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Introduction

Educational research consistently shows that when one teaches others they
retain that information better than any other form of study. As Rav Hanina
says, “I have learned much from my teachers, but most from my students”
(Taanit 7a).

This approach shifts from a top-down model (i.e. teacher knows best) to a
collaborative, inquiry-based, and reciprocal exchange of knowledge and
wisdom.

From my own experience, I know that my understanding of Torah has been
expanded by the experiences and insights of our students in both Ulpana and
Or Chaim. Our students have kept me current in cultural trends, language,
technology and the relevance of Torah to their lives. Their understanding
of society has helped me - and I believe our school as a community —
move forward to a place of more social awareness, emotional intelligence,
understanding and empathy. While my Rebbaim and other mentors have
given me knowledge, depth and personal example, it has often been our
students who have taught me how to adapt, rethink and attune our education
to the right frequency.

And where did this wonderful approach to Jewish life originate?
From Moshe Rabbeinu and Yetziat Mitzrayim!

As Rabbi Sacks famously says in one of his essays on Parashat Bo: Upon

leaving Egypt,
“...Moses does not talk about freedom, or the land flowing with milk and
honey, or the journey they will have to undertake through the desert...
Instead, he talks about education, specifically about the duty of parents
to their children. He speaks about the questions children may ask when
the epic events that are about to happen are, at best, a distant memory.
He tells the Israelites to do what Jews have done from then to now. Tell
your children the story. Do it in the maximally effective way. Re-enact
the drama of exile and exodus, slavery and freedom. Get your children to
ask questions. Make sure that you tell the story as your own, not as some
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dry account of history. Say that the way you live and the ceremonies you
observe are “because of what God did for me” - not my ancestors but me.
Make it vivid, make it personal, and make it live.”

When our children ask questions, think for themselves, and genuinely seek
to understand Torah, we create a healthy, vibrant, constantly growing tree
of life, in which both roots (teachers, parents, etc.) and branches (children,
students) are strengthened.

And that’s exactly what our Ulpana students are doing here in this Hagadah!
Yeshar Kochachen! This Hagadah is filled with Divrei Torah from around
75% of our student body - dedicated learners who are excited to share their
Divrei Torah with the entire community.

It is a real honor and privilege for me to write this introduction to this
compilation of UO students’ Divrei Torah which we have no doubt will
enhance our students seder.

The mitzvah is "lilmod u'lelamed" - to study and to teach. And the Mishna
tells us that one should "lilmod al menat lelamed" — tolearn in order to teach.
The two go hand in hand.

In these pages you have the fruits of our students’ limmud al menat lelamed.
Let us learn from them and impart that knowledge forward, continuing to

strengthen the eternal chain of Jewish generations.

Chag Sameach!
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NOTE ON SHIURIM (MEASUREMENTS)
Each cup of wine should be at least one revi’it (86ml).
The Motzi-Matzah ideally should be two k’zeitim (K’zayit =
27 grams), but one is enough. Maror is one k’zayit. Korech is
one k’zayit of Matzah and one of maror. For afikoman, ideally
two k’zeitim of Matzah are required, but one is enough.

Getting Rid of Chametz prior to Pesach

Nava Rabinovitch | Grade 12

As Pesach gets closer, one of the biggest things we focus on is getting rid of chametz. The Torah tells us, “nm nyaw
D>'n33 Ky XY ixw,” that for seven days chametz shouldn’t even be found in our homes. So we clean everything,
check every corner, and make sure there isn’t even a crumb left. Sometimes it can feel like just another big cleaning
project, but something that Ilearned from Jonathan Sacks 51 is that the Torah is teaching us something deeper
through this process. It’s not only about the food in our house; it’s about preparing ourselves for Pesach. Chametz
is dough that rises and becomes bigger, and a lot of rabbis say that this represents ga’avah, which means pride or
ego. Matzah, on the other hand, stays flat and simple. When we do ynn np*13, searching with a candle for every little
crumb, it reminds us that we’re also supposed to “search” inside ourselves. Just like we look carefully around the
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house, Pesach is a time to think about the things inside us that might need cleaning up too- like holding grudges,
being jealous, or letting our ego get too big, when we need to remember what really matters most in life. Pesach
is called “wman yar,” the time of our freedom. But freedom isn’t just about leaving Egypt thousands of years ago,
it’s also about freeing ourselves from the things that weigh us down today. When we get rid of chametz from our
homes, it’s almost like we’re making space not just physically, but spiritually too. With the help of Hashem, this
Pesach our homes should not only be clean, but we should be clean inside as well, ready to truly be free.

YN npra
Julia Ross | Grade 9

Before Pesach, we do Bedikat Chametz because the Torah instructs that chametz cannot be present in our homes.
In Sefer Shemot it says, “ny*naa Xyn* X5 WKW o nyaw” — for seven days, leaven should not be found in your
houses (Shemot 12:19). It also says in Sefer Devarim, “y1an 9% iy X91” - chametz should not be seen by you (Devarim
16:4). This is why; on the night before Pesach, we carefully search our homes with a candle, making sure even the
smallest crumbs are removed. While it can be time-consuming, it is a meaningful mitzvah that prepares our

homes physically for Pesach.

Bedikat Chametz also carries a deeper lesson. Since chametz rises, many rabbis interpret it as representing pride,
while matzah, which is flat, symbolizes humility. In Tehillim it says, “vawn oy ny1w” - Hashem listens to the
prayers of the humble (Tehillim 10:17). Searching for chametz is not only about cleaning our physical space, but
also about reflecting on ourselves. It is an opportunity to consider any small flaws, like pride or jealousy, that we

might want to improve on. Bedikat Chametz helps us prepare for Pesach both in our homes and in our hearts.

Y1an myn

Naomi Ross | Grade 12

Before Pesach begins, we do the mitzvah of ynn my7, burning the chametz that we found from y»nn np»1a so that
no chametz remains in our homes. On a simple level, we are removing physical bread products. However, many
Rabbis explain that chametz actually represents things that have been sitting around for a while which eventually
become stale. In the same way, sometimes in life we catch ourselves getting stuck in unhealthy habits, routines,

environments which stop us from reaching our full potential in life.

We can learn a very powerful message from this. Burning the chametz reminds us that we don’t always have to be
the same throughout our life. Just like how we remove the old, stale chametz from our homes, we too can let go
of things that are holding us back and make room for change, growth and freedom. True freedom isn’t only about
Yetziyat Mitzrayim, it’s also about freeing ourselves from the voices that hold us back. When we get rid of chametz,
we are making space for humility, kindness, and growth. As we enter into this holy holiday, let us remember that
it is a new opportunity to move forward as better versions of ourselves whether that means chessed, connection

to Hashem or Mitzvot, we can always find a way for growth.
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The Seder Plate

Lilu Hohmann | Grade 9

The Seder plate is one of the most known symbols of Pesach. It has 6 sections with every part holding a deep
meaning to it. The six sections consist of Karpas, Maror, Charoset, Chazeret, Zeroah, and Beitzah. The karpas is
parsley dipped in salt water which represents the tears shed during our slavery in Egypt. The maror, or horseradish,
reminds us of the bitterness of slavery. Next, the charoset recalls the mortar the Hebrews used while building
structures in Egypt. The Chazeret is often romaine lettuce or horseradish, used for the Korech, and since it is the
second bitter herb its meaning is similar; the maror symbolizes the harshness of slavery. The Zeroah is placed on
the Seder plate to remember the korban Pesach that was brought during the times of the Beit HaMikdash. Lastly
the Beitzah symbolizes the Hagigah and the cycle of life.

But beyond its symbolism, what are the historical origins of it? The first Pesach, in Shemot chapter 12, mentions
three essentials: the Zeroah, Chazeret and Matzah. So where did the rest of the elements on the Seder plate come
from, and when did they get there? In the times of the Beit HaMikdash, the center of Pesach was the korban
Pesach, along with the related festival offerings like the korban Chagigah. But in 586 BCE when the Temple was
destroyed, we were no longer able to fulfill this, meaning that all sacrificial worship stopped, preventing us from
doing those mitzvahs so it became tradition to preserve it through memory and symbolism. One of the most
intriguing elements of the Seder plate is the Beitzah. Although no one knows how it came to be placed on the
Seder plate, the Beitzah became to Israel, another symbol of sacrifice in place of the slaughtered lamb. As we all
know while sitting at the seder you are supposed to picture yourself leaving slavery and with these meaningful
symbols it allows us to have a focal point for that idea, making it easier to put ourselves in their shoes.

Overall, the Seder plate carries deep meaning for us through its symbolism of mitzvot and stands as a living
reminder of the sacrifices, history, and traditions that shape Pesach today.

Note: Sephardic textual variants in this Haggadah
are in square brackets [].

w2

The first cup of wine is poured.

Lift the cup with the right hand and say the following:
(On Shabbat, add the words in parentheses.)
[Sepharadim should have the intent to include both the first
and second cups in the blessing of HaGafen.]

Maya Goldberg | Grade 12

Kadesh opens the Seder by reminding us that freedom begins with identity. Before we tell the story of our slavery
or taste the bitterness of maror, we lift a cup of wine and declare the holiness of the day. The mitzvah of Kiddush

appears throughout the Torah, first in connection with Shabbos, teaching that declaring certain moments as
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holy is a uniquely Jewish power. On Pesach, that power takes on new meaning - we are not just remembering that
we left Mitzrayim, but we are proclaiming that our history is guided by Hashem. By saying Kiddush at the very

start, we frame the entire night through emunah and gratitude, not just memory.

The four cups of wine correspond to the four expressions of redemption in Shemos 6:6—7: “noxa noxm nR¥IM
nnp.” Kadesh is when we drink the first cup, symbolizing the very first step of geulah. Redemption does not
happen all at once, it begins with a declaration of hope. Even while still in Mitzrayim, Hashem promised Klal
Yisroel a future. When we raise the first cup, we are reminded that growth and redemption in our own lives also
start with a decision - to sanctify the moment, to see Hashem’s hand, and to believe that change is possible, even
when circumstances feel unbearable. Kadesh teaches that before we can be physically free, we must first choose

to see ourselves as spiritually uplifted.

DXIX921 YINTI MW 1937 S WW DI 272 7 27 )
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On Motzei Shabbat, add the following:
JUNT MING X712,0%1Vi0 970 107008, M RK 172
ST WP 172 97 1ani 021V 970 0K M anx 172
Swyna M MWW, YW o P2, 0my? SxIw 12, wny 1IN
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On all nights, say the following:
T T2 YT R MW, 021V 90 0K M Anx 172

Drink the first cup while reclining to the left.

Yom

The hands are washed, but no blessing is recited.

Sarah Ibghi | Grade 12

At the Pesach Seder, we begin with Urchatz, washing our hands but not saying a blessing. This raises a big
question: if washing is important enough to do, why don’t we make a berachah like we usually do? The Shulchan
Aruch (Orach Chaim 473:6) explains that we wash because we are about to eat a vegetable dipped in liquid, which
requires washing. The Mishnah Berurah adds that we specifically do unusual actions at the Seder to make the night
feel different and spark questions. But maybe there’s a deeper idea. On the night we celebrate freedom, we start
with a quiet action done without attention or recognition. This teaches us that real growth and real freedom often
begin in small, private moments. Not every important step in life comes with a blessing or applause. Sometimes,
becoming free means first “washing away” the negative parts of ourselves quietly. Urchatz reminds us that before

we tell the story of leaving Egypt, we prepare ourselves inside, because true redemption starts from within.

U972

A small quantity of karpas is dipped in salt water. Say the following over
the karpas, with the intent to include the maror in the blessing:

ST ™MD KX112,0710i 990 10K M R 172

Adira Kronenberg | Grade 10

The step of Karpas has always confused people. Why do we dip a vegetable in salt water right when we’re about
to start the seder? Wouldn’t it make more sense to eat the karpas later during shulchan orech? The Talmud says
karpas was added so it would be something that the children would notice and ask questions about. Pesach night
is all about teaching the children our history. We want them to be curious. But if kids ask about karpas, what
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are we supposed to answer? In Breisheet it is written that Yaakov made Yosef a special coat, the katonet passim.
Rashi explains that the coat is like karpas and techelet, meaning fine linen. Yosef is actually barely mentioned in

the haggadah, even though the whole story of going down to Egypt starts with him.

The seder focuses on themes like caring about others, family unity, and hope. Yosef’s story includes jealousy
and fighting between brothers, which feels like the opposite message. But we shouldn’t ignore that part of the
story. When we take the karpas at the start of the seder, it can remind us of Yosef’s coat and the pain it caused.
Dipping it in salt water can remind us of the tears that were cried because the brothers couldn’t get along.The
word karpas also appears in the Megillah, describing the fancy decorations at Achashverosh’s party. Yosef, Purim,
and Pesach are all connected. The Rabbis say Purim is placed near Pesach so we connect the two redemptions.
Pesach begins with brothers who couldn’t speak peacefully to each other, while Purim ends with people sending
gifts to one another and helping the poor. When we eat the karpas, it reminds us that what happens to us as a

nation depends on how we treat each other.

Charley Feintuch | Grade 10

Karpas is more than just a vegetable we dip in salt water. Halachically, we take something like parsley, a leaf, or
evena potato, dip it in saltwater, and eat it at the beginning of the Seder. The whole point is that it breaks the usual
order. Normally, we start with Kiddush, wash our hands, and then eat matzah (or bread on a regular Shabbos).
But here, we begin with a vegetable. The child sees that something is different, and that naturally leads to the
question: “What’s different about this night from all other nights?” That question is exactly the point. Judaism
begins with curiosity and asking questions. Even Avraham asked questions about who created the world, the
stars, and everything in it, and through his searching, he came to know Hashem. Karpas does the same for us. It

makes us pause, notice, wonder, and ask questions, and that is how Torah, Emunah and Jewish life truly begin.

gk

The middle Matzah is broken in two. The bigger portion is then hidden
away to serve as the Afikoman with which the meal is later concluded.
The smaller portion is placed between the two whole matzot.

Lea Edell | Grade 11

At the Seder, one of the first things we do is yachatz. Yachatz is kind of weird... We take the middle matzah and
break it in half. One half stays on the table, and the bigger half gets hidden for the afikoman. But if this night is
about freedom, why are we breaking something right at the start? Matzah is simple and plain. It reminds us of
when Bnei Yisroel left Mitzrayim in a rush. No time to prepare. No control over anything. Everything was fast
and messy. And then we break it. Because slavery doesn’t just make life hard, it breaks a person. It messes with
your confidence. It makes you feel small or incomplete. So before we even start telling the story, we show it. We
hold up something broken. Almost like we’re saying, this is how it felt. But here’s the important part, we don’t
throw the broken pieces away. The smaller piece stays on the table and we actually use it. The bigger piece gets
hidden and then brought back at the end as the afikoman. That’s the message. Yeah, we were broken. But that’s
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not the end of the story. Real freedom isn’t acting like nothing ever hurts. It’s taking the broken parts and still
moving forward. It’s knowing you’re not perfect and your life isn’t perfect, but you're still going. The middle
matzah represents a regular person. Just a normal Jew. And that’s the one that gets broken. Because everyone
has stuff. Everyone has struggles. Everyone feels unfinished sometimes. Yachatz reminds us that broken doesn’t
mean worthless. Broken doesn’t mean done. We were broken in Mitzrayim. Sometimes we still feel broken now.

But we're not finished. And that’s what freedom really means. Chag sameach!

Hannah Sarna | Grade 10

One of the interesting things we do at the Seder is break the middle matzah during Yachatz. This broken matzah
reminds us of the damage that had been done to Bnei Yisroel as a whole, both mentally and physically, during
their time as slaves in Mitzrayim.

Matzah is known as the “bread of a poor person,” which is broken. Normally, when something breaks, we assume
it haslost its value and should be thrown away. But at the Seder we do something different. Instead of throwing
it away, we hide the larger piece and save it for later as the afikoman. This teaches an important idea. Even when
things in life feel broken or like they are falling apart, it doesn’t mean the value is gone. Sometimes the bigger

and better parts are still waiting to come - they’re just hidden by Hashem and not revealed yet.

The cracked matzah can remind us that our hardest moments are often where we experience our greatest growth.
Just like light can shine through cracks, those moments can become openings for new experiences, opportunities,
and growth. That’s something we can all think about as we approach Pesach.

Layla Moyal, Adina Benarroch and Maya Samson | Grade 10

Pesach is a night where many of our actions symbolize the story of Yetziat Mitzrayim. One of those actions is
breaking the middle matzah during Yachatz. The broken matzah reminds us how Bnei Yisroel were “broken” by
the hardships of slavery in Egypt. Their suffering was not only physical, but emotional as well, and this simple
act helps us connect to that painful part of our history.

But the broken matzah also carries a message of hope. Even after years of suffering, Hashem redeemed Bnei Yisroel
and brought them to freedom. Yachatz reminds us that even when things feel broken, the story is not over.Just as
Hashem redeemed us from Mitzrayim, we can always hold on to the hope that better times are ahead.

™0
The Seder plate is held up and the middle Matzah is displayed:
[0 XY 39733]
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Yael Silver & Tehilla Scherer | Grade 11

During Maggid we fulfill the mitzvah of telling the story of Yitziyat Mitzrayim. The story begins with the words
“DMYNT RYIND KINAIN DX 7T XY KonY xa” “This is the bread of affliction that our ancestors ate in the land of
Egypt.” Instead of beginning with miracles, we begin by holding up the matzah and remembering where we
came from. Before celebrating freedom, we acknowledge the struggle. The message is that struggle begins with
remembering our past and recognizing how far we have come- even something that represents hardship can

become a symbol of growth and redemption.

[OMDT KYIND KINTIX 19X T K2y X9 X2

Aviva Goldberg | Grade 9

XM oY Ki is written in Aramaic and said while the middle Matza is lifted into the air. This paragraph starts
with the words xmy xnnY X3, and continues on to Y51 *n» 137 Y3, “let all who are hungry come and eat.” This
seems strange, why are we inviting those who are hungry to eat the bread of affliction, this tasteless, unleavened

bread, why are we not inviting them to eat something more fulfilling?

Rabbi Sacks Y"1 gives a beautiful idea on this topic. He says this willingness to share is what turns the Matzah
from the bread of affliction into the bread of freedom. He claims that freedom comes from giving to those who
may have less. This idea teaches a very important idea, that the ability to give and support others is such a critical
value to the Jewish people that it’s what we do even when we are enslaved in other ways. By inviting those who
are in need to join in and eat, even when it is only the bread of affliction, we are demonstrating this value of
giving. We are showing that when there isn’t something more fulfilling to give, we still have to try and we still

have to offer whatever we can.

.IDD7 ™ ¥ T 92,551 ' PET 9D
SR KYINQ AIN2T TIWY KT KRWh
0732 DX T KYIN3] AN WY TV Knwi

The second cup of wine is now poured.
The matzot are covered, and the Seder plate is removed.

The youngest child asks the following:
[Sepharadic order is: Matbilin, Chametz U’Matzah, Maror, Mesubin]

ni>*on Yan ara aYa mnw) m

Adina Lauterpacht | Grade 9

During the Seder, when we reach Maagid, it is traditional for the youngest child to ask the four questions, the
Ma Nishtana: On all other nights we eat chametz or matzah, and on this night only matzah? On all other nights
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we eat any kind of vegetables, and on this night maror? On all other nights we do not dip even once, and on this

night twice? On all other nights we eat sitting upright or reclining, and on this night we all recline?

Many questions can be asked about this part of the Hagadah. Does it have to be the youngest, or can anyone ask
the four questions? The Rabbis explain that asking the four questions is meant to keep children engaged in the
Seder. Without this opportunity, it is harder for children to stay interested, since they do not yet understand
what is happening.

But what if there are no children present? Then adults can ask them. The Rabbis clarify that it is not only the
youngest who gets to speak, but that even the youngest has a turn to participate. Everyone can say the questions
together, but as long as the youngest is involved, it does not matter who else says them. And if someone is alone,

the questions should still be asked and answered—to oneself.

The message of the Hagadah is clear: we are responsible for passing on the story of Pesach- to our children, to each
other, and to ourselves. On a deeper level, the youngest child represents the youth inside all of us—the part still
willing to hear new messages and ideas. Adults can become entrenched in their ways, but the Torah reminds us

toreconnect with that inner youth, to recall the lessons and memories of Pesach from childhood. Even as adults,

we must remember and relive the Seder so that its lessons can be passed on to our children and grandchildren.

X1 Y 1PY2IN X NivYhn Yoaw
210 193 — M n22a0]
IR AIRW PYIIX X NiYYYa Yoaw
21 (193) — M a2an]
SN DYD 179D 1977200 1K X NiY75a 902w
210yD nY — a2
17200 121 1AW 12 [P 17218 R niYon Yaw
PPan W79 — M 2700
The Seder plate is returned to its place, and the matzot are uncovered.
VAT 7RI T2 DWR TON T DXYIN, 071002 [1Y15 1277 0Ty
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Maayan Green | Grade 9

The Haggadah begins the story by saying, “We were slaves to Pharaoh in Egypt, and God took us out with a strong
hand.” This might seem strange, because the Seder is about freedom—so why start with slavery? Rabbis explain
that we begin with something sad and end with something happy, because we can only understand freedom if

we first know what it is to be a slave.

Being a slave is not just working hard; it means having no choices and no control over your life. Egypt tried to
dominate the Jewish people’s bodies and minds. That is why the Haggadah says that if God had not helped, we
and our children would still feel like slaves- not to Pharaoh, but trapped in a way of thinking that is not free.

Leaving Egypt was not just about going to a new place; it was about learning to be truly free. Real freedom is
not doing whatever you want, but choosing what is right and good. Each year at the Seder, we imagine ourselves
leaving Egypt, because everyone has their own “Egypt”—something that keeps them trapped. The question is:
what doIneed to be freed from this year so I can experience real freedom?
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Gabby Gordon | Grade 11

In the Haggadah, the passage Maaseh B’Rebbi Eliezer tells how Rabbi Eliezer, Rabbi Yehoshua ben Chananya,
Rabbi Elazar ben Azariah, Rabbi Akiva, and Rabbi Tarfon were sitting together discussing Yitziat Mitzrayim all
night, until their students came and told them it was time to say the morning Shema. A question we can askis:
why were these great rabbis spending the entire night discussing Yitziat Mitzrayim? They already knew the story
better than anyone else. The answer is that on Pesach, the mitzvah isn’t just to know the story it’s to keep talking
about it, asking questions, and finding deeper meaning. Even the greatest scholars didn’t say “we already learned
this.” Instead, they kept learning about it.This teaches us that the Seder is meant to be a night of conversation.

No matter how much we know about the Yitziat Mitzrayim, there is always something new to learn or to ask.
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Lily Weitzner | Grade 11

The Haggadah quotes Mishna Berachot and says:“nx»s mmxnw »mat X91,73W DWW 122 2K ™1 1719 12 V9K 27 10K
NniT 12 AWTTY TV, Ni%%2 ongn...”“Rabbi Elazar ben Azaryah said: ‘Behold, I am like a seventy-year-old man, yet I did
not merit to establish that the Exodus from Egypt should be mentioned at night, until Ben Zoma expounded it...”
(Mishnah Brachot 1:5)
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The Mishnah’s main point is that Ben Zoma found a source showing that Yetziat Mitzrayim should be mentioned
at night. Why does that matter so much? And why does Rabbi Elazar point out that he was “like a seventy-year-
old man”? The Gemara explains that Rabbi Elazar ben Azaryah became head of the Sanhedrin when he was
only eighteen. Since that’s extremely young for such a position, a miracle occurred and his beard turned white
overnight so he would look more fitting for the role. That’s why he says, “like seventy,” On a deeper level, there’s a
powerful idea here. In one night, he went from looking like a young, inexperienced leader to someone who carried
visible weight and authority. That sudden shift mirrors Yetziat Mitzrayim itself. In one night we went from being
enslaved and powerless to being able to leave Mitzrayim and show the Egyptians Hashem's power. Mentioning
Yetziat Mitzrayim at night reminds us that even when things feel dark or unclear, Hashem is still there with us.
No matter if we can see him or not this teaches us to remember that he is always there.
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Yardena Klein | Grade 9

During Maggid, we say “Baruch Hamakom, Baruch Hu. Baruch Shenatan Torah le’amo Yisrael.” which literally
translates to “Blessed is The Place, Blessed is He. Blessed is the One who gave the Torah to His nation, Israel.”

When we read this, one question immediately stands out - why do we refer to Hashem as Hamakom- The Place?
Why don’t we refer to Him as Hashem, or “inx” like we usually do?

Usually, when we think of a place, we think of somewhere physical. But in Baruch Hamakom, it means something
else. Chazal explains that we refer to Hashem as “Hamakom”, because He is not in the world, but rather the world
is in Him. He contains and controls everything, and He is everywhere. Pesach is about leaving Mitzrayim. Leaving
aphysical place of slavery. But it’s also about leaving a spiritual place. A place of fear, labour, and weakness. B'nei
Yisrael physically walked out of Mitzrayim, but they were never in slavery alone. Hashem constantly watched over
them, even during their darkest time and place, and stayed with them throughout their journey.

Pesach is not just about celebrating o»1¥n nx»y». It’s about recognizing that in every stage of our lives, whether
we feel strong like the oon - the wise son, or uncertain like the xw% y7» wxw - the one who doesn’t know how
to ask, Hashem is always present.
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Deyah Pakes | Grade 10

We learn from the o2 nya1x that everyone is connected to Judaism in a unique way. The Wise son asks many
questions because he wants to know everything about all the laws and meanings behind Pesach. The Wicked son
separates himself and asks as if he doesn’t belong. The Simple son asks only simple questions, and the one who
does not know how to ask questions shows us that some people are not aware of how to start asking questions.
Despite the fact that they are all asking questions in a very unique way, they are still part of the table and part of the
story. Pesach teaches us that being part of our people is not about being perfect, knowing everything, and asking
the right questions, it is about showing up, being part of the story, and making sure everyone feels they belong.
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Adira Sapirman | Grade 9

We are all familiar with the four sons. The Wise Son (n2m), The Wicked Son (yw), The Simple Son (on), and the
son who does not know how to ask questions (5ixw% yTi» ixw). The Pasuk of the Chacham says,
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“When your son will ask in the future, what are the testimonies and the decrees and the laws, that Hashem, our
God commanded you?”

Why does the Chacham say that Hashem, our God, commanded you? The answer is simple. Moshe Rabbeinu
is speaking to the generation that came out of Mitzra'yim, and witnessed Matan Torah directly. They heard the
mitzvahs, at least some of them, from Hashem Himself. The Chacham, as a child following the Matan Torah
generation, wants to know everything that Hashem commanded at Matan Torah, even though he was not there
to hear it himself. The Chacham knows that he, as well as all the Jews, has a responsibility to live by the Torah, as
he says Elokeinu, meaning, our God, including himself. But the Chacham also says, nanx, commanded you. By
saying you, he is not excluding himself, rather, he is asking the question to the previous generation who were
at Matan Torah.

Rashi clarifies that the word amn in the pasuk refers to a time in the future, not just tomorrow itself. In each
generation, the Chacham of that generation will ask the same question of the generation before him. He will
ask his parents, can you teach me the mitzvahs that were taught to you by your parents, who were taught by
their parents, and so on and so forth all the way back to the generation that received the mitzvahs directly from
Hashem. The entire Torah depends upon this process of children asking their parents, and parents giving over
the tradition from generation to generation. This is the essence of the purpose of the Pesach seder.
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Talia Shostak | Grade 11

Rabbi Shlomo Carlebach asks: Who do you think the wicked child is? He answers that the wicked child is someone
who was never told how holy he really is. The Haggadah says “When you talk to the son, blunt his teeth”. It’s
heartbreaking, the ywn came to the seder even though he didn’t have to be there at all. The word yw1 means wicked.
The two outside letters 7 and v together make the word y1 which means bad. There is still the middle letter that
is leftover, the w. The w has three lines that form the letter. Those three lines represent Avraham, Itzchak and
Yaakov. This idea comes to show us that every Jew is connected to our forefathers. Our neshama, which is our
inside, is what is connected to them, which is the inside of the word yw. The ywn comes to bring out the inner
nature of our forefathers. He is ultimately very holy, carrying Avraham, Itzchak and Yaakov with him. The wicked
child is not wicked as we may think he is. He was never told how holy he is, so by bringing him to our seder we’re
reminding him what it means to be a Jew and how holy he truly is.
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Abby Dukesz | Grade 10

When we look in the Haggadah, we see the on, the simple son, who asks a very basic question: "nxrm?" meaning,
"What is this?" While his question might seem like it lacks any real depth or sophistication, it is answered with
a sincere answer. We tell him directly that with a strong hand, Hashem brought us out of Mitzrayim. Unlike the
oo, who looks for complex laws and details, or the ywn, who separates himself altogether, the on approaches
the Seder with honest curiosity. His simplicity isn't a weakness at all. He doesn’t try to overcomplicate the story,
instead he genuinely wants to connect with it. This can remind us that our most meaningful spiritual growth
often doesn't come from intense intellectual arguments, but from having an open heart and mind.

The answer we give the simple son also teaches us a lesson about Emunah. We don’t try to explain things to him
with complex ideas. We just tell him that Hashem saved us from the people who tried to destroy us. In our own
lives, we usually look for complicated answers when things get tough. But sometimes, the best answer is actually
the simplest one - that Hashem always has a plan. The on reminds us that having Emunah doesn’t have to be a
big, difficult thing. His honest way of questioning and believing shows us what Emunah Peshutah (simple faith)
is all about, and that’s something we can all strive to have.
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Shayna Mammon | Grade 12

The child who “does not know how to ask” in the Pesach Haggadah represents more than just alack of knowledge,
hereflects a deeper silence, a disconnect from the story and perhaps even from his own curiosity. Unlike the wise
or even the evil child, this son does not initiate; he waits. The haggadah tells us to not ignore him, but gives us the
responsibility % nns nX —you must open for him. This teaches that Judaism does not assume every person will
naturally engage, sometimes, connection must be sparked from the outside. It is a reminder that education is not
only about answering questions, but about helping others find their voice and feel that their questions matter.

This child may be disengaged or unsure how to enter the conversation. The Haggadah teaches that silence is not
an endpoint; it is an invitation. By gently opening the conversation, we create space for growth and belonging.
Especially on Pesach, a holiday centered on storytelling and transmission, we are reminded that every Jew,
regardless of where they stand, has a place at the table. Sometimes the most powerful act is not giving a brilliant
answer, but simply opening the door for someone to begin asking.
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Tahel llluz | Grade 9

The words “wnin wxm Y1>...” teach that we might think the mitzvah of telling the story of oxn nx*x» begins on
10" WNn WK, since that is when the month of redemption starts. But the Torah explains that the main mitzvah
is on the night of nop, when the 1 and 1 are in front of us, showing us that every mitzvah has a special time
when it should be done.
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Sari Schwartz | Grade 10

Anytime a person goes to a therapist, the first thing the therapist asks is ‘what was your childhood like.’ This is because
of the direct correlation between what happened to us in the past, and who we are today. For example, if a child ate
a hot dog and then threw up later that day, the child may stop eating hot dogs. Or if a child grows up surrounded by
people who wear scarves all the time, the child is likely to wear scarves all the time, even if they move away from
that place. So too, our Haggadah tells us that “in the beginning, our ancestors were idol worshippers.” On the day
we commemorate our becoming a nation, we can’t just talk about the miracles that took place, the redemption, the

freedom from Egypt. We need to understand how we made it to Egypt in the first place.

The Haggadah is not a history book. If it were, we would just read the first few parshiot of Sefer Shemot on Pesach,
instead of the Rabbis talking, dipping our finger in the wine, pointing at the dry cracker, and all that. The Haggadah
exists to teach us lessons. And the main theme of Pesach is that of slavery to freedom. So how can knowing about
our past bring us to freedom? By reading on this important night about how we used to be idol worshippers, by
‘remembering our childhood’ so to speak, we are learning that in order to become free people, we can’t just push
away the past, the bad memories. We have to embrace them and learn from them. We can’t just pretend bad things
never happen, we have to reflect on them to avoid their repetition. This Pesach, instead of making empty resolutions
to become better people, look back on the previous year and acknowledge where you went wrong in order to make
a conscious effort not to do the same thing again. It is important to know where we come from, so that we can use

that knowledge to shape our future, rather than let it shape us.
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Talia Ames | Grade 12

Blessed is He who keeps his Promise to Israel. Blessed is He.

Rabbi Abraham Twerski says that we can understand what this means when we look at how our political leaders
come to power and how they act after they are elected. Before they are elected political leaders make a lot of
promises about how great everything will be if they are in charge: everyone will have a job, housing will be cheap
and healthcare will be perfect. After they are elected, they change their mind on everything and make excuses.
G-d on the other hand keeps his promises and does what he says he will do. He said he will redeem us but first
we will be slaves. The message here in the Hagada is those who keep their promises will be Blessed!

The matzot are covered and the wine cup is raised with one’s right hand.
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Kayla Neufeld | Grade 9

The haggadah in maggid starts a paragraph with 1% wniax5 nmyw xm, which translates into english as, “And
itis this that has stood by our ancestors and us”. The word “x*m” is a bit strange. It is not very clear what “x*m” is
referring to. What is this “x'm”? What is “it” that has stood by us and our ancestors? Its logical to think that “x*m”
refers to the prior paragraph, which speaks about the o*inam 12 n*13. What is so special about the nnan pa nma?
This n*12 is when Hashem promised Avraham that although the Jewish people would face exile and suffering, we
would ultimately be redeemed. “x*m” is that promise, the guarantee of our survival and redemption. Rashbam
explains that “x'm” refers to the ™32 as a whole. Exile, suffering, and redemption are all part of Hashem’s plan.
It’s not just about the final redemption, but about the entire journey of Jewish history. It is this covenant that
sustains the Jewish people.

The Maharal in Gevurat Hashem takes this idea further and says “x*m” is the Torah itself. A promise or a covenant
are words, but the Torah is a living way of life. It actively sustains and preserves us in every generation. The Torah
and the n»12 are deeply connected, when we keep the Torah and Mitzvot, Hashem protects and sustains us. So when
we say 1Tayw Xum, we are declaring that what has kept us alive is not just a promise from the past, but a living
3 and a living Torah that continues to stand with us today. This teaches us that our connection to Hashem is
ongoing, not something that happened once long ago, but a relationship we actively participate in each day. By
living according to the Torah and its values, we ensure that what has protected our ancestors continues to guide
and sustain us in every generation.

The wine cup is put down and the matzot are uncovered.
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Kira Neufeld | Grade 11

In the Haggadah, the phrase “ma% Xx” - Go and learn” stands out because it tells us that the story of Yetziat Mitzrayim
isn’t something we simply listen to, it should not be a passive experience. Instead, we are being challenged to
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actively explore and understand it so we can relate to it ourselves. The Haggadah could simply tell the story but it
commands us by using the proactive words “m*" xx” go out and learn. The Hagaddah encourages curiosity and
deeper thinking in the performance of the mitzvah. It reminds us that being part of Jewish heritage requires asking
questions, studying, and trying to understand the lessons behind what happened.

This idea also connects to the bigger message of the Seder. Freedom is not just about leaving Mitzrayim physically,
it is also about having the freedom to think, question, and grow. When we take the time to “go and learn,” we are
continuing the tradition of the Torah that is our heritage. It shows us that the story of our redemption from Egypt

is not just history, it is something we can keep discovering new meaning in year after year.
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Roni Fine | Grade 12

When the Torah says “mamxn o1ax 1m,” it seems like a simple detail telling us that Avraham went to Egypt because
there was a famine. But the word “Tan” stands out. It does not just say he went, it says he went down. On a basic
level that makes sense geographically, but it also suggests something deeper. Egypt represented a place of spiritual
darkness, and Avraham had just arrived in the land Hashem promised him. Right after receiving that promise, he
is forced to leave because of hunger. That must have been confusing and disappointing. Still, Avraham does not
question Hashem or give up. He acts responsibly while holding onto his emunah. This teaches us that sometimes
right after a high point in our lives, we experience a setback. It can feel like we are going backwards. But like Avraham,
we have to trust that even the downs are part of Hashem’s plan and that growth often comes through challenges.
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Racheli Lupescu | Grade 12

In the Haggadah, when we retell the story of the Exodus, we say: "b™xm nmx wam”, "The Egyptians mistreated
us.”” At first glance, this phrase appears to be a simple explanation of slavery. However, the wording is interesting.
It could have said that the Egyptians enslaved the Jews, but instead they used the word “w”, from the root ¥,
meaning “bad” or “evil.”

This teaches us that the oppression wasnt only physical, but also internal and spiritual. It wasnt enough for the
Egyptians to enslave the Jewish people, they also tried to break them on a deeper level and humiliate them. They

attempted to strip the Jewish people of their dignity and sense of purpose.

This idea also teaches us an important lesson about how we treat others. Even if we don't get along with someone,
we still have no right to treat them badly. People may have disagreements and differences, but it does not justify
humiliating or mistreating a person, as the Egyptians did.

Although, despite the Egyptians' attempt to destroy the Jewish people internally, the Haggadah continues by
describing how Hashem heard their cries. Even in the darkest circumstances, the Jewish people maintained their
connection with Hashem and their identity as a nation, despite the Egyptians trying to ruin exactly that.

We can learn from all this that no matter what happens to the Jewish people, our true value and identity can never
be taken away. Every single Jew carries a part of Hashem within them, and He supports us through every challenge.
The story of Pesach reminds us that oppression and slavery do not define us. Instead, it is our resilience and our
relationship with Hashem that define who we are, and that connection will always remain strong.
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Aderet Green | Grade 12

These Psukim come from Sefer Shemot Perek Bet Pasuk Caf Gimmal and Daled. The Torah tells us that after years
of crushing slavery, Bnei Yisrael groaned from the mmay and cried out, and their cry rose up to Hashem. At first
glance, this doesn’t seem so unusual. Of course they cried. They were enslaved, tortured, and broken. Why is this
moment so significant that the Haggadah highlights it?
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Seforno and Ohr hachaim explain that this cry was fundamentally different from anything that came before it.

Bnei Yisrael had suffered for decades. They may have complained. They may have felt pain. But until this point,
they had not truly turned to Hashem with complete sincerity. This cry was not just a scream of pain. It was a cry
to Hashem. It was the first time they did teshuvah. Directing their suffering upward and acknowledging that

they could not survive without Him.
And what happens immediately afterward? ouix yown

Hashem heard their cry. The Geulah did not begin merely because they were suffering. It began because they
reconnected. Pesach teaches us something powerful: sometimes we struggle, sometimes we complain. But real

change begins when we say: “We cannot do this without You.” That is the cry that opens the door to Geulah.
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Tehilla Rotman | Grade 9

At our Pesach seder, we say “ovmn 1 uxexr” — “And Hashem will bring us out of Egypt.” These words remind
us that freedom is not only a physical act, but a spiritual one. Egypt isn’t just some country we were stuck in, it
represents anything that makes us feel lost or powerless, like fears, struggles, or bad habits. We can remember
that redemption comes from Hashem, not just from us. Even when life feels hard, Hashem is always guiding us
toward freedom. The Torah repeats this phrase often because Pesach isn’t just a part of our history, it’s a hope
for the future. Hashem will continue to take us out of “Egypts” in every generation. In our time, many Jewish
communities around the world face uncertainty, worry, and hardships. For example, October 7th. Hashem put
us through that terrible time but he also saved us from it. He made sure all of the hostages were removed from
Gaza and back with their families. So tonight, when we remember Egypt, let’s also remember that Hashem is
helping us grow, both as ourselves and as a nation and that every step toward freedom, safety, and unity is part
of that journey. Pesach teaches us that freedom isn’t only about leaving one place for another. It’s about trusting
Hashem, supporting one another, and choosing hope over fear. We are embracing the chance to be truly free.

[Some Sepharadim recite the piyyut 111127 170K on page 70. Moroccans continue.]
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A drop of wine is spilled from the cup as each wonder is mentioned:
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Leah Abitbol | Grade 10

At the Pesach Seder, we talk about the Ten plagues and say the words jwy mnm wx1 o7 to describe the miracles
that Hashem did in Egypt. Many commentators explain that these punishments didn’t happen for no reason.
Each one had a specific reason. The reason for these punishments are Midah Keneged Midah, meaning, Measure
for Measure. Hashem wanted to treat the Egyptians the same way the Jewish people were being treated by them.
The Egyptians threw Jewish babies into the Nile River. Since they used the Nile to cause babies to suffer, the Nile
then turned into blood which was the plague called o1. We can learn from this that even though the Nile was
something people depended on in order to live, it’s still completely controlled by Hashem. During slavery, the
Egyptians didn’t care how badly the Jews were suffering, so Hashem created the plague quin in order to show the
Egyptians what it’s like to lose freedom such as being trapped in complete darkness.

In the end, the lesson that is shown from these plagues, is that Hashem has control in everything. Midah Keneged
Midah teaches us that any bad action we do has a consequence. Because of that, our first instinct is to always
treat people with kindness. So, when the 10 plagues are mentioned at the table on the night of Pesach, we should
remember that our actions have a big impact and Hashem has the strings to control the world.
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Mia Aptowitzer | Grade 11

Each of the Ten Plagues targeted something that the Egyptians worshipped or trusted as a source of power—
the Nile, the sun, animals, or even 1o himself, who claimed divinity and authority. o7 showed that the Nile,
Egypt’s lifeline, could be turned into a source of suffering; qwin revealed that the sun, Egypt’s “greatest god,”
was actually powerless; and m1123 non destroyed the illusion that Ay controlled life and the future. One by one,
the plagues showed the Egyptians that their power and “gods” were not real and could not protect them. The
plagues were therefore not only punishments, but also revelations. Through the non, Hashem demonstrated
that He alone rules nature, history, and our lives. At the Seder, we recall the plagues to remember that anything
treated as absolute power—wealth, politics, technology—can become our version of a modern “Egyptian god”
if we forget Who truly runs the world.

A drop of wine is spilled from the cup as each plague,
and each of the acronyms, are mentioned:
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Rabbi Yehuda split the ni»n 7wy into three groups: 2nxa Wy 7"¥7. The first group, 7"¥7, stands for the first
three macot -0 ,y10y¥ ,07. The second group, w1y, stands for the fourth, fifth, and sixth macot - prw ,137,217y.
Finally, the last group, 2"nx3, stands for the last four macot - nini>a nan ,3wn ,7279% ,713. Why did Rabbi Yehuda
split up the misn 2wy this way?

One reason is practical: Rabbi Yehuda created these abbreviations as a memory tool to help us easily remember
the order of the nion 1wy. This fits well with the seder night since we are instructed to teach our children on
this night and must find the best tools to teach them. (The Commentators’ Haggadah, Rabbi Yitzchak Sender)

However, there are deeper meanings to 2"nx3 Wty 7"¥T.

In Rabbi Yehuda’s opinion, the arrangement of the abbreviations, 2"nxa w"Ty 7"¥7, was engraved on the staff that
Moshe and Aharon used to bring the plagues. If you calculate the gematria of the abbreviations, it adds up to 5o1.
When Moshe and Aharon went to Pharaoh for the first time to say, “let my people go”, Pharaoh replied, “mim
15p2 yuwK MWK” - “who is Hashem that I should listen to his voice”. Without realizing, Pharaoh had prophesied
that he would listen to Hashem and let the Jewish people go. The gematria of 7wx adds up to 501 too. Following
the word 2wix are the words 19pa ynwx - listen to His voice. In other words, following 501 (the nisn awy) Pharaoh

will listen to Hashem and let the Jews go. (The Heritage Haggadabh, Eliyahu Kitov)

Each set of plagues also teaches us a lesson about Hashem’s nature. The three different groups represent three
distinct concepts. 7"¥7, the first category, demonstrated the existence of Hashem. Therefore, before these plagues
Hashem said, “nim *3x - I am Hashem” (Shemot 7:17). w1y, the second category, demonstrated that Hashem is
the God of Israel and He watches over us. Therefore, before these plagues Hashem said, “you will see that I am
Hashem in the midst of the land, watching closely over my people” (Shemot 8:18). The third category of plagues,
12"nxa, represents that there is no one else like Hashem. Therefore, before the third set of plagues Hashem said,
“You will see that there is none like Me in all the world” (Shemot 9:14). This set of plagues shows the Oneness of
Hashem, so it makes sense that the gematria of 2"nxa is 13 which has the same value as the word Tnx. The three
concepts found in these plagues, in the order we recite them - Hashem’s existence, His relationship with Israel,
and His Oneness - parallel the first verse of Shema, which states the root of our faith in Hashem; mm Yx1w yow
T M wabK. This verse is confirmation that, (a) Hashem exists, (b) He is our God and He cares, and (c) that He
is the only One. We accept our faith in Hashem twice a day when we say this verse, by embracing these concepts.
The three sets of plagues, 2"nxa W™ty 7"¥7, revealed these three aspects of Hashem. (Haggadah Gems, Rabbi

Moshe Shlomo Emanuel)
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Yuval Hendel | Grade 9

In the Haggadah, three Chachamim discuss how many plagues struck Egypt and how many occurred at Yam Suf.
The eldest among them is Rabbi Eliezer, whose path to Torah was unusual: until the age of twenty-two he was
a farmer and had not studied Torah. Only then did he leave everything and come to learn in the beit midrash of
Rabban Yohanan ben Zakkai.

It is striking that in the discussion about the plagues, the first idea comes from the youngest Rabbi, Rabbi Yosei
HaGelili. Rabbi Eliezer, who was the teacher of the others, accepts his insight, develops it, and even uses it to
teach his own student, Rabbi Akiva, who then expands the idea further. We see that in Torah learning the flow
of wisdom is not only from teacher to student. A teacher can also learn from a student.

Perhaps this is already hinted at the very first time Rabbi Eliezer entered the beit midrash. On that very first
day he taught a new idea that no one had heard before. Rabban Yohanan ben Zakkai stood up and said: “Rabbi
Eliezer, my son, you have taught us the truth.” In that moment Rabban Yohanan ben Zakkai showed that even
the head of the beit midrash and the Nasi of the Sanhedrin can learn something from a new and young student.
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Aderet Green | Grade 12

Rabbi Akiva teaches that each of the Ten Plagues in Egypt was not a single event, but actually composed of five

distinct punishments. He gets this from the verse: “o'w1»x5n nnbwn ,77¥1 YN 7172y 10X PN D2 nHw*”

Each term, wpnn - oy »xYn nndwn ,yax - My ,WidW - oyn DAY - T3y NN - 9K 1. Represents
a different attribute of Hashem. For every one plague that we see there are multiple under the

surface. In Egypt the Mitzrim received not 10 but 50 plagues and on Yam Suf they received 250.
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This comes to teach us about Hashem's precision. The plagues were carefully measured and purposeful. Rabbi
Akiva’s insight reminds us that Hashem’s actions are precise and intentional. So if at times it seems that Hashe’s
plans are going awry, always remember that there are many layers that you might not see, and that everything
Hashem does is intentional and purposeful.

1135y DipnY niaiv nibyn s
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[Some Sepharadim recite the piyyut 12211 on page 70. Moroccans continue.]
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Sara Swartz | Grade 12

Shulchan Orech is the time we feast; once korech comes around, it is the greatest feeling knowing that the persistent
stomach grumbling through the previous ten parts of the seder will finally be eased with a delicious meal. In this
state, there is an inevitable sense of peace and contentment. Interestingly, a fascinating concept is revealed in the
lines of Mizmor David about seudot in Judaism. It is written, “1*013 "W flpawa nawT 17 T2 10w | 9% 51yn ”, “You
set a table before me in the presence of my adversaries; You anointed my head with oil; my cup overflows” (Psalms
23:5). In other words, when the enemy wants to fight against the Jews, we do nothing but reveal the all-mighty power
of our God by fully entrusting ourselves in his hands with a sense of pure bitachon. The way we show this security in
God is through our seudot. As ameal signifies pure relaxation and a sense of trust that nothing bad will happen, it is
the most effective action that shows our indifference towards the enemy - the enemies become frustrated as aresult.
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This is the main meaning of Shulchan Orech. The Haggadah begins with the Jews’ lows in Egypt; yet, it ends with
shevach, the Jews’ geulah. After reciting and reminiscing about our past suffrage, Shulchan Orech is the ultimate act
of shevach. It is why Judaism has seudot at weddings, sheva brachot, bar and bat mitzvahs, brisim, purim, shabbos,

and essentially all of our simchas. The “feast” in Judaism is not just a state of indulgence and restoration of energy,

it is a symbol of our infinite, loyal trust in Hashem and our will to conduct ourselves in his ways.

[Sepharadim omit -1 before each item in the following list until 127 1321.]
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Lily Kaplan | Grade 11

gratitude. The Haggadah lists many of the things Hashem did for Bnei Yisrael during Yetziat Mitzrayim and explains
that even if Hashem had done just one of them, it would already have been enough to be thankful. But since Hashem
did many miracles, taking us out of Egypt, splitting the sea, and giving us the Torah, how much more we should
feel grateful. This teaches that we shouldn’t only notice the biggest miracles in our lives, but also appreciate every
small kindness we receive. If one act of goodness already deserves thanks, then when we realize how many blessings

,TODR DX 02T IWHW 1N XOW H3 09I 11 HxY0a 127
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Keira Benquesus | Grade 12

Each year at the Seder, towards the end of Maggid, we read the famous words of Rabban Gamliel who states, anyone
who has not said these three things on Pesach has not fulfilled his obligation, and these are them: the Pesach
sacrifice, Matzah and Maror. However the three seem out of order, the Jews were first enslaved by the Mitzrim,
symbolized by the bitter Maror, Hashem then passed over their homes symbolizing the Pesach sacrifice, and lastly
they escaped from Mitzrayim to freedom, symbolized by the Matzah. So why is the Maror mentioned last? We
can answer this question with another question addressed in Parshas Tzav. The Parsha speaks about the laws of
several Korbanot, including the Korban Toda otherwise known as the Thanksgiving Offering. In the times of the
Beis Hamikdash, someone who survived a life threatening situation such as serious illness, crossing the sea, or
imprisonment, brought a Korban Toda to thank Hashem for saving their life.
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The Midrash in Vayikra Rabbah (9:7) explains that in the times of Moshiach all sacrifices except for the Korban
Toda will be nullified. But why would we need to bring a Korban Toda if there will be no more pain or suffering
and therefore no life threatening situations when Moshiach comes. A beautiful answer is that when Moshiach
comes, we will have so much clarity that we will be able to look back at our lives and our history of Am Yisroel
and thank Hashem for the suffering that we went through. We will realize that all of the pain we endured were
actually to our benefit in order for us to grow and reach our full potential as Hashem always wants for us.

From this we can understand why Maror is mentioned last after both Pesach and Matzah. It is most times when
only after we got out of our difficult situations and things have turned around, that we gain the clarity to realize
that even the bitter times are part of Hashem’s plan and just what we needed. We can thank Hashem for the Pesach,
Matzah, and even the Maror just like our ancestors did in Mitzrayim. May we all live to see Moshaich and may he
arrive speedily in our days. Chag Sameach!
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Nava Mendel | Grade 9

Pesach refers to the Passover offering, which our ancestors ate during the time of the Beit Hamikdash. The shank
bone symbolizes the sacrifice the Jews in Egypt gave to thank Hashem, for the miracle of passing over the houses
during Makat Bechorot, where all the Egyptian first born sons died. What can we learn from this? Just like the Jews
thanked Hashem through a korban for protecting them from the Egyptians, we can learn to thank Hashem for
the everyday miracles, when we are spared from harm in the first place. Just like getting home safely from school.

Rabbi Jonathan Sacks 5"1 brings an idea that for the Pesach, unlike the Matza and Maror, we do not lift or point at
theroasted bone on the seder plate. This is so the gesture will not be misunderstood as dedicating it as a sacrifice.
Even after the destruction of the Beit Hamikdash, it was uncommon for individuals in Israel, and elsewhere to
prepare and eat food that resembled the Paschal lamb.The sages strongly discouraged this practice. Therefore
we are careful to avoid any action giving special status to the Shank bone that would designate it as a Paschal
offering. Perhaps we are careful not to point to the Pesach in order to remember that while it is important to show
gratitude to Hashem, we are ultimately still in exile, and cannot offer karbonot. We daven for the rebuilding of
the Beit Hamikdash, bimhera b’'yameinu.

[Some Sepharadim recite the piyyut MW 127V 010X on page 70.]
The matzot are now raised:
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Elisheva Herman | Grade 10

The myn in the Haggadah is called “my on%” — the bread of poverty. It reminds us that when Yx1w» 2 left oxn,
they did not have time for their dough to rise. But the rabbis also explain that »»y on can mean “bread we answer
with”, because the word "ny is related to answering. At the Seder, the matzah helps us tell the story of oxn nxwx
and answer questions about our freedom. This teaches that even something simple, like matzah, can remind us

of the journey from slavery to freedom and the importance of telling our story every year.

The maror is now raised:
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Gabrielle Shemesh | Grade 10

Maror is a bitter herb eaten during the Seder on Passover. It is usually made from foods like horseradish or romaine
lettuce and represents the bitterness and suffering the Jewish people experienced when they were slaves in Egypt.
When people eat Maror, its strong and bitter taste reminds them of how painful and difficult slavery was. In a
way; the bitterness of maror can also be compared to hard moments in our own lives. Just like the Jewish people
eventually went from slavery to freedom, maror reminds us that even when things feel bitter or difficult, they

can lead to something better.
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The matzot are covered and the cup is raised with one’s right hand:

Noa Aptowitzer | Grade 9

D7I¥RR KY? KT 19KD XYY NX NIX1Y DX 270 7971797 92 “In each and every generation, a person must view himself as
though he personally left Egypt.”

I have always loved Rabbi Sacks’>"1 explanation of “1im 717 932", specifically when he quoted Jacob Neusner who
said, “If only one cohort of mothers and fathers fails to convey to its children what it has learned from its parents,
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then the great chain of learning and wisdom snaps.” In my opinion, this statement captures the whole point of
the seder; we are not just retelling the story, we are adding to it.

We lean, we taste the matzah and maror, recall what 'a did for us in o1¥n nx*x’, and suddenly, we are there, we
are in the story. As Rabbi Sacks 91 said “Pesah is where the past does not die but lives...” Every question asked,
every Machloket argued, and every detail passed on is how we show that we are part of the chain and the story
of omxn N,

So, at your seder tonight, please remember that you are not just hearing the story, you are carrying it forward,
one generation at a time.

Ariella Stern | Grade 9

In every generation, a person is obligated to see themselves as if they left Mitzrayim. But how can we truly do
that? We were not there. We do not remember it. How can we honestly see ourselves in an event that took place
thousands of years ago? Maybe “seeing ourselves” leaving Mitzrayim does not actually mean imagining the sand
under our feet, the heat beating down on us as we flee Egypt with matzah on our shoulders. Instead, perhaps
the obligation is to allow the defining moments in our own lives to transform us — just as Yetziat Mitzrayim
transformed Bnei Yisrael. When Bnei Yisrael left Mitzrayim, the most important thing that happened was not
only their escape from slavery. They were transformed. After witnessing open miracles and experiencing Hashem
so clearly, they were no longer the same people. Leaving Mitzrayim defined who they became as a nation. It gave
them identity, purpose, and a new sense of who they were.

In our generation, we may not witness the sea split, but we still experience defining moments. “nm71752” may
be teaching that redemption and transformation are not just historical events from long ago, but opportunities
that exist in every generation. Just as leaving Mitzrayim changed Bnei Yisrael, the experiences in our own lives
are meant to change us. The obligation is not to imagine ourselves running out of Egypt, but to reflect on the

defining moments in our lives and decide who we are choosing to become.
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Ruth Uziel | Grade 10

The phrase “Therefore we are obligated to thank and to praise” expresses our response to the miracles that God
performed for the Jewish people during the Exodus from Egypt. Rabbi Asher Weiss asks in his book Minchat Asher
why, in the Haggadabh, the order is first thanks and then praise, while in the prayer Al HaNissim for Chanukah
it says “with praise and thanksgiving” — first praise and then thanks.

He explains that thanksgiving is a personal expression of gratitude to God for a miracle that a person feels
connected to, while praise is the act of publicizing the miracle to others. On Chanukah, we mainly focus on
publicizing the miracle that happened to the Jewish people in the past, and therefore praise is mentioned first.

However, on the night of the Seder a person must feel as if they themselves left Egypt. Therefore, the Haggadah
begins with thanksgiving — a personal expression of gratitude to God for the miracle of taking me out of Egypt.
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The cup is put down. Some continue to hold it until 97w YX3.
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Chloe Marks | Grade 10

This pasuk calls on the servants/avadim of hashem to offer praise. The Aved serves not only when it is easy or
exciting, but every day with commitment. In Jewish life, this reminds us that serving Hashem is not just about
special moments. It is about the choices we make throughout the day—showing kindness, speaking honestly,
not saying lashon hara and doing the right thing even when no one is watching.

The words “11 712y 1991 fimY%i...” continues by saying that hashem lifts the poor and the lowly. This teaches that
true greatness is shown through compassion. If we want to be true servants of G-d, our praise should not only
be words but also actions. When we help others and treat people with dignity, we turn our everyday lives into a
form of praise to hashem.

AWTRY T A0 1YY oyn 2py? 3, 0nn HXIWT nKYa
D2PKD TR DM AN 297 1T, 03N AN 0 P 0iownn DX
MRS 300 = 7777 ,D0 "2 077 77 70 XY 225 Niva

YA TR DN XY TI2D NIV, DI 1TRN - DM
BMTIPYN? WM, 00K X 2570 . 2pY? 7YX 11091

Yael Palvanov | Grade 9

In the Haggadah it says, “0*1ymn Y12 nxya”, which means When Israel left Egypt. When you first look at this,
it makes a lot of sense, the whole night revolves around this, the fact that Beni Yisrael left Egypt. Malbim says
that Beni Yisrael leaving Mitzrayim wasn’t just a physical escape, but also the escape of a certain mindset. Bnei
Yisrael didn’t only walk out of Egypt, they left behind a mindset of slavery. Mitzrayim wasn’t just a place, in the
minds of slaves, it represented fear, and lack of freedom. Radak says that leaving Egypt was the start of something
new, not just the end of slavery. After Beni Yisrael left Mitzrayim they had a chance to start out fresh. This is why
this part of the Haggadah is so important, Pesach isn’t only about remembering what happened back then. It
helps us remind ourselves that everyone has their own “Mitzrayim,” something that holds them back, but once
moved on from, you can start off fresh. Just like Bnei Yisrael, we're supposed to use Pesach as a chance to move
forward. So when we say Dmynn YX1w° nxxa, we're not just telling the story, we're reminding ourselves what real
freedom is supposed to look like.

The cup is raised with one’s right hand
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(on Motzaei Shabbat, add the words in parentheses):

D7M¥NN NIARNNK YN DYXI WK, D71V 990 10K M anx 7172
MY 1NN 9N 13"!'7N M 12 . XN 12790KY 11 -157'71 NYIAM
23 0 n ,DivwH unmv‘y npyinty Rnialyi n"mbw nv-rym‘p [Myaa]

171 D MDD m) DRDDIT 171 DT 1R DY ‘mm AnTiaya o 7y
NNPRA Yy W Y "I? TN .113"!'? A0 R Y 0T YR WK (0PN
SKIWT XA LTI RN 172 .3WD) N7 O

Sepharadim omit the following:
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Drink the second cup while reclining to the left.
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In preparation for the meal, wash hands and recite the blessing:
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Shira Kellerstein | Grade 10

Rachtzah is the sixth step in the Seder, after Maggid and before Motzi. For this step, we wash our hands with
the blessing. We say a bracha in Rachtzah because we’re about to eat matzah, and we must wash before saying
HaMotzi. Simchat HaRegel says that when washing our hands, we must make sure to wash our whole hand. We
wash our hands in order to cleanse ourselves both physically and spiritually. We have to wash our hands before
eating, for hygienic reasons. But we also have to clean ourselves spiritually. Rabbi Aron Moss on Chabad.org says
that bread (and matzah) represent human accomplishments. But before we eat, we have to recognise that Hashem
is the creator and He is responsible for everything we accomplish. This is especially true on Pesach, when we
acknowledge that Hashem performed so many miracles to take us out of Egypt, and make us His nation. After
Maggid, when we tell the exodus story, we stop in Rachtzah to thank Hashem for everything we have. Rachtzah
teaches us that before enjoying what we have, we must first stop and recognize Hashem as the source of it all.

X0 KX
The leader holds all three matzot and recites:
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The lowermost Matzah is replaced. The leader recites the following
blessing while holding the uppermost and middle matzot:

PNIXNI VWTR WX DIV 970 170X M RN 7172
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A piece of the uppermost Matzah, together with a piece of the middle
Matzah, is given to each participant. Eat while reclining to the left.

Esti Palamarchuk | Grade 12

When we make the brachah of Motzi Matzah, we eat the simplest food there is: bread made only of flour and
water. No yeast, no rising, no waiting. This reminds us how Bnei Yisrael left Mitzrayim in such a hurry that their
dough didn’t have time to rise. But matzah is more than just “poor man’s bread.” It also teaches a deep lesson
about humility.

Chametz rises and puffs up, just like a person can become full of pride and ego. Matzah stays flat. By eating
matzah, we symbolically push down our arrogance and remind ourselves that freedom is not just physical, it’s
spiritual too. We are free when we don’t let our ego control us.

There’s also a message about trust. The Jewish people left Egypt with almost no food and no clear plan, just faith
in Hashem. Matzah represents that trust: simple, unfinished, and dependent on Hashem’s help. When we eat it,
we remember that our freedom began with believing Hashem would take care of us.

So when we say Motzi Matzah, we’re not just eating bread. We are eating a reminder to be humble, to trust

Hashem, and to appreciate the freedom we were given, not just from slavery, but from fear and pride as well.

Maya Onona | Grade 12

At the seder, we hold three matzot when we make the bracha of hamotzi. One of them was already broken earlier
at yachatz, so when we make hamozti, we are holding two whole matzot and one broken one.

This is unusual. On Shabbat we are required to use two complete challahs (lechem mishneh), remembering the
double portion of 1 in the desert. So why at the seder do we purposely use a broken matzah?

One explanation is that matzah is called “»»y on%” — the bread of the poor. Poor people often do not have a full
loaf of bread; they only have a broken piece. By using a broken matzah, we recreate the experience of Bnei Yisrael
in Egypt, when they lived with hardship and very little.

But there is also another deeper explanation. The Seder night is about telling the story of redemption. When we
make the bracha of hamotzi, we are still holding the broken matzah, reminding us that the Jewish story didn’t

begin with perfection and comfort. It began with struggle and brokenness.

Yet we still say “yaxi1 10 on Xxmn”—Hashem brings forth bread from the earth. Even when things feel incomplete
or broken, Hashem is the one who brings sustenance and redemption.

So when we eat the matzah at motzi, we remember that even from something broken, Hashem can bring geulah.
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Arielle Friedman | Grade 9

On the first night of Pesach, there is a mitzvah to eat matzah. The Torah commands us to eat matzah as part of
remembering Yetziat Mitzrayim. As we say in the Hagaddah, “this matzah that we eat, for what reason do we
eat it? Because the dough of our fathers did not have enough time to rise before Hashem revealed Himself and
redeemed them.” Therefore, Matzah is known as the “bread of freedom,” but it has also been called the “bread
of affliction” or lechem oni. It starts the Seder as a symbol of slavery and becomes a symbol of redemption and
freedom by the end of the meal.

Rashi teaches us that “oni” refers to Matzah as the bread of a poor person or the “bread of poverty.” Matzah
represents the small amount of food slaves had and the suffering they endured in Egypt. And Matzah reminds
us of humility because it is simple and flat, not puffed up like the “inflated ego” Chametz suggests. It is from
humility that redemption must begin.

“Oni” can also mean “to answer.” Matzah is the bread we eat while answering questions, we are encouraged to
ask while telling the story of Yetziat Mitzrayim. On the night of the Seder, we did not just remember the Exodus
we spoke about it. Matzah becomes part of that conversation. It reminds us that freedom is not just about leaving
Egypt physically, but it is about understanding and retelling our story of redemption. On Pesach, we eat matzah
because the Jewish people left Egypt in such a rush that their dough did not have time to rise. Redemption began
the moment they were willing to move physically, not when everything was perfect, but when they were ready
to take the first step.

Tova Stolovitsky | Grade 11

When we think of Pesach, we often picture matzah. But this simple food carries a message that goes far beyond
what meets the eye. During Yachatz, we break the middle matzah and refer to the matzah as lechem oni - bread
of affliction. Though later, Matzah is represented as a food of redemption, baked in haste as Bnei Yisrael rushed
out of Egypt. So what changed? How did the bread of affliction become the bread of redemption? The difference
wasn’t in the matzah itself, the difference was in us. When we had just left Egypt we had a mentality of cowardice
and subservience, we had a slave mentality. When we were slaves, matzah reflected our affliction and helplessness.
But as we walked out of Egypt, we were no longer victims of circumstance, we were servants of Hashem, stepping
into dignity and purpose. The matzah didn’t transform. We did. And when we change, the meaning of everything
around us changes with us.

T
The maror is dipped in the charoset before it is eaten:
PNIXNI VWTR WX DIV 970 10X M RN 7172
A nYoX Sy ;i

Do not recline while eating.
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This holiday highlights 3 major things: Pesach; the Korban that was given during the times of the Beit HaMikdash,
Matzah; the bread that didn’t have time to rise, and Maror; bitterness. In this Dvar Torah I want to focus on
Marror. There are many questions that come up when we dive deeper into this topic. First of all, Pesach is known
to be all about redemption, after all, another name for Pesach is “Chag HaCherut” “The holiday of freedom”. If
we are meant to focus on happiness, why is the bitterness of Maror one of the 3 main pillars of the holiday? To
put it simply, it’s so we don't forget. What exactly is it that we shouldn’t forget? Maybe it's the years spent in
Egypt, or maybe it’s the work Pharoah forced us to do. No answer is incorrect, however I think the reason is for
us to not forget that life is not perfect. No matter what we do there will always be some bitterness in our lives

but even in the bitter, there is always something sweet hidden beneath the surface for us to find.

But that still doesn’t explain- why is it in this order? If this was in the proper timeline, we know that the Jews
were slaves first, then Hashem passed over our homes and then after that was Matzah, so shouldn’t the order have
Maror come first? Why do we mention it last? One explanation can be a lesson to teach us gratitude. Without
bad, we wouldn’t appreciate the good. In order to fully see the good in our lives and understand that Hashem
redeemed us, we need to be reminded of where this came from and that is why we say maror after we say Pesach
and Matzah, so that even after the good we don’t forget to see the root cause which lead us to our freedom today.

The maror comes to teach us that even if our lives seem great, we must be thankful to Hashem but also never
forget there are still people out there who are suffering. Whether that bitterness is in our hearts for our brothers
and sisters at war, or the antisemitism we experience all over the world, we have to remember how Hashem
redeemed us then, and he too will redeem us again. This teaches us to come together. Just like we eat the
matzah and maror together on pesach, we can persevere and have faith even through the bitter moments that
life throws our way, and continue to become stronger because of them, don’t give up and stay strong like the

Jewish people always have! Chag Sameach!

One of the symbolic foods we eat on Pesach is Maror, which remind us of the suffering the Jewish people experi-
enced in Egypt. The Sefat Emet explains that remembering this bitterness teaches us that even during the hardest
times, redemption is still possible. Rav Kook adds that maror reminds us not just that we were slaves, but how
bitter and unnatural that reality was. Sometimes when people live in difficult situations for a long time, they begin
to see them as normal. The Jewish people were redeemed because they realized slavery was not who they were
meant to be and believed they were destined for something greater. This message connects to the famous line in the
Haggadah: “ommm Xy K119X0 mXY X MIX19 07X 270 11 17 9027, which in english means; “In every generation,
a person must see themselves as if they personally left Egypt.” The Rambam even changes the wording slightly
and says a person must show themselves as if they left Egypt, meaning it is not enough to simply remember the
story. Maror reminds us to keep that feeling real and alive, so that we continue to act like a free people and never

accept a state of galut as our normal reality.
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113
Maror, dipped in charoset, is sandwiched between two pieces
of Matzah taken from the lowermost Matzah:
Sepharadim
1972 X2 71 YN
T WA WTRR? 1T
19311 12710 MW 11 772

MX N33
Ashkenaz/Nusach Sefard

229712 WTpn? 101
W NAY 1012 520 WY 1D
21701 X0 7710 o
/T2 921N
JTPONT DM NiXN Yy KW o 07

Eat while reclining to the left.

Ellie Romberg | Grade 9

The Korech sandwich is made up of Matzah, Maror and Charoset. Before this step though, we had them each
separately. One might wonder why now after eating it individually do we have the step of Korech eating it all
together? We eat them together to learn that you can't have everything separately, the easy and hard moments, the
good and bad. Up close, Matzah represents freedom and happiness and Maror represents slavery and bitterness
but one doesn’t just go from one to the other. You have to look at it from above, as a bigger perspective, they are
part of the same thing. Life does not just go from bad to good, sometimes you have to have it all together. That
is what makes life meaningful and this sandwich delicious.

Hadassah Prizont | Grade 12

During Korech we make a sandwich of maror dipped into charoset in between two pieces of matza. The charoset
reminds us of the clay our ancestors used in Mitzrayim to make bricks. However, there is a deeper message in
the Korech sandwich. There are 2 basic materials in construction: stone and bricks. The stone represents good,
ready-made gifts Hashem gives us that are already positive and holy like our good character traits, special times
(Like Shabbat), and objects used to fulfill mitzvot. Bricks, however, are made from raw clay which represents the
gifts that are not ready-made and naturally holy like our selfishness, animalistic desires, and materiality that
distract us from Hashem. So what is our mission and what can Korech teach us? Our job is not to just use the
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stone or the naturally good parts of us, rather it’s to turn the clay into bricks by taking our unholy struggles,
temptations, and physical aspect of our lives and turning them into something holy through avodat Hashem,

just like clay becomes bricks.

711V 5w

The festive meal is now eaten.

Lily Smolack | Grade 12

Shulchan Orech is the time we feast; once korech comes around, it is the greatest feeling knowing that the
persistent stomach grumbling through the previous ten parts of the seder will finally be eased with a delicious
meal. In this state, there is an inevitable sense of peace and contentment. Interestingly, a fascinating concept is
revealed in the lines of Mizmor David about seudot in Judaism. It is written, ypw2 mwT "7 T2 107W 2% Jwn”
"' 712 "WKA, “You set a table before me in the presence of my adversaries; You anointed my head with oil; my
cup overflows” (Psalms 23:5). In other words, when the enemy wants to fight against the Jews, we do nothing but
reveal the all-mighty power of our God by fully entrusting ourselves in his hands with a sense of pure bitachon.
The way we show this security in God is through our seudot. As a meal signifies pure relaxation and a sense of
trust that nothing bad will happen, it is the most effective action that shows our indifference towards the enemy
- the enemies become frustrated as a result. This is the main meaning of Shulchan Orech. The Haggadah begins
with the Jews’ lows in Egypt; yet, it ends with shevach, the Jews’ geulah. After reciting and reminiscing about
our past suffrage, Shulchan Orech is the ultimate act of shevach. It is why Judaism has seudot at weddings, sheva
brachot, bar and bat mitzvahs, brisim, purim, shabbos, and essentially all of our simchas. The “feast” in Judaism
isnotjust a state of indulgence and restoration of energy, it is a symbol of our infinite, loyal trust in Hashem and
our will to conduct ourselves in his ways.

Sara Deutch | Grade 10

At the Pesach Seder we spend a long time telling the story of Yetziat Mitzrayim. We ask questions, remember how
Hashem took us out of slavery, and eat special foods that help us relive the experience. Then we reach Shulchan
Orech, where we finally sit down and eat the meal. To many people, this part can seem like just a break from the
Seder, a pause from talking about Yetziat Mitzrayim so we can eat dinner like any ordinary night. But Shulchan
Orech teaches us something important: when Bnei Yisrael were slaves in Egypt, they could not sit calmly with
their families and enjoy a peaceful meal. Being able to gather around the table and eat in comfort is itself a

powerful expression of freedom.

Shulchan Orech reminds us that freedom is not only about leaving Egypt, but also about the life we are able to
live because of it. Earlier in the Seder we remember the bitterness of slavery, and now we turn our attention to
what we have. We have the freedom to share time with the people we love and to appreciate the blessings that
Hashem has given us.
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Atara Lauterpacht | Grade 11

In this step of the seder we finally are able to sit down and enjoy our meal. We aren't just going through and
talking about all the stuff that we as the jewish people went through, from being in slavery to having freedom,
we are actually experiencing it through talking about it around the table. This allows us to connect to the feeling,
so that it does not just feel like something in our past that happened to our ancestors and forces us to remember
the horrible times that our people went through.

From everything happening over the past few years in Israel I have thought a lot about Pesach and how we will
think about things differently. Shulchan Orech has a very deep meaning that I think has been brought to light
since what happened in Israel and to all the Jewish people around the world on October 7th. On this tragic day
all the Jewish people across the world felt a sense of pain that people still now can't put into words. Since that
day, lives were lost, families were forced to be apart for long periods of time and sometimes not even reunited,
and being Jewish came with a certain amount of fear. But just like with everyone's Passover seder around the
world, where we are meant to feel a connection and personally feel like we had left Egypt. Many Jews after what
happened on October 7th are finding ways to personally connect to what happened and feel the pain of their
brothers and sisters.

People around the world are finding ways to stand together and finding their own traditions to keep the memory
of October 7th alive and to show their sympathy and pain. Some people add different special prayers to their daily
morning prayers, others continue to daven for the now finally returned hostages to have a safe and comfortable
recovery after the horrible events they went through and everyone is consistently praying for all of the lost
neshamot to have an aliyah. All these different customs help people feel a part of the story, like they were there,
like they are somewhat connected to Am Yisrael.

Just like at Shulchan Orech we try to make the freedom of the Jewish people something that we truly experience,
all these different traditions that people have started since October 7th help us not just hear what tragic things
took place on that day but try and feel it and connect to it. They make us remember that even though we are not
going through it and even when we are far apart, we are still one nation, we are one family. Just like at the seder
we pray for redemption and healing, this year we continue to pray for the safety of all the people in Israel and
around the world and give Am Yisrael the strength they need to keep fighting because there is still constant
fighting and war and Israel needs prayers more than ever.

May our Passover tables this year be filled with more than just delicious food and traditions, but hope that one
day all of our people will feel safe and we will all sit together in peace.

POy

At the end of the meal, the remaining piece of the middle Matzah which had
been hidden earlier (the Afikoman), is eaten, after reciting the following:

[.vawi Yy Yax37 MoD 127127 1211
NI 7™M2 NWTIP T DY 191p°0X N2 NIXN 0727 19171 1910 *23i
SXW? Y DW2a DY NYL KA1 T DY 19T MRS
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Adina Geer | Grade 11

The Afikomen, called Tzafun (“hidden”), represents both the Korban Pesach and the final taste of holiness left
in our mouths at the end of the Seder. Hidden from the beginning and later “ransomed” back, it symbolizes
redemption — freedom that requires effort, longing, and faith.

The custom of children searching for the Afikomen and receiving a prize reflects the idea that redemption, like
Moshiach, comes to those who truly desire and seek it. Eating the simple, humble matzah last reminds us that
real freedom is rooted in humility, not pride.

The Maharal of Prague explains that Hallel and Nirtzah are one unified step, corresponding to the number 14
(77— “hand”), symbolizing Hashem’s outstretched hand in redemption. Opening the door is not about defiance,
but about faith — welcoming Eliyahu Hanavi as the harbinger of Moshiach and expressing our sincere prayer
for complete redemption. Just as the Afikomen is hidden during exile, so too our blessings may be concealed —
but we trust that when Moshiach comes, redemption will be revealed openly and fully.

Eleana Weinberger | Grade 11

Tzafun means “hidden,” and the afikoman we eat at the end of the Seder reminds us that redemption is sometimes
hidden too. Just like we search for the afikoman, we are taught that freedom and growth often take effort, patience,
and attention.

The afikoman also shows us that the most important parts of our journey, like our history, struggles, and hope
for the future aren’t always obvious. When we finally find it, we taste freedom and connect to our ancestors story.

Through Tzafun, we learn that even when hope seems hidden, our actions, our search, and our faith can reveal
the joy and freedom that are waiting for us, and just like the afikoman, the ultimate redemption will one day
be revealed.

12

b
The third cup of wine is poured.
[Sepharadim continue on page 44.]

WD PINW K992 IX.0MYTD 171 1Y NW IR M 1wa Nivyna vy
NIwYY mim 971 .A9X DY DY M 9770 0222 10K 1.7 1w
STYNTI YT L2292 DRPDNKD NNMAW NX M W .0 hnw 170,00y
JNNZN KW) 1972 X327 K2, VI10 qwn Kid 1021977 9170 0% 112
Some add:

7 722 DMINY TV D71V 1W TR 0w w2 99 7712100 12T M nvin
nimaa Y90 m ATon 0%ivY 1o 210 D MY 17N .AnYYn 02y Ty anyn
Anvan Yo ymwr mim
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When three adult males are present, the leader announces
(in a minyan add the words in parentheses):

S02)°N0127  Leader
.01V TY1 IRYN 7720 M DY T Others
021V TV YN 7020 M DY 5T Leader

Awn n7oRW (1I9X) 17122, 0127 122N 1R MYI2
271 121021 1YW NPIRW (179X) M2 Others
271 121021 1YW NPIRW (179X) 12 Leader

Jdnw gn21 X2
TOM2 112 12102 192 DYV NX T ,0%1V0 770 00K, M nx 7172
XY 00 YT 121021 5700 D1V *2 12 Y% oY 1ni X, 0mnm
T OK X170, 99730 W Maya Ty DYV 1it 1% 1o HX1 1% o0
T RN 12872 WK PRI2 Y% 1 171015957 270101 Y55 0om
b Ehdih|

9V1, TN 1210 TR0 PN IPNAKY RYMInY Yy aox mim 7 171
N2 YY1,07T2Y NN NDNTTOY, 0NN PIND 0N M DKWY
10270 59 DY TIY R0 791, DRTRZY AR 71, 07W33 nnnny
9921 01 Y22, TR NMNIX ©IDNI T IRKY 1IT NZOX YY1, 00Ny Tom
YW Y921 Ny

22792 70W 71207, NN D221 77 0TI X

TR DY YT DY LM AR 7112 .97 102 WK 12100

T2 1DWN 11X YY1 7Y 07w YY1 90V SN YV raon mi Xl 0
29V AW KIPIW WITRM YITHT nan YY) rwn TIT N2 ndbhn Y
1O I 9 [T, 1099901 10270 117 12V, 172K 09N
D712 NINN Y KXY APHOX M 1271¥0 YX X1 .01 Yo man

rrrrr

STY1 07157 0791 XN
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On Shabbat, add the following:

1T N2WT MWW DI MINN PPRINN 10N M DY Ay
TN 12 M1 92 NAWY 907 KT WiTR1 YT 1 09 00 L wiTRim
D12 AN 1271 717 XN XYW 9K M 129 1m0 9218021 92180 nynd
2 AWTR 1Y DWW 12221 ATV TPY DM TN M KT 00
innga Yy nivawa Hya X anx

Some add the words in parentheses:
21 TRDM YW YT AN Y K2 907 ADiaN oK 170K
DWW 11011, 7TV TIT 12 W 11701, 01K 11791, 101D 191701
TONP N7 713107 1YHDY P07 YXIW? "2 Y 52 110N W TR 1Y
12 179K M 1721 T NINRa a0 0iva nivwh (00iv) 0Und ,0mmn
DA YW 12721.0707 12 Ny (22210) 12727 12 10701 1210h
JIRX DI 1A 977 X000y YN 0D DY Wi 1279V 0 0m oin

TIMNA T30, TN RN N2 AR TR W 1Y 02w 1321
Jax .oYwry

1ZXIA 1KTI2 DTN 1270 172X HXT 071V 790 00N M nX 172
902w 937 2'0nm 2107 PR HXIW? YN NV 2pY UiTR nWITH 18P
NI 19012 X1 1907 X1 .17 2007 Xai 2701 K1 ,270: X nin op

TTTTT

Ty B9 1Y A K 10T
YN DW2 AN NI TR0

12 1TINM DY) X771 TYZ 12 IKDNN 07T 21T N2RWT X 120010
DMy MV TYh

.T1292 107797 N11 1A
AIXING MPINTR 71 KIM K Y0 19V 12w X R0

9V NPIRW T INYW YY1 T 722 127 12712 17 1YW K A1

43



1"9WN NINIX NIZ7IX NTIN

Ni21v N1IWa 17 W2 2167 M7 XDIT TN N N7 M7W? KA DA
ninmn niviw»
AINZRI NMMY MWK PXIW7 N NN 7727 X 12071
AN MWA FY DRI IRIWYY M7 KX 20 NN 7727 KT A0
A guest says:
TN AYYM K27 071V 079 X9 ,070 0%1v2 N0 Yya win Xyw 1ix nm
N7 10w LW HX1, 17 DT D7¥0 170201 D) 1M 1022 933
MM 2T DIW 705 K91 17DY XY T Y. wyna X9 T wyna
023 TV ARYyn iy Ty NXon
When eating at one’s own table:
"X NN/ 77 AN N/ 7903 XY/ PRWX N MK 137 KT I
7 WX 92 NXY (VT N1/ 1N
Children at their parents’ table, and guests, say the relevant phrases:
NZy2/ N7 MmN N/ 1 NP2 SY2 /710 22K NX 712 KT 10
D7 WX 92 NX1 0PI NX D% XY DNIK/ 770 0723
991 Y92 2pyM Py’ DN 1PNIAX 197203 N 1Y AWK Y2 NN 1NN
JRK MK, NI 12722 T 192 1NIN 121D ,90
NN 71972 KW .0 NYRWNY RONW MOT 12779 07y 112 01792
DTN DR YA 210 25w 0 R0 YW ORI IRT M

On Shabbat, add the following:
DMV 07 M N2Y 179w 01 1707 X1 100
DV DR TIW DI, X 179V 017,210 155w Div 170 X 1A
BTRY PRI TN 1PIWE 1T D)1 D WNI2 D NOY)
12%0 niviw? 51N K20 021V N7 mwna nin? 11 X R0
WY X, ninna 0ivw vy .07y Ty v 17 iImwn’ Ton nwvwm
RN 1NX YWY 92 Y1 by nivw
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M "W 12971 10 0D KT 110 PX D WTR M Nk AN’
V7awm 9T NX ORI .iTon 07ivyh ¥ 210 10 My 174 210 Y2 1om XY
02 0717 W) 02N M LM 02 WX 1230 902 .71 1 90%
11 M IR Y TV MDY WRan W, A1) prTY IR K91 RpT
.0ivw1a iny nx
JJDAT ™MD X712 DIV 90 1N, M anx 1172
Drink the third cup while reclining to the left.
Continue on page 48.
Sepharadim:
NYTZ :190 10K 17D AN 112727 10 OET9X W 1 nea nyny
MNW? :093 DMy NTH YN DRY T ANYIw? 077532 9277 YN
DAY TP {170 DR YIN2 DMK 1Y DMy UHWN™D DMK 1711
D79 132727 ATYN DO 1207127 173127 7N YN (09D DMy T YN
RahalelharbRish Eh ek

DTORT-NN YRW) 957 727 710 D2 iN%hn THun ny-voa MmNy 1272K
1W272 77121797127 M NPAN (DTN 717 1MW PMYNTNNI XY
799K 127 (59 BYIY-TYY ARYR Y 9720 DRIN STV 071V 1w o
MM 7107 WK IN7Wa

When three adult males are present, the leader announces
(in a minyan add the words in square brackets;
on Shabbat, add the words in parentheses):

.D"MW Others

(XN NAW MIWN21) NWTTR KDY XDPN MWI2  Leader
[179X] 7122, BOMWIT XY TR RTDWINK K1V Kb mwn
AW 07INY

A0 91720 121021 19w 170XW [179%] 1112 Others

20711 99T 121021 19w 170X [179K] 7102 Leader

NWTR XY KD707 1MaN 1220 Leader
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.12102 192 0PIV NN DNIN 7 ORI L0210 970 10X M K 7172
121021 .40 0RiYY 12 7wa-H2% 0Ny 1M, 027 M2 M2 TOna 2
179X XA 72 . TY) 07107 TR 11 17 0m2 YX1 17 100 X7 TR 211
N2 WX PRTIATY07 1M 0 PRNm 927 91y dn7w 757 D1om
JiX7 17929 Yyhawm 37NN ONiD (XD P Ton 21121 a3

997NN 1T LM RX N2

N™M3 12T 290 ST Y AN RYmnY Yy wiaor i 17 071
Y1.0772Y N30 NPT N IR MARYITY 5V Jim 07n 7im

YY1 DAYTIY XY PR YY1, DRTRYY ANTIR YY1 W2 RNy anma
2NN D3N T IRNY i1 070

NY2R) TMNRD RW NN 0727291 77 DTN DMIX TR mm 95 Yyl

JTRa YV YN Y
TP 1 591,77V D20 91,90y DRI YY1 1075y o M 0N
WATRI Y1730 NP2 59,7727 91, 33000 YY1 7727 Y1, 77120 19Wn
TR N7 DAMNTN2990 10D 1T, 1Y7 10K 1YY Y Kpiw
Y X1 ,0T1 W2 NInNn Y AN M 1D27M¥0 YX X APNY-om
Wi2) KYW 11X 07 .AMNDM TPWYT TN AR T2 KoK, DNKIZT
mipnY 3TN ANPWn TIT N 591, N0 071V 0Y9) X9, a7 07iva
KhLaiaty plypabl

On Shabbat, add the following:
21T N2WT MWW 0P MYN PRI ION M R0 Ay
12 239001 12 M3 2 niawy 0N X wiTR) YiTa 01 0 Lhrn witpm
TPY M3 MXT AN DR TN TIY TN ORI R MK
N2 1270 1N NYINXY D31 NN Yy KT IRX D 1 17Ina
2173991 9 72 TV MITA S MXY7 NO2WN X MW K WiTRm Y11
SN UITR
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N7 TRE YW I TN AN K2 7Y AN oRy 170K
11751, 772y TIT712 W0 10N, 77V 272w 1707 101N 11711, 1021701
0210 0%, DM ToRY 0Y ,h2i0Y fu5nY 0% YW N ey

QY 12 O 11 WTp KPR 210 092 .10 NiXna an 0, DY
D7 12 YW 1972 12 10TRD1, 12105 12 109K M 13701 DY Wing,
TR 72 YW IV DI 10 1M ©IN .00 AvIw? 1273000
I DAMY) 19201 77 9K 72 .07y

AR D9WIT IR TN RN 12 207 T2 71y 019w f1am)

JINTID TR, N091 172K DN ,0YIVT 70 100N M IRX 172
,99Y 200Rm 2100 7990, YW Y NV APY WITR NWITR 9K
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XMW Y95 Y1 .1y iYW Ny vnni X rninna nivy nwiy
JANTINX
Say the following blessing with the intent to include both the third and fourth cups:
1370 M20 .KIPK M DW21 XWX NIVIwoid
DA ™MD X712 01T %0 10N, M R 112
Drink the third cup while reclining to the left.
Continue on the next page.

A cup of wine is now poured in honour of Eliyahu, and the door opened.

Sheli Palvanov | Grade 11

During the Seder, the section of Barech is when we say Birkat Hamazon, the blessing after the meal. At first, it

might feel like just another routine prayer. But its place in the Haggadah teaches an important message.

On Pesach night, we talk a lot about freedom. But true freedom does not mean forgetting where our blessings
come from. Right after we finish eating, we pause and thank Hashem. This reminds us that even when we feel

independent and free, we still recognize that everything we have comes from Him.

There is also something powerful about thanking Hashem when we are full. It is easy to pray when we need
something, but Barech teaches us to show gratitude even when we already have enough. This connects to the
Jewish idea of hakarat hatov - recognizing the good. Just like we thank Hashem for the food we ate, we should

also appreciate the many blessings in our lives: family, freedom, and the ability to celebrate Pesach together.

So during Barech, we are not just saying a prayer after the meal. We are reminding ourselves that real freedom

includes gratitude. When we recognize the good that Hashem gives us, we become truly free.

Chloe Cohen | Grade 10

Rabbi Kadoch taught me the following idea, in Birkat Hamazon we say that Hashem took us out of Mitzrayim
and “redeemed us from the house of slaves” o™1ay n»an nn»1o1. But why is Mitzrayim called the house of slaves?
Our Rabbis explained that in Mitzrayim there was no slave who could escape. The Mitzrim had sorcerers placed
around the borders who prevented anyone from leaving. That meant that anyone born a slave in Mitzrayim would

remain a slave for their entire life. The whole country functioned like a prison, a true ™12y n.

This connects to another idea we say in Birkat Hamazon where we call Hashem YXw» iiym 1y, our shepherd.
In Tehilim Bnei Yisrael are compared to sheep, and Hashem to a shepherd who protects his flock. Just like a
shepherd protects sheep from the sun during the day and the cold at night, Hashem protected Bnei Yisrael in
the desert with a pillar of cloud during the day and a pillar of fire at night. May Hashem continue to protect Bnei

Yisrael at all times.

Sepharadim pour the fourth cup of wine.
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The door is closed.

o9

The fourth cup of wine is poured, and Hallel is completed
(some add the words in parentheses):

Talia Turk | Grade 10

Every year on Pesach, the 4 cups of wine we drink during the Seder represent not just stages of the evening, but
also the four leshonot of Geulah: vehotzeitzi, vehetzalti, vega’alti, and velakachti. The 4th cup, velakachti- “Iwill
take you”, points not only to leaving Mitzrayim, but, as Ibn Ezra explains, to the giving of the Torah at Har Sinai.
This highlights a deeper truth: The physical redemption from Egypt was only the first step toward spiritual
redemption, the ultimate purpose of geulah. As Rav Dovid Tzvi Hoffman notes, Matan Torah was the peak of the
journey- leaving Egypt led to the acceptance of Torah, which is the true goal of our liberation.

At the peak of the Seder, after recounting the makkot, eating matzah and marror, and praising Hashem, we
reached this transformative moment. The 4th cup invites us to personally enter that journey, to experience
Kabalas Hatorah as if we were at Har Sinai ourselves. As we drink it, we can reflect on how to bring Torah into
our own lives- learning Torah, deepening our connection to Hashem, and embracing the spiritual redemption

that Pesach ultimately points towards.
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Solika Bitton | Grade 11

This part of the Hagadah is an example of how we should be praising Hashem and remain humble. We should
remember that Hashem is the one who has given us opportunities and the ability to do certain things and without
Him we would not be able to accomplish certain things. This is a reminder to praise Hashem and take a moment to
recognize all of the things that He has done for us. We should realize all the things that we have done but not take
full credit for it because Hashem is behind everything. We should remain humble and remember that everything
we have been able to do is only possible because of Hashem and what He has given us.

AT IR 1727, 10X NP2 DX 727, 5K A N7 .91 00T T
JTIY DRX D712 .0072 YY1 02YY DY M A0 .05 T DY 0NvRil
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NP M YD VIR VT 7D 700N P X M Yynw? 3 TR

NIPK MM DWW .RYNDN 101 778 RN ZINW 11301 NN "2 100X
I DIXND MW D0 1ONY,PYTE 10 100 WD) 090 M XX
WD) NXYM 72 2275V Y03 M 72 220 "We) W YW 291 N1
DM NIXIND M D7 200K 21T 227 NXLAYNRT 12 1Y NN, mmnn
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Miya Moyal | Grade 12

The translation of "»mnn *»p nX "1 ynw? * "manx" is, “Ilove Hashem because He hears my voice”. There is a clear
question here that is brought up by many mefarshim and that is: Why does it say I love Hashem “because”? Our
love for Hashem should not be conditional, shouldn’t we love him no matter what? On the night of Pesach, we
mention Yetziat Mitzrayim many times throughout the Seder commemorating the reason for our celebration.
When Bnei Yisrael were in slavory, they called our to Hashem and the Torah says, “Hashem heard their cries”.
Well of course Hashem heard their cries because he knows all, but what this means is that he listened. Before all
of the miraculous events of Pesach, it all started by Hashem listening to us.

The words “Ilove” come before the words “because he hears”, since when a person feels heard, they naturally feel
loved and closely connected to Hashem as well. Just like Hashem heard us when we were in Egypt, he will hear
our voices again tonight at our Seder table.

Even if Hashem doesn’t always give us what we ask for, we always gives us what we need. We must never forget
that Hashem has a plan for all of us and we must always trust the process. Hashem is looking over each and every
one of us, even if we don’t see the results we want right away, we can’t forget that it might be silent but it is never
ignored. We all hold such an important role in this world and when we come together, we can accomplish amazing
things. When we feel as though our prayers aren’t answered, Hashem still of course hears us, through seeing
the actions that come from our prayers. Remember that similar to Yetziat Mitzrayim, before the miracles came

cries and it all comes down to the way we choose to look and feel heard by Hashem matters most. Chag Sameach!
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Sarah Lauterpacht | Grade 11

in
Sefer Tehillim 116:12 rises naturally within us: “/2v »7i%man Y3 'n% 27w n” — what can I possibly give back to

On Pesach night, as we sit around the Seder table and relive Yetziat Mitzrayim, the question of

Hashem for all the goodness He has done for me? Pesach is not just a memory of ancient miracles; it is the
story of a people who had nothing and were given everything. We were slaves in Mitzrayim, stripped of dignity
and control, and Hashem lifted us out with open miracles, gave us our freedom, and chose us as His nation.
When we think about the Makkot, Kriyat Yam Suf, our journey through the midbar, the gift of Torah, and all
of the other miracles listed in Dayeinu, the question feels overwhelming. How does a human being respond to
that kind of chesed? The very next pasuk gives an unexpected answer: “X1px 'i DW21 XWX niviw? ois,” I will lift
a cup of salvations and call out in the name of Hashem. On Pesach night, we literally lift four cups of wine, but
those cups themselves come from Hashem. The message is that we cannot repay Hashem with something new
or independent; everything we have is already a gift from Him. What we can do is raise it, acknowledge it, and
use it with awareness. A slave lives without recognition, reacting and surviving. A free person lives consciously,
able to choose gratitude and purpose. When we tell the story to our children, when we sing Hallel with feeling,
when we speak about Hashem openly at our tables, we are taking His kindness and giving it direction. True
freedom is not simply being unrestrained; it is choosing to dedicate our time, our families, and our blessings
within our lives to something higher. In living that way, in allowing Hashem’s presence to be visible through
our actions and our commitment to His Torah and Mitzvot, we offer the most meaningful response to 27wx mn
'Y, not repayment, but recognition transformed into a life of avodat Hashem.

MM NN, ITOM 1YY 123 73 0N 92 3Mnaw ,0%a Y2 mim nx 1551
MY9.0%1vY

Aderet Green | Grade 12

In Tehillim 1"p, the shortest chapter in Tanach, we read: “nmxi-92 "mnaw oixYs mm-nx 9%0.” At first glance,
this is surprising. Why are the nations of the world being called upon to praise Hashem? The next verse explains,
“rTom oy 121 73% because His kindness has overwhelmed us, the Jewish people. If the miracles and chesed were
done for Bnei Yisrael, why are the other nations the ones being told to sing praise?

The answer is that Hashem’s kindness to us is not a private event, it is a public revelation. When the world sees
a small nation survive slavery, exile, persecution, and dispersion, and still endure, it is witnessing something
greater than politics or history. It is seeing “D%w% ' nnx1” that Hashem’s truth last forever. His relationship with
Am Yisrael is built not only on Ton, but on nnx,a promise that does not fade with time. That enduring loyalty is

something even the nations must recognize and praise.
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This perek reminds us that the Geulah from Egypt was not just about freeing a people; it was about revealing

Hashem’s greatness to the world. When we say 'n nX 19911, we are acknowledging that Hashem’s kindness and

truth endure forever, and that all the other nations of the world should recognize it.
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Adi Nussbaum | Grade 10

“From a narrow place I called to G-d”. I think we can all relate to this. Everyone has moments in their lives when
the drama and pressure gets to be too much and you can feel it all pressing in on you, making you feel like you're
in anarrow place. Commentaries say that 131 is for o™xn.0m¥n was so awful for Yxw» 2 because they didn't just
force them to do work and be slaves; they attacked their sense of self and made them feel trapped and helpless.
There is nothing worse than feeling trapped by yourself and the world around you. Where everything presses
down on you and makes it hard to breathe. Although we left omxn, we still have our own narrow places. This

piece in the 7371 is to remind us also of how we always need to rely on Hashem, both in the obvious moments

with o and the quiet moments with self doubt.

[Sepharadim and Nusach Sefard omit the following paragraph:]
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[Sepharadim continue on page 57.]
All others continue below (Nusach Sefard adds the words in parentheses):

Emma Benarroch | Grade 12

“Hodu LaHashem ki tov, ki le'olam chasdo” — Give thanks to Hashem, for He is good; His kindness is eternal.
This verse captures the heart of Pesach.

The story of Yetziat Mitzrayim shows us that Bnei Yisrael were freed not because of their strength, but because
of Hashem’s boundless kindness. They were slaves, and Hashem still chose to take them out of Egypt. The act of
Bnei Yisrael being freed was pure chesed — kindness that did not depend on anything they had earned. When
we say “ki le'olam chasdo”, we recognize that Hashem’s kindness is constant and everlasting.

During the Pesach Seder, we are commanded not only to retell the story, but to relive it. Pesach reminds us that
freedom itself is a gift. Just as Hashem redeemed us then, He continues to guide and care for us now, even if we
may not always see it. When we say Hallel and recite “Hodu LaHashem ki tov,” we acknowledge that our lives,
our freedom, and our identity as a nation are rooted in Hashem’s ongoing kindness.

Pesach teaches us that gratitude is not just about looking back at the miracles of the past, but about recognizing
Hashem’s kindness in our everyday lives. May this Pesach inspire us to live with gratitude and to reflect Hashem’s
kindness in the way we treat others.
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Nusach Sefard continues with m2RW? 1221 on page 58.
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Chana Liya Yagudaev | Grade 9

Nishamat kol chai is a prayer recited during the Psukei Dezimrah between Az Yashir, Yishtabach, Shabbat, Yom
Tov, and the Pesach Seder. This tefilla describes Hashem as the ultimate source of prayer on a self-discovered
journey. The word mmw derives for the word “soul” suggesting that the soul is a part of life, giving life to every
being in existence. The theme of this prayer is Hashem’s uniqueness and greatness through poetic words and
song. Many halachic authorities such as Rav Saddia Gaon love this tefillah because it expresses basic, central
beliefs considered to be a masterpiece. It is described as an inner journey where a person discovers themselves
and meets Hashem as the source of all prayer. Fun Fact! Yitzchak and Rivka’s names can be seen in the acrostics
(first letter) of the second and third line of Nishamat kol Chai. In the lines starting with the words “Befi Yesharim”
the second words spell prix». Sephardic siddurim and on Yamim Noraim arrange the third letters forming mipan.
This hint may be an exciting joint for children or even suggest that the composer of Nishamat Kol Chai is named
Yitzchak married to Rivka. How cool is that?

This prayer takes us on an even deeper journey, confessing our limits in praising Hashem. It even says “our mouths
were as full as song as the sea or our eyes shone like countless stars,” showing we could never fully thank Hashem
for the endless miracles done for us in Shemot or daily breath. This humility reminds us that true gratitude is
not of perfect words but of constant recognition of Hashem’s endless chesed in every moment of our lives. This
prayer is timeless beauty, quoted by Rabbi Yochanan in the Gemara and embraced by Rishonim like Ramban
calling us to recite it with full Kavanah. This tefillah turns our own neshamot into a living song of gratitude that

unites all creation into One who breathes life into every living being.

Sepharadim:
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Rebecca Suissa | Grade 11

At the Seder we tell the story of how Hashem took us out of Ancient Egypt with miracles and kindness. After
something amazing happens to us, the natural response is to say thank you and praise Hashem.

That’s the idea behind the words “Tv% Jnw manw? 1511” “And so, Your Name will be praised forever.” After the
miracles of Pesach, we don’t just thank Hashem once, we keep praising Him again and again. That’s why every
year we read the Haggadah and retell the story. Even though this happened long ago, we still celebrate it and
thank Hashem today.

Pesach reminds us that when Hashem does good for us, the right response is simple: remember it, talk about
it, and keep praising Him.

Sepharadim:
TP Y, WY DRI PTOM YR 95 9y x5
21V 7773, 7T129 DY NN MXDN AWM 12721 17TV 7172 09D SN
90 MM AKX 7172 .9K IRX 021V TY1 0210, 017 D) w1 niTing
inawna 7
Nusach Sefard:
MY 521,717 WY DTS TTOM, Tyn Y2 5y wivy » 107
AXTMY™ NN 1YW XD MW 10727 1T 1012 09D YK N
MTY N PWH NITIAY 210 77 70 TR 1290 W NK 127907 W7
JiM2wWn2 5700 779 7 RN 129K TRX 071y TY1071vn 1D
Sepharadim omit the following. All others continue:
D2 D X712 DYV 970 00N M AKX 7172
All drink the fourth cup while reclining to the left.
[Sepharadim continue on page 60.]

On Shabbat, add the words in parentheses:

TR N2DR YV 1937 712 YY1 1937 YV D71V 197 1008 M K 7172
Yaw51 m719m Y10K7 1PMaNY RYMM XY 720 A1 770 Y On
1PWN 1Y YY1 7Y YW YY) Ry HXIW Yy 1N Mt X) o .a2mn
MY AN TN WP 1Y DWW 1221 77270 DY10am YY1 77130
MWTR2 77V 197120 A1 VAW 77191 YK MI022 MNRW AIN7
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ST NIXMT AR D12 DWW (710 N2WI 01 NI Y1) 7000
192 ™D YY1 *raxi Yy 7% 17in Y57 2%0m1 210 Mt IRK D
*192 ™MD SV YINT DY M AnK 1732

*0On wine from Israel, conclude with the following:
192719 SV YT DY, M ARNK M2 7392 ™MD YY1 YIRGT 7Y 77 1T

Sepharadim:

JTTW N21R Y1192 1D YY1 10201 YV, D71V 770 10X M Anx 7172
Yaw?1,m1em 7X7 APNIANY NOMT NP, 12071 7210 3700 YIX 5N
21 9V1,77Y DWW YY1, a0y OXIW YY1 by oK M Dm 21en
MR WP TY DIZYIT M 272 YY1 03T YY1 ATi22 1w by
X71) 70N TWTRA 7Y 72721,mN22 DORWT,A21IN7 VM
NP1 210 DI, NIXNT an 0 N (A1 n2wn 0 RYonm
V1D D YV YT DY 7% TTIN Y97 2%0m 20 ARX D A1 wTR
*.192 ™D YY1 YINT Y M AnK 172

*0On wine from Israel, conclude with the following:

F1ID3 7D YY1 VIR Y T FNK T3 953 18 YY1 YINT DY 3 TN

ahgh
JAnpm ivdwn H53,in2%15 Nod 1TY Yon
ANiwYY 1512 12,iNIN 2TOY 127071 TWXD
100 NTY 53 DRip YN 1P AT

Ella Hass | Grade 11

Ending the Seder with “U'shanah Haba’ah B’Yerushalayim” is deeply symbolic. After recounting the story of
Yetziat Mitzrayim, thanking Hashem, and reflecting on freedom, we do not end with the past we end with a vision
of the future Lesli Koppelman Ross suggested that the recitation of the song serves as a personal experience of
exile, it says “we need to reconcile in order to truly be in yershalyim” the name yershalyim peace and complete
(shaliem) That idea we can take from this is if we reconcile the redemption Hashem will ultimately redeem the
world, but our actions doing mitzvot, acting responsibly, caring for people and the world help move the world
closer to that redemption, the completeness, shaliem. And that completeness will be fulfilled in yershalim when
mashichach comes.
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Abby Mayer | Grade 12

At the conclusion of the Pesach Seder and at the end of Yom Kippur, we say the phrase “mywira axan mw?y” -
“Next year in Jerusalem.” There is no coincidence that this phrase is said on two of the holiest holidays in the
Jewish calendar. In fact, many secular Jews observe only Yom Kippur and Pesach, highlighting how significant
these two holidays are and how deeply they connect us to our history and our identity.

On Yom Kippur, we focus on our spiritual growth, fasting and reflecting on how to become better individuals
for the year to come. On Pesach, we celebrate the rebirth of Bnei Yisrael and our freedom as a nation. Saying
“bwira nXan mwy” at both times reminds us that we need both: the personal growth of Yom Kippur and the
collective identity of Pesach. One cannot exist without the other. As Rabbi Sacks z”1 said, the phrase “mw5
YW1 ANAn” is continuous and ongoing, connecting our individual growth to the story of the Jewish people.
Our journey as Bnei Yisrael is never over - it’s just beginning.

1272 1YY 0YTD )0 Yyl Yl 2ipa
120 DYYWITa XD WY

[Sepharadim conclude the Seder by reciting Shir HaShirim.]

MY NHH

The counting of the Omer begins on the second night of Pesach:
M AT MRPOWI K1 M2 NUTIR T owh
OXIWwr YD DWa DHW XTI 1 1 DY T
TiN2 2IN2W 1D MY NOD YW WY NN 07 19101 1210 101
NIN2W Yaw fD1NT MY NX DIXAT 0PN N2WT NInmn 07 onool
RN 0P DWNIN MDON MY WD NAWET NN TY 0700 nnnn
1272V 712210 1T WY/ 170V 1O TN DY I D W Amn
AN T vym
091V 790 105K, M Inx 7112
SRV NTDD HY 1N PNIYHN YT WX
MYy TN oi o
ANIPNY WTRNRI N7 NTi2Y 17 T N 100
170 1K M1 1Tn2
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1"9WN NINIX NIZ7IX NTIN

2227277 YIN2 NYTY .70 AKX 11D I 1027271 007 DOX W 10T Nraa nyan?
DY LEWN " DMAKY 1)1 NN .05 MY PTH DNIOX DR PTR.ANYIYT 0
M712 MIN) YN .02 Dy 91T 00N DMy 91T .90 DR N2 DMKy iwm

DD 9D INK AT DATYX 129727 APON DTON 19072

TN WIIT 7922 K) LK1 1070 123w 99V N7 Y2R AN RN 99 NPT 02 KX
ANTY 972 9210 2172 WITR 1PN 0703 THH ANRTY 0NN DITY 0372.070W N233
NiN%YR YT DNRYY Yw Yap MNVIY . ANWTR M2 1D 90y XA T
STY10%1vY% in1997 T2 v 2

M NIBYPN 1TV T2 MV NTDD DD 3TV FWn *T Yy NMY AR, 0%y YW 17
MY NX DIN2T DN N2WT NN 037 DNIDD1,ANTIN2 NANIW 103 P NINNYMm
»13,01 D" 1ND0ORN NYAWT NAWT NN TV 170N NN NiNaw yvaw nonna
APNIAN ORI IO M 972951 1187 7577 1221.00001 YXIW? 910y N vy
QTN TONAW TON 7DD "NNIDY 11 117, 0P "NIDDPW 1Y NTHD NIdTAY
WNIWD) NKX 1PNY NiNYivil 922 27 yow yow: i1 *1 YV ,17yn YU W TR WIpnX
19D K LIPHYT ANWTR VYR 170071 DID1 0D Y0 1 Ninw 12 nimm

Outside Israel, this poem is recited on the first night of Pesach:
A2°90%m T ;N
1290 71T NYINWX WX2 719792 NRYDIT 0791 217 X
19790 %2 01,0979 19 PO inng) pTY
1272 W2 "IN N9 12770 D202 173 779 19T
A9 3m2 M ,a27 19 Y2 axonY Y 1wn
12792 DMP2 INYY X5 01,7297 ¥ 02 DY DND 1102 ¥
12720 7¥172 9771 ,71272 722102 P90 Ny ) noTo
71272 TIWIN2 1231 52 Y12 ,712°72 17120 NW2IT MK 9917 70 vy
12290 7% 0,02 Nt M A% nimnng vKh
71277 10ANY2 N1 NIMX 120 Ywi 07792 12 10 WTp *222 1onwn
127907X02777,712772 D190 2021 TN 0 W
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12790 T MW TN A0 1277 MW TTI 1YY 0K R
12797 °¥102 N ,71777 D2 12 RNX AW miw my
1279197 X D1 97 70 YTin 07,097 X9 09 XY NI WK D 2R
;71272 MW D" 71K RN ,127970 921 D1 52 77 TRDI DM niv
A9a¥na N

Outside Israel, this poem is recited on the second night of Pesach:
ADD MAT DN PN
DD NXWI NITYin Y2 WX12,M0D2 NKYDT P Ni2) YN
MDD M2T DNTIX1 MDD 277 MIXD MKy 0772
MDA NIXN NiAY O°¥¥1 TYOiT,NoDHa DT 0N ARPDT NYT
MDD M2 DRTRT, MDD 77 W5 121 ¥ 7220 51
MDD Y22 FIDX NixNI DTN 0iY Y911, MDD WX 10171 DMITO MYir
DD M27 DRTIX1.MDHA 772V 711 70 NRTX NROKY
,IDD 072 NNDD 1152 12 Yy 172D, MDD MW Y2 nXmn 117 Y WX M
MDD M2T DNIX1 MDD MNDA X217 N NW) NN *Rya?
DD Y W 79X2 1770 7TV MDD "NIRY2 T30 N300
DD 12T DRYNXY MO Tip? TR 1Y) Y19 nwn 1071w
,1DD2 91X YRYRY f12ND T O, ADD NIV 1Y) TY TNy 21 0P Tiy
.MDD M2 DRIX1, MDD YW 717y MDY by
D'Wnn Yy2 RYN) YW N7an WY ,Mopa 0iX WHW7 19T 1023 %)
72 01N T TVR DDA NUNIYYH KN YA 19X Tw,noona
DD 21 WTRN 2793
-ADD N2T BTN

63



ai S PRRI S R PRD!

a SR PRI 6 R PR

iy PRRI s R PR

a SR PRI R PR

a SR PRI 6 R PR

Kb PRI SR PRP)

ai S PRRI S R PRD!

1"9WN NINIX NIZ7IX NTIN

41N 19 9D, AN 19 D
A% 1N TITA 710700 M2, 121902 1IN
1290 M 97,77 9% 97,9772 97,771 77

A2 19X RPN, T, 1219m3 ST
AR T 37,95 A7 772277 A1 75

12 190X 1MPDL 157113 PO, 2702 NI
12900 M 72,99 9% 99,999 79 9112

A7 1IN 1T MDD 2D TR T
127000 M 97,77 A% 17,792 79 77,271 77

A9 1080 P30 77D K1 A2 S
TP M A7 77 A 17,77 7277,991 77

A9 11N Ty 10900 77D, a9 MY
12900 M 72,99 9% 99,999 79 9112

A2 MR PIXIW 712900 DI, 0N WITR
TI70T M 3% ,77 A% 17,7779 77,9717

A% 1K MR 12957 iR 121902 R
TP M A7 77 A 77,7772 77,41 77

1N 19 9D, AN 19 D

NI TN

A1RR DA TN TN 2R I MY

AR AN M2 ,M2 YN, M YN

SR 91T N 9T, KT 2

AR W, TN 2R I MY

21p2 M2 M2 ,ma YK, M2 YN
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NIT AT, N7 P2, NI T
A1R2 1M ,R2 TN 212 N MY
Apa i ma L, X kel X

NI T, NI 20 K1 7o

A1RR DA TN TN 2R I MY
AMR2 AN 2,2 0K 1R DN

N1 790 X1 TnY KX 2

AR WA, TN AR I MY
AR AN M2 ,MI2 9K M2 YN

N TITY N7 270 KA K1)

AR, TTR2 TR . 21R3 I M
A1R2 A2 2,2 YK, Ma O

NIT UATR NI PYTY K1 AT

A1RR DA TN TN 2R I MY
AMR2 AN M2 ,M2 0K 1A DN

NI 90 NI PTW NI DI

AR WA, TN 2R I MY

.:119; N 13,013 5N ke 5N

VTP M NN

PN DWW 2PN TN TR I TN

1T X ONW PYTY M 0w

N2 DMWAY 179X TAX N2 NinG Y

1T X WO YT M nwhw

JINDI DMWAY 10N TN, N2 NN WL NN nwhw

1T N VAN 2UTY M VAN

JINDI DMWRY YN TN NM20 NN MWL NN Tww , NimeK vax
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TP X IWNn 2y T awnn
M2 NiNY MW NN WYY NITX Y2Ix TN 'wmn nwnn
YR DMWAW DN TN

TN TWW Py T " Tww
SN TWOW , NITHX V2R, TIIN TW0In awnn ,mawn Mo ey
YR DMWAW WEON TN N0 NN MW

IWTP K YW 2y TP N YW
TN V2N, 77N "Win 0wnn,mwn "1To TWw  XNaw "’ nyaw
YN DMWRY X TAN N2 NN MW, Nax by

YT AN W 2y M minw
NN WM AWHRN MW MT0 AWW KDWY MY YW 1M MY Iinw
JINDI DMWAY YN TN N0 NN MW, NN TYYw NimneN vax

TP IR VYR YT R YW

DU R YRV N M MY T L YR

X TWOW L NITRK Y2 TN WM Twnn, mwn 1o ey
YR EIRWAY AN TS M DN Y

TN WY 2YTY ) WY

NNV M YW 070 M Y T2 07 AYWR X2 1Y
AN WYY, NN YK TN Wmn awnn,mwn Mo nwy
IR OMWAW 19X TAN 1720 NinG DY

1T X WY TN 2V T M WY TN

127 TIIW T I YWR L KNAT WY X201 Ty TN
IR YK ,TT1IN WM W0, 1wn 110 YW KN ) 1y
YN DMWAW 119N TN, N2 NINY MW, NN awhw

TP X WY DI 2YTY M WY DY

NT TIWY KA1 WY TN K0IW WY DY

SIWN MTO WY L KN2AW M VAW 02 Y LT T v
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M2 NiNY MW NN WYY NITX Y2Ix TN "wmn nwnn
YN DMWY TN TN

TR Y TWYY 2T M iy Twhw

X221 WY AKX NIV WY DY KT WY AWOw
127071 INW T2 0 YWn K27 1wy

AN WM YN0 ,MWN T TWW  KN2aw ) Tyaw
LA WYY NN Y2

P20 Ning MW

YN DMWY 10N TN

RT3 70,R272 T

NYTA T, RTT2 TR M7 N2 NaX 1arT

NYTA TR NPT TH T N2 K2R PArT N7 129X KW XN
JTIT N2 RIX PRI, NITAD A70KT KINWY W0 K272 NN

NPT T0OL,NTATO

NXITA7 T72NT KWWY AWIT X277 7191 N0 KNDX)

NPT TI NPT T TT ™02 KOX ParT

XITAY N7NT KINWY qWIT K277 7907 K107 7101 N1 KON
NPT CTI NPT T TT ™02 KaX ParT

NI qWIT,N2727 90T, NT0IM7 90T, N0 71291 K7D KNX)
NYTA T, RYT2 T OTT MIN2 NAX PArT KITAD 17NT

X277 [T, XT0IM7 71T X7 1207, INWI X170 XN
NYTA T, RYTA T M7 N2 NKIX PArT XITAD 770KT KWy 0T
XIVIMY MIWT X7 7207, KXY ANWT,XK7INY LAWY LITWE KNX)
ST N3 NI PAT NI 770N RINW qWIT X227 12T
LNYTATO L, RYTA T

67



1"9WN NINIX NIZ7IX NTIN

XM INWT ,XTIN7 OAYT,LIYY OIW NPT R7D XNX)
NINWY WIT X2707 N2TT K017 WKM7 1297
ST N2 NAX PATT,RITAY 179KT

NTTA TR LN T

I ARYNY LAY NI 72 WiTRE XN
NXIINY VOYT LYY VOWYT

N7 20T XD W

X227 N7 XTI T

NITID T9IKT KW TWIT

ST N2 NAX PATT

NTATLNYTA T

Q¥ TIDO1 NP1

D702 DPIXRa Y XIT M2 WITRI TIWD (12720 mi1a1 120127 10N
DM, T2 "IX7N DTN, WX XN DTN N1 DOYX NYWR iny 1T

rrrrr

.....

DAY WY T .90 723 D PTY DIINY A02Y 17T R N2 WITRa
I, 7TI202 X, MY DX TINY TY NTIRNN NYT KX DT7 MK non
AMR K91 RITIN - M IR NWITRR DX, NPTTa

Continue with TR 172 on page 31.

21302 MRWY ,"071¥0 NX DX 0KIW 20300 X 17 1MW 17211
2AN2T 2207 7197 13T A2 PRY 77100 MNWY (MK 127077 A2 XY
1.07¥02 1Y) DN W ) KYN 2070 DTN i 0% A N
/"FD22 7193 21 DI MK NI 121077 DY 150) NINTWRN "R Y
JPNIANT TN 2M .0 N T, Y0 PR RN g e i
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DMX¥N N2 91,7972 AWy 207 IR0 I T, TY TTY2Y .0Msn i
.07 N1297,"7020 NiTR) DY
Continue with D17°NX 179 Y177 19X on page 35.
J120 1201 HX7 .M2Y 107y DINK
LTI XA DD M1 DNNX)
I ANWY YN DM NiYn Yy .0Mmy Y0 i .o Yip
LY N3 ADD M21 DRNX)
N9 D . 0YnYD T OINK Y T Yy .0MIwRDIY 1IN
JTIMY XA ADD M2 DNNXI
LTI 91720 RYT ARY N9 1TON L RN YK D)
LTI XA DD M1 DNNX)
ST NIN2YCYD DMYNN AKY? DMDX) WD .0MWiT 12010
LTI N3 ADD M2T DRNX)
LTI YW DY AN M0 AnTY iRy Anain Y
LMY XA ADD M21 DNNXI
M2 NIDN? 210 .00 10K DI DNV YN DIXYD)
LTI XA DD M1 NN

Continue with 1T 71X on page 36.
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