit, from the midst of since. An important legal
argument, used to support the claim of one of the parties’in a
. dispute. If one of the litigants could have made a claim more
23 D’;b.t(j 5; Lit, whoever js stronger wins. A legal ad\?antageous to his cause than he actually did, we assume he
fitigant MES 'ed in civil disputgs, where neither was telling the truth. The 1am argument may be expressed in
g a§ convincing evidence to support his claim. The court the following way: “Since he could have made a better claim
refuses to judge _the‘case and leaves the claimants to settle the (for had he wanted to lie, he would presumably have put
:i\ra;;:f chme?lVCS,. in Ihe' hope tha‘t the tnfe owner will exert forward a claim more advantageous to himself), we assume that
and win. This solution is applied only in certain rigorously - he must be telling the truth” For he could say: "pw% % rm —
defined situations. See also T K “What reason do | have to lie*” There are, however, certain
_limitations governing the application of this principle; for
- example, D™y Dipn3 1AM PX — “There is no 1am where there
“are witnesses.” In other words, 1am is not effective where
~ witnesses contradict the litigant's claim. The principle of 11m is
" the subject of profound legal analysis in the Talmud and its

“commentaries.

solution sometimes appli



SAGES
iab 737 Rabbi Helbo., A
third-generation Babylonian
Amora, Rabbi Helbo was one
of Rav Huna's outstanding
students, and transmitted
many of Rav Huna's Halakhic
teachings. Later, Rabbi Helba

immigrated to Eretz Israel

{(during Rav Huna's lifetime),
apparently settling in Tiberias.

There he met Rabbi Yohanan -

and studied Aggadah - with
Rabbi Shmuel bar Nahmani,
and Halakhah with the out-
standing disciples of Rabbi
Yohanan.

" Rabbi Helbo's Halakhic and

Aggadic teachings are found -

in both the Babylonian and
. Jerusalem Talmuds, and many
Amoraim of the next gen-
eration in Eretz Israel cite his
teachings. He left no children.

BACKGROUND
AWK 7Y His  wife's
honor. The honor referred to

here is not merely respectful .

behavior and speech. It also
has practical implications.
Since people often honor each
other because of their attire
and jewelry, a husband is

obligated to make certain that

his wife is dressed in a way
that does honor to him in
public, and he must be more
scrupulous of his wife’s honor

matter. This ruling explains
the connection between hon-
oring one’s wife and earning a
" blessing.- Anyone who honors
his wife and buys her pos-
sessions, even above his eco-
nomic status, is worthy of a
blessing for that reason.

27 K37 W7 KT 0
KIMM And this is what
Rava said to the people of
Mehoza. Rava lived in Me-
hoza, and eventually moved
the Pumbedita Yeshivah to
that city, which was a major
commercial center. Most of

the Jews who lived there were -

apparently merchants who
supported themselves solely
through commerce, as op-
posed to most other Jews
during that period, who en-
gaged in agriculture. Ac-
cordingly, Rava phrased his
remarks in a manner ap-
propriate to the Mehozans,
since the residents of that city
were very concermned about
financial matters and were
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, TRANSLATION AND COMMENTARY:

increase of the earth.” 'And it is written at the end
of the passage (ibid, 6:6): “And Israel became very
poor because of Midian.” Thus we see that the Bible
calls the Israelites ."poor” after their "grain was
destroyed by their enemies. ) '

- 2517 37 nK) 2The Gemara.
continues its discussion of how
a husband should- conduct
himself towards his wife. Rabbi
Helbo said: A man should always
be careful about his wife's honor,
for blessing (prosperity) is only

wife's sake, and he had sheep
and oxen, etc” Accordingly,
Rabbi Helbo argues, the Torah
is teaching us that in general a
man's prosperity comes ‘_from
his wife. “And this is what Rava said to his fellow
townspeople, the people of Mehoza: Honor your wives
so that you may become ‘wealthy.
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. LITERAL TRANSLATION

against them, etc,” 'and it is written: “And Israel
became very poor because of Midian.”

2And Rabbi Helbo said: A man should always be
careful about his wife's honor, for blessing is found
in a man's house only on
account of his wife, as it is
said: “And he treated Abram
well for her sake.” “And this is
what Rava said to the people of
Mehoza: "Honor your wives so
that you may become wealthy."
*We have learned there: “[If] he

SN DRy

AU Ymava kPR oIx ‘ha
fpund‘ in a man's house on N ! ! L? " “‘ ! ',’3 cut it [into] segments and put
. account of his wife, *as the verse SR ‘ SER Y bl sand between segment and
says (Genesis 12:16): “And Pha- m‘? plshy HJ’ET_T}“ JPRAYa segment,
raoh treated Abram well for his TRIRY x;ﬁnp 1;':‘1.5 X1 ‘
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N n °The Gemara now relates a story connected with the issue of causing angulsh to other people,
although its theological significance far transcends this specific ethical concern. The story begins with a
Mishnah from tractate Kelim, which deals with the susceptibility of utensils to ritual impurity. If a primary
source of ritual impurity, such as a dead animal, comes into contact with a utensil, the utensil becomes
ritually impure only if it is susceptible to- ritual impurity. The susceptibility of a utensil to contract-
ing ritual impurity depends on its construction and on the material from which it is made. We learned

,__maﬂ._ef__ms_ew_m—gﬂs—qu.a_mhnah_taughi_clsemﬂze:eAKehmJAD)Jhauhem_Js_a,dlﬁe:enc&_of_oplmon%aﬁdmgman. _oven:

“If someone cut an earthenware oven horizontally into ring-shaped pieces, and then reconstructed it
and put sand between the pieces, afterwards spreading clay on the oven to join the pieces together,

NOTES

Yim m mv‘nn iapg If he cut it into segments and put
sand. Various explanations of the dispute between Rabbi
Eliezer and the Sages have been suggested by the
commentators. Some authorities explain that they disagreed
as to whether an oven that was initially manufactured by
cementing separate pieces of ceramic together can become
ritually impure (e, if it later comes in contact with a dead
body, etc.; thus Rambam, Ra‘avad and others)..Rabbi Eliezer
maintains that the oven cannot contract ritual impurity,
because the pieces do not fit together well, and hence the
oven is considered broken, and the law is that broken

utensils cannot contract ritual impurity (Ra’avad).

Others explain that the “oven of Akhnai” was a normal
oven which had become ritually impure, after which the
owner cut it into separate pieces which he later cemented
together (Rash, Ritva, and others). According to this
explanation, Rabbi Eliezer maintained that the oven
becomes ritually pure, because cutting it into pieces is
tantamount to breaking it, and even though it was later
cemented together the pieces do net fit together well, |
because the sections of the oven remain separated from
each other by layers of sand.

HALAKHAH

inuix 7123 Honoring one's wxfe "The Sages said that a -

man should love his wife like himself, and honor her more
than himself.” (Rambam, Sefer Nashim, Hilkhot Ishut 15:19.)
N i5pOQY Twn An oven cut into segments. “An

- earthenware oven which was cut into pieces horizontally

can become ritually impure, if it was overlaid with clay and

the clay fired, even if there are layers of sand between the

pieces,” following the view of the Sages. (Ibld Sefer
Tohorah, Hilkhot Kelim 16:5.)
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TRANSLATION AND COMMENTARY
1Rabbi Eliezer declares the resulting oven ritually pure
— ie, not susceptible to ritual impurity — because
in his opinion the oven is no longer regarded as a
complete utensil and is -therefore no longer
susceptible to ritual impurity.
while the pieces have indeed
been joined together once
more, the oven is nevertheless
regarded as built of broken
fragments, and such a structure
is not susceptible to titual  :HXIAW M
impurity. The Sages, on the .
other hand, declared it to be AT KDY
sufficiently reconstructed to be
ritually impure — ie. subject to
ritual impurity. In their opinion,
although the oven was recon-
structed from separate pieces,
it is to be viewed as a repaired
and whole vessel, because of
the clay that has been spread
over it on the outside. Not-
withstanding the sand that
separates its pieces, it is a
single, whole unit, and is
susceptible to ritual impurity
like any other oven. [59B] And
such an oven was called 'the
oven of Akhnai.'" (Akhnai means a type of snake.)

K30y i “The Gemara asks: What is “Akhnai'?
Why was the oven named after a snake?

i

npm 21 Tmy *The Gemara replies: Rav yehudah

said in the name of Shmuek The Mishnah is hinting
at the fierce argument between Rabbi Eliezer and the
Sages, described in the Baraita below. The Rabbis
who disputed Rabbi Eliezer's view entwined Rabbi
Eliezer with words, like a snake wrapping itself

around its prey, and they succeeded in having the oven
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5/ LITERAL TRANSLATION
I Rabbi Eliezer declares it ritually pure and the Sages
declare it ritually impure. [59B] And this is the oven
of Akhnai." .
2\what is Akhnai? -
3Rrav Yehudah said in the name
of Shmuel: Because they en-

this snake, and declared it
ritually impure.

41t has been taught: “On that
day, Rabbi Eliezer used (it
'replied) all the arguments (lit,
'replies’) in the world, but they
did not accept [them] from him.
5He said to them: ‘If the
Halakhah is in accordance with
me, let this carob tree prove
i}’ The carob tree was
uprooted from its place one
hundred cubits — and some say
four hundred cubits. " They said

mIRIY W
?IRIPY WR?

ARV

proof from a carob tree. ®He
then said to them: 'If the Hala-
khah is in accordance with me,
let the channel of water prove
[it].' The channel of water turned
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circled [him with] words like .

to him: 'One does not bring

therefore interested in any
advice that might make them
rich.

REALIA

NV '7‘1.’ =311 The oven of
Akhnai. An oven of Akhnai
(based on an oven found in
Masada). According to Rabbi
Eliezer, if such an oven was
cut into pieces horizontally
(cf. the lines in the i~
justration), it could not be-
come susceptible to ritual
impurity even if the pieces
were later cemented together.
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declared ritually impure.

xn “The details of the dispute were taught in the following Baraita: “On that day, Rabbi Eliezer used all
the arguments in the world. He produced powerful arguments to justify his position that the oven should be
considered unreconstructed and not susceptible to ritual impurity. But the Sages did not accept his arguments,
and insisted that the oven was susceptible to ritual impurity. ® After Rabbi Eliezer saw that he was not able

to persuade his colleagues with logical arguments, he said to them: If the Halakhah is in accordance with me,

let this carob tree prove it éThe carob tree immediately uprooted itself and moved one hundred cubits — and

some say four hundred cubits — from its original place.

"The Sages said to him: ‘Proof cannot be brought from

a carob tree.’ *Rabbi Eliezer then said to the Sages: 'If the Halakhah is in accordance with me, let the channel
of water prove it.’ The channel of water immediately flowed backward, against the direction in which it usually

NOTES

KDYD O™ WpTY Because they -entwined him with
words like a snake. Just as a snake winds itself round its
prey and does not permit it to escape, sO too the Sages
offered such cogent proof of their viewpoint that Rabbi

Eliezer was unable to refute their objections (Rabbenu
Nissim Gaon). e o -

oMmn NRKY A0 The carob tree and the channel of water.
The commentators explain that God performs miracles for

235

LANGUAGE

K)7¥ Snake. This is the
Aramaic form of the Greek
word &g, or gx1dva, echis or
echidna, meaning “snake”
viper” Some authorities be-
lieve that Akhnai was the
name of the man who made
the oven (Tosafot and others).

~Several people mentioned in

the sources bear this name,
especially in the form current
in Eretz lsrael, Hakhinai
(Ry20). According to this
interpretation, the words of
the Gemara here are a hom-

~ jletic addition, indicating that

the name of the oven was
appropriate.




SAGES
Mjy79K 27 Rabbi Eliezer.
When the name “Rabbi Eli-
ezer” occurs in the Talmud
without a patronymic, it refers
to Rabbi Eliezer ben Hyrcanus

(also known-as Rabbi Eliezer "

the Great), who was one of
the leading scholars in the

period after the destruction of -

the Second Temple.

Rabbi Eliezer was born to a
wealthy family of Levites,
which traced its descent back
to Moses. Rabbi Eliezer began
studying Torah late in life, but

quickly became an outstand- -

ing and beloved disciple of
Rabban Yohanan ben Zakkai.

- Indeed, Rabban Yohanan re-
marked that “if all the Sages

of Israel were on one side of

the scale and Eliezer ben -

Hyrcanus on the other, he
would outweigh them all.”

Rabbi Eliezer was known for

his remarkable memory, and
was famed for faithfully re-
porting and following the
traditions of others without
altering them. He himself
leaned towards the views of
Bet Shammai, even though he
studied with Rabban Yohanan
ben Zakkai, who was a
follower of Bet Hillel. Rabbi
Eliezer's principal opponent,
Rabbi Yehoshua ben Hanan-
yah, generally followed the
views of Bet Hillel, and many
asic i S
tween these scholars are
reported in the Mishnah.
Because of his staunch and
unflinching adherence to tra-
dition, Rabbi Eliezer was un-
willing to accede to the
majority view where his own
views were based on. tra-
dition. Indeed, Rabbi Eliezer's
conduct generated so much
tension among the Sages that
his own brother-in-law, Rab-
ban Gamliel, eventually ex-
communicated him, to pre-
vent controversy from pro-
liferating. This ban was lifted
only after Rabbi Eliezer's
death.’

All the Sages of the next
generation were Rabbi Eli-
ezer's students. Most prom-
inent among them was Rabbi
Akiva. Rabbi .Eliezer's son,
Hyrcanus, was also a Sage.

" then leaned and were about to
- Rabbi Eliezer’'s chief opponents

falling walls, saying to them: 1f
‘Talmudic scholars argue with

" the Sages: 'If the Halakhah is in_

'Why are you disputing with
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flowed., 'The Sages said to him: 'Proof cannot be

_ brought from a channel of water either.’ ?Rabbi Eliezer
~ then said to the Sages:. T the Halakhah is in

accordance with me, let the walls
of the House of Study prove it.'

The walls of the House of Study ;"'l.'? pRtah

. npRR - T
fall. -°Rabbi Yehoshua, one of

‘nm nin
Snis

among the Sages, rebuked the

one another in their discussions
about the Halakhah, what affair D
is it of yours?’ “The walls did not
fall ‘down, out of respéct for
Rabbi Yehoshua, nor did they
straighten, out .of respect for.
Rabbi Eliezer, and indeed those
walls still remain leaning to this
day. *Rabbi Eliezer then said to
accordance with me, let it be D?EWU m
proved directly from Heaven!'
®Suddenly a heavenly voice
went forth and said to the Sages:

Rabbi Eliezer? The Halakhah is in
accordance with him in all cir-
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" LITERAL TRANSLATION '
backward. 'They said to him: 'One does not bring
proof from a channel of water.’ ?He then said to

them: If the Halakhah is in accordance with me, let

the walls of the House of Study prove [it].' The walls
of the House of Study leaned to
fall. *Rabbi Yehoshua rebuked
them, [and]. said to them: 'If
Talmudic Sages argue with one
another about the Halakhah,

PRI T

W “what is your nature”)?’ “They
did not fall, out of respect for
Rabbi Yehoshua; but they did
not straighten, out of respect
for Rabbi Eliezer, and they still
remain leaning. *He then said
to them: 'If the Halakhah is in
‘accordance with me, let it be
proved from Heaven.' ¢A [heav-
enly] voice went forth and said:
‘Why are you [disputing] with
Rabbi Eliezer, for the Halakhah
is in accordance with -him
everywhere?’ "Rabbi Yehoshua
rose to his feet and said: 1t is
not in heaven.'”

T =

JAMIDe

cumstances!’ "Rabbi Yehoshua rose to his feet and quoted a portxon of a verse (Deuteronomy 30:12), saying:

-he.-Iorah_xs_nomheann AL

NOTES

the righteous in every generation, just as He did in Biblical
times for the Prophets. Accordingly, God demonstrated His
agreement with Rabbi Eliezer's view by performing these
wonders (see Rabbenu Hananel and Rabbenu Nissim Gaon).

* Rabbenu Hananel, however, maintains that these miracles

did not actually occur. Rather, they took place in a dream

_witnessed by one of Rabbi Eliezer's contemporaries (which

was nevertheless taken seriously by the Rabbis).

The commentators suggest various explanations as to
why Rabbi Eliezer appealed to a carob tree, to a stream of
water, and to the walls of the House of Study to prove that
he was correct (see Maharsha and others). Rabbi Shlomo

-Molkho explains that. these items symbolized the various

elements of which the world is composed.
%P n3 TRy A heavenly voice went forth. The

~ commentators attempt to explain how the heavenly voice
could be wrong (as shown by the fact that the Rabbis

refused to accept it). Rabbenu Nissim Gaon suggests that,
since the heavenly voice declared that “the Halakhah is in
accordance with Rabbi Eliezer everywhere,” without
specifically mentioning the case of the “oven of Akhnai,” the
Sages felt that this case might be an exception. Moreover,

what affair is it of yours (lit,

the heavenly voice might have been a divine attempt to test

the Rabbis, to see whether they could be induced to deviate
from their original decision, which was bmchng (because it
was arrived at by majority rulej.

Rabbi Shlomo Molkho claims that the disputed oven was
indeed ritually pure, as Rabbi Eliezer had said But the
Rabbis declared it impure, so as to prevent confusion with
other types of ovens, which are susceptible to ritual impurity
according to all opinions. The Sages' ruling thus constituted
a “protective measure” intended to prevent inadvertent
violation of the law.

HALAKHAH

CRWT DMYR x*7 It is not in heaven “The Torah states of

itself: "It is not in heaven,’ and from here we learn that a

prophet is not authorized to introduce new laws which do .

not appear in the Torah. Even if a prophet performed signs

- and wonders, declaring that God sent him to introduce new

laws or cancel existing ones, or to suggest novel Halakhic
interpretations, he is a false prophet.” (Rambam, Sefer
HaMada, Hilkhot Yesodei HaTorah 9:1)
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K71 mmwa KY °xn 'The Gemara interrupts the
Baraita and asks for a clarification: What did Rabbi
Yehoshua mean when he quoted the Scriptural verse
that “the Torah is not in heaven'?

LITERAL TRANSLATION
'what does “it is not in heaven” [mean]?
2Rabbi Yirmeyah said: That the Torah was already
given on Mount Sinai, [and] we do not pay attention
to a [heavenly] voice, for You already wrote in the

amY A WK “Rabbi
virmeyah said in reply: Since
God already gave the Torah to
the Jewish people on Mount
Sinai, we no longer pay attention
to heavenly voices that attempt
to intervene in. matters of
Halakhah. For You, God, already
wrote in the Torah at’ Mount
Sinai (Exodus 23:2), “After the
majority to incline.”” From' this
“verse we. learn that Halakhic
. disputes must be resolved by
majority vote of the Rabbis.
God could not contradict His
own decision to allow Torah
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Torah at Mount Sinai: “After the
majority to incline.” .

*Rabbi Natan met Elijah [and]
said to him: “What did the Holy
One, blessed be He, do at that
time?” “He said to him: "He
smiled and said: 'My sons have
defeated Me, My sons have
defeated Me."”

SThey said: “That day they
brought all the objects that
Rabbi Eliezer had declared rit-
ually pure and burned them in a
fire, and they voted (lit, "were
counted) about him and they
excommunicated (lit, 'blessed)

questions to be decided by free‘j
debate and majority vote.

U PR IR B LS
3The Gemara relates that gen-
erations later Rabbi Natan met
the Prophet Eljjah. (Several of ﬂ%ﬂ
the Talmudic Sages had visions T
of Elijah the Prophet, and discussed Halakhic
questions with him) Rabbi Natan asked Elijah about
the__debate between Rabhi Eliezer and Rabbi
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him. ¢ And they said: "Who will go
and inform him?’ 7Rabbi Akiva
said to them: T will go, lest
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BACKGROUND
'?ﬁ]? N2 A heavenly voice.
The Hebrew expression em-
ployed here (%ip n3) has two
different meanings: (1) An
echo (literally, %ip na means

_ “daughter of a voice"), and

(2) a heavenly voice, ie, a
quasi-prophetic voice which a
person hears within himself,
although he perceives it as
coming from outside himself.
Hearing such a “heavenly
voice” was regarded as a type
of revelation, albeit of lesser
clarity and force than actual
prophecy. Hence the expres-
sion Yip N3, because such a

voice is an “echo” of true

prophecy.

K1 DMW3 XY It is not in
heaven. Even though it is
explicitly forbidden to deviate
from Torah law (and indeed,
a prophet who advocates the
abrogation of Torah law is
punishable by death), the
Torah itself recognized the
outstanding Torah scholars of
each generation as the au-
thoritative interpreters of the
law, and hence the Gemara's
statement that the Torah is
“not in heaven.”

Yehoshua. He said to him: “What did the Holy One, blessed be He, do at that time when Rabbi Yehoshua refused
to heed the heavenly voice?” *In reply, Elijah said to Rabbi Natan: “God smiled and said: ‘My sons have defeated
Me, My sons have defeated Me!'” God's sons defeated Him” with their arguments.'Rabbi Yehoshua was correct
in his contention that a -view confirmed by majority vote must be accepted, even where God Himself holds
the opposite view. ' : ,
nK *The Rabbis who related this story in the Baraita continued and said: “That day, Rabbi Eliezer would
not accept the Sages' decision. They, therefore, decided to make a public demonstration of their decision. They
brought all the foodstuffs that had been prepared in an Akhnai oven and which Rabbi Eliezer had declared ritually
- pure, and burned them in a fire, to show that Rabbi Eliezer's position was rejected by the Halakhah. Afterwards
they met and took a vote and excommunicated Rabbi Eliezer (blessed’ here is a euphemism for 'ex-
communicated’) for refusing to accept the majority view.” The Baraita continues to describe the conse-
quences of this momentous act. Even though the Sages thought they were justified, they could expect Rabbi
Eliezer to be sorely offended. They wished to mitigate the anguish he would feel as much as possible, in view
of the gravity of hurting the feelings of another person. (It is because of this section of the Baraita that this

story is related here) é“The Sages said: 'Who will go and inform Rabbi Eliezer that he has been excommunicated?
7Rabbi Akiva said to them: T will go, since 1 am his student and I will inform him in the most tactful

*13 1Y) My sons have defeated Me. The commentators
attempt to explain why God smiled when “His sons defeated
Him.” Some authorities explain that God was happy because
the Sages, by refusing to accept the heavenly voice, affirmed
their belief in the eternity of the Torah, demonstrating that

even a prophet is not authorized to alter Torah laws (see

Rambam'’s introduction to Mishneh Torah).
1Mo They excommunicated him. Rashi explains that a
ban of niddui — “ostracism” — was pronounced against

NOTES i ) k : - :
'Rabbi Eliezer, such ostracism being the standard penalty for
people who treated other scholars disrespectfully. A person .

ostracized in this manner was not permitted to wear leather

shoes or cut his hair, and other people were required to keep

at least four cubits away from him. ‘
Ramban and other commentators, however, explain that

a more severe type of ban, herem — “excommunication” —

was pronounced against Rabbi Eliezer. Unlike niddui, herem
entails a prohibition against doing business with the
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Bava Batra 60b

Ritualizing the pain....

SN 11 D D9V PP MNWH KDWY WA DIOND NV IRV PYING 137 NV 1PIAN 1INV VN
PPN VINY W DINI Y NN PO PV ONR PRI W2 PHIIR DIN N NN 1091 33 11D DN
99N N2 BN 27X DY 0IN DV PYIYI NATAT 123 DY PO0DINY P NNV DV PYOYI NN 13 DY
N 0 D¥INN M2 VAN D12 1PV 125¥ DINI NI Y1 MPPAT TWOR M Yol 120w
JWON N P2y 95 Yannny XHY 859 4INY INIS 233 10D 98N PNY DN TID? DV 110Y NN

IS 217 DVNN NN TP N1 1203 PRY GWON IN INTH 951 JARNNDY D91 D91 439

TO DNON YINN TI XIN 1212 9NN DY ONN OIMINY DN BAN MINND 20T 12 T 0
T NTON 29 DR NHNR DY NN GO 37 TN DI 0N 137 12 1PYNI UL I IR DTN

YN NWIY NIDITT NDD KT 27 0N N7T1IOND OYIN 92T 9UMm N0 118 UD DTN Y NNan
NOYN DYDWYT TNOVN ON VINIY RYTS N2 27 IR N7 IND DY 12T YD) MO 52

39 DR DOINN WRIIY NIDPN 19X DT PHNY 27 IR SNNNBY UK IYOND M IOND MWD Pa1H 0
921 99N NN IR ONY NND PIYYIRD DD BNV PO3AN DIPNA NY NI NI MIND NI

12 DNV 7 0N NI 1N DOTWI DX INNY I0NY NNNNYI DN NN DU DY JINNDN
PR NIR P NS NDY 993 J1ORD KDY 1308y DY TI0IW NID 1T WTPNN 1711 39N DY YUWION
LY MDY NPLIN TIHHN NOWAY D NI TINKT PUID 7128 21 IMRN NISN DY 7170 PN
MYOT 112 71IND 1271 $12WD DI IMN DN PRI NINDI NN NHR NOVIN MYPY MY DT
PORND NP VAN DN DY IV XD 0 TIINDY YN RYOYD XOW 108 DY MDY XN PT 1N
SPID PTP TN PIIY PIPY 20 IRIWYD DN NN NON

Our masters taught: When the Temple was destroyed
the second time, 2 large numbers in Israel became ascetics,
binding themselves neither to eat meat nor to drink wine.
R. Joshua got into conversation with them and said, “My
sons, why do you eat no meat and drink no wine?” They
replied, “Shall we eat meat, which formerly was brought
as an offering on the altar, now that the altar has ceased
to be? Shall we drink wine, which formerly was poured as
a libation on the altar, now that it is poured no longer?”
He said to them, “If so, we should eat no bread, because
the meal offerings have ceased.” They: “Perhaps we will
manage with fruit.”

“We should not eat fruit either, because firstfruits
are offered no more.” ‘

“Perhaps we will manage with other fruits.?

He: “Well, then, we should not drink water, because
the rite of pouring water* is no longer observed. [Since
they had no answer] they kept silent. So he said to them,
“My sons, come and let me advise you. Not to mourn at
all is impossible, because the decree that the Temple be
destroyed has been executed [and requires mourning]. But
to mourn too much is also impossible, because we may
not impose a hardship on the community unless the ma-
jority can endure it. Therefore the sages have ordained
the following: A man may plaster his house, but he should
leave a small space uncovered. A man who is preparing
all that is needed for a feast should leave out some small
ingredient. And if a woman is putting on all her ornaments,
she must omit one of them. For it is said, ‘If I forget thee,
O Jerusalem . . . let my tongue cleave to the roof of my

mouth’ [Ps. 137:5~6]. He who mourns for Jerusalem will
merit seeing the renewal of her joy, as is said, ‘Rejoice
ye with Jerusalem . . . join in her jubilation, all ye that
have mourned for her’ ” (Isa. 66:10).

It is taught that R. Ishmael ben Elisha said: Since
the day of the destruction of the Temple, we should by
rights bind ourselves to eat no meat and drink no wine.
However, we may impose no hardship on the community
unless the majority can endure it. And from the day that
a foreign government has come into power, which issues
cruel decrees against us and forbids us to observe the
Torah and its precepts, and does not allow us to enter into
the “week of the son>—some say, “the deliverance of the
son”¢—we ought by rights to bind ourselves not to marry
nor to beget children. But the result would be that the
seed of our father Abraham would of itself come to an end.
Rather, let Israel go their way—it is better that they should
err in ignorance than in presumptuousness.’
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Reliving (and relieving) the pain...

5y 19992 MW WTPN Y TR PYNT ETPN 5Y TR PHY 927 0N N7 DN NN WON IP2mY...
TN PN 7R NAT VIR RIND 119D OYN 1521 ONP NN DA ITPN 93 XYM IR N2 poy
1732 DY YAPN DN DIN HY I DNPIL DAN IR 72PN 1Y 1N 7PN AN 10 20 Jown(
MY/ 0Y¥I919 NV NN YOW NYYDA NIT W) 1P 19D 1IN YOY NDA RYT MNTY

13 S¥ MDY NNX DYN YN 115 112 190 0N 1292 NN 7OV NP RITINY PO
PPY Y3 ILIY TY ATID N9 NP YD) 119 YOV 19792 PYY N1 NI N33 NHY SN

“She weepeth, yea, she weepeth in the night” (Lam.
1:2).1* Why this double weeping? Rabbah said in the name
of R. Yohanan: Once for the First Temple and once for
the Second. “In the night”—Dbecause of the goings-on dur-
ing a particular night, the night of which it is written, “All
the congregation lifted up their voice, and cried, and the
people wept that night” (Num. 14:1).'2 The Holy One said
to Israel, “You wept without cause; and so I will make for
you an occasion for weeping that will continue throughout
the generations.” Another interpretation: “In the night”—

NN MINOSTN PIION 12 YT D

A story of a woman who was a neighbor of Rabban
Gamaliel: When her child died, she wept for him during
the night. On hearing her, Rabban Gamaliel was reminded
of the destruction of the Temple and wept in sympathy
with her, so much that his eyelids seemed to disappear.
The next day, when his disciples noticed how swollen his
eyes were, they removed the woman from his neighbor-

when a man weeps at night, his voice is heard better.’® hood.!

And another interpretation: When a man weeps at night,
the stars and planets weep with him. Still another inter-
pretation: When a man weeps at night, whoever hears him

weeps [in sympathy.]

Eruvin 18b

God is Shattered
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-+ R. Jeremiah ben Eleazar said: Ever since the Temple
was destroyed,? it is enough for the world to use only two
letters® [of the tetragrammaton], yod and he, as is said,
“Let everything that hath breath praise by saying Yah”
(Ps. 150:6).""
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Ketubot 62a

Numb to tragedy?
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Rav said: A sigh breaks down half of the human body
[as witness this story]: A Jew and an idolater were once
walking together on the same road, and the idolater could
not keep pace with the Jew. When the idolater reminded
him of the destruction of the Temple, the Jew [grew faint]
and sighed, but still the idolater was unable to keep pace
with him. “Do you Jews not say,” the idolater asked, “that
a sigh breaks down half of a person’s body?” “This applies
only,” the Jew replied, “to a fresh calamity, not to one
with which we are already familiar. As people say: A
woman accustomed to miscarriages is not alarmed when

anocther occurs.”

Various Passages on "'Since the Temple Was Destroyed”

29, Since the day the Temple was destroyed, there is no
laughter for the Holy One, nor does the firmament appear
in its full clarity.

R. Eleazar said: Since the day the Temple was de-
stroyed, a wall of iron has been interposed between Israel
and their Father in heaven.

R. Phinehas ben Yair said: Since the Temple was
destroyed, sages and freemen are put to shame and walk
with covered heads, and men of good deeds have grown
feeble, while men of violence and men given to slander
prevail. Nobody inquires [about Israel’s plight]; nobody
prays [in Israel’s behalf]; and nobody asks [about the wel-
fare of his neighbor]. Upon whom then are we to rely?
Upon our Father in heaven.

The elder R. Eliezer said: Since the day the Temple,
our beloved house, was destroyed, the sages began to be
like schoolteachers, schoolteachers like synagogue sex-
tons, synagogue sextons like disciples, and disciples like
common people; and common people are becoming more
and more debased. And there is none to inquire [about
Israel’s plight] and none to pray [in Israel’s behalf]. Upen
whom then are we to rely? Upon our Father in heaven.

Rabban Simeon ben Gamaliel said in the name of R.
Joshua: Ever since the Temple was destroyed, there is no
day without a curse.

Rava said: And the curse of each day is greater than
that of the preceding day.’



Makkot 24 a-b
Akiva the Optimist
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. As Rabban Gamaliel, R. Eleazar ben Azariah, R.
Joshua, and R. Akiva were walking on the road at Puteoli,?
they could hear the noise of the crowds in Rome, one
hundred and twenty mil away. Three of the sages burst
into weeping, but R. Akiva continued to be cheerful. They
asked him: Why are you so cheerful? He replied: Why
are you weeping? They: These heathen, who bow down to
images and bumn incense to idols, live in safety and tran-
quility, whereas we—whose Temple, the “footstool” of our
God,? is burned down by fire—are we not to weep? He
replied: For that very reason, I am cheerful. If they who
offend Him fare thus, how much better by far will fare
those who please Him!

Another time, the same sages were coming up to
Jerusalem together, and when they reached Mount Scopus
they rent their garments. When they got to the Temple
- Mount and saw a jackal emerging from the Holy of Holies,
they began to weep, but R. Akiva laughed. Why, they
asked him, are you laughing? He replied: Why are you
weeping? They: The place of which Scripture says, “The
common man that draweth nigh shall be put to death”

$ NN

(Num. 1:51), is now become the haunt of jackals. Should
we not weep? He said to them: For that very reason, I am
laughing. For it is written, “And I call reliable witnesses,
Uriah the Priest and Zechariah the son of Jeberechiah”
(Isa. 8:2).® Now what connection is there between Uriah
and Zechariah? Did not Uriah live during First Temple,
while Zechariah [lived and prophesied] during the Second
Temple? Still, Scripture links the [later] prophecy of Zech-
ariah with the [earlier] prophecy of Uriah. In the [earlier]
prophecy, [in the days] of Uriah, it is written, “Because
of you, Zion shall be plowed as a field, Jerusalem shall
become heaps of ruins, and the Temple Mount a shrine
in the woods” (Mic. 3:12),* and in Zechariah, it is written,
“Thus saith the Lord of hosts: There shall yet old men and
old women sit in the broad places of Jerusalem” (Zech.
8:4). So long as Uriah’s [dire] prophecy had not yet had
its fulfillment, I feared that Zechariah’s prophecy would
not be fulfilled; now that Uriah’s prophecy has been ful-
filled, it is quite certain that Zechariah’s prophecy also is
to be fulfilled. They said to him: Akiva, you have comforted
us! Akiva, you have comforted us!®



This passoge s from another portion of the Talmud. It talks about how a person can be like God. it will help us understand another one of the

meanings of the m-n:a

Rabbi Hama son of Rabbi Hanina said:
What is the meaning of Deuteronomy 8.5: YOU SHALL WALK AFTER T YOUR GoD?

Isn't it dangerous for a person walk after God? Doesn't the Torah also teach in
Deuteronomy 4.24: MN?, YOUR GOD, IS A CONSUMING FIRE?

When the Torah teaches: “YOu SHALL WALK AFTER 71I11? YOUR GoD,” it really means
to walk after the good qualities of The Holy-One-Who-is-to-Be-Blessed.

Just as God clothed the naked (as we learned in Genesis 3.21: AND THE ‘Gop M
CLOTHED THEM, MAKING COATS OF SKIN FOR ADAM AND HIS WIFE)—S0 you should also
clothe the naked. ‘

The Holy-One—Who-is-to-;Be~Blessed visited the sick (as we are taught that God
visited Abraham after his.circumcision in Genesis 18.1: AND 7117 APPEARED TO HIM
BY THE OAKS OF MAMRE)—so0 you should also visit the sick.

The Holy-One-Who-is-to-Be-Blessed comforts mourners (as we are taught in
Genesis 25.11: AND-IT WAS AFTER THE DEATH OF ABRAHAM, THAT GOD BLESSED ISAAC)—
so you_should also comfort mourners. |

The Holy-One-Who-is- to-Be Blessed buries the dead (as it is taught in
Deuteronomy 34.6: AND GOD BURIED HIM (MOSES) IN THE VALLEY)—so0 you should
‘also bury the dead...

Rabbi Simlai:
The Torah begins with an act of D>TDN M>°1). It also ends with an act of

D*7oN mb>m It begins “AND THE GoD MY CLOTHED THEM, MAKING COATS OF SKIN
————— ——FOR ADAM AND HlS‘WlFE'—'—and it ends-“AND-GOD-BURIED HIM IN THE VALLEY.”

Sotah 14b

a. Accordlng to this pdssc:ge wth does “"WALKING AFTER Goo really mean?

b. Compore the descriphon of God found in this Talmudic passage with the one found in the
1‘\1:1) S, l

- ¢. ‘Because every person is crecn‘ed in God'’s image, one of our godails is to ’rreol ofher peopleina
.Godly manner. Based on ’rhe examples in fhe m‘n:n whol is the Jewish wcy to become a hero?

>

CONCEPT: cmvn mbvm

0>7ToNn mb’m means "deeds of lovingkindness. These are things which God does for people
such as feeding the hungry, sheltenng the homeless, comfortmg people who are unhappy, taking

care of the sick and so on. D>TPN 3'11‘7")0) are also deeds which people should do for one
another—the best kinds of human actions. = 7"
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