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Praises and Concerns 

Genesis 

Introduction 

Who wrote Genesis? 

Tradition credits Moses as the author of Genesis, as well as the books of Exodus, 
Leviticus, Numbers and most of Deuteronomy, but modern scholars, especially from the 
19th century onward, see them as a product of the 6th and 5th centuries BC. 

For much of the 20th century most scholars agreed that the five books of the 
Pentateuch—Genesis, Exodus, Leviticus, Numbers and Deuteronomy—came from four 
sources, the Yahwist, the Elohist, the Deuteronomist and the Priestly source, each 
telling the same basic story, and joined together by various editors. Since the 1970s 
there has been a revolution leading scholars to view the Elohist source as no more than 
a variation on the Yahwist, and the Priestly source as a body of revisions and 
expansions to the Yahwist (or "non-Priestly") material. (The Deuteronomistic source 
does not appear in Genesis.) 

This leaves the question of when these works were created. Scholars in the first half of 
the 20th century concluded that the Yahwist is a product of the monarchic period, 
specifically at the court of Solomon, 10th century BC, and the Priestly work in the 
middle of the 5th century BC (with claims that the author is Ezra), but more recent 
thinking is that the Yahwist is from either just before or during the Babylonian exile of 
the 6th century BC, and the Priestly final edition was made late in the Exilic period or 
soon after. 

As for why the book was created, a theory which has gained considerable interest, 
although still controversial, is "Persian imperial authorisation." This proposes that the 
Persians of the Achaemenid Empire, after their conquest of Babylon in 539 BC agreed 
to grant Jerusalem a large measure of local autonomy within the empire but required 
the local authorities to produce a single law code accepted by the entire community. 
The two powerful groups making up the community—the priestly families who controlled 
the Temple and who traced their origin to Moses and the wilderness wanderings, and 
the major landowning families who made up the "elders" and who traced their own 
origins to Abraham, who had "given" them the land—were in conflict over many issues, 
and each had its own "history of origins", but the Persian promise of greatly increased 
local autonomy for all provided a powerful incentive to cooperate in producing a single 
text. 

 



Structure of Genesis 

As a book of ”beginnings” (the meaning of the Greek title, Genesis), this first book of the 
Bible presents the origins of everything except God. The book has two parts: the 
Primeval History in Genesis 1-11 and the narrative of Israel’s ancestors in Genesis 12-
50. 

Genesis uses a Hebrew term often translated as descendants to introduce each new 
portion of text, thus dividing the book into eleven sections. By tying the Ancestral 
narratives together with the Primeval History through these genealogical notations, 
Abraham and the nation Israel serve as the instrument of salvation for all humanity, 
indeed the entire cosmos. 

The unity of the book therefore creates a theological dialogue between the Primeval 
History and the ancestral narratives, in which the former poses questions or problems, 
answered eventually by the latter. First, the Primeval History establishes the sovereignty 
of God and the innate goodness of God’s creation, including especially human beings. 
A thoroughly Wesleyan understanding of God’s creation never loses sight of the 
essential goodness of creation and everything in it, including human beings. The sin 
and rebellion that ruined God’s creation find solutions in the faith expressed by Noah 
and a few others, in the faithful line of Seth. (Seth’s family is more obedient to God and 
includes Noah and Enoch, compared to Cain and his line.) But these are temporary 
solutions. Ultimately, it is the faith of Israel’s ancestors – such as Abraham, Sarah, 
Isaac and Rebekah – demonstrated through the sometimes unbearable experiences of 
their lives, that finally addresses the devastating results of human rebellion in the 
Primeval History. The faith of Israel’s ancestors is offered as the solution to the world’s 
problems. 

Verses 1:1-11:26 A history of the world prior to the call of Abram and the 
appearance of Israel’s ancestors.  

Verses 1:1-2:3 

A creation account emphasizing the sovereignty of God and the goodness of the 
cosmos. God creates effortlessly, simply speaking the universe into existence. 
The rule of God is absolute, and yet God’s power is not simple manipulation. The 
realities of the universe are not forever intertwined in a relentless cause-and-
effect chain of reactions in which human liberty and freedom have no part. This 
creation account should be taken together with the next one (2:4-25) , which 
rejects such simple interpretation by focusing on the humans in a Garden of 
Paradise (Eden), where they are offered distinct choices. This is not a scientific 
explanation for the universe, and it makes no claim to answer the “how” of 
creation. Rather, this text is focused on the “who” and “what” of creation. As 
Wesley says, Genesis 1-2 “gives us a surer and better, a more satisfying and 



useful knowledge of the origin of the universe, than all the volumes of the 
philosophers.” 

Verse 1 

In the beginning God created the heaven and the earth. 

God alone, with no helper, is responsible for the great universe. 

Verse 2 

And the earth was without form, and void; and darkness was upon the face of the 
deep. And the Spirit of God moved upon the face of the waters. 

Verses 3-5 

And God said, Let there be light: and there was light. And God saw the light, that it 
was good: and God divided the light from the darkness. And God called the light Day, 
and the darkness he called Night. And the evening and the morning were the first 
day. 

God’s first method of creating is a simple speech, and everything changes at once.  

Verses 6-8 

And God said, Let there be a firmament in the midst of the waters, and let it divide the 
waters from the waters. And God made the firmament, and divided the waters which 
were under the firmament from the waters which were above the firmament: and it 
was so. And God called the firmament Heaven. And the evening and the morning 
were the second day. 

A pre-scientific understanding of the universe pictured a domed canopy, or multilayered sky, 
supported by mountains at the ends of a flat, disk-shaped earth. The sun, moon, and stars 
were thought to cross this dome in regular patterns, and water was thought to be held in 
chambers above the dome, from which it occasionally fell in the form of rain. Water was 
also contained beneath the earth in subterranean seas, the “springs of the deep sea.” God 
names the dome “sky.” 

Question: What is your understanding of the universe and heaven? 

 

 

 



Verses 9-13 

And God said, Let the waters under the heaven be gathered together unto one place, 
and let the dry land appear: and it was so. And God called the dry land Earth; and the 
gathering together of the waters called he Seas: and God saw that it was good. And 
God said, Let the earth bring forth grass, the herb yielding seed, and the fruit tree 
yielding fruit after his kind, whose seed is in itself, upon the earth: and it was so. And 
the earth brought forth grass, and herb yielding seed after his kind, and the tree 
yielding fruit, whose seed was in itself, after his kind: and God saw that it was good. 
And the evening and the morning were the third day. 

Verses 9-10 finish the act of creation and set their functions in the cosmic order. Other 
components of the universe are derived from these or added to these. 

Versus 11-12 describe the first act of the secondary creation, in which God calls forth a new 
element of the universe from one of the primary components: vegetation from the earth.  

Verses 14-19 

And God said, Let there be lights in the firmament of the heaven to divide the day 
from the night; and let them be for signs, and for seasons, and for days, and years: 
And let them be for lights in the firmament of the heaven to give light upon the earth: 
and it was so. And God made two great lights; the greater light to rule the day, and 
the lesser light to rule the night: he made the stars also. And God set them in the 
firmament of the heaven to give light upon the earth, And to rule over the day and 
over the night, and to divide the light from the darkness: and God saw that it was 
good. And the evening and the morning were the fourth day. 

Time began with the production of those beings that are measured by time. Before the 
beginning of time, there was none but that infinite being that inhabits eternity. 

While the sun and moon were often worshiped in the ancients world, here they are simply 
the “larger light” and the “smaller light” and thus depersonalized, stripped of any possibility 
of serving as deities. 

Verses 20-23 

And God said, Let the waters bring forth abundantly the moving creature that hath 
life, and fowl that may fly above the earth in the open firmament of heaven. And God 
created great whales, and every living creature that moveth, which the waters 
brought forth abundantly, after their kind, and every winged fowl after his kind: and 
God saw that it was good. And God blessed them, saying, Be fruitful, and multiply, 
and fill the waters in the seas, and let fowl multiply in the earth. And the evening and 
the morning were the fifth day. 

Wesleyan Core Term – Care of Creation 



(Wesleyan Core Term notes provide a context and history of the theology of the 
Wesleyan faith.) 

There are three dimensions to humanity’s creation in the image of God, according to 
Wesley: the natural image, the political image, and the moral image. 

The political image refers to humanity’s calling to care for the earth and the other 
creatures that inhabit it. Just as God is Ruler over all creation, so humanity is care-
taker and “governor” of this world. Humanity is to be “the channel of conveyance” of 
the blessings of God to our fellow creatures.  

For this task God equips humanity with the natural image, composed of “reason,” 
“will,” and “freedom,” but human disobedience distorts our “reason, will, and 
freedom, (assume he is addressing the moral image) so that we exploit the earth for 
selfish purposes, with little thought for future generations or the well-being of other 
creatures. This is why one of Wesley’s favorite descriptions of salvation is “the 
renewal of our souls in the image of God,” recovering the calling for which we were 
created. 

Question: Were you aware of Wesley’s thoughts about the environment? What do 
you think of them? 

Verses 24-25 

And God said, Let the earth bring forth the living creature after his kind, cattle, and 
creeping thing, and beast of the earth after his kind: and it was so. And God made the 
beast of the earth after his kind, and cattle after their kind, and every thing that 
creepeth upon the earth after his kind: and God saw that it was good. 

Verses 26-28 

And God said, Let us make man in our image, after our likeness: and let them have 
dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and 
over all the earth, and over every creeping thing that creepeth upon the earth. So God 
created man in his own image, in the image of God created he him; male and female 
created he them. And God blessed them, and God said unto them, Be fruitful, and 
multiply, and replenish the earth, and subdue it: and have dominion over the fish of 
the sea, and over the fowl of the air, and over every living thing that moveth upon the 
earth. 

This is a different type of divine language. Previously, God has spoken items into existence. 
By contrast, the use of the plural pronouns “us” and “our” in verse 26 is considered by 
Wesley, and most theologians of his day, to refer to the Trinity – Father, Son, and Holy 
Ghost. 

The “image” of God is royal language used in the ancient world to portray a king or pharaoh 
as the divinely appointed representative of the kingdom. 



 

 

 

Verse 31 

And God saw every thing that he had made, and, behold, it was very good. And the 
evening and the morning were the sixth day. 

For Wesley, this meant that humanity came from the hands of the Creator” pure from every 
sinful blot”. Central to Wesleyan theology is the idea that evil did not exist “at all in the 
original nature of things” and was “no more the necessary result of matter than it was the 
necessary result of spirit.” The absolute goodness of God’s creation, including especially 
the goodness of humanity, is at the heart of a thoroughly Wesleyan understanding of grace. 

Another theological interpretation 

Genesis 2 

Verses 1-3 

Thus the heavens and the earth were finished, and all the host of them. And on the 
seventh day God ended his work which he had made; and he rested on the seventh 
day from all his work which he had made. And God blessed the seventh day, and 
sanctified it: because that in it he had rested from all his work which God created and 
made. 

Verses 4-7 

These are the generations of the heavens and of the earth when they were created, in 
the day that the LORD God made the earth and the heavens, And every plant of the 
field before it was in the earth, and every herb of the field before it grew: for the 
LORD God had not caused it to rain upon the earth, and there was not a man to till 
the ground. But there went up a mist from the earth, and watered the whole face of 
the ground. And the LORD God formed man of the dust of the ground, and breathed 
into his nostrils the breath of life; and man became a living soul. 

The account (or generations) sentence (first sentence above) is a structuring device 
organizing Genesis into eleven portions of text. Each introduces: 

1. A list of descendants of a lead character, or 
2. A new narrative about the character or about descendants 



This unique sentence introduces “the heavens and the earth,” linking this creation account 
with that in the first chapter. 

 

 

Verses 8-10,15 

And the LORD God planted a garden eastward in Eden; and there he put the man 
whom he had formed. And out of the ground made the LORD God to grow every tree 
that is pleasant to the sight, and good for food; the tree of life also in the midst of the 
garden, and the tree of knowledge of good and evil. And a river went out of Eden to 
water the garden; and from thence it was parted, and became into four heads. And 
the LORD God took the man, and put him into the garden of Eden to dress it and to 
keep it. 

Eden means “delight.” 

Verse 16-17 

And the LORD God commanded the man, saying, Of every tree of the garden thou 
mayest freely eat: But of the tree of the knowledge of good and evil, thou shalt not 
eat of it: for in the day that thou eatest thereof thou shalt surely die. 

Question: What are your thoughts about these comments? 

Thou shall die — That is, thou shalt lose all the happiness thou hast either in possession or 
prospect; and thou shalt become liable to death, and all the miseries that preface and 
attend it. This was threatened as the immediate consequence of sin. 

In the day thou eatest, thou shalt die — Not only thou shalt become mortal, but spiritual 
death and the forerunners of temporal death shall immediately seize thee. 

Verses 18-20 

And the LORD God said, It is not good that the man should be alone; I will make him 
an help meet for him. And out of the ground the LORD God formed every beast of the 
field, and every fowl of the air; and brought them unto Adam to see what he would 
call them: and whatsoever Adam called every living creature, that was the name 
thereof. And Adam gave names to all cattle, and to the fowl of the air, and to every 
beast of the field; but for Adam there was not found an help meet for him. 

For the first time, God appraises something as “not good”; the man has no companion or 
counterpart.  



Question: What do you think “help meet for him” means? Do you think that God thought 
creatures other than another human would be adequate for Adam’s being alone? 

The expression ”help meet for him” in Hebrew does not imply subordination or inferior rank 
but rather the need for someone to help the man cultivate the earth, as well as for marriage 
and procreation.  

Verses 21-22 

And the LORD God caused a deep sleep to fall upon Adam, and he slept: and he took 
one of his ribs, and closed up the flesh instead thereof; And the rib, which the LORD 
God had taken from man, made he a woman, and brought her unto the man. 

“one of his ribs”: The word is never translated rib except in English Bibles, but always side, 
flank. This is the true meaning also of the Latin word by which it is rendered in the Vulgate. 
Woman was not formed out of one of man’s many ribs, of which he would not feel the loss. 
She is one side of man; and though he may have several sides to his nature and character, 
yet without woman one integral portion of him is wanting. 

Comment: While God is usually referred to as “He,” We can think of God as he and she 
combined, the masculine and feminine combined. This combining is reflected in human 
relations as well. We each have varying degrees of masculine and feminine traits or 
characteristics. And we seek relationships that combine the feminine and the masculine. 

Question: Thoughts? 

Verse 23 

And Adam said, This is now bone of my bones, and flesh of my flesh: she shall be 
called Woman, because she was taken out of Man. 

Adam gave her a name, not peculiar to her, but common to her sex; she shall be called 
woman, Isha, a She-man, differing from man in sex only, not in nature; made of man, and 
joined to man. 

Verse 24 

Therefore shall a man leave his father and his mother, and shall cleave unto his wife: 
and they shall be one flesh. 

Marriage is here defined as a reuniting of two parts of a single whole.  

Verse 25 

And they were both naked, the man and his wife, and were not ashamed. 



They were both naked, they needed no cloaths (sic) for defence (sic) against cold or heat, 
for neither could be injurious to them: they needed none for ornament. Nay, they needed 
none for decency, they were naked, and had no reason to be ashamed. They knew not 
what shame was. 

 

Genesis 3 

Verses 1-5 

Now the serpent was more subtil than any beast of the field which the LORD God had 
made. And he said unto the woman, Yea, hath God said, Ye shall not eat of every tree 
of the garden? And the woman said unto the serpent, We may eat of the fruit of the 
trees of the garden: But of the fruit of the tree which is in the midst of the garden, 
God hath said, Ye shall not eat of it, neither shall ye touch it, lest ye die. And the 
serpent said unto the woman, Ye shall not surely die: For God doth know that in the 
day ye eat thereof, then your eyes shall be opened, and ye shall be as gods, knowing 
good and evil. 

This is how Wesley writes about the Fall: 

1. Unbelief begot pride – Eve thinks she is wiser than God. 
2. Pride begot self-will – Eve is determined to do her will and not God’s. 
3. Self-will begot foolish desires – Eve sins outwardly by taking the fruit and eating.     

(Wesley’s sermon on this subject is entitled: “The End of Christ’s Coming.”)                  

God’s glory departs, and the human moral image is lost, rendering humankind no longer 
“capable of God,” that is, able to know, love, and obey God as we were made to do. Our 
refusal to return God’s love is at the heart of Wesley’s description of the fall of humanity into 
sin. 

Question: Does God tempt us? If not, where does temptation come from? 

Verses 6-8 

And when the woman saw that the tree was good for food, and that it was pleasant to 
the eyes, and a tree to be desired to make one wise, she took of the fruit thereof, and 
did eat, and gave also unto her husband with her; and he did eat. And the eyes of 
them both were opened, and they knew that they were naked; and they sewed fig 
leaves together, and made themselves aprons. And they heard the voice of the LORD 
God walking in the garden in the cool of the day: and Adam and his wife hid 
themselves from the presence of the LORD God amongst the trees of the garden. 

The misdeed is infectious and communal; the guilt is shared by both. Once their eyes are 
opened, their innocence is irreversibly lost. Wesley says that their misdeed shows a 



determination to seek happiness not “in God but in the world, in the works of his (sic) 
hands.” The death spoken of here is therefore a spiritual death, “the loss of the life and 
image of God,” so that the humans “become unholy as well as unhappy.”  

 

 

Verse 9 

And the LORD God called unto Adam, and said unto him, Where art thou? 

The sound of the Lord God in the garden signals unexpected grace. The loving call “Where 
are you?” graciously beckons them to return, “who would otherwise have eternally fled from 
God.”  

Verse 10 

And he said, I heard thy voice in the garden, and I was afraid, because I was naked; 
and I hid myself. 

The man’s initial explanation, truthful though feeble, is followed immediately by two 
penetrating questions intended to explore the contours of the deed.  

Verses 11-13 

And he said, Who told thee that thou wast naked? Hast thou eaten of the tree, 
whereof I commanded thee that thou shouldest not eat? The man said, “The woman 
you gave me, she gave me some fruit from the tree, and I ate.” And the LORD God 
said unto the woman, What is this that thou hast done? And the woman said, The 
serpent beguiled me, and I did eat. 

The self-defense of both is full of recrimination and deflection of blame, as has been the first 
response of guilty humans ever since. 

Question: Thoughts? 

Verses 14-15 

And the LORD God said unto the serpent, Because thou hast done this, thou art 
cursed above all cattle, and above every beast of the field; upon thy belly shalt thou 
go, and dust shalt thou eat all the days of thy life: 

And I will put enmity between thee and the woman, and between thy seed and her 
seed; it shall bruise thy head, and thou shalt bruise his heel. 



That a promise of victory over the serpent occurs in the midst of judgment shows that God 
remembers mercy. From the beginning of the world, God connects “the grand promise of 
salvation with the very sentence of condemnation.” Early Christians interpreted this promise 
as a prophecy of Christ’s victory over Satan, the woman’s seed crushing the serpent’s 
head, as the “first good news.” Wesley agrees, but also speaks more generally of this 
enmity as representing “a continual struggle between the wicked and the good…” 

 

 Verse 16 

Unto the woman he said, I will greatly multiply thy sorrow and thy conception; in 
sorrow thou shalt bring forth children; and thy desire shall be to thy husband, and he 
shall rule over thee. 

For ancient Israelites, the punishment explains the close association between sexual 
pleasure and the pain of childbirth…These are descriptive results of sin, detailing the nature 
of life after the transgression and resulting from it. These are not God’s prescriptive plan, 
decreeing God’s first and best will for the serpent, the woman, or the man. It is too late for 
that. These are the unfortunate consequences of the garden rebellion. 

Question: Thoughts about how this verse is used in some other religions in our society? 

Verse 17 

And unto Adam he said, Because thou hast hearkened unto the voice of thy wife, and 
hast eaten of the tree, of which I commanded thee, saying, Thou shalt not eat of it: 
cursed is the ground for thy sake; in sorrow shalt thou eat of it all the days of thy life; 

Because thou hast hearkened to the voice of thy wife — He excused the fault, by laying it 
on his wife, but God doth not admit the excuse; tho' it was her fault to persuade him to eat 
it, it was his fault to hearken to her. 

Verse 19 

In the sweat of thy face shalt thou eat bread, till thou return unto the ground; for out 
of it wast thou taken: for dust thou art, and unto dust shalt thou return. 

…the Lord God banishes the humans from Eden as an act of grace and mercy. God’s 
punishment might have been more severe, but Wesley writes, humanity “was only sent to a 
place of toil, not to a place of torment.”  

Verses 22-24 



And the LORD God said, Behold, the man is become as one of us, to know good and 
evil: and now, lest he put forth his hand, and take also of the tree of life, and eat, and 
live for ever: 

Behold, the man is become as one of us, to know good and evil — See what he has got, 
what advantages, by eating forbidden fruit! This is said to humble them, and to bring them 
to a sense of their sin and folly, that seeing themselves thus wretchedly deceived by 
following the devil's counsel, they might henceforth pursue the happiness God offers, in the 
way he prescribes. 

Therefore the LORD God sent him forth from the garden of Eden, to till the ground 
from whence he was taken. 

So he drove out the man; and he placed at the east of the garden of Eden Cherubims, 
and a flaming sword which turned every way, to keep the way of the tree of life. 

 

The Lord bless us and keep us;  

the Lord make his face to shine upon us and be gracious to us; 

the Lord lift up his countenance upon us and give us peace. 


