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MANDATORY CELIBACY AND
MANDATORY CHASTITY:
Introduction:

For most CORPUS
members, Louise
Haggett needs no introduction. Arriving at a
CORPUS Conference in
1992, she was impressed
with the research work
that CORPUS had
already accomplished.
But, her sensitivity to the
dire need for priests’
ministry, her charism
for marketing and her
deep devotion to Jesus
served as the spark
which lit the bonfire of
Rent A Priest. She is
credited with raising
public awareness about
the availability of married priests and inspiring
them to become active
once again. She was the
recipient of the 1997
CORPUS Achievement
Award.
lhaggett@aol.com

Deceit is just about my least favorite word
in the English language, a word that was
also used by Fr. Tom Doyle in his NCR
(National Catholic Reporter) review of the
recent documentary on Richard Sipe, produced
and
aired
by
BishopAccountability.org. (BA) Sipe and
Doyle, and the folks at BA and others,
including myself have given up part of our
lives to get to the bottom of the deceit that
has been modus operandi among the
Catholic hierarchy.
My greatest challenge at the outset was to
first and foremost go through the process of
separating the church and sacraments—
finding the truth about my religion. Only
then could I remain faithful to my roots as a
Catholic while doing the painful work of
helping to weave through the cobwebs of
immoral and criminal activities that have
been accumulating for centuries in the
church.
The Catholic hierarchy have purposely created so much confusion that individuals
who were called to the task of unraveling
the contamination and corruption were even
at odds with one another at times as to what
was more important.
One example was in the scene in the movie
“Spotlight” about the Boston Globe’s 2002
revelations where Richard Sipe says in a
phone interview, “Have you looked at
celibacy? Forced celibacy?” The Globe
team was so overwhelmed by the initial discovery of hundreds of priest perpetrators

and thousands of victims, Sipe’s question
went over everyone’s head. Another example was my discussions with Tom Doyle
and Richard Sipe: “It’s about power.” “No,
it’s about secrecy.” “No, it’s about…”
Respective roles were being developed
among those called to the mission by the
Holy Spirit and our individual tasks were
being laid out. Sipe’s documentary concentrated on the secrecy, coverups from centuries of abuse by priests, and celibacy;
Tom Doyle’s research focused on the power
and control by the hierarchy over its priests.
Tom has also been accumulating a bibliography of journal articles and books. Bishop
Accountability.org. keeps up with clergy
sexual abuse statistics. Dave Clohessy, Phil
Saviano and others at Survivors of Abuse
by Priests (SNAP) have provided support
for victims and survivors. Each of us were
given sui generis (unique gifts) to walk
through the clever maze created by the
Catholic hierarchy for decades.
My initial calling, in addition to putting
married priests back into ministry, was to
investigate mandatory celibacy and its possible connections to clergy sexual abuse.
There has never been any bias in my investigations, academic research and reporting.
I’ve only been curious. In mentoring my
work, Richard Sipe told me early on to “just
record what you observe,” the practice of
ethnography, recommended to him by
Anthropologist Margaret Mead. The leader
in all this dedication is the Holy Spirit. “The
truth will set us all free.” (John 8:32)
***********************************
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Social isolation during the Covid 19 pandemic has resulted in
global awareness about the physical and mental effects of
intense loneliness. Research studies among the scientific community regarding these and other pandemic affects will probably continue for decades to come.
Intense loneliness is not a new subject of public discussion nor
scientific concentration. Several hypotheses have been presented over the years regarding intense loneliness manifesting itself
in serious side effects such as depression, substance abuse and
criminal behavior, including sexual offenses. Emil Durkheim
introduced “suicide” as a social theory in 1897, one alarming
consequence of intense loneliness in individuals “having no
individual freedom discretion or autonomy.” (1951)
The late John T. Cacioppo, a neuroscientist, introduced a new
theory regarding intense loneliness that brings an important
genetic component to the issue, which in this case relates to celibate Roman Catholic priests. Founder of the Center for
Cognitive and Social Neuroscience at the University of
Chicago, Cacioppo’s interest was to research the brain’s connection with social behavior to better understand the interaction
between biological systems and social processes. He collaborated for over 20 years prior to his death with the medical field
including cardiologists, endocrinologists, biostatisticians,
behavioral geneticists, neuroscientists, psychologists, psychiatrists, and sociologists.
Cacioppo found that intense loneliness is not just a psychological dilemma, but a physiological one. The evidence in his book
Loneliness (Capiocco and Patrick 2008) reveals that “Absence
of connection is a physiological and behavioral need [that] can
turn an unmet need for connection to a chronic condition.
Loneliness inflicts pain, increases perception of stress, interferes with the immune function and impairs cognitive function.”
According to Dr. Cacioppo, “When you feel hungry, you eat.
When you feel a sharp pain in your lower extremity, you move
your toe off the tack. But when the unpleasant state is loneliness, the best way to get relief is to form a connection with

someone else…when there are failures of self-regulation, combined with the desire to mask pain with whatever pleasures are
readily available [it can] lead to unwise sexual encounters…
chronic loneliness not only makes us miserable, it can also make
us sick.” Cacioppo is among other scientists who discovered
that intense loneliness is also attributable to alcohol abuse, drug
abuse, bulimia nervosa, even suicide. Dr. Cacioppo was the first
to liken loneliness to hunger and thirst, identifying it as a necessary warning signal with biochemical and genetic roots.

Loneliness inflicts pain,
increases perception of stress,
interferes with the immune function
and impairs cognitive function.
That hunger and thirst are a genetic necessity was claimed by
Behaviorist Abraham Maslow as the first level in the Hierarchy
of Needs to reach self-actualization, along with sleep and sex.
According to Maslow, “Higher needs [i.e., safety and status]
will not even appear in consciousness until lower pre-portent
needs are gratified.” (1987) For instance, it is common knowledge that sleep deprivation has been used as terrorist tactics in
prison camps, and just recently, Russian President Vladimir
Putin’s opponent Alexei Navalny was on a self-inflicted food
strike for over 20 days. He was stopped when it became apparent that he was near death. Dr. Cacioppo’s findings now adds
“social connection” or “intimacy” to the list of essential human
needs.
Cacioppo further reported on a scientific experiment between
1991-2003 of thousands of identical twins in the Netherlands to
determine nature versus nurture regarding feelings of connections. The study conducted by Derret Boomsma et al at the Free
University of Amsterdam, as reported in Loneliness, concluded
that 48% of human behavior is a result of our genes and 52% of
our environment. (Boomsma in Cacioppo and Patrick, 2008)
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According to Cacioppo, “the overall experience of loneliness is
a complex product of our genes, past experiences, current circumstances, the culture in which we live and our personalities.”
That intimacy is important to our biological health was established in his research.

Former head of the U.S. Department of Health and Human
Services Dr. Vivek H. Murphy says that the “trauma of loneliness” is a conscious culture. “At the first sign of isolation,
whether alone or with strangers…the nervous system goes into
effect with immediate plan to flight or flee…surge in hormones
goes through the body, causing the pupils and airways to dilate
increasing heart rate and blood flow to muscles, heart and
brain…even the threat of isolation makes our bodies go into
emergency. The whole body goes into self-preservation.”
Murphy added, “No matter what anyone turns to, be it drugs,
alcohol, violence—in the end, it’s still there.” (Together,
Murphy 2020)
What brought the issue to the forefront for me was an article I
read on loneliness in The New Yorker Magazine a year ago by
Harvard professor Dr. Jill Lapore, in which she referred to Drs.
Cacioppo’s and Murphy’s research, providing new information
regarding a biological connection. Dr. Lapore’s article and the
review of Loneliness in the Harvard Business Review reminded
me of the research I had conducted in 1996-1999, published in
2005, on mandatory celibacy and clergy sexual abuse and the
unexpected significant findings on intense loneliness in the
Catholic priesthood.

After the discoveries I made in 1991 (shortage of priests,
100,000+ priests who married, clergy sexual abuse) I began to
wonder if there was a difference between sexual abuse of
minors among the general population versus sexual abuse of
minors in the priesthood. If so, I wondered if mandatory celibacy might be related. I searched and was unable to find any prior
statistical studies that provided that specific data and I was curious. No other sexual abuse research had ever been conducted
that separated sociologically a sub-category within the general
population, a specific target population with any kind of variable, in this case, Catholic priests and mandated celibacy/chastity.
Unable to find anyone willing to take on the project, I returned
to school at 50 years old to learn Sociological Methodology. A
team of research students at Framingham State
College/University, no one Catholic but me, surveyed Catholic
priests whose names were randomly selected from The Official
Catholic Directory.

The quantitative study was conducted in the 1996-97 academic
year. Later, in 1999, I had the opportunity to do an anonymous
study of victims through a reporting group of Catholic priest
abuse survivors. Results of the study appear in book, The Bingo
Report. Mandatory Celibacy and Clergy Sexual Abuse (2005),
available via Amazon.com lhaggett@aol.com.
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Two interested and supportive individuals mentored me through
the process: my Sociology professor Lucille Lawless, and world
renowned celibacy expert, the late A.W. Richard Sipe. Sipe told
me early on, “Just record what you observe,” the ethnomethodological process that had been recommended to him by
Anthropologist Margaret Mead many years before. Sipe’s 50year history of his astounding psychological work on celibacy
in the priesthood appears in the documentary “Sipe: Sex, Lies,
and the Priesthood,” currently available at www.bishopaccountability.org.
Much valuable information appears in The Bingo Report with
significant findings relating to my original curiosity regarding
sexual abuse by celibate priests versus sexual abuse among general population victims.

The comparison was made between The Bingo statistics and a
compilation of 19 studies of sexual abuse of minors among
25,000 subjects by the late Dr. David Finkelhor, head of Crimes
Against Children Research Center at the University of New
Hampshire.
Of special interest is the fact that the survey of both priests and
victims took place six years prior to the national awareness of
the abuse. Subjects, therefore, did not feel threatened and were
especially candid in their responses and personal comments,
included in The Bingo Report.
Because the Bingo project was original research, the hypothesis
was not specific as to what differences there might be between
child sexual abuse among priest offenders versus 25,000 victims
among the general population. The only question was whether
there was a difference between priest sexual offenders and other
sexual offenders, given the celibacy variable.

Bingo Studies

General Population

Variables

Victims of Priests

25,000 Victims* (Finkelhor 1994)

Peak Age

10-15 years old
Post-Pubescent
(adolescents)

7-10 years old
Pre-Pubescent

Known to child

99%

70-90%

Gender

63.6% male

5-10% male

Duration: One Time Only
One Year or More

19.2%
55.5%

68.5%
incest only

Penetration

98.5%

48%

Age of offender

53.3% over 40 yrs old

33.3% under 18
Average age: 30 yrs old

6

CORPUS REPORTS

AUTUMN 2021

MANDATORY CELIBACY AND
MANDATORY CHASTITY:
Like the HIV/Aids study that was published at the time in the
Kansas City Star in 2000 (Thomas) which revealed that
HIV/Aids was four times more prevalent among Roman
Catholic priests than the general population, measurements in
this study are meaningless unless they are compared to general
population studies. For instance, in Bingo,

•

A table, that shows that the peak age for prevalence
among clergy victims is 10-15 years old, is insignificant
until the disparity with the general public of 7-10 years
old is pointed out—especially because the higher numbers
for clergy victims fall into the post-pubescent category
(teenagers).

Priest predators, therefore, are ephebophiles (adolescent
abusers) while the average general population child predator is
a pedophile (pre-pubescent). This information was confirmed in
May 1993 by Fr. Canice Connors, head of St. Luke’s Hospital in
Suitland, Maryland, where most priest predators were sent for
treatment. Connors told his audience of priests at the 25th
Anniversary meeting of the National Federation of Priests’
Council, “Most priest predators are not pedophiles, but rather
ephebophiles.”
He described a pedophile as involving a pre-pubescent child and
having a “definite mental disorder, a lesion in the brain which
does not inhibit the addiction.” (1993) Pedophilia is listed as a
mental condition in American Psychiatric Association’s DSM.
Ephebophilia is not.

•

A table that shows 63.6% of female priest victims under
18 years of age and 93% of male priest victims under 18
years of age is meaningless until measured against 25,000
victims in the general population where the opposite holds
true—20% female and only 5-10% male in prevalence.

Sipe’s research indicated that the most easily accessible victims
to priests were altar boys (teenagers). (1990)

•

A table that shows 55.5% of priest abuse lasts 1 year or
longer is meaningless until measured against the general
population. Finkelhor’s compilation of 25,000 subjects
indicated that 68.5% of sexual abuse among the general
population occurs one time only, compared to 19.2%
priest offenders. Among the general population, it is the
incest (intra-family) abuse that lasts 1 year or longer.

According to Finkelhor, the longer the abuse, the more chance
for penetration and penetration type of abuse is more psychologically damaging. Because the duration of clergy sexual abuse
is longer, results of 98.5% penetration versus 48% penetration
in the general population are consistent.

• The above table also shows that 53.3% of clergy offenders are over 40 years old (at least according to the Bingo
study). General population figures place the average age
of offenders in the early 30s, with one third of the offenders under the age of 18. (Note that no survey of victims
ascertained if this were the first occurrence of sexual
abuse among the offenders.)
Bingo’s demographic data corresponds with Richard Sipe’s
qualitative conclusions from his 50+ years of research as a clinical psychologist and Johns Hopkins professor, providing validity to the Bingo studies. That Bingo’s findings correlate with
Sipe’s, speaks of a problem throughout the priesthood, because
of our varying target populations and methodology. Sipe interviewed 2500 priests some of whom had difficulties coping with
their vocation and celibacy/chastity requirement. Our statistics
were anonymously gathered through a general survey questionnaire among random priests. A second study for the Bingo project was sent to victims of priests, which findings were
comparable to the priest study, adding reliability to the research.
Other significant findings appeared in our research data such as
the church’s reaction to the abuse from both priests and victims.
There is also information in The Bingo Report about the handling of victims who reported the abuse to church authorities
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and the span of years in between reports before the victims were
believed.

Paul Wilkes, and others. In discussing mandatory celibacy, the
number one major side effect has been consistent—loneliness.

The disparity in the above statistics disproves that sexual abuse
by priests is the same as it is in the general population per the
church’s claims. Sexual abuse of minors in the general population at the time of this report involved prepubescent children,
whereas most priest victims had been adolescents. The sub-populations had never been separated in secular scientific studies.
This also correlates with Sipe’s prior findings regarding priests
being psychosexually immature at ordination (25 years old)
from the many years of sexual suppression when they entered
seminary. According to Sipe, “The church is turning out emotional 13-year-olds. And who are emotional 13-year-olds
attracted to? Other 13-year-olds.” (Brainard 1993)

Going back to the beginning, we know that celibacy and chastity were made mandatory in the year 1139. Prior to that time,
priests and bishops were married. It is recorded that the church
wanted the real estate properties that priests were bequeathing
to their wives and children. In some cases, families were sold
into slavery by the church to get rid of them. (Thomas 1986)
We also know that during the celibacy debates in 1139, Italian
Bishop Imola warned the Second Lateran Council, “When
celibacy is imposed, priests will commit sins far worse than fornication. Since some men cannot live by the council [sic] of perfect chastity, they will seek sexual release wherever they can
find it.” (Barstow 1982)

“Are there any other factors to priests’ breaking their vow of
celibacy/chastity?” This open-ended question produced the
most significant outcome in the Bingo study. Almost 60% of
priest respondents wrote in, “loneliness and/or lack of intimacy.” Another 19.6% wrote “weakness” which could be attributed to loneliness as well. That would mean 60 to 80% of priest
respondents admitted to being unable to live up to their vows.
(Sipe had reported in 1990 that only 2% of priests were truly
celibate.)
It was equally surprising to see that in the Bingo victim study
conducted two years later, as angry as the victim respondents
appeared to be at their priest predators and at the church, 50%
admitted that their priest predator had biological and emotional
needs (sex and loneliness). These findings led to a literary study
on intense loneliness. Bingo’s third study reviewed loneliness
from a psychological and sociological perspective. (Dr.
Cacioppo’s astounding biological connection, a basic human
need, not just a psychological need, had not yet been made public.)
Several other studies have been conducted and many books and
articles were written over the years about celibate priesthood,
among them, Richard Sipe, Dean Hoge, James Gill, David Rice,

Three hundred years after the celibacy law was passed, in the
15th Century, seven hundred prostitutes were supplied to service the hierarchy during the Council of Constance. (Thomas
1986) (see picture above: Artist: Mario Cardin)
There is evidence in The Oxford Dictionary of Popes that some
popes were married, and several others fathered children during
the period from 1139 after the law was passed, into the 15th century (Simpson 1989).
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Vatican II Encyclical
Pope Paul VI’s encyclical during Vatican II in the 1960s,
Sacerdotalis Caelibatus, begins with, “Priestly celibacy has
been guarded by the Church for centuries as a brilliant jewel.”
(June 24, 1967.) It is a philosophical ideal of what a celibate
priesthood would look like—not what it really is as the world
has discovered these last thirty years. This information also correlates with the priest study where there were inconsistencies
relating to priests’ attitudes and behaviors. They spoke the party
line on beliefs, but their beliefs did not agree with their reported
actions.

Excerpts of Bishop Quinn’s published remarks appeared in several articles and books over the years. i.e., McCarthy, (2002);
Hogan-Albach (2004). His talk also appears in Bingo. Note that
in both Bishop Quinn’s (1990) and Fr. Connors’ (1993) respective presentations, each admitted that the majority of priest
predators do not have the type of brain lesion that is associated
with pedophilia and that pedophilia is not typical among priests,
confirming our demographic findings. (Haggett ibid)

In his explanation of the points of view taken into consideration
in maintaining the age-old law, Pope Paul VI wrote that “doctrinal, historical, sociological, psychological and pastoral” experts
had been consulted.
There was no mention of physiological or biological consults.
The Pope, however, was careful to use the word “physical” in
six places throughout the encyclical wherever the “psychological” state of priest candidates was mentioned in his justifications for not changing the ancient law. Fast forward to 1990.
Civil and canon lawyer Bishop A James Quinn addressed the
The Canon Law Society in 1990 in which he confirmed that
“intense loneliness was due to mandatory celibacy.”
He said, “Biology plays a role. Clinicians and researchers
accept the fact that the force behind the sex drive is clearly biological. Dr. Fred Berlin of Johns Hopkins uses a language example to illustrate the point that people do not choose the nature of
their sexual desires any more than they determine the language
in which they are going to think and speak.
Dr. Berlin compares the difficulty in resisting biological sex
urges with the difficulty that the overeaters have in resisting
food.” Quinn concluded, “A desire for intimacy, for closeness,
for companionship, and denial can easily lead a person to an
almost fantasy life existence where we do not see the overall
consequences of his behavior.”

The reality of lived celibacy in the priesthood is far from the
idealistic philosophy outlined in the Sacerdotalis Caelibatus
encyclical. The evidence that has surfaced and continues to surface regarding immoral lives lived by supposedly celibate
priests, with observations from brave victims’ reports confirms
the lack of credibility of the arguments and justifications produced at Vatican II, 50 years ago.
Unless humans interfere with the perfect biological and psychological model as in a physical or chemical castration or other
pharma intervention, it is impossible to stop hormonal drives.
As a “natural state” of being, celibacy is impossible physiologically. You cannot pray it away.
I would conclude therefore, based on the above statistical, biological and physiological findings:
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1. Sexual abuse of minors by Roman Catholic priests is
different from sexual abuse of minors among the general population.

The most recent U.S. statistics are available at http://bishopaccountability.org/AtAGlance/USCCB_Yearly_Data_on_Accuse
d_Priests.htm.

2. That for those priests who just need sexual release, “…
the force behind the sex drive is clearly biological.”
(Quinn 1990) It does not matter with whom, male or
female, young or old, including unwanted sex as in clergy sexual abuse. The sex drive could be compared to
incarcerated individuals in prisons, who become heterosexual once released into society. (Haggett 2005)

Not included in the studies nor in this report are over 100,000
priests as of 1985 who, when they struggled with their vows of
celibacy and chastity left their clerical status, 9 out of 10 to
marry. (Schoenherr and Young, 1993)

3. That for those priests who break their vows due to
“loneliness,” “weakness” and/or “lack of intimacy”
(60%-80% in the Bingo studies,) several scientific
reports in this paper associate especially intense loneliness with the manifestation of physiological, biological
and psychological ailments that have resulted in substance abuse, suicide or criminal behavior, i.e., sexual
abuse.
My conclusion would be that the consequences of social isolation (intense loneliness, etc.) would be due to mandatory celibacy, also admitted by Bishop Quinn to The Canon Law Society
in 1990.
I would further hypothesize that for those priests who claimed
“weakness” as the reason priests break their vows in the Bingo
studies, that some may have wanted to leave and marry but were
too afraid (“weak”) to do so. They entered the priesthood as
ones called by the Holy Spirit at a young age and turned into
“monsters” as one priest predator described himself after being
convicted in the early 1990s. I would argue that he and others
like him were normal when they entered seminary but became
monster predators due to the physiological and biological and
psychological damage that was done because of the intense
loneliness they suffered while forced to live a lifestyle that they
could not maintain. Richard Sipe’s 50-year celibacy studies concluded that only 2% of priests are truly celibate/chaste.

Epikeia
Sometimes events and circumstances warrant creative solutions.
Sometimes Ad Hoc correctives are necessary when literal observance to the law leads to injustice, according to the authors of
The Code of Canon Law (Coridin et al). It is called The
Balancing Role of Epieikeia [sic]. (p42)
First proposed by the Greek philosopher Aristotle in the 14th
century, the principle of epikeia is considered the higher rule for
human actions. Simply put, it bends the letter of the law when
there are extraordinary circumstances, applied when it is necessary to change the injustice for the common good… “to do good
and avoid evil.”
Other early introductions of epikeia were made by important
theologians like Konrad von Gelnhausen (Epistula Concordiae,
1380), Heinrich von Langenstein and Johannes Gerson who
interpreted epikeia as a “biological function” in the body of
Christ and as a gift of the Holy Spirit, according to Gunter Virt,
former professor of Moral Theology at the Universities of
Tubingen, Paderborn, Salzburg and Vienna. Virt’s thesis concluded that epikeia is obligatory when obedience to the law is
immoral or unreasonable. (Melita Theologica 2013)
Whether studying Aristotle or Suarez or Aquinas or even Josef
Ratzinger (Benedict XVI), the consensus is that epikeia is the
old and proven virtue to dare to act praeter legem [outside the
law] in extraordinary circumstances.” (Virt ibid.)

10

CORPUS REPORTS

AUTUMN 2021

MANDATORY CELIBACY AND
MANDATORY CHASTITY:
One Vatican example of epikiea would be the 1980 Pastoral
Provision document which allowed for married Protestant ministers to become ordained Roman Catholic priests. This was
conceptualized in Sacerdotales Caelibatus in the section entitled“Particular Cases. It reads as follows:
“…a study may be allowed of the particular circumstances
of married sacred ministers of Churches or other Christian
communities separated from the Catholic communion, and
of the possibility of admitting to priestly functions those
who desire to adhere to the fullness of this communion and
to continue to exercise the sacred ministry. The circumstances must be such, however, as not to prejudice the existing discipline regarding celibacy…”
The practice of ordaining married Protestant ministers as
Roman Catholic priests continues to this day.
Epikeia surfaced for CITI Ministries when priests affiliated with
CITI were trying to resolve the issue of Catholics who felt guilty
regarding getting remarried in the faith without an annulment,
and especially receiving Holy Communion as divorced, remarried Catholics. One of our brilliant priest theologians and former
seminary professors, Rev. Dr. Edward Kalmanek researched the
predicament of these Catholics and found the answers in the
laws of equity, oikonomia and in particular, epikeia. According
to Dr. Ed, “Moral theology developed the notion of Aristotle’s
definition of epikeia: “An act of justice, that originates in the
virtue of justice. Its function is to balance, to correct, to complete the application of the law and to temper the law’s harshness.”
Dr. Kalmanek’s brochure entitled Pastoral Care of Divorced
Catholics was widely distributed to divorced/remarrying
Catholics in the 1990s and is currently available on the
www.citiministries.org website. Other research references such
as the previously mentioned 2013 article by Gunter Vert in
Journal of the Faculty of Theology at University of Malta (63/1
2013):17-34 appear online. According to Virt, “Epikeia is considered the higher rule for human actions.” In extraordinary cir-

cumstances, the letter of the law is not valid because it violates
the higher principles.
A third less formal application involves the laws of Rome versus the laws of the United States (British rule) and how they are
practiced. While strict “letter of the law” is imposed on the
Catholic Church (priests and congregants) in the United States,
a quite different story exists in real life inside the Vatican
Walls—and outside the Vatican Walls.
Mandatory celibacy was ordered in 1139, 253 years before
America was founded and 481 years before the British came to
settle in America, bringing with them the British Rule of Law.
Most countries in Europe follow the law differently. Some
Europeans believe that a law can be broken to achieve a greater
good (epikeia).
In the history of 260 popes, the vast majority have been Italian.
The Vatican has always been run primarily by Italians and other
Europeans. For Italians and some other Europeans, epikeia has
been the way of life.
This information is presented not to excuse the laissez-faire attitudes at the Vatican regarding “mandatory” celibacy and/or the
crimes involving clergy sexual abuse. In the eyes of the Vatican,
while celibacy is deemed mandatory, it is only the ideal as purported in Sacerdotalis Caelibatus, something to strive for, not
necessarily to achieve. That is the reason the hierarchy turns a
blind eye to any deviation from their rule, promising to do
something about the deviants but almost never doing it.
That may be the reason Sipe’s offer to provide workshops or
seminars to help prepare seminarians for a celibate/chaste
lifestyle was never accepted.
In retrospect, my personal eye-opening experiences of epikeia:
At my dad’s wake in February 1991, a childhood friend whom
I had not seen in almost forty years disclosed to me that she had
been in a relationship with a priest for 13 years. She later
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revealed to me that many of the priests’ housekeepers were not
really housekeepers; they were secretly married or at least had
conjugal relationships.

or mandatory chastity are impossible to achieve biologically,
physiologically, and behaviorally, from a sexual point of view,
and from an intense loneliness perspective.

While at a church reform conference in 1994 after I founded
CITI Ministries, I was approached by a high numerary from the
military chaplain division at the Pentagon. He told me that he
and over 1,000 military chaplains were secretly married, their
wives and families living off campus. He then asked if I would
be willing to set up a dating service for other priest chaplains.

Canon Law Professor at the University of Notre Dame, Sr.
Patricia Smith, OSF, PhD, JCD wrote in her paper on epikeia,
“Canon law is a means to an end, not the end itself. As such,
there is room for adaptation within it.” (2013) St Thomas
Aquinas explains epikeia as “a virtue that guides one in those
cases where the law fails…” (Virt 2013)

Reports to me from other priests who have since married included several who were told by their bishop to “have an affair to get
it out of their system” instead of getting married.

For 30 years, CITI Ministries, a lay organization, has recruited
priests who married and utilizing the institution’s own Canon
Laws, set up a free referral service to put them back into ministry to serve the spiritually underserved. The program has been
running smoothly without fanfare and/or interference from the
hierarchy. One bishop even told us that if we placed a priest in
a priestless parish to celebrate Mass on Sundays, he would
“look the other way.” Several other bishops have applauded our
work. One joined our board as a secret advisor.

Two other newly ordained priests, one a CITI board member,
while getting their final instructions before moving into their
first parish were told, “You know, of course, that priests sleep
with their housekeepers.” They had both entered seminary at 13
years old, so this news was somewhat of a surprise to two 25year-old virgins just ordained and moving into parishes for the
first time.
A Canon Lawyer shared that when he was sent to the Vatican for
his studies, he was placed in a home in a small village outside
Rome. Down the street living very openly was the local pastor
with his wife and three children. The Canon Lawyer also said
that it is a well-known fact that concubinage is widespread with
many priests in several countries.
The sexual or intimate lifestyle only becomes a problem when a
priest (with courage and integrity) approaches his bishop for
permission to get married. If he does ask for permission, the
answer of course is by the book—NO.
The celibacy law has failed, and the evidence of worldwide
priests’ crimes continues to pile up. Many priests’ lives have
been ruined or lost because of something that has been absurd,
something the church has known, the scientific community
knows and now the general public knows. Mandatory celibacy

It is now time to look at epikeia that already has precedents
within and on the sidelines of the church. There is no reason
why a cleric today, cannot apply epikeia and quietly get married
to his lover/partner/significant other and live a normal life of
integrity, away from the rectory if necessary. Yes, there may be
those who complain, but chances are the bishops will let you do
it. They too will look the other way.
No pope wants to be remembered for signing the optional
celibacy document to make things legal, honest and moral.
As I told married priests in CITI Ministries about Canon Law,
so I tell all clerics today, if you have not already, use epikeia
and…JUST DO IT! GET MARRIED! Chances are, nothing will
happen. The church needs you. The parish needs you. The people need you. And there is no one to replace you. Canon 27:
“Custom becomes law.”
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If, foolishly, there are repercussions and you end up having to
leave, join www.citiministries.org and/or CORPUS. Twentyone Canon Laws will be behind you with a precedent of 30
years and counting, even longer for CORPUS. Ministry including sacramental ministry outside the institutional walls is also
fruitful and very diversified.
One of CITI’s esteemed retired Board Members, Fr. Bob
Scanlan, had many experiences as a priest married to a former
nun. He learned early on that as a Catholic hospital chaplain,
sacraments were requested by and supplied to anyone who
asked. “Feed my sheep.” (John 21) The Sacraments did not just
apply to Catholics. He functioned as a chaplain during the day
and responded to night calls from the hospital to anoint the sick
no matter who they were. Like other married priests, the other
spiritual and sacramental services were many times quite different from what he had been taught and what he provided as a
cleric.

L-R: Jean and Bob Scanlan; John Shuster;
Louise Haggett on the 10th Anniversary Cruise

Bob also had other opportunities that came to CITI. He and his
wife Jean coordinated the cruise ministry on Celebrity Cruise
ships at Celebrity’s request.
What began as a Christmas cruise ministry turned into 19 weeks
of cruise chaplaincy for Bob and Jean and several other married
priest couples. They responded to all requests from the people
on the ship (Canon 843), from daily Mass to confessions to

memorial services to anniversary blessings to talks and discussions about married priests.
The cruise talks were so well attended that CITI later launched
a Speakers’ Bureau with Bob and Jean in charge. Married priest
couples were supplied for various group presentations and discussions from college workshops to fraternal organizations. Bob
and Jean also appeared on NBC-TV’s Today Show in the spring
of 2002 during the Boston Globe clergy sexual abuse crisis.
From Fr. Bob:
“May 31, 1969—May 31, 2021—52 years—ordained a
priest 52 years ago. What an exciting road to travel—every
moment and experience a journey to remember. Pope Paul
VI released me from celibacy—I left “the hood” and marriage followed. I was in the delivery room for the birth of
our two children—what wonderful adults they have
become. After long prayers for recovery—I held my wife’s
hand as she took her last breath as she was reborn to eternal life. I met and fell in love with Anne who had also
buried her spouse—where did we meet—in church of
course. Selling our homes and building a new “our home”
has been a wonderful journey. Being a chaplain at our hospital for 32 years—anointing hundreds—now Covid 19
patients—whew. The road I have traveled is a journey in
love and faith. Having experienced love firsthand—having
experienced death firsthand—having officiated at many
funerals and burying a spouse—all rich experiences with
untold treasures. At age 78—hope the good Lord has more
ministry yet for me to do. But when that is finished, ‘I get
to go home.’ RS
CITI’s Vice President for over ten years, Fr. John Shuster had a
dual ministry to marginalized Catholics as well as deep involvement in a healing ministry with victims of clergy sexual abuse.
CITI’s Treasurer William Podobinski as well as several other
married priests serve still today with their wives as pastor/copastor at Dignity Sunday Liturgies. CORPUS co-founder/CITI
Board Member Frank McGrath concentrates on ecumenical
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ministry with other church organizations such as the
International Council of Community Churches with chapters
across the country.
Complex situations and complex problems call for different
solutions (epikeia) and it is time for more lay people to get
involved.
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